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PREFACE 


ht  ofTering  hcrrwith  to  the  Eoglish-rcading  public  tlie  prea- 
rut  wort  on  Jewish  Thcolngy,  the  result  of  mnny  yrfirs  of 
rocardi  and  of  years  of  activity  as  Prcwdcnt  and  teacher  at 
ihcHrbrrw  Uiuim  College  of  Cindtinati,  I  bcspt^ait  for  it  th^t 
faimfrtt  of  judgment  lo  which  every  pioneer  work  h  entitled. 
It  Duy  »can  F4ther  strange  th;it  no  Mich  work  h^-^  btlberto 
beien  written  by  uny  of  liie  leveling  Jewiati  scholars  of  rithvr 
the  conMrvativc  or  the  progreulvc  acbool  This  can  only  be 
accou&tcd  for  by  thi'  hcl  that  up  to  n^Mern  tin>es  Iho  R^ 
bt&ica]  uad  phi1o«ophira1  Hteraitire  of  the  Middle  Ages  sufficed 
foe  the  needs  of  the  student,  and  a  systfoiatic  exposition  of 
Uic  Jewish  faith  raremtfd  to  be  unnciessAry^  Beside;?^,  a  tca.\ 
demand  for  the  specific  «tudy  of  Jewish  thcolo^  was  scarcely 
fell,  iniamu^h  as  Judaism  ne^ff  assigned  lo  a  creed  the 
prominent  position  whirh  ii  h^lda  in  thi^  ChrUtian  Church, 
Tlib  very  f^t  induced  Moses  Mendelssohn  at  the  be^oing 
of  the  new  era  lo  declare  thai  Judalsin  "co^itained  otdy 
tnttltt  dictated  by  rcti^on  and  no  dojfmcitic  beliefs  at  all." 
Blorcover,  a»  he  wok  rather  a  debt  tlion  a  thcist^  he  stated 
boldly  that  Judaism  *'h  not  a  revealed  religion  but  a  revcalwl 
law  ittlended  M^lcly  for  the  Jewish  people  a^  the  vanguard  of 
uttiverSiU  moDolbeiam.''  By  taking  this  legalistic  v-iew  of 
Judaism  bi  common  wflh  the  former  opponents  of  the  MM- 
inTfvfdfBg  artidc8  oi  faith  —  which*  by  the  way,  he  li^  hLii- 
mV  tmwIatHl  for  the  rcligiou-s  instruction  of  Ihr  Jewish  youth 
-—  be  c£crtcd  a  detcrforaiing  Influence  upon  the  normal  devel- 
oftonettt  of  the  Jewish  faith  under  the  new  %i^ri:d  cumlitiona. 
Tbc  fact  is  that  Mendelssohn  emancipated  the  modem  Jew 
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Ercrm  the  thraldom  of  the  Ghetto,  but  not  Judaism-  Id  the 
Mcndclsaohnian  drcle  the  impression  prevailed,  as  we  are 
told,  that  Judaii^m  counts  ot  a  system  of  funn^,  but  is  sub- 
slaotially  no  leligion  at  aU.  The  cndre  JewUh  renaissance 
period  which  followed,  charactcrifltically  enuu^^  made  the 
cultivation  of  the  so-called  science  tji  Judaiem  its  object,  but 
it  ncglccti*d  ulttigt^lhcr  the  whole  field  of  Jewish  theology. 
Hence  wc  loolt  in  vain  among  the  writings  of  Rappaport, 
2unz,  Josl  and  their  followers,  the  enlire  BiesUu  school,  for 
any  attt'mpt  at  prcsuoting  the  contents  of  Judiiism  as  a  sys- 
tem of  faith.  Only  the  pioneers  of  Reform  Judaism,  Gciger, 
Holdhelm,  Samuel  Hir&cli,  Formstecher,  Ludwig  Philippson, 
Leopold  Stein,  Leopold  Locw,  and  the  Reform  theologian  par 
txceilencc  David  Einliorar  and  likewise,  Isaac  M-  Wise  in 
America,  madi;  great  efforts  m  that  direction.  Still  a  system 
of  Jewish  theology  was  wanting.  Accordingly  when,  at  the 
suggestion  of  my  de^r  departed  fiiend,  Dr,  Guatav  KArpcles, 
President  of  the  Society  for  the  Promodon  of  the  Sdencc  ot 
Judaism  in  Berlin.  I  undertook  to  write  a  compendium  f  Grun- 
driss)  of  Systematic  Jewish  Theology,  which  appeared  in  1910 
as  Voh  IV  in  a  scries  of  works  on  Systematic  Jewish  Lore 
(GniiLdrigsdcr  Gesammlwisienschaft  des  Judcnlhums),  I  had 
tio  work  before  me  that  might  have  served  me  as  pattern  or 
guide.  Solomon  Schechter*s  valuable  studies  were  in  the  main 
conhned  to  Rabbinical  Theology.  As  a  matter  of  fact  1  ac' 
cepted  the  task  only  with  the  understanding  that  it  should  bo 
WtCtten  from  the  vtew-point  of  historical  researchn  Instead  of  a 
tnere  dogmatic  or  doctrinal  system-  For  in  my  opioioD  the 
Jewish  religion  has  never  beeti  static,  fijied  for  all  time  by  an 
MCkeiafltical  authority,  but  has  ever  been -vnd  still  ig  the  result 
of  a  dynamic  process  of  growth  and  development.  At  the 
same  time  I  felt  that  1  could  not  omit  the  mystical  clement 
which  ^n?rvudf5  the  JcwLsh  religion  in  common  with  all  others. 
As  our  prophets  were  3cers  and  not  phlloiophcrs  or  moralisls, 
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SO  divine  inspiration  in  varying  dcgrvcs  constituted  a  factor  of 
Syaagoga]  as  ucli  Bh  Scriptural  Juilabm,  Kcvclalion*  Lhere- 
lore,  is  to  be  conadcrcd  aa  n  coniinuous  force  in  shaping  and 
mJiAping  the  jCTvish  loith.  The  leligiou!^  genius  of  the  Jew  I 
(olUwilhin  thr  ddmam  of  ethnic  psychology  conccming  which 
sdcncc  »tiLl  gropes  in  the  dark,  but  which  piogressivc  JucUisni ' 
K(  bound  to  rc<cogniju;  in  its  t-IJucts  throughout  ihc  ugcs. 

It  U  from  thia  *tandpoint,  taken  also  by  the  samted  Jounder 
of  the  Uebrt' w  Uiiioa  CoUegt^.  Isaac  M-  Wise,  th^l  I  h:iv(^  writ- 
ten this  book.  At  the  same  time  T  endeavored  lo  be,  as  ft 
behoove*  the  hislorian,  just  and  fair  to  Consen^ative  Judaism, 
whicJt  will  ever  rUini  the  reverence  we  owe  to  our  chcriishcd 
ptut,  ihc  mother  thfiC  raised  and  nurtured  us. 

While  u  work  of  this  oatuie  cannot  Uiy  daim  to  complcte- 
aV!9A,  1  huve  aitL-mpted  to  cover  the  whole  field  of  Jewish  belief, 
faichiding  abo  mdi  ^ubject^  as  no  Eonger  form  parts  of  the 
rctigioua  couauouhueia  of  Iht  modern  Jew.  I  hli  eapttiftlly 
caflrd  upon  to  elucidate  Ihc  histoHcal  relations  of  Judaism 
to  the  CbrisCUD  and  Mohammedan  tcligiojis  and  dwell  on  the 
eitsentifil  ptnnbs  of  divergence  from  ibem.  If  ray  language  at 
timet  hai  been  rather  vigorous  in  defense  of  the  Jewbh  faith, 
it  Tfoj^  bvc4u»e  1  was  forced  Lo  correct  and  refute  the  prevail- 
Ing  view  of  the  Chrbtian  world,  of  both  thi^olo^ns  and  others,  I 
that  Judftiun  h  an  inferior  religion,  danm^h  and  exclu^ve,  ^ 
Uut  it  is,  in  foci,  a  cult  of  the  Old  Testament  Law. 

It  WM  a  matter  of  great  personal  saU»faction  to  roc  that  the 
GennaA  work  on  ib^  a[jpearuiice  met  with  warm  appreciation 
in  the  variou^^  theological  jonmah  of  Americu,  England,  ixtvl 
France,  as  well  is  of  Germany,  including  both  Jewish  and 
Quirtian-  I  was  en  touniged  and  urged  by  many " '  soon  to  [uake 
Ihc  book  acceiMblclo  wider  drcles  in  an  English  Iranslatinn  " 
My  (deiul.  Or.  Israel  Abrahams  of  Cambridge,  England,  took 
BDch  interest  In  Ihc  book  tliat  he  induced  a  young  friend  of  hi* 
to  prcpart  an  English  version.    While  this  did  not  answer  the 
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puipoM,  it  vrnti  helpful  to  mc  ui  m^lung  mc  feci  that,  instead  of 
a  ISlcr^  traneJatioD,  a  thorough  revision  and  remolding  of  the 
book  waancGcatary  in  order  tc  present  it  in  .m  arrcp tabic  Cng- 
U&b  g&tb.  In  puisuJDg  thid  couiac,  I  also  cnbrgcd  the  book 
in  taariy  vrays,  rapcdally  adding  a  new  chapter  on  j4?wL%h 
Ethics,  which,  in  connection  with  the  idea  of  the  Kingdom  o( 
Gih],  appeareti  to  me  lo  form  a  hEling  culmmaLiun  ui  jL'wiah 
thcdogy.  I  have  thus  rendered  it  practically  a  new  work 
And  here  1  w^Iab  to  Ackoowlirdgc  my  gfcat  indebtcdnct^  to  my 
younfi  (rirnd  and  ahk-  pupil.  Rabbi  Lee  J.  Levinger,  for  the 
Viilunhlr  ntd  he  has  rendered  mc  und  the  painstaking  bibor  he 
hiu  kindly  and  unael^hly  performed  in  going  over  my  manu- 
script from  beginning  to  end,  with  a  view  lo  reviaing  the 
<liction  and  abv  »uggeatZng  references  to  more  r&c«at  publica- 
tions in  the  notc8  »o  as  lo  bring  it  up  (o  date.^ 

I  trust  that  the  work  will  prove  a  aourec  of  information 
ud  iofpimtion  for  both  student  and  Uymart,  Jew  and  non- 
Jpw,  and  induce  such  as  have  become  indifferent  tOn  or  preju- 
diced against,  the  teachings  ol  the  Synagogiic,  or  o(  Reform 
JudaiMn  in  purlicular.  to  take  a  deeper  in^ght  into,  and  look 
up  with  a  higher  regard  to  the  ^ubUme  and  eternal  verities 
of  Judaism, 

"Give  to  a  wise  man,  and  he  will  be  yet  wiser;  teach  a 
righteoiiK  man,  and  he  will  increase  in  Icnming." 
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CHAPTER  I 


The  Mil>u<cn-c  or  Tbeolocv 

t-  The  name  Theology.  "Ihc  li-achlng  concerning  God," 
b  Ukcn  from  Greek  philosophy.  It  was  uaed  by  Piato  and 
Ari»UtUc  to  drnoto  the  knttwlcdgc  coacctiung  God  and  tilings 
godty,  by  which  Ihey  meant  the  bran^^h  of  PhiUisophy  Inter 
oDvd  McUiph)'7<iciH  after  Aristotle-  lii  the  Chn^ti^n  Cbutch 
tlie  term  gradujxlly  ^sMincd  ibe  oieamng  of  systematic  ex- 
poddoa  of  the  creed,  a  diafiaelioa  being  nnsde  between 
Ra^hnol,  oi  NatufiU  Theology^  on  tbc  one  hand,  und  D&j^mnlic 
TSft^y,  on  l.hr  othcr.^  In  aimmon  usage  Theology  la 
undentood  to  be  the  presentation  of  one  specilic  system  of 
Uilh  after  t.K>mv  Uigitul  method,  and  a  dUtinciicm  is  made 
between  Uistt>riffil  und  Syslftruitif  Tkeotogy.  The  former 
tttCO  th^  various  doctrknt-5  of  tbc  failh  in  quc&lion  tltrough 
tbc  different  efx)chs  and  st^i^^  of  cuUure.  showing  (heir  hJ^ 
toricnl  proccfs  ^f  growth  and  development;  the  Intter  pre- 
sents these  lome  doctriar^  in  cnrnprehcnuve  form  as  a  &xcd 
qMeia,  as  they  huvc^  ftniilly  been  elaborated  and  accepted 
upon  th(  baus  of  the  Mcicd  scriptures  and  tbdr  authoritative 
interprttation. 

«.  Thfolcij^  and  Philosophy  of  Rellpon  differ  widely  fn 
tbdr  character-  Theology  deals  exclusively  with  a  speciiic 
religion  7   in  expounding  one  dortrinal  system,  it  atarts  from 
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ji  pctsitivc  belief  in  a  divine  rcvdation  and  id  the  continued 
working  ot  Ibc  di\'ine  ^iril,  aUecting  a]ao  the  iDterpretation 
am!  further  development  of  the  sncred  books.  Philosophy 
of  Religion,  on  ihe  other  hand,  while  dealing  with  the  same 
bubjeit  iiiatttrc  at^  Theuiugy.  treats  rt^ligion  (rom  a  gt-oeral 
point  of  view  aa  a  matter  of  experience,  and,  as  every  philos- 
ophy mu«t,  without  any  foregone  conclusion-  Consequently 
it  submit:!  ihr  belif^fs  and  doctrious  o!  religion  in  gi-neral  lo 
&n  impartial  investigation »  recognLdng  neither  a  divine  reve- 
lation nor  the  superior  claims  of  any  one  religion  u.bove  any 
olhtT,  il3  main  ubjULl  huing  lo  ascertain  how  far  ibf  univenial 
laws  of  buiaaa  reason  agree  or  <llsagrce  with  the  asscrdona 
of  faitb.i 

3-  It  i»  therefore  incorrect  to  speak  of  a  Jewish  religious 
phiJo»<^hy.  This  has  no  better  right  to  exist  than  has  Jewish 
metaphyxirit  or  Jewish  mathrmaiit^i.*  Tht  Jewish  thinlcers 
of  the  Spanish 'Arabic  period  who  endeavored  lo  harmonize 
rcvclaliuii  ami  reason,  ulilizmg  the  Neo-PlatoniL  phUosophy 
cr  the  Aristotelian  with  a  Neo-Platonfc  coloring,  betray  by 
Ihdr  very  conceptions  of  revelation  and  prophecy  the  in- 
fluence of  Mohummedun  theology;  this  was  rcully  a  graft 
of  metaphysics  on  theo|og\'  and  calleil  itself  the  ^'divine 
acicncc,"  a  terra  corresponding  exactly  with  the  Gieek  "theol- 
ogy-" The  so^ralled  Ji^sh  religious  philosophers  adopted 
both  the  melhodfl  and  terminology  of  the  Mobantmcdan 
theologians,  attempting  to  present  the  doctrines  ol  the  Jewish 
fiuth  in  the  Hsht  of  philosophy,  as  truth  based  on  reason. 
Thus  they  claimed  to  con*tnict  a  Jewish  thcolog>'  upon  the 
foundation  of  a  philosophy  of  religion. 

^ffeJnrid,  L  c-t  p.  J4  f.,  0Lj:  IlaErnbAch  Kautf^i  Bncyt.d.lk^oe.  Win.f 
p.  la  io;  Rftuwcnhoffi  ReiigiimJpMlnnJfliif.  EInL,  lUl;  MaTBDUi:  "The 
TbroJo^rjLlA^p'finf  RffnmrH  Judniun,"  in  V<arlvdc  of  C-  C,  \^  R-,  lOOJi 
p.  iMKi^J      lAutritiich,  J,  t,, kr(.   thmln^'. 

'Sm,  bflwcvcf.  <rfi(er:  fiaih$tt  Sihrtfitn,  U,  j-*;  kIio  Mirgolb,  L  C^ 
p.  tfl>-ip4. 
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But  neither  ihcy  nor  their  Mohammedan  predecfissora 
mccMidcd  in  working  out  &  complete  system  of  theology. 
Tbcy  led  untouched  cwcnlial  elcmenls  of  rcli^oo  which  do 
not  come  nitbin  the  itphcrc  of  rntionn!  verities,  und  did  not 
SEve  proper  Appreciation  to  the  rich  treasures  cf  faith  depos- 
ited in  the  BiblitOLl  niul  Rubbini^il  HterntuTr.  Nor  does  the 
oompnhetxaEve  th«olo^c^  system  of  Maimonides,  which 
ioT  centuries  lar^ly  shaped  thi;  LiitF-liecluAl  life  of  the  Jew, 
fonn  an  e:xeic!plion.  Only  the  mystics.  Bdkya  at  their  hecul, 
paid  attention  to  the  spiritual  side  of  Judaism,  dwelling  at 
length  on  &ucb  themes  &»  prayer  and  r^Muloncc,  divine 
foT^vene!is  and  hcliocsg. 

4.  Closer  acquaintance  with  the  religious  and  philosophical 
systems  of  modern  times  has  created  a  new  dcm^ind  for  a 
Jeriih  theology  liy  which  the  Jew  can  comprehend  hU  own 
religioujt  truth:i  iii  the  light  of  modern  thought,  and  at  the 
ttttie  lixne  defend  thorn  agaiuat  Uie  aggresaive  attitude  of  the 
niUnjc  rclijdOTia  scctF^.  Thim  far.  however,  the  tiittcTTipts  made 
in  this  dircctloD  are  but  feeble  and  sporadic ;  if  the  structure 
i*  not  to  stand  altogclhL-r  in  Ihe  lur,  the  ncrerayiry  muttrial 
must  be  brought  together  from  its  many  sources  with  pains* 
taking  iiborJ  'X'lie  special  diflimlty  in  llie  Uak  lie*  in  Uie 
radical  dfUcrCTice  which  exists  bolwi:cn  our  view  of  the  past 
and  that  of  the  Biblical  and  mcdic\-aJ  writers,  AH  those 
things  which  have  heretofore  been  taken  ^  facts  because  related 
in  the  sacred  bookn  or  other  irjidiTionn!  source*,  ore  viewed 
to-day  with  critical  eyea,  ;ind  are  now  regarded  as  more  or 
less  colored  by  human  impression  or  conditioned  by  human 
judgment.  In  other  word».  we  have  learned  to  di.stb^uish 
bctwoen  Af^'ccfi^  and  ttbjcctive  truths.*  whereas  theology  by 

■A  fint  bcfindiDs  it\  ihii  iiircctini>  bu  bnn  rnide  by  IWruor  Schechtct 
■Sm  Jwl:    "D-Mmiaiuud*  u.d.HBidEntlihun,"iii  Jklirti,  r.  Ju«l.  GoKh. 
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itg  very  (iiLture  deals  wiLh  truLh  as  absolute.  This  makes 
it  impernUvc  for  us  lr>  invesligale  historically  fhp  lending 
idcA  or  fundaments]  princtpk  underlying  a  doctrine,  to  DOte 
thv  (llJJi?]'tnt  conceptioDu  formird  at  various  stages,  and  trace 
Its  proccw  of  growth.  At  timeSj  indeed,  we  may  find  thai 
the  views  of  one  Age  have  rather  taken  a  backward  step  and 
fftllrn  hrlcra-  the  original  standard.  The  progress  need  not  be 
uniform,  but  we  must  still  trace  lU  course. 

5,  We  niusl  recognize  at  the  outset  that  Jewish  theology 
tannot  »ft*uiTif?  Xhv.  character  of  /rpologetics,  If  It  b  to  accom- 
plish its  great  task  of  formuUting  religious  truth  as  it  exists 
in  OiUr  consciousness  to-day.  It  caa  no  more  aflord  to  ignore 
the  c^tAblishcd  results  of  modern  linguistic,  ethnnlogica!. 
and  historical  research,  of  Biblical  criticism  and  a>mpat^tive 
reli^oHf  than  it  can  the  jmjii^utcd  facts  of  naturaJ  science, 
however  much  any  of  Ihesc  may  conflict  with  the  Biblical 
view  of  the  cosmos.  Apologetics  has  lis  It^gltimate  place 
to  prove  and  defend  fhe  truths  of  Jewish  theology  against 
Other  systems  of  belief  and  thought,  but  cannot  properly 
dcfi^nd  cither  Biblical  or  Talmudic  Eiutcments  by  methwia 
incompjitible  with  scientific  investigation,  Judaism  is  a 
ndigion  *ji  hutorkai  growth,  which,  far  from  dauning  to  be 
the  final  truth,  is  ever  regenerated  anew  at  each  turning  ptunt 
of  history.  The  fall  of  the  leaves  at  autumn  requires  no 
apology,  for  each  successive  spring  testilics  anew  to  nature's 
power  oJ  r*surrection. 

The  object  of  &  systematic  theology  of  Judaism,  accord' 
ingly,  U  to  single  out  the  essential  forces  cl  the  ijuth.  U 
then  wfU  become  evident  how  these  fundamrntal  doctrines 
poaactt  a^  vitaiity.  a  strength  of  conviction,  as  well  a^  ui 
ndnptftblUty  to  var^-inR  conditions,  which  make  them  potent 
factors  amidst  aJl  changes  of  time  and  circumstance.  Ac- 
eorvling  to  RnhbinicJil  iraElition^  the  brii^ken  tJibkts  of  the 
covenant  were  dcptjsited  In  liie  ark  beside  the  new.    In  like 
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fiunneT  !ht  injilw  hcM  tacrr^  by  the  past,  bul  found  inade- 
quale  in  their  exprca^on  for  4  new  geaeratiODp  musl  be  pkced 
silk-  by  ude  with  Uic  deeper  and  mora  clariEk-cl  truths  of  an 
odN-anccd  0|E«,  tliat  they  inny  fl|>pcar  tngctlicr  a»  the  otu 
divine  tmth  reflected  in  diffcrcat  rjtys  of  light. 

6.  Jewish  (hijaln*^  difTrrs  raflirnily  from  Christian  throl- 
ogy  >n  tbc  following  three  point*: 

A^  'Ilie  ibeolo^^y  o(  ChrisliiiniLy  deals  with  articlea  of 
ftJih  fonnuJated  by  the  founders  and  heads  of  the  Church 
Mt  coaditi'^DS  of  satvation.  bo  that  any  allt^ratiuii  in  favi>r  of 
free  thought  threaten.^  to  undetrtiini.'  llie  vt^ry  plau  of  salva- 
tkiD  upon  which  the  Church  was  founded.  JudAism  rccog- 
ttlMft  only  ftuch  artirlis  of  faith  a^  were  adopted  by  the  pcnjilc 
Tolnnlartly  a*  eotprrssioni  of  ihclr  relii^'ou*  eonsciousnow, 
both  without  exleni;d  compuli^on  and  without  doing  viulmce 
to  the  dictates  ul  re^aon^  JudaJeim  i\ii&  nnt  Itnow  salvation 
by  faJlh  in  the  wiwe  of  Paul,  the  real  founder  of  (be  Church, 
who  declared  the  blind  acceptance  of  belief  to  be  in  itjsclf 
mcflitnrioiui.  It  dnnieji  the  cti«t<?ncr  of  nny  irm'ondlable 
opposition  between  faith  and  reason. 

B*  Chmtioji  tbeolcgy  rests  u|>on  a  /ormula  of  confession, 
the  »oealIed  SyitilK»Ium  of  thf^  Ap(>%lolic  Church/  which 
ducie  naktA  onr*  a  Christian.  Jadaiun  haii  uo  &uch  fonnula 
of  confe^on  which  renilcrs  a  Jew  a  Jew  No  eccipsJastlcal 
AVtboHty  ever  dictAtcd  or  regulated  the  beUef  of  the  Jew; 
htt  fjutb  ha«  l>een  vxiicod  in  the  wicmn  liturgical  form  of 
prayo',  and  hai  ever  retained  tw  fr*^hnc-'w  and  vi^ror  of  thouj^t 
in  the  conscicusne^^  of  the  people.  ThU  pnrtty  accounU  for 
Ihe  antipathy  toward  any  kind  of  dogma  at  creed  auiong 
Jews. 

C.  The  creed  is  a  conditio  sin4  qua  nan  of  tbe  Christian 
Cliurcb.  To  d?sbclir\T  ft*  dojcmns  h  to  rut  oneself  lome 
from  membership.    Ju<Iaism  is  i^uite  different     Tbe  Jew  b 

■  Sm  IkhiM-Bract'*  Encyd,  «l.  Apottia"  Ci«d  mnii  Sjtnbd. 
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horn  into  it  and  cannot  catricnlc  himself  from  it  even  by 
the  rentjndation  of  hk  faith,  vhlch  would  but  render  Kini  an 
apont^ite  Jew.  This  condition  exists,  because  the  radcil  com* 
munity  formed,  and  still  form*,  the  basb  of  the  religious  com- 
muniLy,  11  is  birth,  not  cuiifession,  IhaL  imposes  on  Uic  Jew 
the  obligation  to  work  and  strive  for  the  eternal  verities  of 
l&cacl,  for  the  pre^erv^Lioii  and  propa^^tioa  of  wbidi  he  has 
been  chosen  by  the  God  of  history. 

7.  The  truth  of  the  matter  h  that  Che  aim  and  end  of 
Judaism  is  not  so  much  tJie  salvation  of  thi^  soul  in  the  here- 
ufier  33  the  salvation  of  humanity  In  history.  Its  theology, 
therefore,  must  recognize  the  hwlory  of  human  progress,  with 
which  it  is  60  closely  interwoven.  It  does  not,  therefore, 
claim  to  offer  the  final  or  absolute  truth,  as  does  ChnstJan 
theology,  whether  orthixloi  or  liberal.  It  siniply  pomLs  out 
the  way  leading  ta  Ihe  highest  obtainable  truth.  Flnnl  and 
perfect  truth  is  held  forth  as  the  ideal  of  all  human  searching 
and  striving,  logelher  with  perfect  jusUce.  Tighteousness. 
and  peace,  to  be  attained  as  the  very  end  of  history. 

A  systematic  theology  of  Judaism  must,  accordingly,  con- 
tent itself  with  presenting  Jewish  doctrine  and  bch'cf  in  re- 
lation to  the  musi  advanced  scientific  and  philosophinil  idea* 
of  the  age,  M>  as  to  offer  a  comptchenvHivc  view  of  life  and  the 
world  ("Lebena-  und  WehansL-hauung*') ;  hut  it  l^y  no  means 
claims  for  them  the  character  of  Enality,  The  unfolding  of 
Judaiam's  truths  will  be  completed  only  when  all  mankind 
has  attained  the  heights  of  Zion's  mount  of  vision,  a*  beheld 
by  the  prophets  of  Israel.' 

ter :    The  PiHoIiiy  ^  ifie  CJriiifurt  RrHtion^  ChkoEo,  iffjfi ;  Frledr.  l>Dl[lJMh : 
ZurWrHf/rnirkkiuiti4rt  Kfiigiam,  ti>oA:  and  Mtep,  Opdllk  KelitionitickklUtt 
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What  is  Jqdusu? 

1.  It  h  very  difficult  to  give  an  exact  de^tJon  of  JudAicm 
bcCAtisc  of  il-s  poruliarly  complex  chnmctrr.'  ll  Cfimbincv 
lwi>  widely  difTcrintc  clemenU,  4nd  when  they  iKTC  brought 
out  teparaitly,  the  iwpect  of  the  whole  is  not  taken  suf&dcDtty 
Into  account.  Roli^on  ami  ruct-  Furm  an  inseparable  wbale 
h  JixUlsm^  The  Jewish  people  Miind  in  the  same  rdAtion  to 
JudJUsm  A8  the  btrdy  to  l.hc  f<fuL  The  TialinnaS  or  rjiciat  iiady 
of  Judftinn  conjjjtt*  of  the  remnnnt  of  the  tribe  uf  Judah 
which  succeeded  in  ^tablbhing  i  new  commonwealth  in 
JutfKii  in  pttice  of  the  itndf^nl  l^ractJtish  kingdom,  anti  which 
survived  the  downfall  of  sifttc  and  temple  to  continue  fts 
cadfltence  as  a  separate  people  during  u  dispersion  over  the 
Klohe  for  thonsnnd^  of  years,  forming  ever  &  (^cv^imopoliUin  elc- 
matl  vnnns  »i1  the  nations  in  whose  iand$  it  dwelt,  Juda- 
ism.  on  the  other  hand.  i»  the  religiou^L  ^yatem  itself,  the  vit:iJ 
dement  whi<'h  united  the  JewUh  pt'ople.  preserving  il  and 
regenerating  it  ever  anew.  It  la  the  spirit  which  endowed 
the  handful  of  Jews  with  a  power  of  reslatanic  and  ;i  fervor 
of  faith  unparalleled  in  history,  enabling  ihem  to  pertevere 

*Pdf  Ibc  oripn  mf  the  njtmr  Jtnljiiuii,  vf  FJithrr  VIII,  17.  rdcnpart 
fdWihEifa,  tditvr  lUhUhlll,  ^  ]|  Maa.fi.  it.  VIU,  1,  14,  jS.  (iwM:  (i. 
4- J.,  II.  t7*t-.  Jitl;  C.  J-  JiiJ.,  l.i-tti  J.H-.ail.  JuJjkm,  RvMnliuuUv 
Hif«ni«waf  Chriilicn  aulhom  la  LMrnliniHTcof  Juda^im.Mf  ^KdchU9j,l-c,, 
j;>-i5il  M.SchnlikeriJ).>k«/fr.  fVfAriV/^.rf  Jbttffmham.p.  iS-sl  Dubnovr, 
Aibff  CiflafecTi  and  the  tttt  r>f  ilw  nMinnAli«»  umlfmrt  rhe  fcli^ilotji  powct 
•f  tta  J»w'j»  "mil,  whU-h   f-irm^  tlir  r  wi-nf,'  nl    In*  cUntuciri  4nd  thn   ni>U\< 
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in  ihc  mifthty  contest  with  heathenism  ond  Chrislianity.  It 
made  of  IhtJu  a  nation  ot  martyrs  and  Ihinlters.  suHeriug  and 
slruggHcg  Jor  the  cause  of  truth  and  justice,  yel  fottiimg, 
consciously  or  unronsdoualy,  a  potent  factor  In  all  ihc  great 
iatc1]cciual  movements  wMch  are  ultimalely  to  win  the  tntiit 
^ntik  wnrl<l  for  the  purest  and  lufliest  truths  runceming 
God  and  man. 

s.  JmlLiLMn,  accordingly,  does  not  denote  the  Jewish 
Dailooallty.  w(th  its  political  and  cultural  Achievements 
and  aBpiralions,  as  those  who  have  lost  faJth  in  the  religious 
minion  of  Israel  would  have  it  On  the  other  hand,  it  is 
not  a  nomistic  or  IcKah'slie  reli^on  confined  to  the  Jewish 
pe(^]e,  as  h  mtuntained  by  Chnati^n  wrilets,  who,  lacking 
&  full  appredalion  of  'tis  lufly  world-wide  purpose  and  it^ 
Ccsxnopolilan  and  hurnLin] tartan  charact^rr.  claim  that  it  has 
surrendered  iu  univen»al  prophetic  trulhe  tt>  Chrislianily. 
Nor  should  ft  he  presented  as  a  religion  of  pure  ThHtM^ 
aiming  to  unite  all  believers  in  one  God  into  a  Church  Uni- 
vtrjydr  of  which  tertiun  visiiinariL's  drejim,  Judiibm  h  noth- 
ing less  than  a  message  concerning  the  Orte  and  My  God  and 
one.  undivided  humanity  with  a  world-uniting  M^ssiuriic  goal, 
A  mesdftgc  intrtistetl  Uy  divine  revelation  to  llie  Jewish  people. 
Thua  l^ael  h  its  prophetic  harbinger  and  priestly  guardJaa, 
its  witnew  and  defender  throughout  the  ages,  who  is  never 
tofnllerin  thetaskof  upholding  and  unfolding  its  iruths  until 
they  have  become  the  piisses&ion  uf  tlie  whole  human  race. 

3.  Owing  t<i  this  twofold  nature  of  a  universal  religious 
truth  and  at  Ihc  same  lime  a  miasion  intrusted  to  a  specially 
ifdecled  nation  or  race.  Judaiank  olTers  in  a  sense  the  sharpest 
contrasts  imaginahlc,  whirh  rmdcr  it  an  enigma  to  the  student 
of  religion  and  history,  and  make  him  often  incapable  oF 
impartift]  judgment-  f>n  ihe  »ne  h^Lod,  it  show^  the  most 
teiuuiiaus  adherence  lo  forms  originally  mtencleri  to  preserve 
the  Jtwi&h  people  in  its  prJc&Uy  suactily  jind  Mparatcacas, 
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md  tfacnby  alio  to  keep  its  religious  truths  pure  and  free 
fram  mCToAchnienU.  On  the  other  hund,  it  maiiJJcsts  a 
mighty  tmpuW*  lo  t^ome  into  close  touch  with  the  various 
dviloed  n^Uoos.  partly  b  order  to  di&scuiitjate  among  ihcm 
iU  wbiioic  truths,  appe^Lng  ^Uki:  \u  itiind  iind  ht^arl.  partly 
10  clarify  and  dccprn  those  truths  by  as.'^imilating  Ihe  wisdom 
vxd  culture  of  thc^  vny  oatjons-  Tiius  the  spirit  of  ecp- 
arelUfn  and  of  imivcr^ism  work  in  opposite  directions, 
SdU,  however  hostile  the  two  elements  may  appear,  they 
cnunuttf  ittmi  the  same  fvurce.  For  tlie  Jewish  pcsjple, 
unlike  any  othtr  civilization  of  antiquity,  entered  history 
wiUi  the  proud  cklm  thjtt  [t  possessed  a  truth  Uc^tined  to 
l>ei:oTne  fotnt  day  the  proi^erty  of  mankind,  and  its  three 
thousanfl  yean  of  history  have  vrrificH  thi»  claim. 

liitiLt\'%  relation  to  the  worki  thus  tjecome  a  double  one. 
Itt  prieaily  world -mission  gave  ri-sc  lo  nil  tho.ne  hws  and 
cu5toinB  which  were  to  scpAratt-  it  frL*m  iti  idolatrous  surround- 
ings*  sujd  tliii  occ^Biojicd  the  cliarge  of  hobtiiily  to  the  nations. 
The  accUMtion  of  Jewish  misanlhropy  occurrrd  as  early  as 
the  BnJsun  and  Iloman  stones-  As  the  reparation  utnliiiueU 
through  the  centuries,  a  deep-seated  Jewhntrod  sprang  up, 
firrt  in  Aleiandrij  juid  Rome,  then  becoming  a  coruuming 
fiee  throughout  Chriatfadom.  uuquenchcd  ihrough  llie  ages 
and  bursting  forth  anew,  even  U^m  the  midM  uf  would-be 
liberab.  Id  contract  to  this,  IfiracVa  propbcUc  idea)  of  a 
humanity  united  in  justice  and  pence  gave  to  history  a  new 
mciuiinK  ^^^  ^  btr^r  outlnok,  kindling  in  the  fouls  of  all 
truly  great  leadem  ^nd  teachers,  seers  and  safjcs  cA  mankind 
a  lovr  Jind  longing  for  the  brua^lening  of  humunily  which 
opeoed  new  avenue*  of  pr^^grejd  and  liberty.  Moreover,  by 
itfa  cuuceptiou  uf  man  as  the  imagt  of  God  and  its  tuadiiiLg 
of  Hf^trouEnrsn  a?  the  True  pafh  of  life.  Isrncr*  T-aw  esiab- 
Ibhcd  A  new  ftandard  of  human  worth  and  put  the  imprint 
of  JcwttlL  idealism  upon  the  entire  Aryan  dvtiizatioo. 
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Owing  to  these  Iwo  opposing  forces»  the  ore  centripetal, 
the  other  ccDtrifiigfll,  Judaism  tended  now  inwnrd,  iway  from 
world -culture,  now  outward  toward  the  leumiug  and  the 
thought  ol  all  nntjon-'^;  nnd  this  makes  it  duiibly  difHcult 
to  obtain  a  true  estimate  of  its  cbariicter.  But.  after  aJl, 
these  very  currenle  and  ctumter-iurrents  at  the  different 
eras  of  history  kept  Judai&m  in  continuous  tonsion  and  Que- 
tuatioQ,  preventing  it£  stagnation  by  dogmatic  formuUs 
and  its  division  by  ecclesiastical  dissensions,  "Both  words 
are  the  words  of  the  living  God"  became  the  maxim  of  the 
contending  gcboois.' 

4.  If  we  now  ask  what  period  we  may  lii  a3  the  beginning 
of  Judaism,  we  must  by  no  means  single  out  ibe  decisive 
moment  when  Ezra  the  Scribe  established  the  new  common- 
wealth of  Judtca,  based  upon  the  Mosnic  book  of  Lnw,  and 
excluding  the  Samaritans  who  claimed  to  be  the  bein  of 
ardent  Israel,  Tliis  imfHirtant  step  was  but  the  tUmax, 
the  fruitage  ol  that  religious  apirii  engendered  by  the  Judnism 
of  the  Babylojiian  exlle^  The  Captivity  had  become  a  re- 
fining fumnre  for  the  people,  making  them  cUriK  with  a  Eeal 
unknciwn  bciore  to  the  teachings  cf  the  prophets,  now  oHerc'd 
by  their  dimples,  md  to  the  laws,  as  preserved  by  the  prie»tly 
guild'*;  so  the  religious  treasures  of  the  few  became  the  eom- 
mon  property  of  the  many,  and  were  soon  regarded  as  *'lhe 
inheritance  of  the  whole  coogregalion  of  Ja<xjbH"  As  a  matter 
of  fact.  Ezra  represents  the  culminatior*  rather  than  the 
starting  point  of  the  great  ^[nritual  reawakening,  when  he 
came  from  Babylon  with  a  complete  Code  of  Law.  and  pro- 
mulgated it  in  the  Holy  City  to  a  worshipful  congregation' 
It  waA  Judaiaui,  winged  with  a  new  spiiit,  whidi  carried  the 
great  unknown  seer  of  the  Exile  to  the  very  pinnacle  of  pro- 
phetic vii^ion.  And  made  the  Psalmists  ring  forth  from  the 
hup  of  David  the  deepest  sou  [-stirring  notes  of  religious 
*»«4^ljk  "Ndl  vnip  i-il;  Ei,\ll.  ii-O. 
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devotion  ojid  B$<pifation  that  ever  moved  the  hcnrU  oF  meH' 
Moreover,  all  Ihe  great  truths  of  proph<r(ic  revelation,  of  legis- 
Utivc  and  pijpiilar  wisdom,  were  then  cc»Ilected  and  focused, 
erc-jting  n  riiacd  lUcu^ature  whidi  was  to  suive  iho  whulc  com- 
munity aj  the  source  of  [natruclioD.  eonsotation.  and  cdiSca- 
lion.  IhK  powerful  ^nd  ujiique  iuhtilulion^  of  the  Synagogue, 
ioUndcd  for  mmmon  m^rnirHon  and  drvntton,  nrr  nllngcther 
creviionsof  the  Exile,  and  replaced  the  former  priestly  Toriih  by 
thcTorah/tfr  the  pcapU^  More  womkriul  nliU,  the  prEesUy  lore 
ol  U>dcnt  Biihylctn  wlu  iran-^fonnt^d  hy  iiub[im<^  monotheistic 
truths  and  utilized  m  the  foroatlou  of  a  saacd  literature ;  It 
wtft  placed  before  Ibe  history  of  the  Hebrew  patnarcbs*  to 
foro,  as  it  were,  ftn  introduction  lo  the  Bible  of  humanity. 

Judai^tm.  then,  far  from  being  the  late  prtKluct  of  the  Tonh 
and  tradiiitin,  lu  it  {a  cflLii  con^iderod,  wa.t  neiually  the 
creatorof  theLaw.  Transformed  and  unfolded  in  Babylorila. 
it  cieated  its  tnvii  sau'nl  iitcrj.tuie  and  bhiipL-d  it  ever  anew, 
lUlinK  i<  always  ivilh  \i^  own  ^pHr  nnd  wifh  new  ihnughts. 
It  ift  by  no  means  the  pctrifactloa  of  the  Mosaic  law  and  the 
pruphctic:  tem:hingHf  u.i  we  are  wi  often  told,  but  ci  mntinuuu^ 
proccn  of  unloldin^and  regent  ration  of  '\u  great  religious  truth. 

5.  Thu  enough,  tradilional  or  ortbodi^x  Judaism  docs  not 
flhara  this  view.  The  Idea  of  gradual  development  la  pre- 
ctitded  by  It*  conception  of  divine  revelation,  by  its  doctrine 
that  both  the  nral  and  the  written  I'orah  wrre  given  at  Siiui 
cxtfBplcte  and  unchongrablr  for  all  lime,  !t  makei  allou^ance 
only  for  special  institutions^  begun  either  by  tlie  prophets, 
by  Eifii  and  the  Men  uf  the  (;rv:LL  Syniigo^ue,  bin  at^aotbtes, 
or  by  the  masters  of  the  Law  in  iuccccding  centuries.  Nover- 
thtictt,  tradition  says  that  the  Men  of  the  Great  Syna^gogue 
themselvci  collected  and  pFirtly  emTrpleted  the  fiarrcd  book% 
Ocept  the  £ve  l^ook^  of  Mo>c»,  and  that  the  tanon  wa«  made 
under  the  mlluence  of  the  holy  rtpirlt.  'Iliia  holy  spirit  re- 
mained in  force  abo  during  tlie  creative  period  of  Tainrndirim, 
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sutctionirtgtnnovationsor  alterations  cf  many  kinds.'  Modem 
crilic&l  and  hi&toric;tl  resacurdi  has  taught  us  to  distinguifii 

the  products  of  different  [>eriods  and  glages  of  development 
in  both  the  Biblical  and  Rabbinical  sources,  ami  therefore 
compels  us  to  reject  the  idtra  of  u  uoiform  ori^o  of  the  Law, 
and  also  ol  an  tininterrupted  cham  of  tradition  reaching  back 
to  Moses  on  Sinai,  Therefore  we  must  attach  still  more 
imporinncc  to  the  pmccss  of  transformation  which  Judaism 
had  to  undergo  through  the  centuries.' 

Judaism  mamfeaied  its  wondrous  power  of  tusimUoHim 
by  rcnevving  ilfiL-lf  to  met-t  the  demands  of  the  time,  firel 
under  the  influence  of  the  aacieot  civilizations*  Babylonia 
and  Persia,  then  of  Greece  and  RoinCj  hnally  of  the  Occidental 
powers,  molding  its  reiip'ous  truths  and  customa  in  ever  new 
forms,  but  all  in  consonance  with  its  own  genius.  It  adopted 
the  Bdbyloman  and  Persian  views  of  tjje  hereafter,  of  the  upper 
and  the  nether  world  with  their  angels  and  demons ;  so  later 
on  it  incorporated  into  its  religious  and  legal  system  elements 
of  Gncek  and  E^^yptian  gnosticism,  Greek  philosophy,  and 
methods  of  jurisprudence  from  Egypt,  Babylon,  and  Rome- 
In  fact,  the  variciufj  parties  which  arcxsp  during  the  second 
Temple  beside  each  other  or  succesMvely  —  Sudducees  and 
rbariscci,  Eisenes  and  ZcaloU  —  represent,  on  dosjrr  obser^ 
vatbn,  the  different  stages  in  the  process  of  BAsimilaiiorL  which 
JudaiBm  bad  to  unr^ergo.  In  like  manner,  the  Hellenistic. 
ApoCTy]>haL  and  A])ocalyplic  literature^  which  was  rejected 
and  lost  to  sight  by  tradiiional  Judaism,  and  which  partly 
filU  the  gap  between  the  Bible  and  the  Talmudic  writiQgb, 
cmsXa  a  flood  of  light  upon  the  tk'velopincnt  of  the  Haiakah 

'Sn  M,  hlnfh;   Tftanfit,  afxi  Aft.  'ObtiHit  J.  K.     ftp^Hm^  Lnpipiniii>n 

J.  E,;  S*nh.  97  «;  Me£.  ja.  Mtim  :  lioifh.  II,  «Si  "wpi  Vcmib.  Ab. 

2V'.  1.40T  Honv>  tlI,4Bci  L«viL  R- Vt,  i.  IX.  v;  ^nd  Vuoih  u  l>,    Tba 

Ib^B  od  qI  bands  for  ordlnulon  (Si^inh)  ituplJDd  origiiiKlly  thv  imparting 

«l  ibc  holy  i(>lrlL  »■  J.  E-,  u(^  Aulborfty^ 
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Ld  the  Ha^gadnh,  Just  9S  the  book  of  E^cluel,  which  wu 
'■JmfMt  pxchidcd  from  the  Canon  on  o-crount  of  its  divcrgpucc 
frofTi  ihc  Mosait  Law,  haji  been  hclpiul  in  iradag  ihe  devdop- 
ment  of  thf^  Pn»tly  Cod^.'  m  ihi^  Saddurecan  book  vi  Ben 
Sira*  uid  the  Zealotic  book  of  JubUceft'  —  not  to  mention 
the  vafiuub  ApoCkilypiic  wor^  —  throw  Lhcir  6car<Mgbt 
upon  prC'Tnlmudir  Judoism. 

*.  Instead  of  representing  Judaism— as  the  ChtiiUan 
thcoln^iniM  do  QTidfX  Ihc  gui^'  of  Brirnlifif  mrihod^  —  us  tt 
□omutic  religion,  caring  only  for  the  external  obMTvancf  of 
the  Law,  ii  ih  neurHsary  to  distinguish  two  opposite  funda- 
nu^nial  lfrnd(.'nc|e^ ;  thr  one  expressing  the  spirit  of  IcgalistEc 
tftdonalism,  the  other  thai  of  ctliicd  or  proplietk  univenallsm. 
Tbcsc  two  work  by  turn,  directing  the  general  trend  in  Ihc 
one  or  the  other  dirc<:tion  according  to  circumstances.  At 
one  time  the  center  and  foois  of  Iar4Ler&  religion  h  tlie  Mo&dc 
I^Wf  with  its  sacrllidal  cult  In  chnrg*^  of  the  priesthood  of 
Jerti»!cm'«  Temple;  at  another  time  ft  is  the  Synagogue, 
with  [t&  congregational  devoliou  anJ  public  In&tructjon,  [t0 
ilUpiring  song  of  the  PvilmisI  nnd  hs  prophetic  consofnfion 
ind  hope  confined  to  no  narrow  territory,  but  opened  wide 
for  a  Hstening  world.  Hctc  it  i^  the  reign  of  the  Fialakah 
holding  fast,  to  the  fonn  of  tradition,  and  there  the  free  and 
ttndful  n^g^^iidah,  with  its  appeal  to  tlie  sentiment*  and 
views  of  the  (hniple.  Here  it  is  the  spirit  of  rUualijm.  bent 
on  separating  the  Jews  from  the  infiuence  of  fordgn  elements^ 
tad  there  ajfain  the  spirit  of  rathnnilsm.  enger  to  take  part 
b  general  culture  ind  in  the  progress  of  the  outside  world. 

kTlie  h'beral  view&  of  Maimonides  xnd  Gersonides  conccm- 
■AAolbdlLNfeihui.i,  Shib.  job-HlhMcrpDWtrtF-wli.  KI-TTr-XI,IV. 
>5«eGcU;cr.  ZD.  M- C  .XIl-s.^*;  S*,Lcchc«.  ir»Ji"-^/ VTn.y^u,p.  jj, 
'5n  J-  £-.  nil-  JuULlfVL  Ikuk  of.  Vcrv  inilEUcUvii  in  Uli*  ojCuhcEIuu  tl 
■  ccoipantl^T  iludv  o(  chf  Foluhu.  ibc  Saima  riianS)  fipvcUlly  iii<  DciviiJirAn 
MTt.  KoA  Uu  sikll  pn^bknaiit^  wi-i  diwavrrcd  i.bruuith  the  documcni  lovuid 
hy  SditcblcT,  cdhrd  try  him  umh-r  the  f  ilk  ftaittvnti  ^  ^  Zadtkile  St^- 
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ing  miratJr  and  revclutioD,  God  and  tmmortality  were  sotrcdy 
shftfrd  Jw  lh(^  majority  of  Jews,  who,  no  doubln  sidtd  ra.t(iet 
with  th<r  rtiyslicg,  ^nd  found  their  mouthpiece  in  Abraham 
btn  David  ai  Pubqukrrs.  Lhf  tier^re  uppunent  uf  MaLnouidc^. 
An  imparlial  Jewish  theology  must  therefore  take  cognizance 
ol  both  sides ;  it  mu5t  include  the  mysticiam  of  Isaac  Luria 
and  SnbhnlhiJ  HtirwiU  us  well  as  ihe  rationdism  of  Albo  and 
Leo  do  Modcna,  Wherever  is  voiced  a  new  doctrine  or  a 
new  view  of  life  and  life's  duly,  which  yet  bears  the  imprint 
of  the  Jewish  consciou^ne^s^  there  the  wL'll-spring  of  divine 
inspiration  is  icen  pouring  forth  its  lining  waters. 

7.  Even  Ihc  latent  iri(trpn.'tation  of  the  Law,  ofTerud  by 
a  disciple  who  13  fefognized  for  tnte  consdentiousncs^  in 
reEtgion^  wa^  revealed  to  Mo^cs  un  Sinai,  ^iccording  to  a 
Rabbinical  dictum.'  Thus  is  exquisitely  expressed  the  idea 
of  a  conlinuous  development  of  Israel's  religious  truth.  As  a 
■aJiJguarii  against  arbitrary  individualism » there  was  the  prin- 
ciple of  loyally  and  proper  regard  for  tradition,  which  is  aptly 
termed  by  Professor  Laaarus  a  "historical  cuutinuity,"'  The 
Midra^ir  nUtemcnt  i&  quite  ^gnifi<!ant  that  other  freed^ 
founded  on  our  Bible  can  only  adhere  to  the  letter,  but  the 
Jewish  reli|;ion  pof6essa&  Iht  key  to  the  deeper  meaning  hidden 
and  pre*enled  in  the  iradiiionai  intcrpretjition  of  the  Scrip- 
ture*,* That  is,  for  Judaism  Holy  Scripture  in  its  literal  Beasft 
is  nut  Ihe  hnal  word  of  GoJ ;  ihe  B[blc  i^  rathor  a  living  spring 
of  didne  revelation,  to  be  kept  ever  fresh  and  flowing  by  the 
active  force  of  tbe  spirit.  To  sum  up:  Judaism,  far  from 
offrrinR  a  systrm  of  Iwlicfit  nnd  ceremonTra  filed  for  all  time, 
i«  as  multiloriout  and  numifold  in  lis  Aspects  ,m  is  life  itielf. 
Il  comprises  all  phaae»  and  characieriaiics  ai  L>oth  a  national 
and  a  world  reli^oo. 

'  S«  Ytf .  ITflg.,  L  ffp^  and  tlHffhpiT. 
'£lhkttfJvtiaiiiit,l.b  10;  Gd£fil:  JZ-.IX,  lAf. 

*Sr€  ?€H^-  R.,  V,  p.  uO;  Midt.  TanhMPui,  «d.  Huhrr,  Vayom  ti  and  fCt 
ThlM*.  I  J.    Camp,  ihc  \tgcnd  of  Mtac*  aad  Aklts,  7ri«n,  iq  b. 
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Tee  Esexkce  of  the  RELtcioN  of  JtrnMSH 

f .  We  have  seen  feow  cliffioUl  il  is  lo  df  fine  Judaum  clearly 
tad  adcqufttdy.  uii:ludmg  El^  manifold  teudeiiut^a  axtd  inatt- 
miioEv;.  SHir  it  is  iieccsHir>-  ihat  wr  reach  a  fuU  und«f- 
ItAndtng  of  ihi?  l^£fifncl^  Af  Judnfcm  as  h  ntanlfcsted  itself  In 
tU  periods  of  its  history/  nnd  th^il  u^o  single  i>u1  the  funda- 
moital  idea  whifh  undcrliea  iu  vanous  forms  oi  erislcocc 
iU  diiTcrrent  muvcmcuU,  both  mtrllcctual  and  apirilual. 
can  be  no  dispulin^  thir  fact  ihnt  the  ccnirul  iden  of 
Jlldftisni  asd  its  life  purpose  li  the  doctrine  of  Uie  One  Only 
and  Holy  God.  vfhote  kingdom  of  truth*  JuAtkc  mid  peact 
b.  xn  hr  uni\^mAlly  ostnhlislied  at  thr  rnd  nf  timr.  Thfii  is 
the  main  teaching  of  Scripture  and  the  hope  voiced  in  the 
Btiirgy;  whitt?  I.traers  mission  ta  ddendn  tu  unfuld  ami  to 
gate  this  truth  is  a  coroUf^ry  of  the  doctrine  itaelf  and 
c^iinut  be  !»epaMted  from  it.  Whether  wl'  regard  it  3.>i  Law 
or  a  flyatem  of  d<>ctnnc,  a*  rHIgiotis  Lruth  or  world  mL^^^inn, 
this  belief  plcdjEOd  the  little  tribe  of  JiidAh  to  a  wnrfa^rc  of 
many  thouAAnifs  of  yean  agoicut  the  hordes  of  heathendom 
with  oil  their  idobilry  and  hrjtalily^  their  di-'ification  o(  man 
and  their  degradation  of  deity  to  human  rank-  It  betokened 
a  battle  for  the  pure  idea  of  God  and  m^in,  which  h  not  to 
end  until  the  prlncipTo  of  divine  holfnc?s  has  done  nwwy  with 
wery  form  uf  life  XhAi  (enda  to  decade  and  to  disuoitc  man- 
hfod,  and  until  Ii^raer*  Onty  Onr  ha£  htrnme  the  unifying 
power  and  the  higheKl  idea!  of  all  humanity. 

^Gamp.   CeLcrr:    S'^iMs^    Sfkr .  U.  1,7-41;  lIio  fiiK  /"J-  «.  i-  Gvcl^ 
[,9ei-3[-  Brck     rf.  Wtten  ti.  J^iniitvmi:  tdcbctbftcher :  D.  Judmlhrnthi, 
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3.  Of  this  great  worJd-duty  of  Isiael  only  the  few  will 
cwr  become  Fully  conadous.  As  In  the  days  of  thtr  prophet*, 
so  in  later  penode.  [>dy  a  '*sniall  remuant"  waa  fully  imbued 
with  Uie  lofty  idtaJ^  In  tirne^  ot  oppret'&ion  ihi.*  great  mul- 
titude of  Ihc  people  persisted  In  a  conscifiilioDR  ohscrvanee 
of  the  Law  and  anderwent  suflcring  without  a  murrQur.  Yet 
in  limca  of  liberty  and  cnllghtciuncnt  this  same  mojority 
often  neglects  to  as&imikte  the  new  culture  to  its  ^wn  superior 
spirit*  but  mste;td  e;tgerlya.S5r  mi  lutein  iUvalf  ia  the  surrounding 
worldj  and  thereby  loses  much  of  its  inlrinsic  strength  and 
KeU-reapecl-  The  pendulum  of  thought  and  sentiment  swings 
to  and  fro  between  the  national  and  the  universal  ideals, 
while  only  a  few  maturcr  minds  have  a  clear  vision  of  the 
go;il  OS  it  i&  lo  be  reached  aloitg  liotb  lines  of  development- 
Neverlheleat,  Juduism  is  in  a  true  sense  a  religion  of  the 
people^  It  is  free  from  all  priestly  tutelage  and  hierarchical 
tnterfcreucc-  It  bws  no  ^^cclesiastRai  system  of  be]it<f ,  gLiari!«l 
and  supervised  by  men  invested  with  superior  powers.  Its 
tcftdim  and  Icudera  have  always  been  nien  from  among  the 
people,  like  the  propht?!*  of  yore,  with  no  saccrdold  privilege 
or  title ;  in  fiict,  in  his  own  household  each  father  i%  the  God* 
appointed  tcuLber  of  bin  chUdrenJ 

3.  Neither  [s  Judaism  the  creation  of  a  jingle  person, 
either  prophet  or  a  man  tvith  divine  claims.  It  points  biick 
In  the  polriunrbji  Ja  its  tir^t  fnource  of  revelation.  It  speaks 
not  of  the  Gad  of  Mo4c«,  of  Arros  and  Isaiah,  but  of  the  God 
of  Abrahiim,  Iiaac.  and  Jacob,  thereby  declaring  Ibc  Jewish 
gcniun  to  be  the  creator  of  iUown  relipous  ideas.  It  h  there- 
fore incorrect  to  *pealt  of  a  "Mosaic/' 'Hebrew/' or  "Isracl- 
itish/*  religion.  The  njime  Judaism  alone  capresses  the  pres- 
ervation of  the  religious  henlage  of  Israel  by  the  tribe  of  Judah, 
with  a  loyalty  which  was  fjrsl  displayed  by  Judah  himself 
in  the  patriarchal  himsehold^  and  which  became  ixa  char- 
<D«ulA%  7;  XI,  iQ. 
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MlUrifltrc  vbtitt  10  the  Ultoiy  «f  ^  Vlrious  trib«l.  Like- 
wise Ihc  rigid  me^urcA  of  Exr^  in  expelHng  aB  foret^ 
dcfncntA  from  the  r»ew  commonwealth  pmvcd  {nstrumeDULl 
in  imptc9«in£  loyalty  and  piety  upon  Jewish  family  life. 

4.  As  it  was  JMmnd  up  wilh  the  lifi:  of  thi.-  jt'wisb  pe<>pk, 
Jodaiam  rcmainifd  forcvtr  In  clow  touch  with  the  worjd. 
Thetttott  ft  apprtLidttfd  adequalety  the  bouus  of  tLfCp  Aiid 

bcfng  reduced  lo  ihc  shadowy  form  of  **o»hcrworld- 
"  ^  It  ifi  a  fcli^on  of  life,  wbich  it  wi^es  to  fianctify 
hy  duty  ntthrr  ihnn  by  kying  stress  on  the  hcrenflcr.  It 
look*  li>  the  deed  and  the  purity  of  the  motiw,  not  to  the  empty 
creed  and  the  blind  belief.  Nor  la  il  a  reUgion  of  r^empiion. 
contemmiig  Ihis  L'a^rlbJy  life;  fur  JudniaTn  ri']judiali"5  thf 
MivmptioD  of  a  radical  povcr  of  tvH  In  man  or  En  the  world 
Faith  in  Ihc  ultimate  triumph  of  Ihp  Rond  is  essential  to  Jt. 
In  (act,  this  perfect  ronfidcnce  in  the  final  victory  of  Imtb 
and  justice  over  all  the  powers  of  faUchood  and  wrong  tent 
it  botJi  its  wunitrcius  intrllectual  iorce  and  its  high  idealism, 
and  adorned  iH  adherents  with  ihc  martyr'^  crown  t>f  thorns. 
BUch  ab  no  ulln-r  liujnan  bruw  ha^  ever  borne^ 

5.  CAm/ji?m7y  ,ind  l-vtcim.  notwithstanding  iheir  alienation 
from  Judaism  and  frequent  hostility,  are  still  daughtcr-rcU- 
gions.  1r  so  fai  as  they  hav^r  sown  Ibe  seeds  of  Jewish  truth 
overall  thf  gloht  itnd  havt  d^nc  their  shar^  in  upbuilding  the 
KiDgdoin  of  God  on  earth,  they  mu»t  be  retognJArd  as  divinely 
lippobiled  emisftaries  and  ageneie^  Still  Judaism  seis  forth 
ItadoctrincofGod^ft  unity  and  of  life's  boUacss  in  a  far  superior 
fona  than  docs  Chrlfctianily.  It  neither  permits  the  deity 
ta  he  drgmdrrl  into  the  spherr  nf  the  senaual  and  human^ 
nor  doo  it  base  its  morality  upon  a  love  bereft  of  the  \ital 
prindpie  of  juaiici-v  Ag:iinsi  Lbt  ri^d  monoihd&m  of  Islam, 
vhkb  deniiindi  blind  HubmisAion  to  the  stern  decrees  of 
inexorable  fate,  Judai^n  on  llie  uthvr  hand  urges  its  belief 
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in  God's  paternal  love  and  mercy,  which  educates  all  the  chil- 
dren of  men,  tlirough  iniA\  and  sullenng,  for  their  high  dcfiliny. 
6.  Judaism  denies  most  emphatically  the  right  of  Chris- 
tiftnity  t^r  any  other  religion  to  arrogate  to  iUclf  the  tilk  of 
"thp  nhnoluU^  religion"  or  to  claim  to  be  "l.hc  fincsl  blossom 
Atid  the  rip«»t  fruit  of  religious  development,"  As  if  any 
mtirlAl  man  at  any  LimeorunderanycondilioTi  could  say  with- 
out presumption  :  "lam  thcTnith"or  "No one  comcih  unto 
the  Father  but  by  me." '  **  When  man  was  to  proceed  frcon 
the  hands  of  \\h  Mater,''  says  the  Midrash,  "the  HoTy  One. 
Blessed  be  His  name,  cast  truth  down  to  the  earth,  sa^ing^ 
'Let  truth  spring  forth  from  the  earth,  and  rightcousne^^ 
look  down  from  heaver.'"'  The  full  unfolding  of  Ihe  reli- 
gious ai'id  moral  life  of  mankind  is  the  worL  of  ;:uuntkss  gen- 
erations yet  to  come,  and  many  divine  heralds  of  truth  and 
righicoU-^ness  have  yet  to  contribute  their  share.  In  tim 
work  of  untold  2ge&,  Juda^ism  claims  Chat  it  has  achieved 
and  h  Mill  uthiei'ing  its  full  part  as  the  prophrtie  world- 
rdi^on.  lU  taw  of  righleou^ncss,  which  takes  for  its  scope 
tht  whole  ol  human  life,  in  its  political  and  social  relations 
iS  well  a*  its  personal  aspecis,  forms  the  foundation  of  its 
ethi«  for  all  time;  while  iis  hope  for  a  future  realization  of 
the  Kingdom  of  Cro<j  has  actually  become  the  aim  of  humau 
history.  As  a  matter  of  fact,  when  the  true  object  of  religtun 
is  the  hallowing  uf  life  rather  than  the  salvation  of  the  souU 
Ihere  is  little  room  left  for  sectarian  eitclusiveness,  or  for  & 
heaven  for  believers  find  a  hell  for  unbclievci^-  With  this 
broad  cmtlook  upon  life,  Judaism  lays  claim,  not  to  perfec- 
tloD,  but  if*  pt^Hertibillty ;  it  has  supa-me  capacily  for  grow- 
ing toward  the  higheit  ideaU  of  mankind,  as  beheld  by  the 
pmphets  in  tiidr  MesManic  viiions, 

'  John  XIV,  r,.     Cnmp.  Iinmrr,  I.  c  ,  i7.(;    jtnJ  hli  Cnmipt^lemt  d.  Re- 

<Cai.lLVin,|. 
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Tm  Jcva£&  Aateclss  of  Fahe 

ter  tn  rcarh  n  rlonr  i^plnmn,  whether  or  not  Judaf?im 
of  failh  in  the  ftcn«c  of  Church  dL>gni^,  a  question 
to  mudi  tUsru^^sffl  lant'c  the  duy:*  of  Mtees  McnHclspiuho,  it 
ittmt  ncci^tsiiry  fini  to  pj^eruin  whnt  fixith  m  general  means 
10  Ibc  Jew.'  Now  the  word  used  in  Jewuh  lilcralure  for 
faJlh  h  Efnttiujfi,  from  Ihc  rur>l  Anutn.  to  be  t'lriri ;  this  denotes 
lirm  r<-tuinoe  up^^n  God.  and  likewise  firm  adherence  to  him^ 
hcnoc  both  ff^ilh  and  faitkfulnfis.  Both  Srri[>lute  anti  the 
Rabbis  demtinckd  confiding  trust  m  God,  His  messenger*,  hnd 
lib  wotdi,  TioT  the  formal  acceptance  of  a  prescribed  belief,' 
Only  when  conUct  with  the  nuuJewUli  world  cmphaiiiEed 
Ihc  need  f^f  a  rienf  crprc^ft^n  of  thr  belief  in  the  tiniiy  cf 
God,  *uch  BS  Wft*  found  in  the  Sbcma.*  aud  when  the  proselyte 
wtt*cx|>ecteii  to  declrtHt  in  some  definite  form  the  fnndiinicnUU 
oi  ihe  ffliih  he  espoused.  w*n  the  importance  of  a  concrete 
cmtfetsion  fcU.*  Accordingly  we  find  the  bcgimiings  of  & 
fomulatod  1>elief  in  the  ^ynag4.>gul  liturgy,  in  the  Emdk  utf 


JmSmNnrmi.  t;«f.>  it^h  and  ibcrrLu  P»la,  Bi^mttl,  iii  f.;  MArO'n  Suhnlaer ; 
l-r-SS'--  I  I't.-ui  Faith  and  Anlclci  of  JallJi  (K.  G,  Ilirvcb);  Fibvitlul, 
yiaittl^  aftd  Kohlcr,  In  V.  B-  C  C.  A,  R..  iSoIh  ji,  Mh  «0oj.  t*  i*»-ia3: 
iQbf.  p.  A}.-,  Xriim^rlc  krl    Ikk^rim  in  l>iitf  Jkd  KdMbU;  D.  H.  StnkUi: 

»S«0cB.XV.6.  Mek.biKi.XTV;  J.  K.,  art- F*jlb. 
'Dftit- VLi-61  Xl,ij-Ji;  Mum,  Xl\jT-*i- 

*Sn  l^oittMln  n.  iM  I.    Tlic  ifTm  i*Jii^  -Ibltb,  uoumcD  a  iww  umEiinK 
b  Udknistlr  Uientufe, 
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Yattib^  and  (he  AUnu,'  while  in  the  Haggadah  Abraham 
is  represented  both  as  Ihe  exemplar  of  a  hero  of  faiih  arwi  as 
the  t>pt'  of  a  missionnry,  wandering  abimt  to  IcmI  the  heatbeu 
world  towards  The  pure  monotheisttc  (aith,*  While  the 
Jewisb  concept  of  f^lb  underwent  3  certain  transfonnattoiu 
in9ucnceH  by  other  systems  of  belief,  and  the  formulation  of 
Jewish  doctnnes  appeared  neeesiary,  particularly  in  opposi- 
tion to  tJit  ChrisUan  and  MohammetJaji  creeds,  &till  beticf 
never  became  ihe  e^icnlial  part  of  religion,  conditioning  saj- 
vation,  as  in  the  Church  founded  by  Paul-  For,  as  pointed 
out  abtivcpjudaismfaysall  stress  upcin  conduct,notcoiiiessit»Qi 
upon  a.  hnllowcd  life,  not  a  hollow  creed. 

3.  There  is  no  Biblical  tior  Rabbinical  precept.  '^Thou 
shalt  Ix'lievel"  Jewish  ihinlcers  fell  all  the  more  the  need 
to  point  out  as  fundamentals  or  roots  of  Jjdaism  those  doe- 
ItLnes  u|>on  which  it  tests,  and  from  which  it  derives  it£  vital 
force.  To  the  rabbit,  the  "  root  "  of  faith  is  the  recognilioD 
of  a  divine  Judge  to  whom  we  owe  account  for  all  our  doings* 
The  recital  of  the  SJtema.  which  is  called  in  the  Mishuah 
"accepting  the  yoke  of  God'5  sovereignty,"  and  which  is 
followed  by  the  solemn  affirmation,  "True  and  firm  belief 
is  thii  for  us"  '  {Emeth  «^  Yalsib  or  EtriEift  we  Emunak),  h, 
in  fact,  the  earliesl  form  of  the  confession  of  fnirh,*^  Tn  the 
course  of  time  thig  confesaiiin  of  belief  in  the  unity  of  God 
was  no  longer  deemed  suffiticnt  to  ^ervo  as  ba^is  for  Ihe  whole 
structure  of  Judaism  ]  ao  the  various  schoob  and  authorities 
endeavored  to  work  out  in  detail  a  series  of  fundamental 
doctrine?. 

3.  The  MIshnah,  in  Sanhedrin,  X,  i,  which  scema  to  date 
back  to  the  bcgumiugs  of  Pijaj-i^jaJAm,  dedare?>  the  foUowing 

^Sm  J.  E..  BfL  Emcdi  vre  YAtifb,  <S«  J.  E„  vt  AloaU' 

•fiiw  J.  E.,  arl,  Abrdiam  iti  ApiHTypbirjil  itnA  RjililiiniMl  l.h. 

'^(jTflbchukoihai,  in.  ft^  -San'<  ii5b:  ;4fi,  f.  (oiim,  rv.a. 

*■■>  D,  t;  Mt  KofaLtr:  Manaiichfifl,  ilSj.  p.  445.         *  Kohler,  L  e. 
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tbr**  to  have  no  share  in  the  world  to  come:  he  who  denies 
iht  tcsutreclion  of  the  dead .  he  who  says  that  iht  Torah  — 
both  xhv  written  and  the  oral  Law  —  is  not  divinely  revealed  \ 
tad  the  Epicurean,  who  does  not  bch'evc  in  the  moral  govern- 
ment of  the  world.^  W<r  find  here  (in  rcvcr&e  order,  owing 
to  hintoHral  (inidilions),  the  beliefs  in  Revelation,  Rt-trilm 
doD,  and  the  llerculter  singled  out  a.%  the  three  fundamentals 
of  Riibbinica]  Judui^n.  Rabbi  H:inunel,  ihe  giiral  North 
Afman  Tfllmudbt,  about  Ihc  middle  of  the  tenth  century, 
smstDA  to  hftve  been  under  the  influence  of  Mohammedan  and 
KAiaitc  docUinrs,  when  lie  speaks  of  four  Fundament;Ll!b  of 
the  faith:  (lod,  the  prophets,  the  future  reward  ^nd  puninh- 
mcDt,  uid  the  Meaai'XZi.* 

4.  The  doctrine  of  the  One  ami  Only  God  stands,  as  ft 
matter  of  course,  In  the  foreground.  Philo  of  Alexnndrin, 
at  the  rnd  of  his  treatise  on  CreatLon>  singles  out  five  prin- 
dplesi  which  ore  hound  up  with  it,  vii!. :  t,  (!oc1'>  i-xi»tcnc« 
aod  TDi  govetnincnt  of  the  world ;  i,  III*  umty ;  3,  the  world 
OS  Hin  c-ieation;  4,  the  liumiomous  pluu  by  wtiich  it  was 
«9UbUihcd;  and  ;,  His  Providence.  Jiwephii*.  too,  in  his 
apology  for  Judaism  written  again&t  Apion,'  emphtu-ucA  the 
briief  in  God'*  aII-pncnmp(X55ing  Proviflcnre,  Hb  ineiir|Jortittl- 
,  and  Hi*  self^iufficiency  iw  the  C-retttor  uf  the  universe- 


# 


■Tike  Mlihnftlc  i^tfat  cornipondfl  ro  ihe  Crr^lt,  Rfiieaurrinx.  and  w» 
BO  laaipet  uivlmluLHl  \ir  llir  Taliiiii(U*lii ;  %ep  S<brcblf;T  Siudias  in  Ju-ioi^m,  I. 
1(7-  ll  iadcliiwi!  bj'  J.ntjihu*:  AnliifnitiiirX,  ti,  f  "T!«  Kpii'iLrcjiiii  .  .  . 
•Tf  !■  t  itAte  ol  rMvr,  who  cut  PfQvuli<nc«  out  nf  \iir.  «ik|  do  a<jl  bvlivv*  tint 
Cfld  tftkct  cut  of  the  affaifi  of  tbc  vtrLd,  a*tt  tlia(  the  imlvtric  it  sovFcued  by 
•  Bviptf  whJdiouiEJveiiall  ihinjot  m DvitibiititiM  iwU-iiunkwncy  audl>]iu4 bul ilc 
dkfe  It  la  be  lalf-flUEliliiinK  uid  void  of  a  ruTcr  and  pnite^inr  ,  -  ,  likv  «  iliip 
vttbsutAhdfiunianaDtllikeachAflotv^ibmjladdvcr."  Conp,  AboOppvh' 
B  MwwOKir.,  iSri4,  p,  MO. 

■S«r  k4F9a(ur1;  "Itiognpliy  t>\  R.  PlanAiwl/'  in  Htkkun  Ad  luim, 
1B4I- 

>CMi*d^^wn,II^lt.    S«J.C,Mi»lldr:  JtfUphus' Sthtift  tiitn  Apitt%, 
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The  example  af  Islam,  which  had  very  early  formulated  n 
confession  of  faith  of  specuialive  character  for  daily  recitation/ 
influenced  first  Karaite  and  then  Rabhanite  teachers  lo  ela1> 
orale  the  Jtwish  doctrine  oi  One  Only  God  into  a  philosophic 
t:reed.  The  Karaites  modeled  their  creed  after  the  Moham- 
medan pattern ,  which  gnvc  them  ten  articles  of  faith  ;  of  these 
the  firat  three  dwelt  on;  i,  creation  out  of  nothing;  3,  the 
existence  of  God,  Ihe  Cr^a-lor^  3.  the  unity  and  incorpo- 
realJty  of  God* 

Abraham  beti  David  (TJm  Daud)  of  Toledo  ftet»  forth  fn 
bis  "Sublime  Faith"  six  esti^alials  oi  the  Jewbih  faith:  i,  the 
CMSlence;  2.  the  unity;  3,  the  fncorporcality ;  4,  the  omnip- 
otence of  Gud  (to  Uiis  he  subjoins  the  existence  of  angelk 
beings);  5,  rcvctaiion  and  the  immutability  of  the  Law; 
and  6,  divine  Providence*  Maimouidea.  the  greatest  of  all 
medieval  thinkers,  propounded  thiitecn  articleB  of  fattli, 
which  took  the  place  of  a  crecnl  in  Ihi^  Synagogue  for  the  fol- 
lowing centuries,  as  they  were  incorporated  in  the  liturgy 
both  in  Ihe  form  of  a,  credo  {Ani  Maitmin)  and  in  a  poetic 
vcralofi.  Hlft  first  tjve  articles  wore:  1.  the  cmtencc;  i,  tho 
unity;  3,  the  incoq>oreality ;  4«  tbc  eternity  of  God;  and 
5,  that  He  alone  shoulil  be  the  object  of  worship;  to  which 
wc  must  add  his  lolh,  divine  Pro^dence.*  Othcn,  not 
saltalietl  with  tlie  purely  metaphj'sical  form  of  the  Mairaoni* 
dean  creed,  accentuated  the  doctrines  of  creation  out  of  nothing 
and  special  Provide nceT* 

'  Set  AUnd  v.  Krcmc^r:  GeKk.  J.  heridt,  I4an  d.  Islam,  50-41 ;  GoldztbcFi 
P-  M,  L.  Z..  XMV,  p,  lAS  t;  XLI,  p.  7>  f.,  whidi  puMfB  fjut  mucb  U^t 
upno  ihr  J?wUh  Am  Manmm, 

*SRi>nl  Gitth  d.Jtul .  il.unt.,  Frvik] .  art.  KuMtt in  tintAuHttCn' 
h*''  Kncyirhptudif ;  Lvcw.  jBttfiiiht  t^tnien.  <«»,  «.  1,  1^4;   ScEicthlcr^  L  C 

'J.  CuLinuJi^  p.  Rth^ifliifhii.  i.  Ahniham  Ibn  Dead;  Djiviil  Kiufmuui* 
Gtjdk.  it.  Aiiribiatitteiirt;  McLinuLrk;  Cfuh.  d.  jHtdUift  i'Atf,  voIl  1  and  D. 

'Mucnnnidn:  ComtactiUtry  aa  Mbhiuth*  SantiN  X.  I;  Scbecbl*t|  L  ft, 
lajj  Uoinr:  Gttck.  d-  Otfrnerthkn^  Brrlin.  iQ^r. 

■SceL«T,Lc.,  !£&;  Schrchtef,  I  c,  1O5, 
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Thw  isp«ulflljvc  fi^rm  of  fuith,   however,  ha?  been  most 

"Atlidam"^;  (hut  £s,  l\\v  Hdlrni^lk  or  i>hifoaophic  tendency 
ta  corifiido'  rcU^on  as  a  purely  intellectual  system,  instead  of 
Uw  great  dyaamic  fora'  k^r  nian't  morjtl  aud  »pIntuAl  cleva' 
tfoSL  Hr  holds  Thnt  Jiiriahmj  ns  ihr  fahh  trun^miilcd  to  us 
from  Abraham,  our  ancestor,  mu»t  be  conudcred,  not  as  a 
men:  sppculuiive  modf  of  reastmitig,  but  lu  a  oiohlI  UJe  force, 
loaiufc^tpd  b  the  practice  of  ri^teousnirsa  and  brotherly 
low.  luile^rU.  thi^  view  bi  auppoitcd  by  tnudcrn  BJblkaJ  re- 
senrch,  which  brmx^  out  as  the  salient  pomt  in  Biblical  teach- 
ing the  ethical  character  of  the  God  taught  by  the  prophets, 
oad  showi  that  the  e^^sential  Lrtith  of  fevcia^tiuii  is  :iot  ia  be 
found  in  a  metHpFiy^iciU  but  m  HM  eUucul  mo[iolJic[gm.  At 
the  ^anic  time,  the  fact  must  not  be  overlooked  that  the 
Jewish  doctrine  of  G<>d's  unity  vms  t^t^e^Kthencd  in  tZic  con- 
test with  the  duaiistic  and  trinilamn  beliefs  of  other  rHigions, 
Mxtd  that  thi&  unity  gave  Jewish  thought  both  lucidity  uid 
wbGniity,  so  thui  it  has  Miqui^scd  other  falUis  in  intt^Ejectuai 
power  and  In  passion  (or  truth.  The  Jewish  conception  of 
God  thus  makes  irM,  as  well  ^s  ri^htctwsnisss  and  love,  both 
a  moml  duty  for  man  jind  a  hii^torirol  task  conipriang  all 
bufiunity. 

5.  The  second  fundnnirut>Ll  uticle  of  the  Jewi>hh  fuith  b 
divine  revelution,  or,  ha  the  MIshnah  ejtpri^sses  It,  the  belief 
that  the  Torah  emanates  from  God  (min  ha  thamayim).  In 
die  MaimonidecLn  thirteen  articles,  Ibis  fs  djvitled  into  four: 
his  6lh.  hplirf  in  the  prophets;  7,  in  thr  prophery  of  Mowra 
as  the  RTcAtest  of  ill ;  8,  in  the  divine  origin  of  the  Torah, 
bo<h  ihe  writlL'n  and  the  oral  Law ;  and  %  il-'*  immutability. 
fundajTcntal  character  of  these,  ho^i^cvcr,  was  contested 


^Jlie 


*See  P,  Blofb:  "LutaWto  *U  Ref iKtonsphSSoKiph "  in  SamutI  Ddrid  lut^ 
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by  Hisdni  Crcscas  and  his  disdples,  Simon  DurAQ  and  Jo»tph 
Albc-^  As  a  matter  of  fant,  they  are  tiuscd  not  so  mach  upon 
Rabhinical  leaching  ns  upon  Ihc  pre\'ailing  views  o(  Moham- 
meilan  thcologyn*  and  were  undoubtedly  dictated  by  the 
desire  to  dii^ule  the  claims  of  Christianity  and  Islam  that 
they  represented  a  higher  revelation.  Our  modern  bistorical 
view,  however,  induJes  ;tll  humun  thought  stud  belief;  it 
therefore  reject?  allogether  the  as^umplion  of  it  supernatutftJ 
origin  of  either  the  written  or  the  oral  Toroh*  and  insists  that 
tJie  subject  of  prophecy.  r^-&J:itioR,  and  inspiration  in  general 
be  studied  tn  the  light  of  psychology  and  ethnology*  of  general 
hislory  and  comparative  irligion. 

6.  The  Ihird  fundamcnlal  article  of  the  Jewish  faiih  is 
the  belief  in  a  moral  Koverntnent  of  the  world,  which  mani- 
fcats  itself  in  the  reward  of  good  and  the  punishment  of  cvil. 
either  here  or  hereafter.  Maimonides  di^-'iilesv  this  into  two 
artides.  which  really  belong  together,  his  loth,  God's  knowl- 
edge of  all  human  atl^  and  mi^tive^,  and  ii»  reward  and 
pimlshmenl.  The  latter  includes  the  hereafter  and  the 
last  Day  of  Judgment,  which,  of  course,  applies  to  all  human 
beings, 

7.  Closely  connected  with  retribution  is  the  belief  in  Ihe 
resurrection  □(  the  dead,  wlucb  is  last  among  the  thirtKH 
articles.  This  bcllel.  which  originally  among  the  Pharisea 
had  a  national  and  politi^ial  chararter,  and  wa^  therefore 
ronncetcd  especially  with  (he  Ht>ly  Land  {is  will  be  seen  in 
Chapter  LTV  below),  recdved  in  the  Rabbinicul  schools  more 
and  more  a  universal  form,  Maimom<3es  went  so  far  as  to 
follow  Ihie  Platonic  view  rather  Ihan  that  of  Uie  Bible  or  the 
Talmud,  and  thus  transfonncd  it  into  a  belief  in  Ihe  con- 
tinuity of  the  6ou]  after  death.  In  this  form,  however,  it  is 
actually  a  postulate,  or  corollary,  of  the  belief  in  rctribution- 

'  Sec  Schechtpr,  1,  e,  ih?  anrl  iht  rotp^, 

■  See  lUrovtu :  D.  Ftythfloiie  k.  J,jW^  tUHti^tupiiiioiathU,  iSB^.' 
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S.  Thit  6id  hope  for  the  DationaJ  fc&urrection  of  Israel  took 
b  th^  Mairaonldean  system  ihc  form  of  a  belief  in  Ihe  coming 
Cd  the  Mcs&ifth  (ariide  la).  lo  which,  in  the  commcnL^y  on 
lie  Mbhnfth,  he  pvc*  the  charactiT  of  a  bdicf  in  the  reatora- 
lion  of  the  Davidic  dynnMy,  J^'fsrph  Alho,  with  others, 
di>putcs  strongly  the  funduncnUi  character  of  this  belief; 
be  jshows  the  unlumibiLJly  of  Maimonidc-i'  position  hy  rrferring 
to  many  Tahnudic  paMftges,  and  at  the  same  tim«  he  ca&t& 
polemiciii  side  glances  upon  the  Chrialiiin  t'hureh,  which  is 
fnUy  founiiod  on  Messianism  in  ihc  special  form  of  Its  Chris- 
tdOf^r,^  Jchuda  ha  Levi,  iT\  his  Cuzan,  substitutes  for  thi&  as 
X  fundamental  doctrine  the  belief  in  ihe  election  of  Israel 
for  jt&  world-mission-*  It  certjiinly  redounds  to  the  credit  of 
Ihe  kflders  of  ihe  modern  Refonn  movement  that  they  took 
the  election  of  Israrl  rather  thnn  the  Messiah  as  their  cardinal 
doctiiDC,  agftiQ  bringing  it  home  to  the  reli^rious  consciousness 
of  the  J«w,  and  placing  it  at  the  vcr>  center  of  their  system. 
In  this  way  they  riMtaimed  for  Ihc  Mes^nic  hope  Ihc  uni- 
ven^  character  which  was  originally  given  it  by  the  great 
aerf  oJ  lUe  Kiile.' 

^  The  thirteen  nrricles  of  Maimonides,  in  settmg  forth 
a  Jewish  Crtdn,  formed  a  vigorous  opposition  to  the  Christian 
and  Mohiinuncd:ui  crecdt;;  they  therefore  met  almoitt  uni- 
verwl  acceptance  among;  ihc  Jewish  pecpie,  and  were  pivcn 
a  place  in  llie  common  prayerbook,  id  spile  of  ihehr  deficien* 
cfas,  aa  shown  by  Cresnos  and  his  school.  NcvcrlheJess, 
we  mu5t  admit  that  Cre^ens  shows  the  deeper  insight  Into 
the  nature  of  religion  when  he  observes  that  the  main  Ullacy 
of  the  Maiimonidettn  AysLem  lies  in  founding  the  Jewish  faith 
oa  tpeftihtivc  ktumjlfd^f.  vhkh  is  a  multer  of  Ihc  inteUecl. 
rather  than  hw  Vfhidi  tlowe  fcom  the  heart  >  and  ivtudi  alone 
leads  10  piety  and  goodness.    True  love,  he  S3>'5,  rerjuircs 

>  See  J.  E..  kit,  Mba  hy  K.  G-  Wnrh,  ud  tii«  hrhlicifTBphy  thrtr^ 
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the  belief  neither  in  relribution  nor  m  imniortaljly.  More- 
over, in  striking  cointrast  to  thiC  msistcnrc  df  MAiraonidc?  on 
the  immutjibility  of  thr  Mosaic  Law,  Crescas  maintuns  the 
possibility  oi  its  cunlinuous  progress  in  accordance  with  the 
inlellecUial  and  spiritual  nt'tds  of  xhc  lime,  or,  what  amounts 
to  the  &ajnc  thing,  the  coditu^uous  perfectibility  of  the  ^^^M 
vealed  Law  ilsulf,'  Thus  the  critimm  of  Crcscas  leads  at* 
once  to  a  radically  different  theology  than  that  of  Maimonides, 
and  one  whicli  appeals  far  more  to  our  own  religious  thought- 

lo-  Anothi.'r  doctrine  of  Judaism,  which  was  ^fat!y  under- 
rated by  Tncdicval  scholars,  an'1  which  has  been  emphasucd 
in  modem  times  only  In  contra&t  In  the  Christian  theory  of 
original  sin,  U  that  man  was  created  in  the  image  of  God. 
Judaism  holds  that  the  soul  of  man  ca^ne  forth  pure  from  the 
hand  of  its  Makrr,  mdowtd  with  frct'dom,  unsullied  by  iiny 
inhercrtt  evil  or  inheriied  sin  Thus  man  is,  through  the  eicf^ 
CISC  of  his  own  free  will,  capable  of  attaining  an  ever  greater 
perfection  by  unfolding  arnl  developing  to  an  ever  higher  dt-gree 
his  mental,  moral,  and  spiritual  powers  in  the  cours^^  of  history. 
This  is  the  fiibUcal  idea  of  God's  ^pint  as  immanent  in  man ; 
all  prophetic  truth  is  based  upnn  it  3  and  though  it  wds  often 
obscured,  this  theory  wn&  voiced  by  many  of  the  msatcrs  oi 
Rabbinical  lore,  such  as  R.  Akiba  and  others,' 

It,  ^vcry  attempt  to  formulate  tht  doctrines  or  articles 
of  faith  of  Judaism  was  nmde,  in  order  to  g\i^rd  the  Jewish 
faith  from  the  intrusion  of  foreign  beliefs,  never  to  impose 
dinputcd  beliefs  upon  the  Jewish  community  itself.  Many, 
indeed,  challenged  the  fundamental  chacacttr  of  the  thirteen 
orticlB  of  Maimonides.  Albtt  ri^ttuced  thau  to  three,  via.: 
the  beHcf  in  God,  En  revelation,  and  retribution ;  others,  irith 
niore  arbiUariiiehH  Uia.ri  judgment,  bin^lcd  out  tlirce,  five,  sa, 
or  even  more  ^^  principal  doctrines ;  *  white  ripid  comiervativi?*, 


^Sct  SdwhlCT.  I-  C  ,  |L  169. 


■AbMh,  III,  1;  GvD»  R.  XXI,  s- 
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ucb  as  Tsaai:  Abruv&ni'l  and  Davlrl  brn  Ztmra,  altogether 

di^ppTdvcd  the  aitcmpt  to  formulfitc  Articles  of  f^Uh>  The 
(onncr  maintaini^cl  thftt  every  word  in  the  Tiir^h  h^  in  fact, 
a  principle  of  faith,  and  the  lalter  '  poinicd  m  the  same  way 
to  the  613  commandmenlf  of  the  Torah,  ^oken  of  by  K, 
Simlai  ihe  H^igg^disl  in  the  tiiini  century.' 

The  present  age  of  hiatoricnl  research  imposes  the  «tme 
QKe^ty  oi  restatement  ur  reformutalion  up<m  us^  Wc 
must  do  asMairannides  ^id. — aa  Jews  have  always  done, — 
point  otit  Sinew  the  really  fundamental  doctrines,  and  di^ard 
ihoEc  which  huve  lt>it  their  lioldupon  tlie  modeni  Jew,  or  which 
oooflici  diri^ctly  with  his  rt'lJKitius  consciousness.  If  Judaism 
b  to  Ittab  iU  prominent  poMt  [on  ^kmaaii  the  powers  u(  thought, 
and  lo  be  ch^arly  undci&tdod  Ijy  the  muiiiiTn  world,  it  must 
agiin  rc^ihape  ili  religious  truthi  in  harmony  with  the  doad- 
DUit  ideas  of  the  age. 

Many  attempts  o[  llus  character  have  been  miidcr  by  modfm 
rabbis  and  t^rachcrs,  mo?4t  of  iJicm  founded  upon  Albo*s  three 
anicles-  Those  who  penetrated  somewhat  inof«  dcuply  iiito 
the  essence  of  Judaism  nddrd  a  fourth  nrIid^^  the  belief  In 
licaet's  pri«t!y  mission,  and  ai  the  ^iime  time,  in^^lcad  of  the 
belief  in  retribution,  included  the  doctrine  of  man's  kinship 
miih  Godr  or,  if  one  nmy  coin  the  word,  hi^  God-ckUdskip.' 
Few,  however,  have  succeeded  in  working  out  the  entire  con- 
tent of  the  Jcwi^  f^uth  from  a  miideni  viewj^olnl,  which 
mart  irdude  hi:)Taric:il,  rriticd,  and  psychological  research, 
at  well  ai  the  *tudy  of  comparative  religiim, 

17.  The  following  Iriparlile  plan  ia  tliat  uf  the  present 
aticfnpl  to  prewnt  the  doctrines  of  Judaism  systematically 
along  the  lines  of  historical  de\'elopnictit : 

■  Hrr  Lncw,  L  c,,  IJ7.  «ad  tiU  "  Utfkiik,"  p.  }JT ;  Sehcchter,  I.  c 
>  See  J.  t^v  aft  LUccbum  ttf  1£.  ^chrdbec. 
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I.   God 

a.  Mui^s  coQAdouancas  o|  God,  and  divine  reveUiion. 

h.  God's  spirituality,  His  unity,  His  holiaesa,  His  perfectkm, 

c.  Hia  idadoQ  to  the  world :  CreatJoa  and  Frovidencc. 

d.  Hj-^  relatioD  to  inan :  His  justice,  Hia  love  and  nictcy^ 

n.  mak 

a.  Han'a  God-dnldship ;  hia  moral  freedom  and  ycamiDg  for  God. 

b.  Sin  and  repentancX]    prayer  and  vorship;    inunortality,  reward  And 

punishment. 

c.  Man  and  humanity :  the  moral  factors  in  histCHy. 


nl.    l£RA£L  AUD  IH£  Kb401>0IC  OF  GOD 

a.  The  priest-mission  of  Israd,  its  destiny  as  teacher  and  martyr  among 

the  nations,  and  its  Measioiuc  hope. 

b.  The  Kingdom  of  God :  the  nations  ood  reii^ons  of  the  miild  id  ft 

divine  plan  of  univeiaal  salvation, 
e.  The  Synagogue  and  its  institutions. 
d^  The  ethks  of  Judaism  and  the  Kingdom  of  God- 


PART   L     GOD 
A.  GOD  AS  BE  MAKES  HIMSELF  KNOWy  TO  MAN 

CHAPTER  V 
Max*s  CoMsnousNESS  OF  Cod  and  BttiEr  in  Goo 

[.  Holy  Writ  employs  twc  terms  for  religion,  both  of 
vhicb  Uy  stcess  upoD  its  moral  and  spirituoj  oature:  yirath 
Ehhim  —  "fcnrof  God"  — and  Ddalh  Elo/iim  —  ^'knowl^ige 
or  coosciousnes*  ;>f  God."  Wbalcvtr  the  fear  of  God  may 
bavtr  me&Ql  in  the  lower  stages  of  primitive  religion^  in  the 
BEtilioaJ  and  Rabbinical  conceptions  it  excrci3C5  a  wholesome 
murai  eHect;  it  &tii^  up  the  consdcnte  and  keeps  man  from 
wri>ngdoing,  \V^ere  fear  of  God  is  lacking,  \iolencc  and 
vice  are  rife;*  it  keeps  society  id  order  and  piompi^  Ihc 
mdividual  Iq  walk  in  the  path  of  duly.  Hence  it  is  called 
"the  b(!giiming  of  wisdom.""'  The  divine  revelation  of  Sinn! 
lucccRtuaiev  a»  it»  niaiii  purpose  "to  put  the  fear  of  God  into 
the  hearts  of  the  people,  lesl  Ihf^y  ^n  "  * 

3.  God-00Ei9ciousnes3»  or  *^Lnow1^g«  of  God,"  ^gnities  an 
iitiieT  cxpcrieDCe  which  impels  man  to  practice  th^  ri^ht  and  to 
%hun  evil,  the  recognition  of  Cod  a*  the  moral  power  of  life, 
**Because  there  is  no  knowledge  of  God/'  ih^Tcfore  do  the 
people  heap  iniquity  upnn  intqiiiiy,  ^ays  Hosca,  and  he  hopes 
to  »ee  the  broken  covenant  with  the  Lord  renewed  through 

■OccXX^ii.  ■PhCXl,  is;  PrDv.IX,»;  Jvt- XXVIU,  »a. 
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f^thfuln ess  grounded  on  the  consd(}U!^t]ef5  of  God,*  JercmJ^ 
also  insists  upon  ''the  knowledge  of  God"  as  a  moral  (orce. 
and.  like  Ilosca.  he  ajiiicipati^  Ihc  renewal  of  ihc broken  cove- 
nant when  ''the  Lord  shall  write  Hi^  bw  upon  tlie  heart" 
of  the  p*v^pl<r,  and  ''they  shall  all  know  Him  from  the  Icaat 
of  theni  imlo  Ihc  gieate&t  of  themn"  '  Wherever  Scripture 
spwvka  of  "knowledge  of  G^ni," '  it  always  mcuns  the  moral 
and  spiritual  recognition  of  the  Ddly  as  life'A  inmost  power, 
determining  human  conduct,  and  hy  no  means  refers  lo  mere 
intellectual  perception  of  the  truth  of  Jewish  monotheism, 
which  IB  to  refute  the  diverse  fonns  oi  polytheism,  Thi» 
mjflconception  of  the  term  "knowledge of  God, "as  used  in  the 
Bibte,  led  the  leading  medieval  thinkers  of  Judaism,  especially 
the  school  of  Maimonides,  and  even  down  tu  Mendi:Is^o1in, 
into  the  error  of  confusing  religion  and  philosophy,  a*  if  both 
resulted  from  pure  reason.  It  is  man*?  moral  nature  rather 
than  his  inttllecliial  capacity,  that  leads  him  "to  know  God 
and  walk  in  His  wa^-^.^*  * 

3,  It  is  mainly  through  the  conscience  that  man  becomes 
Gonsdous  of  God.  He  sees  himself,  a  moral  beings  guided  by 
motives  which  lend  a  purpose  to  his  acts  and  his  omissions, 
and  thus  feels  that  thb  pur]H>se  of  hi^  mu^t  somehow  t>e  in 
accord  with  □  higher  purpose,  that  of  a  Power  who  directs  and 
controls  the  whole  of  life-  The  more  ht  sees  purpose  ruUng 
individuals  and  nations,  Ihe  more  will  his  God-consciousnesB 
grow  into  Ihc  conviction  thai  there  is  but  One  and  Only  God, 
who  in  awful  grandeur  holds  dominion  over  the  world.  This 
is  the  dcvcln|jmenlal  proceK;  of  religious  truth,  as  it  b  un- 

MlM.IV,i.^;  ir.  »;  XTTf.4"S- 
'MCCjJiXXil.  >6iXXXI.3J"33. 

•r>*ul,  IV,  ,w;  \11,  0, 

*  KiMwle^  U  InteUeet  it  hroueht  out  ai  early  u  the  Book  of  WWom, 
XTIIh];  HfflficekUyMiUiBanMd:  raoihhaTariik,t,t-i;  .IfanrA,  1, 34 ;  m, 
>K.  to  0{iipn>4tiQru  »c  Raud  '  EtAfk  irt  Uaimtmidpi,  lot ;  LuiUttO  tad  UocIk 
mulb,L  1;-,  flJuJ  DUimuin :  U.  ^.  ±  kiiiatAiutatl 'timi.,  JO^t. 
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^■folded  by  the  prophets  And  tu  it  undrrlifs  the  hislonc  frame- 
B^Vrork  of  the  Diblc.  In  tliis  Ughl  Ji'wiish  monotheism  uppeurii 
as  Ibe  Hpc  fruitage  of  religion  Ln  its  umver^l  aa  -i/rcH  a&  lu 
pdmiUte  Conn  of  God-con&dou&ncss,  0^  the  highest  att^n- 
meat  of  man  In  his  cipmal  sepldng  aftrr  God.  Polytheism, 
on  the  other  hand,  with  it£  idolatrous  iind  immoral  prActJcct» 
ippcarrd  to  Ihr  prophets  )md  hiw-givers  of  Ismrl  to  be,  not  n 
competing  religion,  but  shnply  a  falling  away  from  God.  They 
fell  il  to  be  a  loss  or  echpse  al  Uie  genuiut  God-consdounnesft, 
The  object  of  revelation,  therefore,  is  to  lead  back  all  mankind 
tJic  Gcd  whom  it  had  dcwrledn  and  X0  restore  to  all  men  theic 
consciousness  of  God»  with  its  power  of  mornl  rt-genera- 


4.  In  the  sime  degree  aa  this  Cod-consdousnew!  grows 
itrofiger,  it  crystallises  into  belhf  m  God,  and  culminate*  m 
love  of  God.    As  stated  above/  in  Judaism  belief  —  Emunah 

^^  —  never  denotes  Uie  acceptance  of  a  creed.  It  is  rather  the 
^■eonfidiog  trust  by  which  the  frail  mortal  finds  a  firm  huld  <m 
^H[God  anud^t  the  uiicerlatiities  and  aiLxieties  of  life,  the  ^cariJi 
^Bfor  His  shelter  in  distress,  the  reliance  on  His  ever-ready  hrip 
^f  vben  one'ji  own  powers  fail.  The  believer  h  like  a  little  child 
,  who  follows  ourfidingly  the  guidance  uf  tus  fu.ltieT»  and  teeb 
iM^ftfc  when  near  hi^  arm  In  fact,  the  double  meaning  of 
^RBshmoAp  faith  and  faithfulnc?^,  su^ests  man's  cbiid-Uke 
.  faith  la  the  palernal  faithfulness  of  God,  The  patriarch 
^KAfcr^haa  ia  presented  in  both  Biblical  and  Rabbinica^l  writings 
^^bft  the  pattern  of  «uch  a  faith,*  and  the  Jewish  people  likewise 
^Bhn  charart^ri/e^  in  the  Talmud  as  "believers,  sons  of  be- 
UcvcrM."'  The  Midu&h  extols  sudi  life-cheering  faith  aj 
ihc  power  wh:^:h  inspires  true  hproiam  iind  cleeils  of  valor.' 

5.  The  highrsf  triumph  of  God-con sdouaness,  however,  is 
attained  in  kvt  of  God  such  as  can  renounce  cheerfully  all 


a.,  IV. 
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the  boon*  of  life  and  undergo  ihe  biilercat  w<jc  without  & 
munnur.  The  bixik  uf  Deutcconomy  inculcates  love  of  God 
as  the  beginning  and  (hi^  i-m)  iif  the  Law,'  and  Ihe  rabbis 
dc<rkrc  it  !i>  be  Uie  hjghcat  type  of  hunan  perfrf:t]on.  In 
commenting  upon  Ihe  verse,  "Thou  shalt  love  the  Lord  ihy 
God  wifh  all  thy  heart,  with  all  thy  aoiil,  rnxd  with  dl  thy 
might/'  they  say:  "Love  the  La.w»  even  when  thy  life  is 
demaoded  as  its  price,  nay,  even  with  the  last  breath  of  thy 
boclyp  with  a  heart  that  has  no  room  for  dissent,  amid  every 
visitation  of  destiny  T* '  They  point  to  the  irijgk  martyrdom 
oi  R.  Akiba.  as  in  enample  of  such  a  love  sealed  by  death.  In 
like  mEiancr  they  refer  the  expression,'*  they  that  love  Thee/"' 
to  those  who  bear  insults  without  resentment;  who  hear 
themselves  abused  wilhoul  retort;  who  do  good  unselfishly, 
without  caring  for  recognition .  and  who  cheerfully  suffer  as 
a  test  of  their  fortitude  and  thdr  love  of  God^'  Thus  through- 
out nil  Rnbhitiiciil  lit<Taturc  bvc  of  God  is  regarded  as  the 
highest  principle  of  religion  and  as  the  ideal  of  human  per* 
feetion,  whith  was  exemplified  by  Job,  according  to  the  oldest 
HagRadah,  and,  according  to  the  Mishnah,  by  Abraham* 
Another  interpretation  of  the  verse  cited  in>m  Deuteronomy 
reodH,  "Love  Ctod  in  such  a  manner  that  tliy  fellow -creatures 
may  lovr  llim  owing  to  thy  deeds/'  " 

All  the?*  jjussagcs  and  many  others  '  show  what  a  pronu* 
ncnt  place  ihe  principle  of  love  occupied  in  Judaism.  This 
ia,  indeed,  bait  voiced  in  the  Song  of  Sonjp:'  *'For  love  is 
strong  as  death ;  the  Hashes  thereof  are  flashes  of  6je,  a  very 

^Dnit  VI.  s;  X.  m  Xt.  i;  XUI,  tf.  XXX,  tt,  ttf.  da, 

"  sure  fo  Dnii,  VI,  5.  •  Judg«  V.  jr  *  ffliib.  AS  b, 

•Srr  Ti^^iflmfni  of  Jmh,  unrf  mrtfttiy  Kahler^  in  Strniiu  Sitaita  in  U^nvry 
gj  AU±-in-i*'  Ki'htU.  iji,  tnd  S>lii,  V,  5. 

*SUn.  fc- 

fSe«  Yami,  Mi^  T.  d,  El,  R„  XXTV,  MumomJa,  H.  rttJmb^iJt,  X} 
dcKV:  Or  A^Mott  1,  J-  Cimp.  restam^nii  Twtiv^  Patriarthj  Siraton  j, 
4;  lMulur,5;  I'MIn:  QuodoiiuiiiiprQbu»Ub«r,  ii  uiddMwhcrv. 
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flame  of  the  Lord.  Many  waters  cannot  quench  that  love^ 
neither  can  the  floods  drown  it."  It  set  the  heart  of  the  Jew 
aglow  during  all  the  centuries,  prompting  him  to  sacrifice  his 
life  and  all  that  was  dear  to  him  for  the  glorification  of  his 
Godj  to  undergo  for  his  faith  a  martyrdom  without  parallel 
inhistoryi 


CHAPTER  VT 


p 


Revklation,  Phofeecy,  and  Inspiration 

1.  Divine  revelation  stgniiies  two  different  thmgs:   fiiat. 

Cod'^aelf-revdalionj  which  \he  Rahbi^  ca^cd  Ctiluy  Skckinak. 
*'lhc  maniiestiUon  of  the  divine  Presence/'  nnd,  second,  the 
revelation  oJ  His  will,  for  which  they  used  the  terra  Torak 
min  ha  ShaTtuiyim.  *'ihi.'  Law  as  emanating  (rom  God.*'' 
The  fomitr  appealed  to  the  chitd-Uke  bclitf  of  the  Biblical 
agfj  whith  luuk  no  offense  at  anlhrujx»morpluc  ideas,  sucli 
AS  the  descent  of  God  from  heaven  lo  earth.  His  appearing  t^ 
men  in  some  visible  form,  or  any  other  miracle  i  the  hitter 
appears  lo  bt  niofo  acceptable  lit  iIkith-  ai  more  advanced 
religious  views,  Both  conrepiions,  however,  imply  thai  the 
leligious  truth  of  rcvcktion  was  conimuoicattd  to  man  by  a 
special  net  nf  Gcd. 

2.  Each  creative  act  i«  a  mystery  beyond  the  reach  of 
human  observation.  In  all  lields  of  endeavor  the  Uaahing 
forth  of  genius  [mprc«8L«  us  a^  Ihf  work  of  a  mysterious  force, 
which  acts  upon  an  elect  individual  or  nation  and  bring*  it 
into  close  touch  with  the  divine.  In  the  reh'giiiLis  geniug 
espcciitUy  is  thU  tmr^  for  in  him  all  the  spiritual  forces  of 
ihca^^eni  to  beenergiiedand^QtrntomolionH  then  to  burst 
forth  into  a  new  icligioiis  cuDflctoubnt^.  which  is  to  rtvolu- 
tionixc  religioijfi  thorght  nnd  feeling.  Tn  a  childdikr  affC 
when  the  emotional  life  and  the  imagination  predominate, 
and  mnn's  mind,  atill  receptive,  is  overwhelmed  by  mighty 
visions,  the  Deity  stirs  the  soul  in  some  form  perceptible  to 
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ttc  KEwe*.  Thu!i  the  '"seer"  assumes  a  trance-like  &talc 
whcfc  ihc  Ego,  the  aelf-conscious  personality,  is  pushed  Into 
the  back^ruund;  hobecomL-sa  passive  iti^trumenl.  the  mouth- 
piece ol  tbr  Dcily ,  from  Him  he  receives  a  message  tn  th<^ 
pcq>le,  acid  in  hi&  vision  he  beholds  God  who  sends  him.  This 
tppeanncc  of  fVid  Lijwn  the  hackpviiind  o(  Ihc  soul,  which 
reflect*  Him  like  a  mirror,  h  Revelation.' 

J.  The  slates  «f  tbe  anil  when  men  see  such  visions  of  the 
Ddty  predominate  in  the  bej^iinii:  -^  .»f  oil  religions  Accord- 
ingly, Scnpturc  iacribes  such  fc^vl.iLiuns  to  non'l^raflitcs  as 
mil  &£  lo  the  patrLn.rrh)i  and  prophets  of  lsrj.cl,  —  to  Abimc' 
kk  and  LflScin,  Raliuim,  Job,  and  EUphai,'  Therelorc  [he 
Jetmh  prophet  U  not  diitLa^juislieU  fnj;a  the  icsl  by  the 
capability  [o  receive  dlsinc  revelation,  bui  rathef  by  the 
fairinsic  nature  of  the  rcvclfldon  which  he  receives.  His 
vuion  comes  from  a  moral  God.  The  Jewish  genius  perceived 
<iod  kJi  Xhvr  mcinil  powi^t  o(  life,  whether  in  1  he  form  expreaaed 
by  Abraham,  MofK^*,  Elijah,  or  by  the  literary  prophet^^ 
and  all  of  theiie,  coming  iato  touch  with  Him,  were  lifted  into 
a  hijcheT  sphere,  where  they  received  a  new  liutli,  hitherto 

» S«  DccL  XIII,  *-6,  where  prophet  fonns  a  [»f»llcl  la  tiitarof  ot  drrjmi 
God  ■ppnfilii  adrijun  la  Abnkhim  (Gco-XV,  i,  i>},  lo  Abimdet  (<icn,  XX, 
tfrn  eo  Ju™h(XXVIIT.iii  XXXI,ii.  XLVI.  i).  lo  Libu  (XXXl,  J4)» 
teBAlumtVum.  XXIV,  j^,ud  EoE]tp]iiu  fJibIV.j^>,  Dteftm-tJLe  vyom 
0pcO  line  pfophvllc  «rHr  ol  M(4n  (V.Tnd.  Ill,  y-t^},  Snmud  t'J  Sam.  111.  i. 
1^  11  >,  iMUh  (II  \1h  (  r  t,  Jrrcmijih  4j«r.  t.  ii  T }.  J^kiH  {Eink  I.4\uul 
Mbv^    lUtdmJun  m  ihc  Bibk  ix  IfuArf^ft,  AtisaFi,  *in!  hi^yon,  "  virion  "  — 

GdfCf:  Uftikrijt.  340;  iuo,  PruiJliKiy  vriihuut  dj«m  or  viii^n  &&  rUtnial 
bf  UdVitCNuin.  XI|,a-#;  EtodXXX.ii;  DeuL  XXXIV,  10,  »«  M«- 
nmiUH:  ildTfA.  11,  4>-4r;  A11».  iMnrfm,  m.  A].  Thv  itvrlutioa  uo  SIuaI 
UdcHrCbtd  41  "ihcffcfct  vhion,"  w  Hwrefcj  Emd,  HI-  i;  XXIV,  r;;  toni' 
pare  l>eat.  IV,  ii-V,  »j,  vcimtin^  tn  whirli  nnlyi  "WaiCt"  b  htfltd.  lrul««ii 
«f  God  rbf  ItErr  (Hnpbris  kc*q  aofel,  m  2drh  J.  «,  n;  11,  >  f -  Compare 
Vctuot  «gb,utoUK<lia««imlMe«*VJjl»aUliH  whouwUml  ink  viunn,  una 
Umbb.  who  Bw  Him  in  a  shdilmf  mlfror/'  lie  will  appear  in  tht  Iitt*i  *»y 
10 the fi^i«Dus  ID  Uif^lumrethirld.  Sue.  ifb;  Uv.  R,  I,  ii.ICoi.XUl,  is. 
'SceCkB.XX,6;  XXXI,  *0i  N^m-XXlV;  JobIV,i6f.;  XXX Vm,  1. 
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hidden  from  man.  In  speaking  through  them,  God  ap- 
pt'ared  actually  to  have  stepped  inio  the  sphere  of  human  life 
as  its  moral  Ruler,  This  self-rcvdaiioii  of  God  a.s  the  Ruler 
ol  man  in  right^ousnc&s,  which  must  be  vii^wcU  ia  the  lile  vt 
any  prophet  as  a  providential  act,  forms  the  great  historical 
sequence  in  the  history  of  Israel,  upon  which  rests  the  Jewish 
reiigmn,' 

4-  The  divine  revelation  in  Israel  was  by  no  means  a 
Buigte  act.  but  a  pfoce^  oi  development,  and  Its  various 
stages  correfljxind  lo  the  degrees  i.if  culture  of  Ihe  pcople. 
For  this  reason  the  great  prophets  also  dep^tided  largely 
upon  dreLims  and  visions,  at  least  in  ihcir  consecration  to  the 
prophetic  mission,  when  one  solemn  ad  was  necesiwry. 
After  thai  the  message  itself  and  its  new  moral  content  set 
the  Kiul  of  the  prophet  ^tir.  Ncit  the  vision  or  its  imagery, 
but  the  new  truth  itself  seizes  him  with  irresistible  force,  so 
that  he  is  carried  away  by  the  divine  power  and  speaks  as 
the  mouthpiece  of  God,  u^ing  loiiy  poetic  diction  whtia  in 
astateof  ecslacy.  Hence  he  speaks  of  God  in  the_rtrj(persco. 
The  highest  stage  of  all  is  that  where  the  prophet  receiver  the 
divine  truth  in  the  form  uf  pure  thought  and  lAith  complete 
self-coQstiousneiS.  Therefore  the  Seripliire  sjiys  of  Moses 
and  of  no  other,  "The  Lord  spoke  to  Moses  face  to  iace^  as 
a  man  speaks  to  another."  * 

5.  The  9tory  of  the  ^ving  of  the  Law  on  Mount  Snai  f* 
in  reality  the  revelation  of  God  to  the  people  of  Israel  as  part 
of  the  great  world-drama  of  history.  Accordingly,  the  chief 
emphasis  is  laid  upon  the  miraculous  element,  the  descent 
of  the  Lord  to  the  mountain  In  hre  and  storm,  amid  thunder 
and  lightning,  while  the  Ten  Words  themselves  were  pro- 


*Tho  Ifeln**  "ngfd  lof  pfgpbTcy  h  pistivt.  —  mhini'  ur  kitkna&b^,  "to  bt 
maiJe  to  ap&U,"  or  ";o  buhbl«  lorib,"-^ihc  Deity  beiag  tbt  active  power, 
while  Ihe  prophet  ii  HU  mouliiplcce, 

>Ex.XXXU1,ii;  DfgL  XXXIV,  Ml 


cUimed  by  Mows  is  God's  herald. '  As  a  matter  of  fact,  the 
fiwl  word*  *jf  the  narrative  stale  ib  puipost,  the  coDsccration 
of  the  Jewish  pn^plc  at  thcoulsH  ^i  their  history  to  b«  a  nation 
of  propheii  and  pricsti,'  Thtrcfore  the  rabbis  Uy  Gtrcsfl 
iipod  the  jtcceptincc  of  the  Liw  by  the  people  in  saying: 
"AU  (luit  the  Ltird  sayelh  vtv  ahull  Ho  iuid  hwirki'-ii,"  *  From 
m  larger  pdnt  of  view,  we  sec  here  (bf  dramatued  form  of  the 
truth  oJ  IsraeVs  rliKfitJn  by  divine  Pfovideace  lo:  il^  historic 

6-  The  rabbis  a.scrlbcd  the  gifts  of  prophecy  to  pagans  ai 
well  a4  kr4cl:lc»  at  leaat  a^  late  aa  the  erection  of  the  Tab- 
ernacle. af<er  which  the  Divine  Prcfienfe  dwell  Ihere  m  Ihc 
midft  of  IjtracI-*  They  *ny  Ihat  cn.eh  of  the  Jewbh  prophet* 
WA9^  nidowcd  with  a.  pcculi;ir  spiritual  power  that  correapouded 
with  hii  ch&raeFrr  and  hi.HS[wdELl  truinin^,  \\ie  highest, of  course, 
being  Mosc*.  whom  they  calle<i  *'lhe  father  of  the  prophets, "  * 

Tlie  medic\'al  Jvwi^  ihinkrrs,  following  I  he  load  of 
MohnmmcdAn  philosophers  or  theologinns.  regard  revelation 
quite  di^ercntly.  ajt  au  inner  proces^s  in  the  mind  of  the  prophet- 
AcoonJing  to  their  my:^ti<-al  or  ratiooalislic  viewpoint,  lh*^y 
dttcdbe  it  a*  the  result  of  the  di^-ine  spirit,  working  upon  the 
Mill  dlfaec  from  within  or  from  without,  These  two  ^tand- 
points  betray  cither  the  Platonic  or  the  Aristotelian  inl^iicncc* 
Indeed,  the  rabbb  thcni.^clvc»  showed  traces  of  nco-PIatoniim 

T^XDCioi  KX,  10-  "Ei.xtx,i-a. 

^S^frO^mtt^ltndXXli   1.^v.  Rah- T,  lt-14^   B.  B.  1^  b. 

Prophecy:  EMiaiuik  Ul.  4:  Cusari.  I,  os:  IL  lo-ii;  KmunaA  Ramak,  IT, 
i,  1;  l/iml,  tl,it  ^;  Vejuieta  T^ah,  Vtl;  Or  Athnat,  U.4.ii  Jkkaritn^ 
in,  »-if,  17;  ?iidiaunM«ro">n.  Xl'll', »;  AbravMrl  tn  Gtn,  XXI.  *?; 
0«ap.  Huiik,  Bin.  tf-rf-  /rtr.  PMI.,  Imlc*  »,  v.  Pn^phr-Ti   ^-^-  »tffl-  Bihio, 
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when  they  described  Ihe  ccataiic  slate  of  the  prophet*,  or 

whtn  they  spoke  of  (he  divine  spirit  &peaka:jg  IhrouRh  Ihc 
prophet  fts  through  a  vocnl  instrument,  or  when  they  rnaAc 
distiuctions  between  seeing  the  Deity  ^'in  a  bright  mirror" 
or  "through  a  dark  glass.*'  * 

The  view  most  remote  from  the  simple  one  of  the  Bible  b 
the  r3.tianaUl^lic  standpoint  of  MuimonidcS)  who.  £ullowiDg 
alfogcthcr  In  the  footstep'*  of  ihp  Arnbic  neo-Ariatotelianft, 
assumed  that  tlicrc  were  different  degrees  of  prophecy,  de- 
pending upon  thi^  influence  exerted  upon  ttie  hvunan  intel- 
lect hy  the  sphere  of  the  Highest  Inl(?lligencc.  He  enumeralM 
eleven  such  grades,  ol  which  Mosea  had  llie  highest  rank,  as  he 
entered  inlo  direct  communii^lion  with  the  supreme  inlel- 
icctual  sphere.  Still  bolder  i&  his  cipknation  of  the  revelft- 
tion  on  Sinai,  He  holds  thcit  Ihc  fir&l  two  word:*  were  under- 
fttood  by  the  people  directly  as  bgicnl  cvident^es  at  truth,  for 
Acy  cnuDftalcd  the  philosophtoi!  doetrbcs  of  the  existence 
Utd  unity  of  God.  whert^a-i  the  other  words  they  undci&tood 
only  fts  Kounds  without  meaning,  5o  that  Mo^e^  had  to  inlcr- 
pret  them,*  In  contrast  to  this  ama2ing  rationalism  of  Mai- 
momdeii  is  the  view  of  JiJiuda  hn  l,f^\%  who  as-serLK  tfjat  the 
gift  of  pro[^hery  bt?came  the  spcdfic  privilege  ol  the  descend' 
Ultt  of  Abraham  after  their  consecration  as  God^s  chosen 
people  at  Sinai,  and  that  the  holy  soil  of  Palestine  was  a*- 
sdgned  to  them  ns  the  habitation  best  adapted  to  its  exercise,' 
The  otiier  attempt  of  some  rationalistic  thinkers  of  the  Middit 
Age8  to  have  a  "  sound  created  for  the  purpose  *'  *  of  uttering 
the  word^  "I  ARk  the  Ltml  thy  God,"  rather  than  accepting 
the anlhropomorphic  Deity, luerils  no  ccmsIcleraLion  whatever. 

7-  It  is  nn  indisputable  fact  of  history  that  the  Jewish  people, 

iHonnriti,  r.  c.  n-  n-ift;  C^a.  R,  XVTl,  6;  Lev,  R.  I.  t-i  S*nh.  ijt>; 
f  hilo '.  Da  Dvodoc,.  ti ;  de  MlcnUoDe  AbiAbmu,  T ;  compi  I  Coriaitu  XQI. 
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on  account  of  its  peculiar  religious  bent,  was  prede&lincd  lo 
It*  the  people  of  rcvrlnlion.  Its  lending  spirits,  its  prophet* 
iml  pKilmibtta,  iL»  lawgivers  and  inspire^l  writers  diiier  from 
the  seen,  Twngem,  and  sages  of  other  nations  by  iheir  unique 
and  profound  in^ht  into  the  mord  niturc  of  the  Deity.  In 
striking  cont/^t  i^  the  progressi  of  tbuu^ht  ui  trreece,  where 
ihc  nwftkeninx  of  the  ethirnl  conviojsnrsfl  rauscd  a  rupture 
between  the  culture  of  the  philosopher*  and  the  popular 
religion,  and  leii  to  n  final  de<:ay  of  Ihe  [uilHirul  utid  kiiuoI 
Bfe.  The  prophet*  of  Iirael,  howevi?r,  the  typical  men  of 
genius  of  thdr  people,  gradually  brought  about  au  advance 
of  popular  religion,  so  that  they  could  finally  present  as  tholr 
hijihc^t  ideal  die  God  of  the  father*,  and  make  the  knowl- 
edge oJ  lli&  will  the  fouadation  of  the  law  of  holmeMi,  by 
whi::b  they  desired  to  regulate  the  entire  conduct  of  man. 
Thtis,  reKgion  was  no  longer  con&nect  by  the  limils  of  nation- 
alityi  but  viSA  LraniifornieU  inlu  a  ^pLrituail  force  lor  all  niaU' 
kind,  to  lend  throriRh  Ji  revelation  of  the  One  and  Holy  God 
towutd  the  highcf^t  morality. 

&,  The  devebpmenl  of  thnut^ht  brought  (he  Gorl-sreking 
Spirits  to  the  dwire  to  know  llii  ^vill,  or,  in  Scriptural  language, 
Uis  way«,  in  order  to  alCam  boUneitd  in  their  pursuit-  The 
natural  o>nsequonce  wa^  the  gradual  receding  of  the  power  of 
imagination  which  h-id  made  the  enraptured  seer  behold  God 
Itimaelf  in  vLsionH,  As  the  Deity  rose  more  und  more  above 
the  realm  of  ihe  visible,  the  newly  conceived  truth  wa*  real- 
bed  as  coming  to  the  sacred  writer  through  the  spirit  of  God 
or  an  angel.  Inspiration  took  thv  place  uf  ftTOtiatton.  This, 
however,  atill  tmplic4  a  passive  attitude  of  the  soul  mrried 
away  by  the  truth  it  receiver  from  on  high.  This  supernatural 
element  diiiaj^prLir;  gradually  and  piiiises  over  into  sober,  self- 
con^iouf  thought,  in  which  the  writer  no  longer  thinks  of 
God  05  the  Kgo  t^peaking  through  liimj  hut  afl  an  outside 
Power  spoken  of  in  the  third  person. 
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A  slill  lower  dcgref!  of  inspiration  is  represented  by  those 
writings  wl'Jch  la^  altogether  the  divme  afflatus,  2nd  to 
which  is  nacribed  a  share  af  Iht  holy  spirit  only  through  gen- 
eral  consensus  of  opinion,  Oflco  this  imprint  of  the  divine 
is  not  found  in  them  by  the  coJin  judgment  of  a  later  gen- 
eraiion,  and  the  exact  basis  for  the  classificalinn  of  SMch 
writing  among  the  holy  books  is  ^mctimes  difficult  to  state^ 
We  can  only  conclude  that  in  the  course  ol  timu  they  were 
r^arded  us  hnly  by  that  very  apiiit  which  was  embodied  in 
the  Synagogue  and  its  founders,  "the  Men  of  the  Great 
Synagogue,"  who  in  Ihtit  work  ol  canonizing  the  Sacred 
Scriptures  were  believed  to  have  been  under  the  influence  of 
the  hc»ly  spirit.' 

9.  Eirept  for  the  fiv*.-  b^Kiks  of  Moses,  the  f'Jeft  of  a  m^ 
chanical  inspiration  of  the  Bible  is  quite  foreign  tojudaisnin 
Not  until  the  second  Christian  century  did  the  rabbis 
finally  decide  nn  such  quei^tions  as  the  inspiration  oi  certain 
books  amon^  the  Hagiographa  or  even  among  the  Prophets, 
or  whether  certain  books  now  excluded  from  tbi;  canon  were 
not  of  e(|unl  rank  with  the  canonical  ones,'*  In  fact,  the  in- 
fluence of  the  holy  spirit  was  for  some  lime  ascribed,  not  only 
to  Biblical  writers,  but  aJ^io  to  living  m^i^tcrs  qI  the  law.' 

■  AnordJnjt  Lo  the  ralittn,  (be  wctkJnft  nf  Iht  holy  sfririt.  <Bu«d  with  H^ggw, 
Z«cbkiifth,  tnit  Milachl^  who,  vitlt  Ejri,  wtn  includtil  aX^it  among  the  "M«n 
of  Ihe  (irf4i  SvJu£^>£UC-"  Sv  Tm.  SuUl  XXU.  v;  Seder  Ohm  R,  XXX; 
SaaIi.  lift.  Sec  J,  £,,arL  SyiiAKc^SiKi  Men  af  the  Gmt;  Hnly  Spirit;  In^ 
v^ndaa.  Comp.  B.  1i-  m  b,  i^n;  Voaui  ^b;  M<^.  in»  fa;  1  &Ucc.  IV,  46; 
?>.LXXIV,ii;  Jottphui.On,  J^wu,1,A;  Philn:  Vita  \t  am.  tl.}-,  Arbln^ 
yjj-joy,  Aa  to  the  diflcrfnrr  hrtwr™  the  tpirit  nl  im>phecy  onH  the  hi^ly 
fpJrit,  ve  Citvr*.  111.  jJ-j^,  JMiMi'A,  11,  jj-j:.  Vht  £*wni>«  claimcU  xhe 
holv  Bplr&i  'ui  ihcif  ApouypLiI  wriUnKi;  kv  tV  K^dnu  XtV,  j3;  Bouk  d 
Wiijum  \11.  *;, 

*  On  tbc  dbpuia  fN>noaTTk1nE  conoaEciJ  hooki,  lec  Vadaj-^  ^.5.  Ab.  d. 
K-S,}.f6.  Scbrdvter,  J'j:  Shab,  ^obi  Meg.  r  ft.  Comp,  B.  K,  «>  b,  n-bcre 
RcD  Etin  it  quoEfd  m  obp-  of  Ebr  Hftj^iajtrnpbA- 

'S«To<-  To.  It?:  IV,  1:  SouXll[,i;  Ytf.  Uony.  HI.  4BC;  Uv. 
R-  XXI.  ;- 
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The  iact  ia  that  divine  ui^ucncc  cannot  be  measured  by  the 
yardstick  or  the  cjlcndar^  Where  it  is  felt,  it  bursts  lorth  u 
imm  a  higher  world,  crcfllinft  for  itself  its  proper  organs 
and  forms.  The  rabbfs  portray  God  as  paying  to  Israel, 
**Kot  I  in  My  higher  realm,  but  you  with  your  humsji  needs 
fa  the  fflrm,  the  mcasiire,  the  tfme,  and  the  m-ide  of  eic- 
prcttion  for  that  which  is  divine-"  ^ 

JO.  While  Chrlstiooily  and  Islam,  its  daughter- religions, 
nwsl  »dm]t  the  ciistence  of  a  prior  revclatiori.  Judaism  knows 
of  laoDC.  It  claims  it$  own  ptijpbetic  truth  a£  ihe  tcvcUlioa, 
juimtlf  the  lit  te  Books  of  Revehition  (Bible)  only  for  its  own 
sacred  writings,  and  calls  the  Jewish  nation  alone  the  People 
of  Rcvebtion-  The  ChurrU  and  the  Mosq\ie  ai  hieved  great 
things  in  propagating  the  truths  of  the  Sinaltic  revelation 
among  the  nations^  but  added  to  it  no  new  truths  of  an  es- 
xntUl  nature.  Indeed^  thry  ralhrr  obscured  the  doctrines 
of  God's  unity  and  holiotii.  On  the  other  hand,  the  people 
of  Lhe  Siuiiilit  revFl:iLiun  {ijokeil  to  it  with  a  view  ul  i.'ver 
revftalixin^  the  dead  letter,  thus  evolving  ever  new  rules  of 
life  and  new  idea^^,  without  evc^r  placing  new  and  ok!  in  op- 
po^ilion^  as  was  done  by  the  founder  of  the  Church-  Enrh 
Incineration  wm  to  take  to  heart  the  words  of  Scripture  sls  if 
they  had  ccmc  ''this  very  day"  out  of  the  mouth  of  the 
Lord-) 

>X-h-Sh,  t}M\   M«k.  9Jbu  >Sif»De»LH4- 


CHAPTER  Vn 
The  Torah  —  the  Divine  Lvstri^ctios 

I.  During  Ihe  Babylonian  Exile  Ihc  pruphetii;  word  became 
the  source  of  comiorl  and  rejuvenation  lor  T.bc  Jewish  people. 
Now  ID  iU  place  H^ra  the  Scribe  nia.fie  the  Book  of  the  Law 
of  Mosea  the  pivol  about  whkh  the  entire  life  of  the  people 
was  to  rcvolvT-  By  regular  readings  from  it  to  the  assembled 
wor^bipcr^,  he  made  it  the  source  of  common  instruction. 
Instead  t>f  llu--  priesUy  Law^  which  was  cuncorned  only  wilh 
the  regulation  of  the  ritual  life,  the  Law  became  the  people's 
book  uf  iiistruLlion,  a  Torah  fur  all  atikct'  while  tbc  proph^^'Uc 
books  were  made  soeondaryand  were  employed  by  the  preacher 
at  the  conclusion  of  the  service  as  '*words  of  consolation."' 
Upon  the  Pentateuch  was  built  up  the  divine  scrvite  of  the 
Synflgngue  as  well  nz  the  whole  system  of  communal  life, 
wilh  both  its  law  and  ethics.  The  prophets  and  otlier  sacred 
books  were  looked  upon  only  as  means  of  "'opening  up"  or 
niuistratiDg  the  contents  of  the  Torali.    These  other  parts  of 


"On  the  trrm  Torab  *«  Smend  Lfftrh.  d.  aJiUst.  Jfrii^tomrjftrf*.;  Stailc; 
BMTLc«|  d.  Alt,  Tc*t.,IiulM>.v/ron»h:  W  ;.BHcb«:yi>-#  n^I  i,d„ 
190^.  i-io^  "Thou  a  Wofrf  Study  m  Iht  OlJ  TctUmonU"  I'uf  Tumt.  *4 
Law.  ifx  Seh.  Mil,  i :  Jooliua  F.  j.  ntid  (hf^uiihuui  th?  IVnCnif^udi;  m  moHl 
iHTfruffE^n,  Iff  Hu.  IVp  b.  \'Tn,i;  li.  T,  lo;  \'.at.  XXXjO;  LI.4;  M\c. 
IV.  i:  jrt.  XXXVl,  4  t-  XXXI,  j»i  P».  XVI,  S;  prov,  VI,  »>;  Vtl,  *| 
GkicdrnuQ  QutU.  t.  G.  4-  l^uUrrtMt,  U  thg  brgjnnmf ;  Ct&udf  UanCflfurcl 
ffibhtfl  l^kirti,  i9g»,  p,  4&S  1. 

■  .VrktwHiiki^  *hkli  muju  tbf  Mrtidimc  bopr ;    w  Kabut :    Aruch  V,  jafl 
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the IfiAm  ("the collection  of  hook&  br  public  reading")  were 
declared  ta  he  tnfcrior  in  holiness,  90  Uiat.  according  to  the 
Ribbimcal  rule,  ihey  were  not  even  allowed  to  ht  put  into 
the  same  scroll  ua  the  PenULeuch.*  Moreover.  neiUiLT  the 
nucfib^r.  or<icr,  nor  the  division  of  the  BEllIcal  boolc.4  waa 
6xed.  The  T&ljuuil  >;ives  34,  JusvphuH  unly  ^j.'  TraiiiliuD 
rlAliriR  n  rnmplrlcly  dfvfnc  origin  ctnXy  for  ihc  Pcniatcurh  or 
Torab,  while  the  rabbis  oflcn  point  oul  Ihc  human  dement  in 
the  other  two  rliiratw  of  the  Biblirnl  rollftrtiotu' 

;.  Thtf  traditional  belief  in  the  divine  orij^n  of  the  Tor:ih 
inducles  not  only  every  word,  Uut  alwj  the  a^ctepted  inter- 
prelation  of  each  letter,  for  bulli  wr[Uen  and  orul  law  are 
ucrfbed  to  the  revelation  to  Moacs  on  Ml,  Sinai*  lo  be  TrRnft- 
mlttcd  thai<e  from  generation  to  ficneralion.  Whticvcr 
denies  the  divine  origin  of  cither  the  written  or  the  oral  luw 
h  declared  lo  be  xn  unbeliever  who  has  no  share  in  the  world 
lo  oume.  according  lo  the  Tannailii^  cmJe,  and  amsequently 
according  to  M^fmonide^*  also  But  here  arisen  a  question 
ol  vital  importance;  What  bticoiues  of  the  Torah  as  the 
divin«^  foundnlinn  of  Judiiism  under  the  5ludy  of  mndem 
timcft^  Even  conservative  investigators,  such  as  Frnnkd, 
GrocU:,  and  I%aac  llir^cb  Weiss,  not  lo  mention  such  r.i^liral* 
u  Zuni  and  Geiger,  admit  the  grudunl  progress  and  growth 
of  this  very  system  of  liw.  both  oral  and  writlcn.  And  if 
diflMtnt  hifiloricaJ  conditions  have  produced  the  development 

■Sm  D.  R.  1}  b;  M«fi.  nr,  i;  IV.  4;  eomp.  S^.  71 1>:  Tun  o^:  f!Kiib, 
1044;  5^DFbukolhjL[i1e(ul^  Kid  R_  I,  >a;  Kj  H,  XXXVIII,  A.  Zami 
C^tUtd-  Vtfrtr-.  4ft  f-.  unl  Art-  Caium  nnrl  Rihit  in  th«  v^mu  rneydltv^v^iAt, 
Ai  10  Toiah  rr>r  fh^?  whn>  lljNF.«<r  M«k  Shira  1 ,  Tiuth  ^7  «,  gi  h,  Ab- 
7kM.ty%.  M.K.S.;  couij,  1  C-jr  XIV,  11.  MpX,,Mi  XII.  i*;  JCV,  aj. 
Fo(  Tonh  M  Xomoti  ur  Lnw.  kc  11  Mjux,  XV,  q. 

■BooMeiJ.e,,  iilr-i^q, 

'Ob  the  dbrtne  origin  of  the  Tormh,  vr  Sftnh-  Qo  a:  S*fri*  KcrTMhlm  S; 

latt«iFQ«  ol  Ubw  for  Ihq  holy  imlin^,  ««  UcifDi:  t'ricV|^  Pl  140. 
-tbDh.  oo«:  UMn  H.  TuhtiUhlUpa. 
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of  the  law  itself,  wi^  musL  assume  a  number  of  human  autboTs 
in  pUce  of  a  single  act  of  divine  rrvcUdon.' 

}.  Bui  another  question  of  equaJ  importance  confronts  us 
here,  the  meaning  of  Torah-  OHginaJly,  no  dnubt,  Tornh 
signidcH  the  iaatruction  given  by  the  priesls  on  ritual  or  ju* 
ridical  matters.  Out  of  these  decisions  arose  the  written  laws 
(TofothK  which  the  pricstKood  in  the  course  of  time  collected 
into  codet.  After  a  further  procesi^  of  devclopnient  they  ap- 
peared aa  the  varirm^  books  of  Mosca,  which  were  finally 
united  into  the  Code  or  Torah-  This  Torah  wjis  the  foun- 
daljon  of  the  new  Judean  com nion wealth,  the  '^heritage  of 
the  congregation  of  Jacob.'"*  The  prie>(ly  Torah,  lightly 
regarded  during  the  prophetic  peritjU,  was  edited  by  post- 
edlic  Judaism,  ^  that  the  Sadducean  prie^lluiod  and  iheir 
successors,  the  rabbis,  considered  strict  observance  of  (he 
legal  form  to  be  the  very  essence  of  religion.  la  this,  then, 
the  true  nature  of  Judaism?  Is  it  renlly— as  Chrbtian 
theologians  have  held  ever  since  the  days  of  Paul,  the  great 
antagonist  of  Judaism  ^merc  numii^ni.  a  rt'Iigion  of  law, 
which  demanded  formal  compliance  with  it*,  statutes  without 
regard  to  their  inner  value?  Or  shall  we  rather  follow  Rabbi 
Simlai,  the  Hiiggadist,  who  first  enumerated  the  61^  com- 
mandments of  the  Tonih  (mandatory  and  [>rohibitive),  con- 
aideriag  that  their  one  aim  i^  the  liigber  jiuiral  hw,  in  that 
Ibey  are  all  summed  up  by  a  few  clhicat  prindples.  which 
he  finds  in  the  15th  Psalm,  Isaiah  XXXIII,  15;  Micah  VI. 
8;  IwuflhLVI,  i;  and  Amos  V.  4?' 

4.  All  these  questions  have  but  one  answer,  a  recondling 
QOe^  Judaiun  has  the  two  factors,  the  priest  with  his  regard 
lor  the  liiw  and  Jie  pruphet  with  his  etbitiil  teiMihing;  and 
the  Jewish  Torah  embodiK  both  aspects,  law  and  doctrine- 

■  Comrr,  Kohlvr :  tltbrms  Vmim  Coiiega  AnnvU,  1004,  "The  Faur  £1b  qf 
tb>  HaUluh.-' 

>  Dctti.  xxxm,  4.  ■  &uk.  tj  b. 
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Tbtw  tvo  fteBUOU  b«cflTne  more  and  more  correUle*!,  as  the 
diffcnnt  parts  of  the  PeQiatcuch  which  embodied  them  were 
Dwlded  coj^ther  mto  the  one  scroll  of  the  Law.  In  fact,  fhc 
prophet  JcrcJiiiah,  m  dcJiQiuiciiig  the  pncsihood  for  its  neglect 
of  the  principles  ol  ju^rke,  and  fehuking  scBlhinj^ly  the 
people  Jor  ihcir  wrongiloin^.  pointed  to  the  divine  law  of 
fighttMUEJieMt  a*  Ihc  one  which  should  be  wrilten  upun  the 
hearts  of  men,*  Likewise,  in  the  book  of  Dciiierorn>my, 
which  was  the  product  of  joint  aclivity  by  prophet  und  ptic&t, 
thp  !.nw  Wfts  built  upon  the  highest  moral  priociple,  Ihr  love 
of  God  nnd  man.  In  a  ^Cill  larj^cr  sense  the  Pentateuch  &i  a 
whole  coDtiuns  priestly  law  and  univer^d  religicfi  iuter- 
twimnl.  In  fl  lh«?  elernal  verities  of  (he  Jewish  faith,  God'a 
Ofompoteoce.  omntscietice.  and  moral  government  of  the  world, 
are  conveyed  in  the  historical  narratives  as  an  introduction 
to  the  Uw. 

5,  Thus  the  Torah  as  the  expre^ion  of  Judaism  was  never 
limited  to  a  mere  system  of  law.  At  the  out^^ct  it  served  as 
A  book  of  m»truction  concerning  God  and  the  world  and 
becsune  ever  richer  iis  a  source  of  knowledge  and  speculation, 
beCA8»c  all  knowled;(p;  from  other  wiiree^  wa^  brought  into 
nlatlon  with  k  through  new  mcde&  ef  interpretation.  Various 
^t«lli8  of  philosophy  and  theology  were  buill  upon  it-  Nay 
moif;  the  Torab  became  divine  Wisdom  itself,^  the  architect 
of  the  CrcatoTt  the  beginning  bJid  end  of  creation.' 

While  the  term  Torah  thus  received  an  inepeaaJngly  compte- 
benaJve  racamiig.  the  rubbb,  :is  ciponcnls  of  orthodox  Juda- 
ism, came  to  consider  the  Pentateuch  as  the  only  book  of  reve- 

*0»mp.  Sd«chl*t.  Aipteia.  p.  iK>-i;^a,  and  icc  Bm  San,  XXIV.  *-tj; 
aCVIL  CI}  Buuch  m.  3K  r  :  Ap«c,  Ratuch  XXWHJ.  «;  XLlV,  16^  IV 
BAhVULu;  UC,  jr;  ^^0-    Vila  U^ii5, 11,  3,^1  Gen.  K.  I;  P.  d,  IL 

ELin. 

*  TTii*  a|>athHMUi  of  fhc  ToF^h  it  pul  in  ■  arraoK  llfht  by  W«ber.  Ju^inht 
TitKietMw  t^t  t.  i«)j  but »  fiattfd  brurr  ia  H^umcI,  1-  ?-,  130-34^ 
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laticjn,cvt'ry  letter  of  which  crannateddireclly  from  God,  The 
othtT  IjocjIcs  of  the  Bible  thi-y  rcgnrjed  as  <3u<^  only  to  the 
indwelling  of  the  holy  spirit,  or  to  the  presence  ol  God.  the 
SfKkirtafi.  Moreover,  lliey  held  thai  changes  by  Uie  prophets 
and  other  sacred  writers  were  nnticipatedj  in  cswntlab,  in 
the  Tofah  itself,  and  were  therefore  only  its  expansions  and 
inlcrprctnciona.  Accordingly,  they  are  Ircquently  quoted  ns 
partE  of  the  Torah  or  as  "words  of  tradition,"  ' 

6-  Orthodox  Judaism,  then,  ax:cepled  as  a  fundamental 
doctrine  the  view  that  both  the  Mosaic  Law  und  il3  Rabbinical 
intcrpreution  were  given  by  God  to  Moses  on  Mt.  Sinain 
This  viewpoint  is  cont rail ic ted  by  all  our  knowledge  and  ouf 
whole  mode  of  thinking,  and  thua  both  our  historical  and 
religious  conaciijusne^  com^train  us  to  lake  the  position  of 
the  prophets.  Ti^  them  and  to  us  the  real  Torah  ia  the  un- 
written moral  law  which  underlies  the  precepts  of  both  the 
wriltcn  kw  aud  its  oral  interpretation.  From  this  point  of 
view,  Mo^es.  as  the  firit  of  ihe  prophets,  hwcomcs  the  first 
mediator  of  the  divine  Ic^'slationnand  theoriginuL  Decalogue 
li  seen  to  hr  the  starting  point  of  a  long  process  of  develop- 
ment, irom  which  grew  the  laws  of  righteousness  and  holiness 
that  were  to  rule  the  life  of  Israel  and  of  mankind." 

7-  The  time  of  composition  of  the  various  parts  of  the 
rentateudt,  including  the  Decalogue,  must  be  decided  by 
independent  critical  and  historical  research.  It  is  sufficient 
for  ua  to  know  that  since  the  time  of  Ezra  the  foundation  of 

iDibnK^b^4h.K.\\.Sti,7»'.  iQa;  V«r.  HalU  L  57  bi  •«  Levy.  W,  B., 

*Thf  ptnuift^lity  nl  Mov*  »**  tit  fint  Pnllfd  fn  itlniMt  Mlprrhunuifl 
bci£l>[-  fn  ^'>»5iVfj,  Xl.V,  V-  A^nnnptui  i4/itu.  I,  14;  XI.  tn;  Pbib:  ViXA 
V prir,  ttl, JO .  Jc4ep1mi  A%ii^^>iii9t,\W , ^t  \>\  UoiuhI, L C, E40 L  IncoDtimit 
to  ibi  CburclL  viv«  i>[  Jam  the  rul>]*i>  LtTor  cmphuijfd  tlx  humui  ffftllL^ 
of  Mqh*  '*Kai-vr  did  divmr  miiJAiy  dAtieiid  la  the  haMutiocu  ol  morUl 
mqfi,  nor  41ct  cbci  ft  morUl  nun  lu^h  u  Mi^vrt  tnd  lilliJHh  JiKcnU  lo  bsma, 
i}is  dAcUiot-placis  of  CikL"  taught  RabU  Jmc  \^\j3l.  $  %). 
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Judaiffii  hia  bmn  ihc  Completed  Tomb,  with  \U  twofold 
aq>ect  SA  hv>  and  ua  docirine,  As  Utw  it  contributed  lu  ihe 
mao'cloua  endurance  and  resUtaocc  of  ihe  Jewish  people. 
uiBsmuch  a«  it  imtmed  the-rn  willi  the  ^irouii  coTt8douE>ne^  of 
pOfWr^^irifp  a  IhIW  superior  to  that  of  other  nntions,  one  which 
would  endure  n.s  long  ^  heaven  and  earth,*  Furthemiore,  it 
permealrd  Judai^rn  with  a  keen  si-nsc  of  duty  und  imprinted 
the  ideal  of  hoUncM  upon  the  whole  of  life.  At  the  same 
lime  it  gave  rue  also  to  rituaiLstic  piety,  whi'^h,  while  tena.- 
dou&Jy  oltn^g  lo  the  trAditional  praetfce  f>f  the  law,  fos- 
tered hair-splittinKcasuistry  and  caused  the  petrifaction  of  re^ 
li^oil  in  the  codtHetl  H;iUk:di.  As  dGctrinr.  it  mipre^sed  its 
«thkal  and  hamnnc  idcilisin  upon  the  people,  lifting  (hem 
far  above  the  nurrow  conlinc^  of  nationaUty,  and  making 
AjOiA  Datlom  of  thinkers,  Hence  their  r-aKcrne««  for  thdr 
n»6n  to  impart  the  wisdom  stored  in  their  writing  to  alt 
humanity  fti  its  highcftt  boon  aiui  the  i^ry  c&ccnce  of  divine 
vifdom. 

1S«  t>vul.   Tt\«-S;  Jri.  XXXI.  x*rlS\   ^^'^     ^^  JfiiJ'r,  tT,  l|:  J0> 
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God's  Covenant 

1-  Judftism  hfts  (TTic  specific  lerm  for  religion,  rq>rc?enring 
the  moral  rclniion  between  God  and  man,  namely,  Berilh. 
covenant.  Tfie  cttvenunl  was  concluded  by  G^^d  with  the 
patriarchs  and  with  Isrnd  by  means  of  sacrifida!  blood,  ac- 
cordiug  to  the  prixnilivc  tuslt»m  by  whidi  tribes  or  individuak 
became  "blood  brothers/'  when  they  were  both  sprinkled 
wilh  the  sacrl&Ial  blood  or  b»th  drank  of  il.'  Tlic  lirst  cov- 
enant ol  God  was  made  after  the  dLiod.with  NuaU  as  the  rep- 
resentative of  mnnkind;  it  waa  irilcnded  to  aswirc  b!m  and 
all  coming  generations  of  the  perpetual  maintenance  of  the 
natural  order  without  in lerruption  by  fiood,  and  at  the  ^ame 
lime  lo  demand  of  aU  mankind  the  observance  of  certain  laws, 
such  as  not  U>  shed  h  nr  eat,  blood.  Here  at  the  very  be^hining 
of  hiittory  reli^on  h  taken  as  ihi'  imivcrsii]  Ikisis  of  human 
monlily.  !io  developing  at  the  outset  like  fundamental  pnn- 
dpic  of  Judaism  That  (l  rc^U  upon  a  religion  of  humanity, 
wUch  it  desires  to  establish  in  all  purity-  As  the  univer^ 
idea  of  man  forms  thus  its  beginning,  so  Judaism  will  attain 
its  final  goal  only  in  a  divine  covenant  (.oinprising  ^11  hu- 
maoity.  Both  Ihe  rabbis  and  the  Hellenistic  writer*  con* 
aider  the  covi-nanl  of  Ntmh  with  iU  so-tailed  NoatiLic  com- 
mandments as  unwritten  law?  of  humanity.  In  fact,  thcy 
are  referred  lo  Adam  ah^i^  so  (Lai  rcUgion  appears  in  its 

<SroHcr«lotu*,ni,fi;  IV,  w:  J<r.  XX3V,  18;  H,  Cty  TrumhuU;  Tin 
Flt^^ffd  C^mtanS.  Nfiv  Voi^,  lUj;  KiutiErhmnr ^  D.  RnndBnorvieUunt  i.  J, 
Tw.,  iBf6;  J.  E,  «Ad  EDCycL  t4  fUL  and  Ethics,  btl  CaveuaU 
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msimct  OA  notlung  else  th^  a  covenant  of  God  wttb  sl\ 
mankind.' 

J-  Accordingl>%  Judaism  is  a  spmal  basis  of  rclntion^hip 
between  Ciwi  aiid  Isiad.  F;ie  Ifum  superseding  the  univeisiU 
cns^cn^int  Willi  Noali,  or  coin^nJng  it  ti>  ihe  Jewish  people, 
thu  coveoaDt  aims  to  reclaim  all  mombcrs  of  thc^  huroaA 
family  for  the  wiUcr  covenant  fram  whidi  they  ha,ve  relapsed, 
Cixl  cho5C  for  thia  purpose  Abraham  as  the  one  who  was 
Uithful  to  IIiK  moTil  \&w,  and  made  a  special  covenant  with 
him  for  all  his  ilp^rcnfta.nld,  that  they  might  foster  juatice 
and  rigbtcou^n^si^  nt  lir^t  within  the  narruw  sphtrc  oi  the 
mtioOf  aud  thc:i  in  ever-widening  circles  of  humanity.' 
Yd  Ihe  covenant  wilh  Abraham  was  only  the  precursor  of 
the  covenant  concluded  with  Israel  through  Moae*  on  Ml. 
Sinai,  by  which  the  Jewish  people  were  coDsecr,ileii  t<»  be  iJic 
eternal  guardians  cif  the  divine  cin-ennot  wilb  manWinti,  untJi 
the  time  when  it  shall  encompass  all  the  nations.^ 

3,  !a  IhJji  covenant  of  Sinai,  referred  to  by  the  prophet 
Elijah,  and  flfterward  by  many  olhcr^n  the  free  moral  re- 
Lition^hip  of  man  to  God  Is  brought  out;  this  forms  the 
charactcriiLlir  fraturc  of  a  revealed  rcli^on  in  contradistinc- 
tioD  to  nfttnral  rdigion.  In  paganism  the  Deity  formed  ^n  in- 
tepnnble  part  of  the  nation  itself ;  but  through  the  covenant 
God  became^  a  free  moral  power,  appealing  fur  allegfanco  to 
the  spiritual  nature  of  man,  Tbi«  idea  of  the  covenant  aug- 
£n4ed  lo  the  prophet  Hosea  Ibc  analogy  with  Ihc  ccnjuKal 
rclftUon,*  A  conception  of  love  and  loyalty  which  became 
typicaJ  ol  the  tender  relation  of  God  to  Israel  through  the 
ccnturict.    In  days  of  direst  wue  Jf-^remi^ih  and  Ihe  book  of 

*Srr  Crfin    IX,  1-T7;  T<h    Ah.  Z^r.  VIM,  4;  ^mn.  ^fta;    i^Pti.  R.  XVT, 

tGcii,XV',  i9^  XVll,  ^f.i  XVIII.  10,  Uv-XXVl,4;,  Jal>H«*l,  St. 

"E«.  XlX,s;  XXIV.  6-«;  XXXrV,  aSi  Dcul  IV-V,  XXVlH,  XXlX; 
Comp.  I  Klosf  XIX,  c^  [41  Jor.  Xl;  XXXl;  XXXIV,  13;  £«k.  XVI- 
XVn.  •  Km,  U,  14-30. 
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Deuteronomy  invested  llus  covenant  with  the  character  of 
indestructibility  and  inviolability^'  God*s  covenant  with 
larad  is  everlasting  like  that  wfth  the  hi'avcn  and  the  earth  ; 
it  is  ever  to  be  renewed  in  the  hearts  of  the  people,  but  never 
to  be  rcpliieed  by  a  new  covenant.  Upon  this  eternJil  renewal 
of  the  covenant  with  Cod  rc^t*  the  uQiqne  history  of  Judaism, 
jta  wondruus  prt?aL'rvaIion  and  regeneration  (hroughoul  ihc 
ages.  Pflursd.ictrino  of  a  new  covenant  to  replace  the  old' 
conflicts  with  the  very  ide;i  oi  the  covenant,  find  even  with  the 
words  of  Jercmfah- 

4-  The  Israeliti^h  nation  inheriterl  from  AbrahEim.  arcrird- 
ing  to  the  priestly  Code,  tlie  rile  of  cin^unKiiion  as  a  "sign  of 
the  covenant,"'  but  under  the  prophetic  in^uencc^  wttb  its 
loatliing  of  all  sacriiidal  blood,  the  Sdhhnlk  was  placed  in  llie 
foreground  aa  *'the  sign  between  trod  and  Urael."  '  [n 
nnrimt  Israel  and  in  Ihc  Judcan  commonwealth  Iht^  Ahra- 
homitic  rite  formed  the  initiation  into  the  nationality  for 
olienfi  and  ^Uves,  by  which  lliey  were  made  fuII-flc<lyHi  Jews. 
With  the  dispersion  of  the  J*:wi5h  people  over  ihe  globe,  and 
the  inJlucncc  of  Hellemsm,  Judaism  created  a  propa^^iuitfa  in 
favor  of  A  world-wide  religion  of  "  rioi^-fearing  "  men  plcdprd 
to  the  observance  of  the  Noahlric  or  humanitarian  laws- 
Rftbbinism  in  Palestine  called  such  a  owe  Ger  Toskab  —  ^- 
joumer,  or  semi-proselyte;  while  the  full  proselyte  who  ac- 
cepted the  Abrahiunitii:  rite  was  called  Ger  Ztrdek,  or  proselyte 
of  ri^hleou'^neis.'  Not  only  the  Hclleni^lii:  writings,  but  niso 
the  PsaUna,  the  liturgy,  and  the  older  Rabbirucul  literature 

'Jef.  XXXI,  3^i*-  M^H!  XXXrn.  Jj:  Drtl-XXDC,  M- 

<Sr--F-p.  HflwirtVin,  All  GaX.m,ts:  ICw.Kl.i};  MnFL  XXW, 

'Gen-XVU.  M. 

'  Kt.  XXXI,  ij-J7i  mmp-  Dput.  X,  tfi;  Jmh,  V,  <j;  Iw.  I-VT,  4-*h  Sm 
Mek.  la  Ca.  XEX.  $,  Ihe  cioDlrijvcn.y  bclwHn  K.  EMtxr  and  R.  AkIbA,  whether 
ihs  5<U>bilh  tit  Urcumduun  wu  ihc  Aarollal  sign  of  the  covciuDt. 

'Kcx.oa;  Vfib.  4J-4S  bnd  i«d  Chfkp^r  LV1  bddir. 
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g^vt  evideace  o(  »uch  a  propagantla.^  but  it  may  be  traced 
back  as  far  as  Dcutfro-I&aiah,  iJuricg  the  rt-lgn  of  Cyru8-  His 
OuOook  toward  a  Jcmsh  religion  which  should  be  31  (he  same 
time  n  rcligioa  of  ilJ  the  world,  is  evident  when  he  calb  Israi^l 
"tL  mcdbtiir  ai  the  cuvi^nnnt  between  God  and  the  nntfona/^ 
ft  "'ligbt  to  the  peoples," '-a  regenerator  of  humanity.' 

j.  This  hojje  of  a  universal  rrligiun,  which  rings  through 
the  VMlra^.  the  Wisdom  books  and  the  Hdlcnistic  Iilcrainrc, 
was  soon  declined  to  grow  UinU  The  perils  of  Judaism  in 
lu  RTcitt  struggle;^  with  tliL*  Syrian  and  Roman  trnpircs  mndc 
fof  intense  nationaliim,  and  the  Jewbh  rovenani  ^ared  Ihi* 
kckocy-  The  early  Christian  Churth-  Llie  successor  of  the 
tRVonary  activity  of  Hellenistic  Judaism,  l.ihored  also  at 
irst  for  Uic  Noahiiic  covenant.'  PauUnt  Christiaaity,  bow- 
lder, with  a  view  to  tearing  down  the  hairier  betwcirn  Jew 
id  Gwitile,  prvK-lnimed  a  i^ew  covenant,  whose  centml  idea 
belief  in  the  atoning  power  of  the  crucified  &on  of  God.* 
idced,  one  medieval  Rtihbiniital  authnrily  hohl*  that  we 
lo  regard  Chiiilians  as  semi -proselyte*,  a»  they  practically 
the  No:ih]lit  laws  of  hu[n:iniLy^^ 
Progresgive  Judaism  of  our  own  time  has  the  great  tast 
of  re-cm phasizing  Israel's  world-rai»fion  and  of  reclaiming 
for  Judaism  its  place  a^  the  prie!r,thood  of  humanity,  It  js 
lo  prorlaim  anew  the  prophetic  idea  of  God's  covenant  with 
ihumanily,  whose  force  had  lieen  lost,  owing  to  inner  and 
luier  obstacles.  Israel,  as  the  people  of  the  covenant,  uim 4 
to  unite  atl  nations  and  clashes  of  men  tu  One  divine  covenant. 
It  mu&t  oullas!  all  other  religions  in  its  cerl^inLy  that  ultl- 
itely  there  can  be  but  the  one  rcUj^Ion,  unitfrg  God  and 
m^n  by  a  single  bond.*^ 

'PiXXn,  681-;  CXV.  11;  nCVin,^;  IvLVIh*. 

■IhUi  XL1X,«-«,  *Act«XV,  >Q,  w^ 

*SCcJ-E..  »i  :s«iilarTftnuf:  Cnc.  Rcl.  Klh.  krt.  I'lul, 

« tttnc  bn>  Sbntiflth ,  Rojxium.  i  ty.    Cuuip,  J.  E-,  uf L.  CluiBliuutyi 

"  Sh  f vitfav,  OupUB  XLDC 
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B.    THE  IDEA    OF  GOD  IN  JUDAISM 


CHAPTER  DC 
God  and  the  Gods 

I,  Judaism  centers  upon  lis  sublime  and  simple  concep- 
tion of  GoJ.  This  lifts  it  above  all  other  religions  and 
satis^cs  in  unique  measure  the  longing  for  truth  and  irxner 
peace  amidst  the  fuUlity  ;ind  incctsgont  changes  o£  earthly 
cmlence.  This  very  conception  of  God  i;;  in  striking  conlrnst 
to  that  oi  most  other  religions.  The  God  of  Judaism  is  not 
one  god  among  many,  nor  one  of  many  powers  of  life,  but  is 
the  One  and  holy  God  beyond  all  compaHwn  Tn  Rim  is 
concentrated  all  power  and  the  es,sence  of  all  UiJng^i  H«  U 
the  Author  of  all  emstcncc,  the  Kuler  of  life,  wbo  lays  do^rn  the 
laws  by  whieh  man  shall  live.  As  the  prophet  says  to  the 
heathen  world  ;  "The  gods  liiat  h4vc  not  made  the  heavenB 
and  the  eEirEli.  these  shall  perish  from  the  earth  and  from  under 
the  heavens.  .  .  .  Not  like  these  is  the  portion  of  Jacob; 
for  He  is  the  Tormer  of  all  things.  -  .  ,  Tlie  Lord  is  the  tme 
God ;  Hp  i*  the  living  God  and  the  everlasting  King ;  at  His 
wrath  the  c^rth  trenibleth,  and  the  nations  ate  not  able  to 
abide  His  indtgnatton."  ^ 

3.  This  bhy  conception  of  the  Deity  forms  the  essence  ol 
Judmsm  and  was  its  shield  rind  buckler  in  its  lifelong  contest 
with  the  varying  forms  of  htiihenisro.  From  the  very  first 
the  God  of  Judaism  declared  war  against  them  all,  whether  at 
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Any  ipcdaJ  time  the  prevHKing  form  w^  the  worship  ol  many 
goil»,  vr  Ihe  worship  of  God  ia  the  shape  of  man,  the  pcr- 
venJon  of  the  purity  of  God  by  sensual  concepts,  or  Lhc  dl- 
vUoo  of  His  unity  Into  different  parts  or  personalities^  The 
Taloaudk  sayinjt  is  most  striking:  "From  Sinai,  the  Mount 
of  rcvrhiticn  of  thr  only  Clod,  there  luune  forth  Sirtah,  the 
ihoctiHty  of  the  nations  toward  the  Jew  as  the  banner-bearer 
[of  the  pure  iJcu  of  Gud,"  *  Just  as  diy  and  night  funu  a 
rttiraJ  contwjT,  divinely  ordairnxi.  so  do  the  monotheism  of 
t\  and  the  polytheism  of  the  n^tiong  constitute  a  spiritual 
^CODlrast  which  can  never  be  reconciled. 

y  The  pof^n  gods,  and  t4>  some  extent  the  triune  God  of 
the  Christian  Church,  s?mi-|)ctgan  in  origin  also,  are  the  out- 
icome  of  the  human  spirit's  ^ing  astray  in  its  soiirch  for  Cjod. 
of  lesdJDg  aiixn  upwards  to  an  ideal  which  will  cncom- 
.idl  material  and  moral  life  and  lift  it  to  the  highest  htagcof 
hoUneM,  pagi^rism  led  to  depravity  and  discord.  The  un- 
[nleatiitg  seal  displayed  by  prophet  and  Law-giver  against 
ilatry  had  its  chief  cause  in  tho  immoral  and  inhuman  prac- 
of  the  pagan  nations -^  Can ivan,  Egypt,  Assyria,  and 
[fiftbylon — in  the  worship  of  their  deities'  The  deification  uF 
the  fonea  ol  nature  bruta1i£cd  ihc  moral  sense  of  the  pa^n 
worUJ ;  00  vice  seemed  loo  hotrihic,  no  sacrifice  too  ^itrucious 
{or  their  culte,  Baal,  or  Moloch,  the  god  of  heaven,  de- 
manded in  time*  of  distress  the  sacri6ce  of  a  son  by  the 
fjlhcr.  Aitirtc,  the  goddess  of  fecundity,  required  the 
|*'hnllowing"  of  life's  origin,  and  this  was  done  by  the  mort 
terrible  of  sexual  orgies.  Such  abominations  exerted  their  se- 
ductive influence  upon  the  aiicphrrd  triheN  of  Inruel  In  tht^ir 
home  In  Cinoan,  and  thus  irouaed  the  fiercest  indignation 
prapliet  and  law-^-iver,  who  hurled  tht-ir  viab  of  wrath 
H  thoftC  shocking  rites,  those  lewd  idol*,  and  those  who 

•  Lev,  XVm,  i,  J7  f-i  Mum,  XXV.  J-<i  tt*lV,  wi  V,  «. 


54 


JEWISH   THEOLOGV 


"whottt!  aft^r  them/' '  If  Israel  was  lt>  be  tiauied  lo  be 
the  pric*t  ^wople  of  the  Only  Oae  in  such  on  environment, 
tolerance  of  such  practices  was  out  of  the  question .  Thus  itt 
the  Sinaitic  law  Gotl  is  spoken  of  a8  "  the  jealous  God  "  "  who 
puniiihcs  unrclcDtingiy  every  viobtinn  of  His  Inws  of  purity 
and  holiness, 

4.  The  same  sharp  conlrasl  of  Ji^wish  cthiciil  and  spiritual 
monotheism  rcnuincl  also  when  it  came  m  conidCC  with  the 
GrKco-SyriaD  and  Roman  culliue.  Here,  tw,  tUr  myth* 
and  customs  of  the  cult  and  the  popular  religion  ofTcnded  by 
their  ^raas  wnsuality  the  chaste  spirit  of  (he  Jewish  people- 
Indeed,  ihe^e  were  all  ihe  more  dangerous  to  thir  purily  of 
social  life,  bs  they  were  ^nrhod  with  the  alluring  beauty  of 
art  and  philosophy/  The  Jew  then  felt  all  the  more  the 
imperative  duty  to  draw  a  sharp  line  of  demarcation  between 
Judabm  with  its  chaste  and  imageless  worship  and  the  laa- 
dvloiD.  unmoral  life  of  pagamsm, 

5,  This  wulc  gulf  which  yawned  between  laraer^  One  and 
holy  God  and  the  divinities  of  the  nations  was  not  bridged 
over  by  the  t.'liristian  Church  when  it  appeared  on  the  stage 
of  history  and  obtained  world-dominion.  For  Christianity 
in  il»  luru  sucteedcti  by  again  dragging  the  Deity  into  thc 
world  of  the  ?ienacs,  adopifnj;  the  paj^iin  myths  of  the  birth 
ind  de^th  of  the  gods,  and  si^nctioning  image  worship.  In 
this  way  it  actu.illy  created  a  Christiao  plurality  of  gods  in 
pla^c  of  the  Grjcco-Rom^m  pantheon;  Indeed,  it  presented  a 
divine  family  ^ter  the  model  of  the  Egyptiiui  ajid  Bubyloniaa 
religions.'  and  thus  pushed  the  cvi?r  living  (lud  and  Father  of 
mankind  Into  the  background-    This  tendency  has  never  been 

'.Num.  XVh  ^101  Ei.XXin,H;  D*iil,  XX,  iK;  Srtnh,  Xn,  5;  X,  4-6l 
Ab,Ztf.U-IV:  &ah.  106  jt'   "I«rjrr«i;od1l>r«l««dnf4i.*' 

<Fi,  XX,  ',-  neul.  IV<  J*;  VI,  is- 

■SccPhiTo:  l.>c  HumanHale;  Potllinier  J  iTtiiUntkumu./HiitfilhMm.GAt, 
700!,;  LH-Wciu^  D.f  f»(T  u'c  Z>pf*i*av,  U,  *v  1 

■  So*  J.  &,  Aft.  Ciuutiuuly. . 
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explained  fiwny.  even  by  the  aU^nipla  of  ccrUin  high-minded 
thiokcm  among  (he  Churt-h  fathers.  Jurtaifim,  howt-vtr.  in- 
sists, u  ever,  upon  the  words  of  Ihc  Decalogue  which  con- 
drmn  &l]  atlrmpia  lo  dcpk-t  ihe  Deity  in  hun^on  or  ^cm^UfJ 
form,  and  ilirough  all  il*  IcacKlngs  there  is  echoed  fnrth  ihc 
WQce  of  Uiiu  who  apuke  ihiuugh  the  seer  of  tJic  Exile:  *'I 
401  ihc  hord,  thai  is  My  [ia.mc,  and  My  gli^ry  will  I  not  give 
tOiiWthcT,  neither  My  praise  to  gr^ivcn  images-"  ' 

tL  When  Mosfr;  came  to  Pharraoh  snying,  "Thus  speakelh  _ 
jnr\TJ  the  God  of  Israel,  send  o5  My  people  that  they  may 
«T\'e  Me."  Pharaoh  — so  Uie  Midrash  tdls  —  look  his  Uat 
of  fldties  to  hund.  looketl  it  over,  and  5uid.  "Behold,  here  arc 
mum^ated  the  god&  of  the  nations,  but  I  cjirmot  lind  thy  God 
amon^  them/'  To  thk  Mose^  replied,  'All  the  gods  known 
tnd  famHUr  to  ihce  are  morta.1,  as  thou  art ;  they  die,  and 
tbdr  tomb  h  ^hown.  I'he  G^  of  Israel  has  nothing  fn  com- 
mon with  them-  He  is  the  living,  true,  and  eternal  God  who 
crested  heaven  and  canh  ;  no  people  can  wfthslandHis  wrath."* 
Thb  parage  stuLes  HtHkin^ly  the  JitTfrencf  between  the  God 
of  Judaism  and  ihe  gods  nf  heathendom.  The  latter  are  but 
deified  power*  of  nature,  and  bwig  parts  of  the  world,  thera* 
drives  at  one  witJi  nature,  they  giv  subject  to  Ihe  power  of 
lime  and  fate.  I^irael's  God  is  enthroned  above  the  world 
at  il»  moral  a.txd  spiritual  Ruler,  the  only  Being  whom  we  can 
conceive  as  aelf^xistcnt,  as  fndivisfble  as  truth  ii3p\i. 

7.  Aft  long  aa  the  pagan  conception  pre\'a{]ed,  by  which 
the  worhJ  wa«  divided  into  many  divine  powers,  there  could 
beiioconrepticin  of  the  idea  of  amoral  government  of  theuni- 
vcne,  of  on  all-encompasdng  purpose  of  life-     Corricquently 

^  liL  XUI.  S.  Scripture  nlwoys  crDpliQiun  the  contriiDl  bvr^nn  Urarr* 
Osd  *Ba  (hche*thcn  f^h.  S«  Kt.  XII.  ij:  XV,  u  ^  WIU.  m;  Doul. 
Xi  17;  'il*"  ^  l^if  prmphttv  Isn-  XL;  XLIV.  ^i  Jft  X;  uiH  rhc  Fulmii, 
XC\'I.  CXV.  CXXXV.  AbKJul«  nunotJicifni  wu  a  tlov  gmwih  From  Ihit 
bait. 

<3«eEi  t.V,it. 
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tbc  great  thinkers  aiid  moralisUol  he^UiendQin  wer«  forced 
IQ  deny  \hc  Ji-ilifs,  before  they  could  assert  citht^r  the  unity  of 
the  co^nioa  or  a  dcisign  in  life.  On  the  other  hand,  it  wjls  pro- 
udly this  le^ugnJIii^n  uf  thf  mural  nature  of  God,  &&  manifested 
both  ia  human  life  and  in  the  cosmic  sphere,  which  brought 
the  Jewish  prophets  and  ^ges  Xo  their  pure  monotheism,  in 
which  they  will  ultimately  be  met  by  the  great  thinkers  of 
all  lands  ajid  ages.  The  unity  of  God  brings  harmony  into 
tilt;  inleJectual  and  moral  world;  the  division  of  ihv  godhead 
into  difTercnl  powers  or  personnlitit^s  leatls  to  tli:T>cord  and 
spiritual  bondage.  Such  is  Ihc  lesson  of  history,  that  In  poTy- 
Lheism,  duaUsm,  or  triaitarianisra  one  of  the  powers  must 
necessarily  limit  or  obscure  Another.  In  this  mnnncr  the 
Christian  Trinity  led  mankind  In  majiy  ways  to  the  lowering 
of  the  supreme  standard  of  (nith,  loan  infringement  on  justice, 
and  to  inhumanity  to  otlicr  creeds,  and  therefore  Judaism 
could  regard  It  only  as  a  compcomiise  with  heatheni:an. 

8,  Judaism  assumed,  then,  toward  pflganiam  an  attitude 
of  rigid  exclusion  and  opposition  which  couJd  easily  be  token 
(or  hostility.  This  prevailed  cs|>edally  in  the  legal  syslems 
of  ihe  Bible  and  the  rabbi?,  and  w:is  intended  primarily  to 
guard  the  monothcistk  beUef  froni  pagan  pollution  and  to 
keep  it  intact-  Neither  in  the  Deuteronovnic  law  nor  in  the 
bte  codes  of  Maim&nides  and  Joseph  Cnro  h  there  any  tol- 
er*tiou  for  idolatrous  pratUces.  for  instruments  of  idoUwor- 
shlp,  OT  for  idolaters.'  Tliig  attitude  gave  the  enemies  of 
the  Jew  sufficient  occasion  for  speaking  of  the  Jewish  God  as 
hating  the  world,  as  if  only  national  concdt  underlay  the 
earnest  rig^r  of  Jewish  monotheism. 

9.  As  a  matter  of  fad,  since  the  time  of  the  prophets  Juda- 
ism has  had  no  national  God  in  any  excluftivc  sense*  While 
ihe  Law  insists  upon  the  eiclu^ve  worship  of  the  one  God  of 

^DpuL  VII;  XVII.  >  t;  XX,  «C;  Mtimnldcs:  fl.  AhMum,  II-VDi 
M4Ukim,\%4i   r*r(A  ft^iA,  CXJI-XLVIll, 
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fotd*  thr  nAiTBtivcs  of  the  bcgjuiuj^gs  In  the  Bible  luve  a 
difltnot  tenor.  They  take  the  Jofiy  gUuidpoint  that  iJic 
fbeathca  world,  while  worshiping  iu  mnny  divinities.  b>d 
jDcrely  UAt  sight  of  the  true  God  lifter  whom  the  heaxt  ever 
longl  ^d  !if  art'ht's.  This  implie*  that  a  kernel  of  true  piety 
uiidcrUe»  ^U  the  error  aiid  deiusiou  of  pagaiiism,  whidx^ 
rightly  filled,  will  lead  back  to  the  God  from  whom  martyod 
Ittd  •trft><cd.  The  GodhcjMi.  di\'ided  into  gods  —  i>  is  hiatcd 
even  in  the  Biblical  n^unc.  Klokim  —  ntu^t  a^^in  bf^comc  the 
one  fk>d  nf  humflnity.  Thus  the  Jew  hnldi  Ihal  all  worship 
IbradudowA  the  March  for  the  true  Godn  and  th^it  all  bu* 
.iBBnity  fthail  &t  uue  time  acknowledge  Him  fur  whuin  (hey 
^Ittve  to  long  been  <ieari:Kiajj.  Surely  the  Psalms  express,  not 
l^tyifwl  naiTownc^.  but  ardent  love  for  huioftnity  when 
the>'  hnQ  the  God  nf  Israel,  the  Maker  of  hrAvrn  and  4-Arth. 
u  tlie  world'*  great  King,  utd  tdl  how  lie  will  judge  the 
nations  in  juritice,  while  thegodaof  the  fiulJons  will  bi?  rejeL-ted 
9A  "vanllle*,"  '  Nc*  doc»  the  divine  service  of  the  Jew  bear 
the  &tamp  of  tfanni^hueba.  For  more  than  two  thousand 
ycus  the  centra]  piiint  m  the  Synagogue  liturgy  every  mom- 
ln£  and  e\*cninj!  hiu>  been  the  battlc-<ryT  "Hear,  O  Iftroel,  the 
Lord  our  God,  the  Lord  ia  Qnc/'  And  u>  docs  the  conclusion 
of  e^Yry  ler^ce,  the  AJ^tu.  (he  lolemn  prayer  of  adoration, 
\-oice  the  giaud  hopt  of  the  Jew  fur  the  future,  that  the  tine 
may  spetdily  come  when  "before  Uie  kingdom  of  Almighty 
iQ  idolatry  ahall  vanish,  and  all  the  inhAbttcint«  of  the  earth 
perceive  that  unto  tUm  aJonc  ci-cry  knee  tnuKt  bend,  aod  oU 
flesh  recosnue  Him  alone  as  God  and  Kiof;/'' 


•  pixcvr-xax. 

■5<cS<Bffr^/>Ri>frawl.  p^jA^fittd  J-  E,,  art.  AlOlu- 
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The  Name  of  God 

T.  Primirivc  men  atisichcd  much  importance  in  nflin«, 
for  to  them  ihc  najne  of  a  thing  indicated  its  nature,  aod 
l-hrough  Ihr  riiime  onir.  (xmld  obtain  mii^tcry  ovur  ihc  fhing  or 
person  namccf.  Accordingly,  the  name  of  God  was  con- 
sidcrei!  to  be  the  maiufe5talic»n  of  His  bdng ;  by  invoking  tl 
man  could  obtain  some  ol  His  power;  and  ihe  place  where 
that  name  wa^  calied  became  the  scat  of  JUs  presence-  Thcre- 
forp  the  name  must  \^e  tieated  whh  the  same  reverential  awe 
fts  the  Deity  Himself,  None  dare  approach  the  Deity,  nor 
misuse  the  Name.  The  pious  soul  realised  the  nearness  of 
the  Deity  in  hearing  His  name  prouoniKcd,  Finally,  the 
different  names  of  G^xl  refiett  the  difFerent  conceptions  of 
Him  whidi  were  tidd  lii  various  periods, ' 

a.  The  Semites  were  nol  hkc  the  Aryan  natinns,  who  he- 
held  the  essence  of  their  gods  in  the  phenomena  of  nalure  siich 
as  lightj  rain,  thunder,  and  lightning,  —  and  gave  them  cor- 
responding names  &nd  titles.  Tlie  more  intenne  religious 
emotiotialt^i  of  the  Semites'  perceived  the  Godhead  rather 
ftfi  a  power  w<>fkinK  from  williln.  anil  accoribngly  gave  ft  such 
names  js  EI  ("the  Mighty  One"),  Ehkn  or  Paliad  ("the 
Awful  One"),  or  Baal  C'the  Master"),  Elohim,  the  plutal 
form  of  Etohft,  denoted  originnlly  ihe  gcidhi-ad  as  divided  into 
a  number  of  gods  or  godly  beings,  thai  is,  polytheism.    When 

'  S«  Chvynv'iDtct.  B[bL,an_N~Amtuid  Noma  ^tL  BlblioEnpby :  Jicobi 
!mNAmnC<tUti:  Hdtmnpller,/«  y^mmJetu.  too*,  p.  H-'S-  Thr  J^MWrtof 
llirf^nliiminl.cv  XXr\',rT,ih;  Ueut.  XXVIII,  jH^  Ctti^,V'vkfiJi.tti\  {. 

Rrii[i«ti  bj  $kt  :ifmilri;   M&i    ^fudl^r,  Chipi  fnm  a  Ctrman  IViHtkift.  1. 
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It  WM  appllff!  to  God,  however,  it  was  generdly  undwTitoo<i 
a3>  ■  unity,  rcfciring  tti  one  lUidividcfd  Godliead,  iot  Sdif^ 
lure  regarded  monotheism  a.3  ori^nal  with  mankind.  While 
thia  view  ii  contradicttJ  by  ihc  science  oj  comparaiivc  te- 
JigiOD.  HtiU  Ibc  uleaJ  conLTt'pliun  of  religion,  baaed  on  the 
ualversiLl  consciousness  of  God,  posiulate&  one  God  who  Is 
the  fiun  of  nU  huioftn  searching,  a  fact  wHcb  the  Icnu  llcno- 
thdsm  faih  in  rpro^ize  ^ 

j.  For  the  p:itriarchal  age,  the  prelimiaary  stage  in  the 
developntient  of  the  Jewish  Godidea,  Smpture  gives  a.  ipccuii 
name  for  God,  Et  Shaddai  —  "the  Almighty  God."  Thi* 
probably  has  a  relation  to  Shod,  "siorm''  or  '*havoc''  and 
"dttlruction/'  but  was  mteTprctcd  ii*  supreme  Ruler  over  the 
cdestial  powers.'  The  nnmc  by  which  God  revealed  Himaclf 
to  Moses  ind  ihe  prophet*  A^  the  God  of  the  coveniuil  with 
Israel  is  JHVH  (JahvL-h),  'I"hb  name  is  inst^parabJy  cim- 
ntcicd  with  the  fctigioui  dcx'elopment  t>l  Judaiicm  En  ail  its 
loCtillMS  And  det>th.  During  the  period  of  the  Second  Ten^le 
Ihlft  name  wris  dccbted  too  sncred  for  iittrranrr^  except  by 
Ihc  priests  in  certain  parts  of  the  service,  and  for  mystcrioiis 
use  by  speda.lly  initialed  sainb.  InKtcad^  Adimai--"  ihc 
Lord"  — was  substituted  for  it  in  the  Biblical  reading,  & 
ti4iLge  which  hai  continued  for  over  two  thousand  years. 
The  meaning  of  the  numi-in  prc-Mosaic  times  may  twriuferrvd 
from  the  fiery  storms  which  Accompanied  each  thcophany  in 
the  various  Scnpf.uraf  paj^sagcs.  a&  well  as  from  the  root 
which   means    "  throw   down"    and    "o\"crthrow/* ' 


■S«  J.  E.,  An-r:wt.    Camtt.  «J>n  Encyd.  of  Kdlxifla  *Dd  Eiliin,  an.  Go(L 
■G«>   XVri,  m;   tJi    Vi,  J,  ■nd  wmmcnT.ifi^ri;   ijttt    K    XLVI      Thi* 

•&-  IIT.u.wid  cemrorauloB.  opc^  UiUmflnn.    Comp,  Qfl    Jahvth  In 
Ptnl  RoLlrncyr  uvrl  Cbrync'it  Itict.  BJbtv^ort.  A^^kki,}  log  fl.,«brrcil[flcrent 


i 


F 


JEWISH  THEOLOGY 


To  Ihc  prophets,  however,  Ihe  God  tif  Sm:u,  enlhixuicd  amid 
douda  of  storm  and  fire,  moving  before  His  people  m  war 
and  peace,  app^^nred  rather  as  the  God  of  the  Covenant,  with- 
out imaj^e  or  lonii.  unappro^ichabk'  la  lU^  boluie^,  A&  tJhe 
original  rneoning  of  JH^Tl  had  become  unintelligible,  they 
interpreted  the  name  as  "the  ever  present  One,"  in  the  sense 
of  Ehyck  asker  Ehych^  *'\  shall  Iw  whatever  (or  wherever)  I 
am  to  be  "';  that  is,  "lam  ever  reiidy  lo  help,'*  Thus  spoke 
God  U>  Mo5e«  in  levcjiting  His  name  to  him  sit  the  burning 
bush> 

4.  The  prophetic  genius  penetrated  more  and  more  into 
the  nature  of  Gfjd,  recognizing  Him  as  the  Power  wl:o  rules 
in  justice,  mercy,  and  holiness.  This  process  brought  them 
to  identify  JTIVH.  the  God  of  tlie  covenant,  with  the  One 
and  only  God  who  overlooks  all  the  world  from  his  heavenly 
habilatioa,  ftndh^ves  it  plan  and  purpose.  At  the  ^me  lime, 
alt  the  prophets  revert  to  the  covenant  on  Sinai  lu  order  to 
proclaim  fsraci  as  Ihc  herald  and  witness  of  God  among  the 
nations-  In  fact,  the  God  of  the  covenant  proclaimed  His 
univeraality  at  the  very  beginning,  in  the  introduction  to  the 
Decalogue:  *'Yc  shall  be  Mine  own  peculiar  pos^cssi^n  from 
among  all  peoples,  for  all  the  earth  13  Mioe-  And  yc  shall 
be  unto  Me  a  kingdom  of  priests  and  a  holy  nalion."  ■  In 
other  wordft,  —  you  have  the  special  task  of  mediator  among 
the  nations,  aII  of  which  arc  under  My  dominion. 

5.  In  the  Wii^dom  literalure  and  the  Psalms  the  God  of 
Uie  covenant  i»  subordinated  to  the  universalily  of  JHVH  as 
Creator  and  Ruler  of  the  worid.  In  a  number  of  the  Psalms 
and  in  some  later  writings  the  very  nEime  JH\TT  was  avoided 
probably  oa  account  of  il^  partiLuIarislic  tinge.  It  was 
suimundcd  more  and  more  with  a  certain  mystery.  Instead, 
God  afi  the  "Lord^^  is  impressed  on  the  <x>nsdousne^  and 
adoration  of  men,  in  ^11  His  sublimily  and  in  absolute  uiLtty. 
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Tbit  "Name"  coDtinues  ils  separate  otislence  only  in  Ihe 
tayatlc  lore.  The  name  Jehn'ak,  however,  has  no  place  what- 
soever in  JuHai^m,  It  b  due  simply  to  a  miarcadlng  of  the 
vowel  dgna  thai  refer  to  the  word  Aihnai,  nnd  has  been 
erroneously  adopted  in  the  Christian  literature  since  the 
beginning  of  the  sijiteentli  century,' 

6.  rerbaps  the  most  inipi.^riaiit  process  of  spirituaJbatJon 
l^cb  Llie  i<le!i  ul  GuJ  undirwcnL  in  thf  minda  o(  the  Jewish 
p«<^|>kwas  mside  when  Ihe  name  JHVH  as  Ihe  proper  name  of 
the  Godof  thccovenajit  wa&gi\'en  up  and  replaced  \>y  Adonni 
—  "the  Lord,'*  As  long  as  the  God  of  Israel^  like  other 
deities,  had  His  proper  name,  he  was  practically  one  of  Ihcm, 
however  supcrbr  in  moral  worth.  As  soo^t  as  He  became 
Ike  Lord,  that  is,  the  only  real  God  over  all  the  worlds  a  div 
linclivc  proper  noun  was  out  of  place.  llericcfortJi  the 
n»me  was  Invested  wilh  a  mysterious  and  magic  character. 
It  became  ineffnhip,  at  least  In  the  people  at  large,  and  its 
pronunciation  sinful,  except  by  the  priests  in  the  liturgy. 
In  fact,  the  law  was  inlerpreled  bo  as  directly  lo  forbid  this 
ntterance^*  Thu*  JHVH  is  no  longer  the  nation^  God  of 
IsneL  The  Talmud  guards  agalnat  the  very  suspicion  of  a 
"JudftTwd  God  "  by  indsling  that  every  benediction  lo  Him  as 
■^G^  the  Lord"niu5tndd"Kingof  the  Universe"  rather  than 
the  formula  uf  the  P&abns,  "God  oi  Israel,"*" 

7.  The  MiflrafJi  makes  a  aigniiicant  comment  on  the  word^ 
of  Ihe  Shema:  *'\Vhy  do  the  words,  'the  Lord  is  our  God' 
prfOedc  Iho  words,  'the  Lord  \h  One'?  Does  not  the  par- 
ticularism of  the  former  conflict  with  (he  univcr^alism  of  the 
Iftlter  atntencc  ?  No-  The  fotraer  expresses  the  idea  that  the 
l<ird  h  'out  God'  just  so  far  us  His  name  f9<  more  intertwined 

*9k  Prot.  Eoi,H  »ii.  Jativch.  p.  ^jflf. 

*  Ber.  iO  b.    On  the  allfgcd  "JocUiainina  dea  Couobc^riff*/'  we  Weber, 
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with  our  history  th^ji  with  that  of  any  other  nation,  and 
that  we  have  the  greater  ohligittfon  as  HU  chosen  people. 
Wherever  Scripture  speaks  of  the  God  of  Israel,  it  docs  not 
intend  to  tlmit  Hini  us  the  universal  God,  but  to  emphaau&e 
Israefs  special  duty  n?i  His  priest -people /' ' 

S.  LikcwisL'  j^  fill  liLuipcal  name  **GQd  of  our  fatheis" 
far  from  heing  a  nationnlistic  limitation.  On  the  conlTflry. 
the  rahbis  single  out  Abraham  as  the  missionary,  the  herald 
of  monotheism  In  its  marcih  to  wo  rid -conquest.  For  his  use 
of  the  term,  "the  Gofi  of  heaven  and  the  God  of  the  enrth"* 
tliey  offer  a  cbaractcristic  explanation;  ''Before  Abraham 
came,  the  pi/ople  worshiped  only  tht^  God  of  heaven,  but 
Abraham  by  winning  them  for  his  Cod  brought  Him  down 
and  made  Him  also  the  God  of  the  earth,"  * 

0-  Reverence  for  the  Dt^fly  caused  the  Jew  to  ftvnfd  not 
only  the  utterance  of  the  holy  Name  ilseifn  but  even  the  eom- 
mon  use  of  its  ?^ubstitule  AdtmaL  Therefore  ^i\l\  other 
synonyms  were  introduced,  such  as  '^Maslcr  of  the  universe/' 
"the  Holy  One,  blessed  be  He."  'Uhe  Merciful  One."  '*lhe 
Omnipotence"  {ha  Geburah)}  "King  of  the  kings  of  kings" 
(under  Persian  influence— as  the  Pera'an  ruler  called  himself 
the  King  of  Kings)  ;*  and  in  UaBiclcan  circles  it  became  cu^ 
tomary  to  invoke  God  us  ''our  Father"  and  "our  Father 
in  heavcn>"  *  The  rather  strange  appellations  for  Cod, 
*'Heaven"'  and  (dwelling)  "Place"  {ha  Makom)  seem  to 
originate  in  certain  formulns  of  the  oath.  In  the  latter 
name  the  T;Lbbis  even  found  hintg  of  God^s  omniprescnee : 
"As  space ^-  Makom  —  cnctrnifjasses  all  things,  stJ  dues  God 
eucompaas  the  world  instead  of  being  encompassed  by  it," ' 

'  Slffv  to  Dnii  \1.  4.  '  G«i,  XXIV>  s.  '  Orti ,  R.  XXTV,  j, 

*  £bAb,  flf  a.  Eo  b ;  McL  Vilhfo  ]V.  •  Sec  J.  H..  ut.  Mom. 

'Sa  S-  K,,  nrt-  Abba  dqcT  N'omnoFGod;  Wrbff,  I.  c^i4al,i  Bouisel.n, 

'  Srt  J.  E.,  ut,  H«vtn ;  I^vy,  W.  B  ■  -Shamnyim." 

•5«t  P»  X,  j;  Bv^  16  b;  Ab,  £ar,  40  b;  Gen.  R.  LXVlll,  9,  referrinl 
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nx  Th*^  rabSi*  early  read  a  theological  meaning  inio  the 
tiro  names  JUVH  md  Eiohim.  tiikiug  the  former  a^  Ibe 
divine  attrftute  of  mercy  ^nJ  the  Ijttlrr  a?  lli;kl  of  justice} 
In  gencralj  howcvTr,  the  former  name  was  ciplaiocd  cly- 
mologic&lly  aii  gjgiiifyijig  c(erDity»  ^*Hc  who  U,  who  wju,  and 
who  *hflll  hp."  Philo  shows  familiarity  with  Ihr  two  nttri- 
bale*  of  justice  and  mcrcyt  but  he  and  other  Alcxondtian 
writers  cupluinnl  JHVH  anti  Ehytk  mcUijihysically,  and 
accordingly  calk-d  God.  'Mho  One  who  ts,"  that  f*.  Iht  Source 
of  all  rxistcuce,  Both  conceptlona  slIU  mfltience  Jewi&h  exe- 
gesis and  account  for  the  tenn  "the  Eternal'^  someLimc^ 
xwcd  for  "the  Lord." 

to  Cm,  30CVrn,  M  indRi  TCXXm,  »:  p.  d.  n.  ELXX^fV;  1>H.  Rih. 
a;  fomp.  I>XX.  tl^  X\1V,  to;  h(  also  Sirerrinl  i-'Ai'ii,  p.  joi^  lOfl, 
117}  Sdvchtfr,  1  e..  }^,  ^4  Tlur  pasu[;c  in  MckilEji  <tn  [li.  ?CV1I.  ;,  wbicb 
JVolivi  to  Ihc  SjuihnlrJn  (aflct  [Jciit.  \V1[«  ^>,  HCnuoiiAiUHlly  to  haw 
bcBi  4  tuKJKin^C  JivlP  ttditojOnK  l>J  I^'  XXI,  ij.  vrL«F  l/^Utpfn  u  Ihf' ftiuivaJtot 
«(  Jfdldiii,  a  pbux  uf  nfuA^i  luid  put  here  Hi  Uic  wiou^  plate  by  tn  ein?T;  — 
SchfCtaUii  t  <.  D7  D(iTc  I,  Bmi^M  (p^  SQL)  Uunks  (luL  Au  AfiiAi'^ 
lor  CAd  U  PcnlfLQ,  nhf rc  both  ipncc  and  time  wen  dcIAtd-    Sh  Spir^ : 

■SnCVn.  K    XI  f.  1^,   XXX,  j;   Tarpim  ^o  Vftlm  LVt,  11;  forap   Pbfln, 
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I.  For  tbe  religious  consdousTtess,  God  is  no!  to  be  dem- 
onstrated by  iirgumciit,  but  U  a  f;Lcl  oi  inner  nod  outer  ex- 
perience. Whatever  the  origin  and  nature  of  the  cosmos 
may  be  according  ta  Datura]  science,  the  soul  of  man  follows 
il5  naluritl  lieni,  ^  in  the  days  of  Abraham,  to  look  through 
nature  to  ihc  Maker,  Ordainef ,  nnd  Ruler  of  all  things,  who 
uses  tbe  manifold  worid  of  nature  only  as  His  workshop, 
and  who  rules  k  in  freedom  as  it*  sovereign  MmiUT,  The 
enlire  cosmic  life  poinis  lo  a  Supreme  Being  from  whom 
all  exi^teace  must  have  arisen,  anil  without  whom  life  and 
process  would  be  impossihlc.  Still  even  this  mode  of  thought 
i&  influenced  and  determined  by  the  prevalent  monotheistic 
conceptions. 

Far  more  original  and  |]olent  in  man  is  the  feeling  of  limi- 
tation and  dependency.  This  brings  hJw  to  bow  down  bdor^ 
ft  higher  Power,  at  first  in  fear  and  trembling*  but  later  In 
holy  awe  and  fe\Trcnco-  As  soon  as  man  attains  siel/<on- 
sciousneBS  iind  his  will  acquirer  purpose,  he  encounters  a  wiU 
stronger  t}ian  his  own,  with  which  be  often  comes  into  conflict^ 
and  before  wliich  he  must  frequently  yield.  Thus  he  becomes 
cun&cious  uf  duty  —  of  wh^t  he  ought  and  ought  not  to  do. 
This  b  not,  like  cnrlicr  limitafions^  purely  physical  and 
wotking  from  without ;  it  is  moral  and  operates  from  within. 
It  is  the  sense  of  duty,  or^  a^  we  call  il,  carincicnce,  the  sense 
of  right  and  wrong.    This  awakened  very  early  in  the  racCj 
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pjid  through  it  God^t  voice  hits  been  pemrlved  crver  lanct  the 
day*  of  Adam  and  of  Cain  J 

r  a.  According  to  Scripture,  m&n  in  hia  natural  fttatc  pos- 
fifs&t&  the  ctTlBinty  of  God'&  exislrnro  through  such  inucr 
cxpericnrc.  Thrrcforc  ihc  Bible  contains  no  command  to 
Mifft  in  God,  »or  any  to^ca^l  <Jcmonsuation  of  Hi&  existence. 
BotJi  the  t>tuticin  stories  and  tho^^e  of  ihe  hcginnings  of  man- 
kind a^ume  tt9  undisputed  the  esdslencc  of  God  as  the  Cr^ 
Mut  and  Judge  of  Uit-  world.  Arguments  appt-oiing  to  reason 
wtfo  Tcft>rtcd  to  only  in  competition  with  idolatry,  a^  in  Deu- 
teronomy, Jeremmh,  and  Deutero-Isainh,  and  subsequently 
by  the  UaggadUla  in  lt:gends  &uch  as  those  about  Abruliajn^ 
Nor  does  ihe  Bibltr  consider  any  who  deny  the  I'xisience  of 
Cod ; '  only  much  later,  in  the  Talmud,  do  we  hear  of  (hose 
who  '*deny  the  fimdameotjil  prindple"  of  Ihc  faith.  The 
doubt  expressed  in  Job.  Kohclelh,  and  certain  of  the  Psalms, 
concerns  rather  tlie  justice  of  Gcd  than  His  existence.  Tnie, 
Jettfuiah  and  the  P-^Lmis^  mention  bonte  who  ^ay  '*There  is 
no  Godj"  but  thosf  are  not  atJidsts  in  our  sense  of  the  worrl ; 
they  are  the  impious  who  deny  the  moral  order  of  life  by  word 
orilccd.  Ilisthc  viIiain(JV*iAai),nol  the  *'fo(*r*  who  ''aaysin 
Ufl  heart,  there  Is  no  God,"  Even  the  Talmud  does  not  mean 
tfae  rcat  atheist  whta  Q>eaking  of  "the  denier  of  the  funda- 
mental principle,"  hut  the  man  who  Rays,  "There  is  neither 
a  judgment  nor  ajijd)(e  above  and  beyond-"'*  In  other  word*, 
tke  "denier"  ia  the  same  as  the  Epicurean  { Apictiro*) .  who 
rcfu^fi  to  recognize  the  moral  govemjnent  of  the   world,' 

3.  After  the  downfall  of  the  nation  and  Temple,  the  situ- 
^on  changed  through  the  cuiilemptuous  question  of  the 

'  UtliphytlCAl  pionff  for  Urnl'i  ciiilciKC  biiut  ^xpa  oulln«nf  lincr  kiuil. 
C«k1  tt  the  potlulalc  nd  imiu'h  inviul  CDii*duuimiSK-    Sh  Kauweuboll,  i.  c,  tX^ 

■See  an.  Athclun,  inJ^E^nd  In  En^  BdJ' adJ  Elhks.  U.  18,  U 
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nsitions,  "Where  U  your  God?"  Then  Ihe  necessity  be- 
came evident  1^  proving  thai  the  Ruler  of  nations  still  held 
dofninion  vver  the  world,  and  ihat  His  wondrous  powers 
wure  ghowu  mure  llian  ever  before  through  the  fact  of  kraeVs 
prpscrvntion  in  captivity.  This  is  the  subaliincc  of  the  ad- 
dresses of  the  great  seer  of  the  Exile  in  chapter*  XL  to  LIX 
of  Isaiulu  133  which  he  exposes  the  gods  of  heathendom  to 
cveil&sting  scorn,  more  than  any  other  prophet  before  or 
afterward,  He  declares  these  deities  to  bcvaj^ity  and  naught, 
but  prodfliras  the  Holy  One  of  Israel  as  the  Lord  of  the  uni- 
verse. He  hath  "  meted  out  the  heavens  with  (he  span,"*  and 
"  weighed  the  mountains  in  scales,  and  the  hills  in  a  baUnce-'^ 
Before  Him  "  the  nations  are  as  a  drop  of  the  bucltet/'  and 
"the  inhaWlants of  the  earth  aa  grasshoppers.'^  "Hebringcth 
out  the  hosts  of  the  ator^  by  number,  ^nd  colleth  them  all  by 
name,**  "He  hath  assigned  to  the  genera-Uons  of  men  Iheir 
lot  from  the  beginning,  and  knowcth  at  the  beginning  what 
will  be  theft  end/'^  Meii^urcd  by  such  passages a&  these  and 
such  as  PsHhns  VlII,  XXrV.  XXXUI,  CIV,  and  CXXXIX, 
where  God  b  felt  as  a  living  power,  all  philosophical  argu- 
ments alxiut  His  ejcistence  seem  to  be  sirangt?  lires  on  the  altar 
of  religion.  'Hie  believer  can  do  without  ihcm,  and  the  un- 
believer will  hardly  be  convinced  by  ihem. 

4-  Upon  the  contact  of  Ihc  Jew  with  Greek  philosophy 
doubt  arose  in  many  minds,  and  helief  entered  into  conflict 
with  reason.  But  even  then,  the  defense  of  Uie  faitli  was 
Htill  Carried  on  by  reasi>nirig  along  the  lines  of  common  sensc^' 
Thus  the  rcgufarity  of  the  sun,  moon,  and  star*<.  —  all  wor- 
shiped by  the  pagans  as  deities  —  was  considered  a  proof  of 
Cod*4  otrinipolencc  and  ndc  of  the  universe,  u  proof  which 
the  legend  ascribes  to  Abraham  in  his  controversy  with 
Nimrod-*    In  like  maimer,  the  apocryphal  Book  ol  Wisdom  * 

*Scc  |.  B,  Mtt.  Abtthaia.  *  Lh.  XllL 
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isyfi  tliat  true  wi»dom,  na  opposed  to  the  fotly  oE  faealhcniiuii, 
b  ''to  reason  frcm  Ihc  visihlr  to  the  In%"isihle  One.  and  from 
the  counoft,  the  gr«ai  work  of  art,  to  the  Supreme  .\rtiEcer." 

5-  Philo  was  the  first  who  rriod  lo  refulc  ihc  '"athdrtic" 
views  of  niateriftlisi»  and  panihetafs  by  nddncing  proofs  of 
Gud'e  existence  from  natuic  and  the  human  intellect.  In 
the  fonncr  hf  poinlrd  oul  order  as  evidence  of  Ihc  wisdom 
underlying  the  cosmos,  and  in  the  latter  the  power  of  self- 
drternuuatioii  a^  aiiudowing  EortL  a  univenial  mmU  which 
dcttnnlnc^  the  entire  univerae.*  Still,  with  hia  mystical 
atthwie,  Philo  Tealiied  thai  the  chief  knowledge  of  God  is 
through  intuition,  I>y  the  iimer  ex|>erlencc  of  the  souL 

6.  Two  proofs  ta.ken  from  nature  owe  their  origin  to 
Greek  phiioaopby-  AnaJiagota^  and  Swrratea,  from  their 
thoor)'  of  design  b  nature,  dedured  that  (hore  h  a  universal 
htcUigtncc  working  for  higher  aims  and  purposes.  This  so- 
ciDcd  ItUohsi^at  proof,  as  worked  out  in  det^  by  Plato, 
waa  the  ualailing  reliance  of  subsequent  philosophers  and 
theobgtan§,'  Plato  and  Ari^ioik,  moreover,  from  the 
CODtifiuou»  motion  of  all  matter,  inferred  a  prime  cau^e,  an 
unmoved  movrr.  This  is  the  so-called  cosmahf^icai  proof, 
itied  by  different  school*  m  varying  forma,*  It  occupies  the 
foremost  place  in  the  systems  of  the  Arabic  ArisloteUan&, 
andconaeqLienlly  is  dominant  among  Ihe  Jewish  philosophers, 
the  Christian  scholastics,  and  in  the  modem  philomphic 
acfaoob  down  to  Kant.  It  is  based  upon  the  old  principie 
of  causality,  and  therefore  takes  the  mutability  and  relativity 
of  all  beings  in  the  cosmos  as  evidence  of  a  Being  that  la 
immuUbte,  unco&ditiuuvd,  and  ab^ulutely  neceflaary,  causa 
tut,  the  prime  rmjiic  of  all  existence. 

■E*hLta;  Dc  SamDU>H  1.  45-  44;  Zdlert  D.  Phiiiyiophit  d.  Crit£kM,  HI,, 
^r  y>7  ^-l  DmnttzionH:  J^MLi /rufiFifi,  tl,  4^5, 

■SfV  D.  V  Simiift.  CMfittf.  GtaHSmtthn,  |»  i^30o:  Winddbu^  :  SiM. 
ti  PM .  imuJ  by  J-  II.  Tuft.,  jd  ed.,  laH,  P^  S^  gS,  uB,  J<), 

>  S«*  WinddUad'Tuiu,  i.  c,  14 jj  ^J. 
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7,  The  Mohammedan  Iht-ologians  added  a  new  elempnl  to 
the  discussion.  In  their  endeavor  10  prove  that  the  world 
is  the  work  of  a  Crealor,  they  pointed  as  evidence  to  Ihe 
multiformity  and  composite  Btrucliire^  the  conlingoncy  and 
dependency  of  the  cosmos ;  thus  they  concluded  that  it  must 
hiLvt  been  crealeU,  and  ihal  its  Crealor  must  necessariJy  be 
the  one,  absolute,  and  all-deifTminrng  cause.  Thi^  proof  is 
used  AlfiQ  by  Saadia  and  Bjthya  ben  Josephn^  Its  wea^kness, 
howc\'cr,  was  cicpreied  by  Ibn  Sina.  nnd  Marabi  among  the 
Mohnmmcdans,  nnd  later  by  Abraham  Jbn  Daud  and  Mai* 
monidci,  Ihcir  Jewish  succeissoES  as  Aristotelians-  These 
proposed  s.  substtlule  ar^ment^  From  the  fuft  thai  the 
cdifUlicc  of  all  cosmic  beings  Is  merely  possible.  —  that  is, 
tlwy  may  omsI  and  ib^y  may  not  exist.  —  theae  thinkers  con- 
cluded that  an  absolutely  necessary  being  must  exist  as  the 
cause  and  condition  of  all  things,  and  this  absolutely  un- 
mnditiiAied  yel  all-condiliiming  bting  i^  God,  the  One  who 
is!*  Of  course,  the  God  so  diviuced  and  inferred  is  a  mere 
abstraction,  incapable  of  satisfying  the  emuliona!  craving  of 
the  hmrl- 

8.  While  the  cosmological  proof  proceed*  from  the  tran- 
Mtory  and  imperfect  nature  of  the  world,  the  Qntoiogicai  proof, 
first  proposed  by  Anselm  of  Canterburj".  ihe  Christian  Bchulas- 
tic  of  the  XI  ceutury,  and  further  elabotated  by  Descartes 
and  Men^Iclssohn,  p»ro<eei1s  from  the  burarin  intellect.  The 
mind  conceives  the  idea  of  God  as  an  absolutely  perfect  being, 
and.  as  tiierc  can  be  no  (lerfection  without  eustence,  the  COD- 
duaioa  is  that  this  ide:i  must  necessarily  bt  ohjetlively  true- 
Then,  as  the  Idea  of  God  is  innate  in  man*  God  must  necc9- 
arily  eidst,  —  and  for  proof  of  this  they  point  to  the  Scnptu  ral 
verse,  "The  fool  hath  said  in  hh  heart,  there  h.  no  God," 

^  Sh  Sintw.  t  c, ;  KflufmannJ,  c„  >-.V  s8i  D^  Tktolep*  d.  B4(kyiy,  ^ 
M3  I, ;  Husik  ■  mil.  Jfuf.  I'kil..  p.  3*  a..  So  a. 

*KAu£auttci,L  c,  p.  S4i  f-*  41'  f-i  Qu>ik,  L  c,  >iSf.,  154 1. 
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ar«d  othcf  nmUar  passages-  Id  its  [mproved  form.  this,  ar^ 
^mcnt  u*e*  tli*.*  human  concept  of  an  infinitely  pcrfi.'ci  God 
U  tvidence,  or,  at  bast,  as  postulate  that  sucU  a  Bcin^  exists 
l)c>'oiid  Ihc  finite  world  of  man,' 

Another  nrgiuneni,  rnthpr  nnlvc  in  chAradcr,  which  was 
fAvored  by  the  Stoic»  and  adopted  by  the  Church  fathers,  \s 
vnXicd  de  amstmu  ^enUum.  and  unile^LVorud  to  prove  thr  rc' 
Aliiy  of  Cod's  fxisltncc  from  tho  uni\'ers:Uity  of  His  wortJiTp. 
It  ^>eak5  vvtrll  for  tho  iiuudJ  rtfawrniiig  of  the  Jvwij^h  thinktrb 
thai  they  refused  to  follow  thr  load  of  the  Mohflmjiiedan?  In 
ihb  respect,  and  did  not  avail  themselves  of  an  ;irgi]rncnt 
which  can  t>c  u^cd  ju&L  as  easily  in  aupport  of  n  plurality 
of  gods," 

9.  AU  these  ^ocalltxi  proofs wer«  irivaliddted  tiylminanuel 
the  great  |»hilijfti.hj>licy  *if  Kiinig'^berg,  whose  rriticnl  in- 

tiTo  the  human  inldlcet  showed  that  the  cnttTc  sum  of 
our  knowledge  of  objects  and  aUo  of  the  formulation  of  our 
idcias  is  hoswl  upon  our  limiln]  frnwlc  uf  appt^rception,  whili- 
ihc  reality  or  cisence,  '*lhe  thing  In  Itself,"  will  ever  rt-main 
bc>'ond  our  keo.  If  this  j^  true  of  physical  objects*  it  is  all 
the  more  tnic  of  God,  whom  wr  know  through  our  mind^ 
alone  and  not  at  all  through  our  five  senses.  Accordingly, 
he  showii  thai  all  the  metaphyseal  arguments  have  no  bass^ 
imd  that  w^r  crin  know  God's  existence  only  through  tthtes^ 
aa  a  postulate  of  our  moral  oaiure.  The  inner  consciousness 
of  our  moraJ  obligation,  or  duly,  imptiis  n  motiil  order  of  life, 
or  monJ  law;  and  this,  in  turn,  postulates  the  exitslence  of 
God,  the  Ruler  oi  life,  vho  assigns  to  each  of  us  his  task  and 
hisi  destiny,' 

10.  Il  Ea  true  that  God  U  felt  and  worahlpcd  Ant  aa  the 
supcumc  power  in  the  world,  before  man  perceives  IGm  ai 


>  Rm  !>'  Pr  Stnuu.  I.  £, ;  WindFlhvuI-TuEti,  p.  103h  50J. 
•O.  P.  Strwjf^l  c  .  j:?,  J04i  WAmirlhinri-TiiIri,  I- r.,  4ja 
*See  WtoddtiiDd-TuIli,  L  c,  (fttriao- 
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the  highest  ideal  of  morality.  Therefore  man  mil  never 
cease  looking  aboul  him  for  vesLiges  of  divinity  and  lof  proofs 
of  his  intuitive  knowledge  of  God.  The  wondrous  order, 
harmony*  and  si^cs  of  design  in  nalura,  as  well  as  the  impulse 
of  the  reuson  to  ^^ejirth  for  the  unity  of  nU  things,  corriiboraie 
this  innate  belief  in  God.  Stall  more  do  the  consciousness 
of  duty  in  the  individual  —  conscience  —  and  the  progress  of 
history  with  ita  rqaeated  vindication  of  right  and  dofeat  of 
wrong  proclaim  to  the  believer  unmistakably  ihai  ihc  God 
of(  justice  reigns.  But  no  proofs  however  convincing,  will 
e%-er  brin^  back  to  the  skeplic  or  unbeliever  the  God  he  haa 
lost,  unless  his  pangs  of  anguisU  or  the  void  within  fill  bis 
desolate  world  anew  with  th^*  vivifyingthoughlof  alivingGodi 
ri.  Among  all  the  Jewish  religious  philosophers  the  high- 
est rank  must  be  accorded  lo  Jebudah  ha  Levi,  the  author  of 
the  CazaH,*  who  makes  the  hi^^l^^Hial  fact  o(  the  divine  reve- 
lation the  foundation  of  the  Jewish  religion  and  the  chief  tes- 
timony of  the  enialente  of  God,  As  a  matter  of  factn  reason 
alone  will  not  lead  to  God,  except  where  religi^ius  intuition 
forms,  30  to  speak,  the  ladder  of  heaven,  leading  to  the  realm 
of  the  unknowabk.  Philosophy,  at  best,  can  only  demon- 
strate the  OTstencc  of  a  final  Cause,  or  of  a  supreme  Intelli- 
gence workmg  toward  «\iblime  purposes  ^  possibly  also  a  moraJ 
government  of  the  world,  in  both  the  physical  an*3  the  spiritual 
life.  Religion  alone,  founded  upon  divine  revelation,  can 
tesuJi  man  to  find  a  God,  to  whom  he  can  appeal  in  trust  in 
his  moments  of  trouble  or  of  woe,  and  whose  will  bu  can  gee  in 
the  dictates  of  conscience  and  the  destiny  of  nations-  Reason 
must  serve  a*  a  c&rrtrth'e  for  the  contents  of  revelation, 
scrutinizing  and  purifj'fngi  deepening  and  spiritunliKing  ever 
anew  the  tnilhs  received  through  intuition,  but  it  can  never 
be  the  final  R)urce  of  truths 
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1 7.  The  same  method  mast  apply  also  to  modem  Ihought 
and  rtscarch,  which  subslilulcd  h[starical  methods  tor  meta- 
pfayriCf  In  both  the  physical  and  inlelleciual  ivorld.  and  which 
cndcavoTB  lo  trncr  the  origm  and  growth  of  both  objtcls  and 
jdn»  in  ACfrtfiitiofc  wiih  fixrd  lawa.  The  pri-vcrss  of  evolu- 
tion, cur  modem  key  with  which  to  urilock  the  aecicts  of 
nnture,  t^uiL^t  m«st  signiHcmilly  to  a  Supreme  Power  and 
EiMTgy.  Bui  this  energy,  entering  into  the  cosmic  proccM  at 
Us  outfiet.  <:AU£lrig  its  motion  and  Its  growth,  implies  alt^it  nn 
awl.  and  ihufl  aRn\n  wc  have  the  Supreme  Intelligence  rcwhed 
[h  a  new  type  of  teleolog>'.^  But  all  rhesc  eonccptions, 
tcT  they  may  be  in  harmony  with  ibe  Jewish  belief  in 
CTftitioti  and  revdation,  can  at  be^t  supplement  it,  but  can 
certainly  neither  supplant  nor  be  identified  with  it, 

'  C^mput  C  S«l^niui  JudtMk.  u.  modffrm  AmntKAHun^.  The  [jhilowpby 
«l  Bopion,  ^liitti  dimiiuius  design  and  purpose  from  die  c^^nEnoE.  and  |>1uh:£& 
Ddcjr  IchU  into  Lie  procBi  u  :hc  vluJ  urgent  of  li  wX\..  ind  ihuttm  Ckid  f i^irunr 
lDtlRmaUatf»bpuiditIsEicuidua  JfwlihHand  Elifrefarr  cutnai  be  conaLdcred 
ina  Ihnbfy  of  Judiuim  Thindnn  nai  cvclud?  otirjifrqilin^  rninnr  elemcritl 
fif  hi*  fy^toi,  "hirh  rnnfunv  «u^ativ«  KJnt».  [|.  G,  WcIIj,'  G^  th/  futiriAit 
Xmt  <U«cniIIaD.  i^iy)  i*  likciHih.-  a  Ood  in  ibc  pukicig,  man-r^dr/f  ^  aol  the 
Jiikv  ukI  Rulvf  uf  aua. 
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CHAPTER  XII 

Tm:  EssRNcR  OP  Cod 

I.  An  e:iqutMte  Oriental  fable  lella  o(  a  sage  wTio  had  been 
nwdJtft^g  viunly  for  days  and  wwks  on  the  quesiion,  Wlial 
U  God?  One  diiy,  walking  along  the  ^ashore,  he  saw  some 
children  busying  themselves  by  digging  huli^  in  ihe  sand  and 
pouring  irlo  them  wafer  from  the  sea.  '^What  are  you  doing 
there?"  he  asked  ihun.  lo  which  the>'  replied.  "We  want  lo 
empty  the  sea  of  its  water.*'  "Oh,  you  little  fools,"  he  «e- 
cUijned  with  a  smile,  but  suddenly  his  smile  vanished  in  serious 
thought.  "Am  I  not  as  foolish  3.&  the:ae  children?'^  he  said 
tohimsdf.  "How  tan  I  with  my  small  brain  hope  to  grusp  the 
infinite  nature  of  God?" 

All  efforts  of  philo&uphy  to  dcfiiw  the  essence  of  Gud  aie 
futile,  "Canst  ihou  by  seardmig  find  out  God?"  Zophar 
asks  of  his  friend  Job.'  Both  Phib  nnd  M.iimonides  main- 
tiiiu  ibat  wc  can  know  of  God  oi:Iy  thai  He  ij;  we  can  never 
fftlliom  His  iiinermosf  h^ing  or  know  what  He  is.  Both  find 
this  unknowability  of  Gud  expressed  in  the  words  spoken  lo 
Moses:  '*If  1  withdraw  My  hand,  thou  shall  see  My  back 
—  that  is.  ihe  rfferls  of  God's  power  and  wisdom  —  but  My 
face  —  the  real  e^ence  of  God  —  thou  shall  not  see/* ' 

><  SlHl.  a  divinity  void  of  all  essential  qualities  fails  to 
BAtlsfy  the  rclf^ous  soul.  Man  demands  to  know  what  Gud 
is  —  St  ka^U  vrhat  God  it  to  him.    In  the  first  word  of  the 

>k:i.XX.\]lJ,ji3:  Malm.;  Vej^^haTorohXt.Kii  ifmr*.  I,  ii  »;  lUuf^ 
oanDHl  C'»4?i  ^  Pbllo;  Muuiici  Nom,,  j;  Viu  MoHi^,!.  afl;  1^,  AIL,  L  99i 
and  clMiwbcrc.    See  J,  Dnuunoiid :  I'/itto  Judatu^  U,  tS-14. 
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D«aIog\ic  Cod  speaks  through  Hi5  pwiple  IstqcI  to  the  Tf?^- 
gious  ccneciouantM  of  all  mtn  ai  all  lime*,  bcjiimiuy;.  "I  am 
the  Lofti,  rAy  God."  This  word  /  llfU  God  at  once  above 
aH  bcinfpt  nnd  powers  of  the  coj^rnos,  in  fact,  above  nil  other 
cxutcncc.  for  it  expresses  His  unique  sclf-conscirtusness-  This 
attrttmte  ubuvc  clU  is  pas&essi^fJ  by  no  bring  in  the  world  of 
aaturc.  and  only  by  man,  who  is  the  imagf  of  his  Maker. 
According  to  tlic  Midra^h.  ail  cr4;at[on  was  Lubhi^  whtn  the 
Lord  spoJt*!  on  Sinai,  *'/  am  the  I^irrt,"  '  God  fs  no!  merely 
the  mpreme  Being,  but  also  the  supreme  Self -consciousness. 
As  man,  in  spite  of  ali  tu&  hmitalioDS  and  lieipLes£ne$£,  still 
towers  high  above  all  hia  fellow  crealurea  by  \'irlue  of  his  free 
will  and  self-conscious  action,  so  Gvd.  who  knows  no  bounds 
to  His  wifidom  and  power,  snrpivsscs  all  beinps  and  force*  of 
the  universe,  for  He  rules  over  all  as  the  orie  completely  self- 
conscious  Mind  ^nd  Will  In  both  the  viable  and  invisible 
tealntfi  He  manifests  Himself  as  the  abstilulely  free  Personality, 
Bont  and  spiritual,  who  allots  lo  every  thing  lis  existence, 
forrn.  and  purpose-  For  this  reason  Scripture  calls  Him 
" the  lining  Gw\  ttnd  everlasting  King." ' 

J,  Judaism,  accordingly,  leaches  us  lo  recognlw  God, 
above  all.  as  revealing  Himself  in  gelf-consciutis  activity,  as 
dctormlninK  all  that  hapjH'ns  by  His  ubsoluiely  free  will,  and 
that  as  showing  man  how  to  walk  as  a  free  moral  agent-  In 
relation  to  the  world,  Hi^  wnrk  or  workshop.  He  is  the  self- 
corucious  Maatern  sn)-ing  "T  nm  that  which  T  am";  in  rela- 
tion lo  maa,  who  is  akin  lo  Him  as  a  self-conscious  rational 
and  moral  being.  He  is  the  living  Fountain  of  all  ttmt  knowl- 
edge and  ^pirilnnZffy  for  which  men  long*  and  in  whirh  nlonc 
they  may  ^d  contentment  and  bli&s^ 

Thus  the  (kid  of  Judairim,  ihr  world's  gfcal  /  Am,  forms  a 
complete  contni5t,  not  only  to  the  lifeless  powers  of  nature 
uul  deetiny,  which  were  wtirihijied   by  the  ancient  pagans, 

'  C«.  K.  XXIX,  11  llu  ctuic.  ■  Jet-  X,  lo. 
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but  &l5o  to  the  God  of  mrxlem  paganism*  a  God  divested  of  all 
pcrsonaJity  and  sclf-conadousness,  such  as  He  h  conceived 
of  by  the  new  school  of  ChiisticUi  theology,  with  its  panttiebLic 
tendency.  I  refer  to  the  school  of  Rilachl^  which  strives  to 
render  the  myth  of  the  man-god  phiio^ophically  intclLigiblc  by 
teacliing  that  God  reaches  self'Consuou&nc^  only  in  tht  per- 
fect type  of  mat\.  that  is,  Christ,  while  otherwise  He  is  entirely 
inun^nent.  one  with  the  world.  All  the  more  forcibly  does 
Jewish  monotheism  insisl  upon  its  doctrine  that  God,  in  Hia 
continuaj  self-rt^velation,  is  the  supermundane  and  self- 
conKiouA  Ruler  of  both  nature  and  history.  "I  am  the  Lord, 
that  is  My  name,  and  My  gfory  will  I  not  give  to  another/' 
—  so  says  the  God  of  Judaism-' 

4.  The  Jewish  God-idea,  of  course,  had  to  go  through  many 
stages  of  development  before  it  reached  the  concept  of  a 
transcendental  and  spiritual  god.  It  was  necessary  6rst  that 
the  Decalogue  and  the  Book  of  the  Covenant  prohibit  most 
stringently  polytheism  and  every  form  nf  idoIatr>',  and  second 
that  a  strictly  imageless  worship  impress  the  people  with  the 
idea  that  Isiad's  God  was  botii  invisible  and  incorporeaJn* 
Yet  a  wide  step  still  intervened  from  that  stage  to  the  complete 
recognition  of  God  as  a  purely  spiritual  Being,  lacking  alt 
qualities^  perceptible  to  the  senses,  and  not  resembling  man 
in  either  hi*  inner  or  hi*  outer  nature.  Centuries  of  gradual 
ripening  of  thought  wtrc  tktiU  occessar)-  for  tlic  growth  of  llus 
Gonc«ptlon.  This  was  rendered  slJU  more  dilficult  by  the 
Scriptural  references  to  God  in  His  actions  and  His  revelations, 
and  c\cn  in  tli«  moll  vet,  after  a  btiman  pattern,  Igraers 
sages  rcquirwl  cenlurieii  of  offnrt  to  removi?  all  anthropo- 
morphic and  anthrcpopathic  notions  of  God.  iud  thu»  to 
devale  Him  to  the  higheat  lealm  of  spirituality.' 

•Cwmp.  Dillmiuan.  I.  c,  tt^-^ii  C  F-  Slf»u»,  I.  c„  !,  J»S*5S3- 
'  See    }r    E-,    uL    AathrDpDmoqjhiVD    <Jid    AnLhrDpopfethiim,     Cotnp. 
Sduniedl,  L  Cq  i-jo. 


THE  ESSENCE  OF  GOD 


TS 


IUb  proct^H  of  ticvcinpmcnl  two  points  of  view  dt- 
['Ceiuideration.  We  muu  nut  overlook  Uic  Uct  thai  the 
perfectly'  deaf  cUstinclIon  which  wq  m&kf  between  the  sen* 
•ory  ted  ihc  ^piriluiil  doct  not  nppcai  to  the  child-like  mind, 
which  ices  it  calhcr  a^  external.  What  we  call  transcendent, 
owing  to  QUI  Cijuiprehen^ian  <;f  Ihc  intnirtisufivhlc  universe, 
WW  formerly  cancdv^  only  as  far  remote  in  apace  or  lime. 
Tbti^  Gud  IS  spuk^n  u(  in  Scripluiv  ^s  dwc-tting  in  heaven  and 
looking  down  upon  the  inhahitarits  of  the  earth  to  judge  them 
aiKt  to  ^ide  them,'  According  1o  Deuteronomy,  God  spoke 
from  heaven  to  the  people  about  Mt,  Sinoif  while  E^todus 
tepoTseais  Him  as  toming  down  to  ihc  mountain  from  His 
heavenly  heights  1o  proclaim  the  law  amid  thunder  And 
liKhtrting  *  The  BahyloTiLan  conception  of  heaven  prevailed 
throufthout  the  Middle  Ages  nnd  influenced  both  the  myMic 
lore  about  the  heavenly  throne  aiul  the  pliilosophic  ccsmobgy 
oi  the  AriAtutehaiig,  such  a£  Maimonides^  Vet  Scripture 
offers  ftlfto  another  view,  the  concept  of  God  aa  the  One  en- 
tlironcd  on  high,  whom  "  the  heavens  nnd  the  heaven's  heavens 
cuinot  encompass/'  ^ 

The  fact  is  thai  lan^age  5I1II  lacked  an  expression  for  pure 
iplrit,  ajid  the  mtellvct  free<i  itself  otdy  gradually  from  the 
rcstrictionK  of  prinulive  lanRuajje  to  attain  a  purer  conception 
of  the  divine.  Thus  we  attain  deeper  inw^ht  into  the  spiritual 
nature  of  God  when  we  read  the  huniitable  words  of  the 
FUlBlfst  describing  His  omni|>re^'nce,*  or  that  other  passage : 
"Hfr  tliat  pUnlcd  the  car,  shall  He  not  hear  ?  He  that  formed 
tiltc^i  shall  He  not  !^cc?  He  th^t  chAfitlscth  the  nations, 
shftU  Henotcorrrrt,  even  He  that  tenches  man  knowledge?"* 

The  translators  and  interpreters  of  the  Bible  felt  the  need 
of  eliminating  everything  of  a  senary  nature  front  Gud  and 


■  D«L  IV,  j6,  EtXrX,  20, 
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oi  avoiding  anthropomorphism,  through  the  influence  of 
Greek  philosophy.  This  spirituaiization  of  the  God  idea  was 
taken  up  ag^  by  the  philosLiphera  of  the  Span  is]  v  Arabic 
period,  who  combated  the  prevailing  mystirijini.  Through 
them  Jewish  monotheism  emphasized  its  opposition  to  every 
hunmn  representation  of  God,  especially  the  God-Mun  of  the 
Christian  Church- 

6.  Od  the  other  Land,  we  must  bear  in  mind  that  we 
natumlly  ascribe  to  God  a  human  pemonality,  whether  we 
speak  of  Hira  as  the  Master-worker  of  the  universe,  as  the  all- 
Eceing  and  a!l-heari(ig  Judge,  or  the  compaii^icjnatc  and  merci- 
ful Father.  Wc  cannot  help  attributing  human  qualities  and 
emotions  to  Ilim  the  monent  vre  invest  Elim  with  a  moral 
And  spiritual  nature-  When  we  speak  of  His  punitive  justice, 
His  unfailing  mercy,  or  His  all-wfsc  providence,  we  transfer 
to  Him.  imperceptibly,  our  own  righteous  indignation  at  the 
sight  of  a  wicked  deed,  or  our  own  compassion  with  the 
sufferer,  or  even  our  own  mode  of  deliberation  and  decision- 
Moreover,  the  prophets  and  the  Torah,  in  ord^T  to  make  Cod 
plain  to  the  people,  described  Him  in  vivid  images  of  human 
life,  with  anger  and  jealousy  as  well  as  compassion  and  re* 
pentancen  and  also  with  the  organs  and  functions  of  the 
senses,  —  seeing,  hcuring.  ^melling^  speaking,  and  walking. 

7-  The  rabbis  are  ail  the  more  emphatic  in  their  assertions 
thai  the  Torah  merely  Intends  to  assist  the  simple-minded, 
wd  thai  unseemly  ciq^ressions  concemitig  Dcit>-  arc  due  to 
the  madequa<y  of  language,  and  must  not  be  taken  literally.' 
■'  It  is  iin  act  of  boldness  allowed  only  to  the  prophets  to  meas- 
ure the  Creator  by  the  standard  of  the  creature,"  say*  the 
Hag^adial,  and  again.  "God  appeared  to  Israel,  now  as  a 
heroic  warrior^  now  as  a  venerable  sage  imparting  knowledge, 
and  a^ain  ai  a  kind  dispenser  of  bounties,  but  always  in  a 
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Dunner  befiltuift  the  dme  and  cbcumstajicc,  so  as  to  satisfy 
the  need  of  the  human  he^rt/' '  This  is  stxiidDgly  illustruled 
tn  the  following  diabgue:  *'A  heretic  came  lo  Rabbi  Meir 
aikin^T  'How  can  you  recomcile  the  passage  wbidi  Tends, 
"Dol  iwt  JUI  heaven  and  earth,  says  the  Lord/'  with  the  one 
which  relate?  that  the  Lor<I  appeared  to  Moses  between  the 
dnmlum  of  (he  aik  of  thr  covenant?'  Whereupon  Rabbi 
Hnr  fonk  ivn  ttiirrors,  one  lai^  and  the  other  small,  and 
placed  them  bc£ore  the  interrogator,  'Look  into  this  glass/ 
be  Mid,  *and  mtii  ihat^  Does  not  your  figure  ^em  diflefent 
In  one  than  in  the  other?  How  much  more  will  the  raajt^ly 
ol  God,  who  haa neither  £gurc  not  form,  be  reflected  differently 
it)  the  JTund^  of  men  T  To  one  it  will  appear  according  to  his 
narrow  view  of  life,  and  to  the  other  in  accordance  with  his 
hirger  mental  hi>riion."'' 

Id  like  iimmRT  Rabbi  Joshua  ben  Hanania.  when  asked 
sarcastically  by  the  Emperor  Hadrian  to  show  him  his  Cod, 
f^ilkd :  '^Conie  ajid  look  at  the  buu  which  now  shines  in  the 
lull  tplcndor  of  noonday  E  Behold,  thou  art  da^ded.  How^ 
then,  canit  thou  see  without  bewilderment  the  majesty  of 
Him  from  whom  t-manales  Ijoth  sun  and  stars?'*'  This  rc- 
lofadCT,  which  was  familiar  to  the  Greeks  also,  is  cjtcdted  by 
tllC«i3e  oi  Rabban  Gamaliel  II  l<j  4  heathen  who  a*ked  him 
"Where  does  the  God  dwell  to  whom  you  daily  ptay?'' 
'^Tcll  me  first/*  he  answered,  ''where  does  yotir  soul  dwell, 
which  is  Eo  close  to  theeP  Thou  canst  nut  tell-  Huw^  theD> 
can  I  inform  thee  concerning  Him  who  dwells  in  heaven,  and 
whos«  throne  ie  separated  from  Ujc  earth  by  a  journey  of 
$500  years?"  *'Then  do  we  not  do  letter  lo  pray  to  gods 
iilioaTcncnrat  hand,  and  whom  wc  can  sec  with  oure^es?'* 


Ceo,  R.  XXVn;  MBt.  El,  XVi  Pfi-d.  R.  IL  logb;  TbuL  W  Ejt-XXn, 
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condnuKl  the  heathen,  whereupon  the  sage  alnidt  home, 
''Well,  yuu  may  s«c  your  gods,  but  Uiey  neither  see  nor  ht\p 
you,  whUe  dur  Clod,  Him^L-If  xinaeen,  yet  Sf?os  and  proircts  ua 
consTajitly.^'  ^  The  comparison  of  the  hvUihlc  aoul  lo  Cod, 
the  invisible  spirit  of  Ibe  universe.  U  worked  out  further  in 
the  Midrash  to  Psftim  CIIL 

8,  FTt>m  the  foregoing  h  is  dear  that,  whik  Judaism  in- 
sists on  tlie  Deity's  transcending  all  finite  and  i^nsory  linu' 
tations,  It  never  losllhewnse  of  ihedmcrelflilonship  between 
man  and  his  Maker.  Not wltl>st*n ding  Chrisiian  theologians 
ti>  the  contraiy,  the  Jewish  God  was  never  a  mere  abstraction.* 
The  words,  "  I  am  the  I/Ord  thy  God,"  heioken  the  inlEmatc 
rtlatiijn  between  the  redeemed  and  the  heavenly  Redeemer, 
and  the  song  i>f  Iriumph  at  the  Red  Sea,  *"This  h  my  God,  1 
will  eJloJ  llini/'  lestifies  —  according  to  the  Midrash  --  that 
even  the  humblest  ot  God's  chosen  people  were  tilled  with 
tht'  ftM?ling  of  His  ncame?*.'  In  the  same  way  iJie  warm 
breath  of  union  with  God  breathes  through  all  the  writings, 
the  p[ayer8,  and  the  wbjte  history  of  Judaism.  "'For  ^hat 
grmf  njitifin  i*;  There  that  hath  God  sn  nigh  unio  them  aa  the 
Lord  our  God  is.  whenever  we  cill  upon  Hijn?"  esclaims 
Moses  in  DeuleruiiomyH  and  the  labbis,  commenting 
upon  the  plural  form  used  here,  Kfrohim.  «»  "  nigh.'*  remark ; 
*^God  Is  nigh  t^  everyone  in  act:ordaiice  with  hia  special 
needs."* 

9-  Probably  the  rabbis  were  at  their  mo3t  profound  mood 
in  thdr  saying,  "God's  grcutness  lies  in  His  cunde!>;:ensLon, 
u  may  be  learned  from  the  Toinih,  Uie  i'ruplielH,  ai\d  the  Writ- 
logs.    To  quote  only  I^ah  aUo:  'Thus  salth  the  High  and 

^  Mid.  Teh-  P»,  cm,  t ;  swh.  a©  •- 
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"Loity  OnCt  T  dwHl  in  high  and  hoiy  places,  vnth  him  ihat  U 
o£(tc<intriicandhuiiibkspiril.'  ^  I'or  Uu5  reason  GoilsdcttcU 
as  the  pkcc  oE  Hiii  revelation  rhu  humble  Sinai  ajid  the  lowly 
thombuih/"  In  fact,  the  absence  ol  aay  medintor  in 
Juilaism  neeessiutes  the  doclrine  thiLt  Gtxt — ^witb  ail  Ilii^ 
transcendent  majesty  —  is  at  the  same  time  "an  ever  present 
jielpei  in  trouble,"'  and  that  Uis  ommpoleDcc  includes  care 
for  the  gTTQtest  and  the  ?hmflllc3l  beinga  of  creation-* 

iOh  The  doctrine  that  God  is  above  and  beyond  the  uni* 
vene,  transcending  all  created  things,  as  well  as  timv  and 
space,  might  lead  logically  to  the  view  of  tbe  deist  that  He 
at&ndtt  outaide  vf  the  world,  and  does  not  work  from  within. 
But  Ihia  inference  haa  never  been  made  even  by  the  b[jldest 
of  Jewish  thinkers.  The  Psalmi.it  said,  '*  Who  h  like  the  f^rd 
our  God,  that  hath  Uh  ^at  on  high,  that  humbieth  Himself 
to  behold  what  is  in  heaven  and  on  earth?"  *^  wonlji  which 
express  the  deepest  and  the  loftiest  thought  of  Judaism, 
Beside  the  all-tncompLi^^ng  Deity  no  other  divine  power  ur 
pcreonaUty  can  find  a  pl^ec  God  U  ir  Jill ;  He  is  ovpr  all ; 
He  is  both  immanent  and  transcendent.  Hb  creation  wu 
not  merely  setting  into  motion  the  wheels  of  the  cnsmic  fabric, 
after  which  He  withdrew  from  the  world.  The  Jew  praije* 
liim  f^jr  every  scent  and  wght  of  nature  or  of  human  life,  for 
the  beauty  <if  the  sea  an<l  the  ruinfww,  for  every  lla^h  of  light- 
ning that  illumines  the  darkened  clouds  and  every  peal  of 
thunder  that  shakes  thr  earth.  On  every  snch  occ^udon  Ihc 
Jew  utter*  praiic  t^  *'lUm  who  daily  renew*  the  work  of 
cFeatiun,**  or  "Uim  who  in  everlasting  faithfulness  keepeth 
His  covenant  wjtli  mankind."  Such  is  the  teacliing  of  the 
men  of  the  Great  Synagogue,'  and  the  charcir  of  the  Jewish 

'lB.LVn,cs.  SwilvQDnut.  X,i7-i8;  Fr  LXXXVl.  v-«.  Cdoi|j.  E. 
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God  ld«a  being  a  barren  o-nd  Al>stTar!t  trADSCendcDialism  <^Aa 
be  tirgwl  only  by  the  blindness  of  bigotry.* 

II,  The  interweaving  of  the  idciis  of  God's  inimftncnce  and 
IranBcentlcncy  h  shi^wn  especially  in  two  poems  embodied  id 
the  wng*  of  the  Synagogue^  Ibn  Gafairora  "Crown  of  Royalty" 
and  the  '*  Songs  of  Unity'*  for  each  day  of  the  week,  composed 
by  Samut'l  hen  Kalonymos,  Ihe  father  of  Judah  the  Pious  o( 
Regcnsburg,  Here  occur  such  sentiences  a*  these  :  *"All  b  in 
God  ajid  God  is  in  all'',  ''Suf^dunt  unto  Himself  and  scU- 
determiriing,  He  h  the  ever-living  and  self -conscious  Mind, 
the  all -permeating,  all-impel  Ung.  and  aD-accomp!ishtng  Will  *' ; 
"The  univei^e  is  the  cmanuLioji  of  the  plenitude  of  God,  each 
part  the  Ifghl  of  His  infinite  light,  firtmc  of  His  eternal  eni' 
pyrcarj";  "The  universe  is  the  garment,  the  covering  of  God» 
and  He  the  atl- penetrating  Soul,"'  All  these  Ide«is  were 
borrowed  from  neo-Hatonism,  and  found  a  conspicuous  place 
iQ  Ibn  Gablrer«  philosophy,  kter  influc!ncing  the  CabbalaL 

Similarly  liie  appellation.  Makom,  "Space."  i^  eipl^ned  by 
both  Philo  iind  the  rabbia  us  denoting  "Him  who  encompaasc* 
the  world,  but  whom  the  world  cannot  cncorapasa/"  An 
titlerjmce  rtuch  as  this,  well-nigh  panfbejytic  xn  tone,  lc;ids 
directly  to  fheorics  like  those  of  Spinoza  or  of  Diivid  Nieto, 
the  well-known  London  Rabbi,  who  was  largely  under  Sptno- 
aisljc  influence '  and  who  still  was  in  accord  with  Jewish 
thought.  Certainly,  as  long  as  Jewish  monotheism  conceives 
of  God  a&  siiilf-con.^doua  Intellect  and  freely  acting  Wiji,  it 
can  easily  accept  the  principle  of  divine  immanence. 

ij.  We  ucctpt,  then,  the  fact  that  man,  chlH-llkc,  invests 
God  with  human  tiualilie^^,  —  a  view  advunccd  by  Abruhajn 

^  Ou  puilhrmn  lu  /uEtAinDi  hi  StiliumbP,  I.  c. 
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'SnCruU;  G.  d,  J,,  X,  ic?. 
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ben  David  of  Posquieres  in  opposition  to  Maimonides.' 
StiU,  the  thinkers  of  Judaism  have  ever  labored  to  divest  the 
Deity  of  every  vestige  of  sensuousness^  of  likeness  to  man,  in 
fact,  of  every  limitation  to  action  or  to  free  will.  Every  con- 
ception which  merges  God  into  the  world  or  identifies  Him 
with  it  and  thus  makes  Him  subject  to  necessity,  is  incom- 
patible with  the  Jewish  idea  of  God^  which  enthrones  Him 
above  the  universe  as  its  free  and  sovereign  Master.  '^Am  I 
a  God  near  at  hand,  saith  the  Lord,  and  not  a  God  afar  off? 
Can  any  hide  himself  in  secret  places  that  I  shall  not  see  him? 
saith  the  Lord.  Do  I  not  fiJI  heaven  and  earth?"'  "To 
whom  will  you  liken  Me,  that  I  should  be  equal?*' ' 

■SMM^iDonida:  H.  TcribiAdib,  IIIw  and  R.  A- B,  D.^DOta. 
» Jer.  XXm,  a3.  'Iii.  XL,  J5. 


CHAPTER  XIII 
The  One  and  Only  Go!> 

I,  From  Ihe  very  beginning  no  Jewish  doclrine  was  bo 
firmly  prodnEmod  fttid  so  hcroicaliy  defended  as  the  belief  in 
the  One  nnd  Only  God.  This  constitutes  the  essence  and 
found4ili<jn  of  Judaism.  However  slowly  the  peojile  learned 
that  there  could  be  no  gods  beside  the  One  God,  and  that 
consequently  ^I  the  pagan  deitit^  were  but  "naught  und 
vanity,"  Ihr  Judaism  of  the  Torah  starts  with  the  proclama- 
tion of  the  Ordy  One,  and  bier  Judaism  marches  through  the 
oations  and  ages  of  history  with  a  uever-silent  prutEst  against 
pf>lyThrism  nf  e^'ery  kind,  agninst  evety  division  of  the  God- 
head into  partfL.  powers,  or  persons. 

7.  Il  h  perfectly  rlear  that  divine  pedagogy  could  not  wcU 
have  demanded  of  a  people  immature  and  untrjiined  in  re* 
ligjon,  like  Israel  in  the  wilderness  period,  the  immediate 
belief  in  Ihe  only  one  God  and  in  none  else.  Such  a  belief  is 
the  result  of  a  lon^  mental  process;  it  is  attflined  only  after 
centuries  of  severe  struggle  and  crisis.  Instearf  ot  this,  the 
Dctalogirc  of  Sinai  demanded  of  the  people  Ihat  Ihey  wo^hip 
only  the  God  of  the  Covenant  who  had  delivered  them  from 
Egypt  to  render  thein  His  people.'  Bui,  a&  they  yielded  more 
and  more  lo  ihe  seductive  wondn'p  of  the  godsof  the  Cftnaanilc* 
and  Ihcit  other  neighbors,  the  law  becjtme  more  rigid  in  pn>- 
hiblling  such  idolatrous  practices,  and  the  prophets  poured 
forth  their  unscathing  wrath  agiin^t  the  "sti^f-nccked  people" 

^Ur,XlX.4:  XXVLi;  tuiih  Jl,  a,  ii;  PulmXCVI^f. 
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And  endeavored  by  unceasing  warmngs  and  thieau  to  win 
Uiem  for  Ihe  pure  truth  of  monothciBm.' 

3.  The  God  of  Sinai  proclAims  Himself  in  the  Decalogue 
■8  A  "jcfUau;^  God/'  aod  Dot  in  vjiln.  He  oumot  tolerate 
odM^  gods  beside  Himself,  Tnth  cun  make  no  concession 
to  untruth,  nor  enter  into  any  ccmprombe  nith  it  without 
!BcH-surrendcr  A  pagiiii  religion  could  well  affurci  to  admit 
ioreigD  gods  into  its  pantbcon  wilhoiit  oScnding  tlic  ruling 
ddtfos  of  the  land.  On  the  contrAry,  their  fea.1in  ^uemed 
rither  to  he  enlnrged  by  the  nddition.  It  was  also  easy  tO 
bleiul  the  cull»  of  dcideat  oriKinnlly  distinct  and  unite  many 
divuuticji  under  11  compoNtc  ii.imc,  und  by  this  process  creiite 
&  system  of  worship  whjrh  would  t-iiher  comprise  the  gods  of 
many  landv  or  even  nier^e  them  Into  o;je  krge  fajnily.  This 
was  actually  the  ^tatL^  of  thrr  various  pagan  rcli^ons  at  the 
time  of  the  decline  of  Antiquity.  But  such  a  procedure  could 
ue^^f  lead  towards  true  monotheism.  It  lacks  the  cunctp- 
lion  of  an  inner  unity,  without  which  its  followers  could  not 
gtiup  the  true  idea  of  God  as  the  source  and  essence  of  all 
!ifc.  both  phy^cal  and  spiritual.  Only  the  One  God  of  rcve- 
Utkrti  made  the  world  really  one.  In  Him  (tlooe  heaven  and 
earth,  day  and  iii^bl.  growth  and  decay,  the  weal  and  woe  of 
individuals  .tnd  nations*  appi.-ar  a«  the  work  of  an  nIE-ruKng 
Power  and  Windont,  no  that  aW  events  in  nature  iind  history 
ore  necn  2a  parLf.  of  one  all-comprisinK  plan,' 

4,  It  I*  perfectly  true  that  a  wldt  difference  of  view  exisli 
between  the  prohibition  of  poIytlidMn  and  id<»Utry  hv  the 
DiKalogue  and  the  proeluniation  In  Deuteronomy  of  the  unity 
of  Cod,  and*  &liU  more,  between  the  law  of  the  Penf.iimch 
ud  the  prophetic  a&iiuuiu:eincQt  of  the  day  when  ItHLel's 

Tcwhp  Ki  XX, j;  XXn,  1^;  XXin,  13;  v1thDeu1-\l,4;  IV. 3ft 39: 
XXXtf.  jv.  luUbXLloXLVItl. 

■Sn:DLUnu]inH[-i:.»3.if-i4j;  D.  F,  Str«u»,  L  (^  407-408 ;  A.  B.  Davidua: 
Tkttleo  fJ  0.  T., !»-  lOi  i  LW  J, 
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God  "nhall  be  King  of  tht  whok  cnrth,  and  Hh  name  shnll 
be  One,*''  Yd  Judaism  is  based  precisely  upon  ihis  higher 
view.  The  very  drsl  jwigcs  of  ticoyyii*,  tht-  opening  of  the 
Torah,  as  well  a*  ihc  eirilic  poriion*  of  Isaiah  which  form  the 
culminatloD  of  the  pt'i>phcUi  And  the  Psalms  also,  prove  su^- 
drntly  thnt  nt  fhcir  limr  monotheism  was  nn  njciom  of  Jn- 
dui»m-  In  fict,  hcAthenUm  had  hecome  synonymous  with 
bulh  imn^e  worship  mkI  bt-litf  in  iniiny  giMls  beside  the  Only 
One  of  Israel,  and  accordinfely  had  lost  all  hold  upon  the  Jewish 
people.  The  healhen  god&werc  gi\cii  a  place  in  the  celestial 
ciconomy,  but  only  as  subordinate  rulers  ar  aa  ihc  gu,irdian 
Angels  of  the  nations,  and  always  under  the  domimon  of  God 
on  bigh,^ 

5.  Later,  in  the  coniesi  against  Gr£Ci'u-Eg)piian  paganism, 
the  doctrine  of  God's  unity  was  emphasised  in  the  Alexandrian 
propaganda  hteralure.  ol  which  only  a  purliou  has  been  pre- 
scT^'cd  for  us.  Hcne  antjigonism  in  the  most  forcible  form  is 
expressed  against  the  dcUi»ve  cults  of  paganism,  and  exclu* 
flive  worship  cluimrd  for  "  Ihc  unseen,  yet  ull-seeing  God,  the 
uncreated  Creator  of  the  world/*  *  The  Rabbinicai  Haggadah 
contains  but  dim  renuniscences  of  the  extensive  propagu^nda 
carried  on  previous  to  Hillel.  the  Talmudic  type  of  the  propa- 
gandist. Moreover,  this  period  fostered  free  inquiry  and 
philosophical  distugsion,  and  therefore  the  doi  tnne  of  unity 
emerged  more  Jind  mure  from  simple  belief  to  become  n  matter 
of  reascm.  Tlie  Gcd  of  truth  put  to  Qx^hi  the  gods  of  fot^- 
boML  Hence  many  ^cntiEes  csjxiuscd  the*  cause  of  Judaism, 
frffWBff^g  "God-fearing  men." ' 

6.  Id  this  coDncction  it  sccm&  necessary  to  point  out  the 
difTcTrnrp  between  the  God  of  the  Greek  philosophers  — 
Xcnophanp*  and  An^ucagoras,  Piato  and  Aristotle  — and  the 
God  of  Ihc  Rible.     In  abujidoning  their  own  gods,  the  Greek 


>Zuh,  XlV.o. 
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phil(«ophier»  reached  a  tithile  vSow  of  ihc  cosmos.  As  their 
•tudy  oi  sdcncc  showed  them  plaa  aod  order  everywhere, 
they  cnndudcd  Ihul  the  universe  U  governed  by  an  oU'Cn^ 
compcutumg  Intdli^^t'iKC,  a  dh^■tlc  power  rniircly  dislmrt  from 
the  capridotu  dciticn  of  the  popukr  religion.  Reflection  led 
them  io  u  cortij5lcte  rupture  witli  their  rrligiims  belief-  The 
BiblicaJ  boUef  in  God  underwent  a  different  process.  After 
God  bad  once  btiru  eoui-t'ivtd  *A.  He  was  hM  up  aa  ihc  ideal 
ci  Diorolfty,  inrhidinK  both  n'Rhleousncs'*  and  holiness.  Then 
this  doctrine  wa»  continuously  elucidated  and  deepened,  until 
a  &tai;c  w.ik  reuchcd  whL'rc  a  hajmony  cnuld  be  estahli^^hetj 
between  the  teachings  of  Mo^e^  and  the  wi^om  of  Plato  and 
Arijilotle.  To  the  noble  thinkers  ol  Hellas  trullx  was  au  object 
of  supreme  deUght.  the  highlit  privilege  of  the  «a^e-  To  the 
adhwmtA  of  Judnt»m  truth  bccAme  the  holiest  Aim  of  life  for 
Uw  dtirc  pvopic,  for  whirh  all  were  taught  to  battle  and  to 
die,  u  did  tbe  Maccnbt^n  hemes  and  Daniel  and  hta  u^o- 
ditc*,  their  prototypes. 

7.  A  4l«-ptr  mejining  was  attached  to  the  dorlrine  of  Gixl's 
tinity  uudor  Persian  rule,  in  contract  wilh  iht'  rutigiotts  system 
of  Zoroasler.  To  the  Fer^tis  life  v^is  a  continual  contUct 
between  the  princ iplcs  of  gond  and  of  cvil»  until  the  ultimate 
Wctory  of  fcood  sh&II  come.  This  dualistlc  view  of  the  world 
greatly  excels  all  vlher  heitthen  relif^ious  systems,  insofar  u  it 
assigns  elhiciil  purpose  to  the  whcile  of  life.  Vet  the  preut 
uer  of  the  Exik'  opposes  this  aystem  in  ihe  [lame  of  the  God 
of  Judaism^  speaking  tn  Cyrua,  the  LinK  of  Persia;  "I  am  the 
fyord  and  thcrr  is  none  else;  bc*idc  Me  there  i*  na  God.  I 
will  ^rd  thee.  thouRh  thou  do^t  not  know  Me,  in  order  th>-it 
the  peopir  shnll  know  fmm  ihr  risinfr  of  the  sun  *nd  from 
the  Went  that  there  is  none  beside  Me.  I  form  the  light  and 
create  darknew: ;  I  make  peurr  and  also  create  evil,  I  am  the 
Lord  that  doeth  these  things."  '    This  declaration  of  pure 


w 


JEWISH  TFTEOLOGV 


monolh^in  is  uicompatibk  with  dualism  in  both  the  phys- 
ical and  the  moral  world;  it  regards  evii  as  being  mere 
semblance  without  reality,  nn  opposing  force  which  can  be 
overcome  and  rendered  a  source  of  new  strength  for  the  \"ic- 
tory  oj  llu-  guild,  "Out  of  the  mouth  of  ihc  Most  High 
Cometh  there  not  th«  evil  and  the  goodi*"* 

S,  The  diviuoD  tyi  the  wurid  Into  rival  realms  of  good  aad 
evil  pnwrr^,  of  angelic  and  demoniacal  forces,  which  originaCirf 
in  andent  Chaldea  and  tmdcrlies  the  Zorooslrian  dualism, 
finally  took  hold  of  Judaigm  also.  Still  this  wis  oat  carried 
to  such  an  exient  thul  SaJ:in,  the  supreme  ruler  of  Ihe  demon 
world,  was  gjvcn  a  d^miniun  equal  to  that  of  God.  or  inter- 
fering with  it,  so  as  to  impair  thereby  the  principle  of  mono- 
theism, as  was  done  by  the  Church  later  on.  As  a  matter 
of  fact,  at  the  time  of  nufccnt  Chris Li:LiiiLy  the  leaders  of  the 
Synagogue  Umk  rigid  measures  against  those  heretics  {Minim) 
who  believed  in  two  divine  powers.'  because  they  rccogniwd 
tile  grave  dangt^ir  of  moral  degeneracy  in  this  Gnostic  du^ismn 
In  the  Church  it  led  first  to  the  dcilicallon  of  Christ  {i.c^  the 
Mcsi^iah)  as  the  vanquisher  of  Satan  i  afterwards,  owing  to  a 
compromise  with  heathenism,  the  Trinity  was  adopted  to 
correspond  with  tht-  thrpe-fold  godhead.  —  father,  mother, 
and  son,  —  the  pbce  of  the  mother  deity  being  taken  by  the 
Hi>ly  Ghost,  which  was  originally  conceived  as  a  female  power 
(the  Syrian  Ruhn  being  of  Ihe  feminine  gender)-' 

t).  The  churchmen  have  attempted  often  enough  to  har- 
monize the  dualism  or  trinitarianism  of  Christianity  with  thn 
monotheism  of  the  Bible.  Still  Judaism  persists  in  consider- 
ing such  an  infringrmenl  upon  the  belief  in  Israrrs  cjnc  and 
only  God  &9  really  a  compromise  with  hcAthctiiiun.     "A 

>Ub.III,^ 
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h  he  who  opposes  every  sort  of  polythebm/'  says  the 

10.  The  medieval  Jewish  thinken  thcrefotc  Tnftdc  re- 
doubled cfforls  lo  express  wilh  utmost  cJcamess  the  doclxinc 
of  Cod's  ujihy.  Tn  this  fffoM  they  received  special  cncourngc- 
mont  from  the  rxan^plc  of  ttic  lejulers  of  Ubm,  whose  vic- 
torious march  over  the  glube  was  n  triumph  for  the  ont  God 
of  Ahrahum  over  the  triune  God  of  Chrisiianily.  A  grcai 
tide  of  £ixlcllt!Ulu;ii  prugresg  ajusc,  Itadin^  to  the  f^lh  of  ihc 
HoKamnncdiirt^  and  suhseqwenily  also  to  ttat  of  the  Jews  an 
impetus  whkh  lasted  for  cent uiics.  The  new  ihoti^ht  and  keen 
iKtArih  of  thut  pf^nud  had  a  ladling  inllut^nrc  upon  the  wh^le 
€lcvelopmcnL  of  w"tom  culture.  An  alliun<:c  wi.1.1  edcctL^d 
between  religion  and  philojuptiy,  particularly  Uy  the  teadijig 
Jewi»li  m[nd».  vthkh  proved  a  lihi-ratui^  and  stiinulaLlng  force 
Ia  all  ficJda  of  scientific  investigation.  Thus  the  pure  tdcn 
of  cnoQotheUni  becixroe  the  Wia  for  modem  science  and  the 
entifir  modrm  world -view.  * 

11,  The  Mohammedan  thinkers  devoted  tiicir  attention 
chiefly  to  elucidatine  and  tipiriLualuIn^'  the  liod  idea*  begin^ 
tdttg  as  early  as  Ihe  third  century  of  Ighmism,  so  to  Interpret 
the  Koran  as  to  divest  God  of  all  anthropomorphic  attributes 
and  to  stress  }lis  at>eolute  unity,  uniquene^,  and  the  incom- 
parability  of  }ii%  onenefs.  Soon  they  became  familiar  with 
uco- Platonic  anri  Jtfterward  with  Arij^totelian  mocii^  of  specur 
Ution  Ikrough  the  work  of  Syrian  and  Jewish  translator*. 
Wilh  the  h<;lp  of  these  they  built  up  a  system  of  theology 
whidi  influenced  Jewi.ih  thought  aUo,  Uni  iu  Karaite  and  then 
in  Rttbbanitc  circles.'  Thus  sprang  up  succesdvcly  the  philo- 
sophical $>-stcms  of  Saodia,  Jehuda  ha  Levi,  tbn  Gabirol, 
Bahyu,  Ibn  D^ud,  and  Maimcmidi^s,  The  philosophicnl  hymns 
and  the  articles  of  fattb,  both  of  which  found  a  pkce  in  the  Ut- 

•  AUivd  T.  KumerJ-c,  v-jj  j  J.  &,>H.  Ar»bk  »uj  Aribk^  jevbb  FlJowpliy. 
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mgy  of  lie  Synagogue,  were  the  work  oi  their  foHirwtrs.  The 
highest  mode  of  ndormg  God  sccrocd  to  be  ihc  cIaborati<r»ii  of 
the  idej.  of  Hib  unity  lu  iU  logical  conclu^if^n.  vfhkh  sitti&ficd 
the  philosophical  mind,  though  often  remote  from  Uie  under- 
standiag  of  Ihc  muIUiudc.  Foe  tonturits  tht  supreme  effort 
of  Jewish  thought  was  to  remove  Him  from  the  poH^tLity  of 
comparison  with  any  otber  being,  and  to  abolish  every  con- 
ception which  might  impair  Hi^  absolute  and  simple  unity. 
This  menUl  activity  fiiled  the  dwellings  of  Israel  with  light, 
even  when  the  darkness  of  ignorance  covered  the  lands  of 
Chriktimdoin,  dispelled  uuty  here  and  iherc  by  rays  oi  Itnowl- 
tdgft  emaikaling  from  Jewish  quarter^.' 

IS,  The  proofs  of  the  unity  of  God  adduced  by  Moham- 
medan ftnd  Jewish  thinkeis  were  derived  from  the  ritional 
order,  dcwKn,  and  unity  of  Jhe  co5mos^  ^ind  from  ihe  laws  of 
the  mind  itself.  These  aided  in  endowing  Judaism  with  a 
power  of  conviction  which  rendered  futile  the  conversiomst 
efforts  of  the  Church,  with  its  arKumenls  and  it*  threats, 
bracrs  only  One  proved  to  be  the  God  of  truth,  higli  and 
holy  to  bnth  the  mind  and  the  heart.  The  Jewish  maslcra  of 
thought  rendered  Him  the  highest  object  of  their  speculation, 
only  to  bow  in  awe  before  Him  whu  is  beyond  all  hum^n 
ken;  the  Jewish  martyrs  likewbe  cheerfully  offered  up  their 
livCA  m  Hi»  honor;  and  thu&  all  hearts  echoed  the  baiUe-cry 
of  Ihe  centurEe»»  "  Hear  O  iBrac!.  the  Lord  our  God,  the  X-ord 
la  One,"  and  all  minds  were  illumined  by  the  radiant  hope, 
"The  Lijrd  will  be  King  of  the  earth;  on  that  day  the  Lord 
shall  be  One,  and  His  name  shall  be  One," 

ij.  Under  all  conditions,  hoiwevcr,  the  doctrine  of  unity 
remained  free  from  outwurd  cumpulMtm  anti  full  of  intrinsic 
vigor  and  freshness.  There  waa  atill  room  for  differences  of 
opinion,  such  aa  whetht-r  God's  lif:^.  power,  wisdom,  and  unity 
are  attributes  —  distinct  from  His  being,  and  qualifying  Jl,  — 

^  S«  DupCr'i  CmjUii  btSanm  Retipan  tind  SiUna. 
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or  ivbcthrr  ifacy  a-rc  inhcrcnl  in  His  Dalure,  comprising  His 
veiy  c£6rncc--  This  contT\>vcrsy  jiimcd  lo  dctcnninc  Ihe  ccn- 
CcptloQ  of  God.  cither  by  AristotcHAn  mlionalism,  as  rcprc- 
«rbtc(i  by  Moimonidcs,  or  by  thr  ]H>j«itivc  ri^ligious  oj^^umptinns 
of  i'tcsavi  -TjiH  tilhcm. 

Thia  b  Maiinomde>i'  statement  of  the  unity:  "God  ti  one; 
tbait  h.  He  is  uiiUkt-  a-ay  Mvcr  luiii^  whether  mndt  one  in 
point  of  numbcn  or  spodcs.  or  by  virtue  of  composition,  squ- 
ntion,  vid  &miplilicatioii.  lie  h  one  in  HifnAcli,  there  hviug 
no  multiplidty  in  llini»    Uh  unity  15  beyond  oil  dctinfdon,"  ^ 

Ibn  GaMrol  in  hi*  "Crown  of  Royalty"  put*  the  same 
thought  inti}  [xietic  funn:  "One  orl  Thi>u;  Ihr  wik  wonder 
at  ihe  mystery  of  Tliy  unity,  not  knowinj;  what  it  b.  One 
art  Thou ;  not  like  the  one  of  dimeoaion  or  number,  ii  neither 
■Edition  nor  change,  neither  attribute  nor  quality  affeets 
Thy  beinjE'  Thou  art  God,  who  su*Uinest  all  bcinj^s  by  Tby 
divinity,  who  hojdwt  tU  creatures  b  Thy  unity.  Thou  art 
God,  and  Ihi^re  »  no  distinction  between  Thy  unity^  Thy 
eternity,  and  Thy  being.  All  U  my^ter)',  and  however  the 
nunvH  may  dill^^r,  tlicy  nil  ItN  lliaL  Thou  art  but  one."  ^ 

14,  Side  by  side  w^th  Mi  rationalistic  tr^nd,  Judaism 
alvftys  contained  a  current  of  oiystJciam^  The  my^tiut  ac* 
«plcd  UlcraJly  Xhr  .inlhrup-nniirphic  pictures  of  The  Deity  En 
the  Bible,  and  did  not  mrc  how  much  they  might  aflect  the 
■pirituality  and  unity  of  Cfod.  'Hit;  philowphic  schools  bod 
eontended  ft^jiin&t  the  anthropomorphic  views  of  the  older 
myBticflt  ft&d  tlius  bad  brought  higher  we^vs  of  die  Godhead 
Xt^  doodAUlCe;  but  when  the  ratio jidiistJc  movement  had 
xpmt  its  force,  the  reaetion  came  tn  the  form  of  the  Ccbbalah. 
the  Kccrct  lore  whit:h  clajmcd  to  have  been  "transmitted" 
{according  to  the  menninx  of  Ihe  word)  frnm  n.  hfinry  pnst. 
The  older  vyntem  of  thought  had  stripped  the  Deity  of  all 
rMUty  an<l  had  robbtfd  n^Eigion  of  ull  {HJKZtivrnevi ;  noW|  in 
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contrast,  the  soul  demajided  a  God  of  revelation  through 
faith  in  whom  might  come  exaltation  and  solace.^ 

Nevertheless  the  M^monidean  articles  of  faf th  were  adopted 
into  the  liturgy  because  of  their  emphasis  on  the  absolute  unity 
and  indivisibility  of  God^  by  which  they  constituted  a  vigor- 
ous protest  against  the  Christian  dogma.  Judaism  ever  found 
its  strength  in  God  the  only  OnOj  and  will  hnd  Him  ever 
anew  a  source  of  insfnration  and  rejuvenation, 

I  See  Schmiedl,  I.  c^  a3cn5A- 


CHAPTER  XrV 


God's  Okmwot^kce  and  Okcokiekce 

t-  AmoDfiE  !lU  ih<.'  (HioiionA  which  undt^rlic  our  Gotl-crm* 
sdouwc^  the  fotvmoit  13  iht  rtalixaiion  cf  ourowu  wedui^^ 
and  helpk6Siice&  This  makes  us  long  for  One  nii>;lii[oT  rhun 
enraclvcs,  for  the  Alnnnht>'  irho»  acts  are  beyond  comparison. 
Tlic  iistX  attribute,  therefore,  ^th  whic^  we  feeble  mortals 
invest  our  Drhy  is  omnipotmrp.  Thus  the  pagaJi  n^rribct 
TOpreme  power  o>"er  tbdr  different  reahns  to  his  vaj-Joiu  ddties. 
Heutc  the  name  loi  God  ainuug  ^11  Ihe  Semites  h  Et  —  *"  the 
Powerful  One."*  Jud^wn  claims  for  God  abwlute  and  tm- 
limited  power  over  ^W  that  is,  ll  declarer  Him  lu  be  \hv  Mun« 
ttnd  eucnrr  of  nil  JitrniKth,  the  almiff.hty  Crcntfir  .tnd  Ruler 
oi  the  umvene,  AU  that  rxUts  is  IGs  creation ;  aJl  that  occuri 
in  Hi!»  aditevemeut.  He  i»  frequently  cuJIod  by  the  rabtm 
ka  Gfbtttttk,  die  Omnipotence.' 

1.  The  historical  method  of  fttudy  neins  to  indicsCe  that 
vanous  covonic  potcndc*  were  vonliiprd  in  primitive  life 
dlhcr  fingly  or  coUfclivrly  un^er  the  name  of  Etokim,  *'divine 
powers,"  ot  Zib€oi)t  EUfhim,  *'hoaud  divine  povfcrs."  Wilii 
tbe  aecqtiancc  of  tht-  idra  of  divine  omnipolence,  these  were 
UJoited  into  a  confederacy  of  dMne  foKC«  umier  the  domii^oil 
of  the  one  Goif.  the  "Lord  of  Hoits,"  Still  iheM?  powers  of 
heaven,  earth  nnd  the  deq>  by  no  means  at  once  surrendered 
their  identity^  Most  of  them  became  angels.  *'mcracQfiers"  of 
the  omnij»lent  Gud.  nr  'Spirits"  TDammg  In  the  realnKi 
where  onee  thr>'  ruled*  while  a  few  were  relented  ai  monUefs 
U>  tbc  region  of  superstition.    The  heathen  dcitici>  wfaich 
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persisted  for  a  while  in  popular  belief,  were  also  plaired  wilh 
the  angels  as  "heavenly  njlcrs"  o(  their  respective  laniis  or 
nations  about  the  throne  of  the  Most  High.  At  all  events, 
Israel's  Q*n\  was  enthroned  above  rhem  all  as  Lord  of  the 
universe.  In  fact,  the  Alexandrian  translator?  and  some  of  the 
rabbis  actually  explained  in  ibis  Evnst  the  Biblical  iiamf!^  El 
Sfrnddni  and  J.H  V  H,  Z^hoGth.^  The  medieval  phflosopherSj 
however,  took  a  backward  step  away  from  the  fiiblical  \Tcw 
when,  under  the  influence  of  Neoplatonism,  they  represented 
the  angels  and  Ihc  spirits  of  the  stars  aa  intermediary  forces.' 
3,  Actoidin^  to  the  Bible,  both  the  Creation  a4id  llie  order 
of  the  universe  testify  to  diWrn.-  omniiH>li'nce-  (^(►d  called 
all  things  inco  exislencc  by  Hb  abnighty  word,  unawbtcd  by 
His  heavenly  mes&cngeri^.  He  alone  stretched  out  the  heavens, 
set  bounds  to  the  sru,  and  foimHi'd  the  earlh  on  pillars  thai 
U  be  not  moved  ;  none  was  with  Ilim  to  partake  in  the  work. 
This  Is  llie  process  of  ciealion  according  to  the  fir&l  thaptw 
of  Gaicsia  and  the  foriicth  chapter  of  Isafaii-  So  He  ap- 
pears throughout  ihc  Scriplurc*  is  'Uhe  Doer  of  wonders," 
"whoH  arm  never  wastes  short"  to  carry  out  His  will.  "He 
fainteth  cot,  neither  Is  He  weary."  His  dominion  extend* 
over  the  sea  and  the  storm,  over  life  and  dealli,  over  high  and 
low.  Irlcfmedlary  forces  rwrticlpaling  in  His  work  are 
never  mentioned.  They  arc  rcfcfrrcd  lo  only  In  the  poetic 
description  of  rreation  in  the  Imok  of  Job:  "WJiere  wast 
thou  when  Il-iid  the  foundniionnnf  the  earth?  .  .  .  When  the 
morning  stats  sang  together^  and  all  the  »oru  of  God  sthoutcd 
(or  joy.'* 

'Sm  Sq)tiuwlat  10  job  V.  Ml  VHI,  x  ko'I  H  Sun.  V,  >»;  VII,  S,  >nd 
Ber  J I  b. 

<  <*c  -Schmwil,  I.  c,  «T  IT.  Dnv>d  NcLimBrk  Iliinkt  thul  t>nlh  Uif  prapfact 
Jrirmtjih  an'I  Ibc  MlibuAh  ktcw  atid  FrjivEf>1  Thr  briipl  in  40g^  Sm  hib 
ATtlLlc  Ikkirim  ia  Oar  Hh  VahdiiUi. 

*0*n  Will.  Mi  Num-XI,  Mi  H  XI„  ij;  Jcr  V,ij;  X,ii;  XX^Tf. 
SI  XXXII.  >ri  ZkA.  VlU^Ai  JobXXXVIlI.7:  XUI.1. 


GOD'S  OMNIPOTENCE  AND  OMNISCIENCX 


9a 


W 


Proof  of  God'i»  supreme  power  was  founci  particuUrly  in 
history,  cither  in  !lis  miraculous  changing  of  Ihc  [x-ituriU 
ordfT,  or  In  HU  defeat  of  the  mighty  hostile  armicH  whkh 
bAde  Htm  ddjaiicfr.^  Often  the  heatlien  deities  or  the  cel»Lid 
povrers  axv  iulruduc^  a.-^  Jr^imatJc  Bgures  to  testify  Ut  the 
tfiumph  of  Ihc  divine  omnipoicnre,  a§  when  ihe  Lotd  Is  said 
to  "execute  judsmcnt  against  the  gods  of  Egypt"  or  when 
"the  stnrs  in  their  courses  foupht  against  Siscm.'" ' 

4.  G<m1'»  power  15  lixmted  only  by  His  own  voUtiom.  "He 
dovtb  what  He  wiUi:lh/'*  In  man  the  wiil  and  the  power 
for  &  certain  act  arc  far  apart,  and  often  directly  conflicting. 
Not  $0  with  God,  for  the  very  idcix  of  God  i»  perfection,  and 
ffli  will  implies  ncusoojily  the  power  to  accompli:(Jilhcde^red 
end.  Kb  will  is  deicrrmned  only  by  auth  factor*  as  Hia 
knowledge  and  His  moral  eclf -restraint. 

5.  Therefore  the  idea  of  God^s  omnipotence  must  be  coupled 
with  Thnl  of  His  omniscience.  Both  His  powrr  nnd  His 
knowledge  are  unlike  man's  10  bdng  without  limitation. 
When  wt!  repeat  the  Biblical  temisof  an  all  Hedii^!.  all  hearing, 
and  all-knowing  God.  we  mean  in  the  first  instance  that  the 
lifoiutiun  of  space  docs  not  exist  for  Him^  He  bchoid^  the 
extreme  parts  of  the  earth  and  obscr\'c*  dl  that  happens  under 
the  benven.H;  nothing  h  hidden  from  His  >tght.  He  not  only 
sees  the  deeds  of  meiiH  He  also  searches  tlitir  ihuuglils,  Loak' 
big  into  their  hearts,  He  kiiow^  the  word,  ere  it  is  upon  the 
tongue-  l-nookbg  into  the  future,  he  knows  every  creature, 
ere  it  cntcre  ciiiKtcnre.  "  The  darkness  and  the  light  arc  alike 
to  Him."  With  one  glance  He  surveys  all  ihat  is  and  all  that 
htppeoi.^  He  is,  a*  the  rabbi*  express  It,  ''the  all-seeing  Eye 
uid  the  all'heaiing  Eat  "  ^ 

■Dcut.  lU.  i4,  XI.  Si  XXVI.  Ah  XXIX,  1^  J«.  X,  &i  Pi.  LXV,  ri 
LXV1.  7;  l-XJV-LXXVm^  I  ChrvQ.  XXIX.  11,  la. 

>£i,XII,m;  JuitcBV.io,  •©•nldlV.jj- 

*Vt.  XI.  4;   XXXin,  u  fi   CXXXIX;  Jo,  XI,  10;    XVII,  10;  Job 


JEWISH  THEOUKJV 


Id  tike  manner  the  distinctions  of  time  ilisspp^at  before 
Ulm.  The  entire  past  is  imroITcd  before  His  sight ;  lib  book 
records  all  that  men  do  or  suffer,  even  their  Iciifs;  ^  antl  there 
t3  no  forget  fulness  witli  Him.  The  n-mole*;!  future  nl™  is 
open  before  Him.  for  it  is  planned  by  Him.  and  in  it  He  has 
allotted  to  eaih  biding  its  days  and  its  atepa.'  Yea,  as  He 
beholds  events  ere  they  transpire,  50  He  reveals  the  secrets  of 
the  future  to  His  thosen  ones,  in  order  to  warn  meu  of  the 
judgnenis  that  lhn?«lcn  them,* 

6,  The  idea  of  divine  omniscience  could  npen  onJy  ^raditally 
in  the  minds  of  the  peoplcn  The  older  «nd  iiiore  cliUd-lifce 
conception  slill  remains  in  the  Modes  of  the  Deluge  and  the 
Tower  of  BabcU  where  God  descended  from  heaven  lo  watch 
the  doings  of  men,  and  repented  <jf  what  He  had  done.*  Ob- 
viously the  idea  of  divine  oniniscit^nce  took  hold  of  the  people 
as  a  result  of  the  admonitions  of  the  prophets. 

7.  Philosophical  inquiry  iiUo  the  ideas  of  liie  divine  omnjp- 
Meocc  and  omnlscienre.  however,  disclosc^i  many  difficulties. 
The  BIblicd  nisettion  that  nothing  Is  impos^slbtc  to  Goil  wdl 
not  stand  the  test  as  soon  as  wc  ask  seriously  whether  God 
can  make  the  uninic  true,  —  as  making  two  times  two  to 
equal  five  —  or  whether  He  can  declare  lb<r  wrong  to  be  right. 
Obviously  Hecannoloverlvtm  the  ]aw»  of  mathematical  tmih 
or  of  moral  truth,  without  at  the  same  time  losbg  His  nature 
as  the  Source  and  E^&ence  of  all  Lrulli.  Nai  can  He  abrogate 
the  laws  of  nature,  which  are  really  His  own  rules  for  His 
creation,  without  detracting  frym  both  His  ijmnbdence  and 
the  immutability  of  His  wilL  This  question  will  be  discussed 
more  fully  in  connection  with  miracles,  in  chapter  XXVTI. 

Together  with  the  problem  of  the  divine  omnLscIcnce  arifres 
the  difficulty  of  reconciling  this  with  our  freedom  of  wil!  and 

>  S«  New  Year  UtuiBv,  Sliu(«t^  PnytfhioJi.  »4^. 
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our  moral  responsibillly.  Would  nol  His  foreknowledge  of 
our  actions  \t\  cfTecl  ^Jctcrminc  ihcm?  This  cliffiailiy  can 
only  be  i«(>lv«i  by  a  projjcr  conception  of  tht  irccilom  of  the 
frill,  jutd  will  be  discussL'd  in  Ihat  connccllon  in  chapter 
XXXVU, 

Altogether,  we  must  guard  agaukst  applyiDg  oui  bunuo  type 
of  knowledge  to  God.  Man,  limited  by  spare  Mid  time, 
obtains  hh  knowledge  of  things  and  events  by  hi£  scDses^ 
Ijccoming  aware  of  them  i^epLLralely  ii^  they  exist  eilher  beside 
(aeh  other  or  in  succession.  With  Gc>d  nil  knowledge  is 
complete ;  there  is  no  growth  of  kikowled^c  from  yesterday  to 
to-day,  no  knowledge  of  only  j^  part  instead  of  the  whole  of 
the  world.  His  orTni:w:[enee  and  omniprtlence  are  bound  up 
witJi  Ifis  omciipreiieii^if  and  eternity.  "I'or  My  thoughlfl  are 
not  your  thoughts,  neither  are  your  waya  My  waya,  fiaittt 
the  Lord,  For  as  The  heavens  are  higher  than  the  earth,  fo 
Arc  My  ways  higher  than  yuur  way&,  and  My  thoughts  than 
your  thoughln."' 


CllAFTER  XV 
God's  Owyn*tte&ENCE  and  ETERmrv 

T^  A«  soon  as  man  aw^ens  to  a  higher  consciousness  oE 
Gnd,  he  realizes  Hit  vast  disUnce  bttwecn  his  own  iuiile 
being  lEmiled  by  spat't^  ami  limc^  and  the  iDllnile  Being  which 
etywhcfc  And  onceaaingiy  in  lofty  grandeur  and  un- 
power.  His  very  sense  of  being  he'^getf  in  by  the 
bounds  and  imperfections  of  a  finite  rti^tcncc  m^vkcs  him  long 
for  the  inluiUe  God.  unlimited  in  miglLtn  ^nd  brings  to  him 
the  feeling  o(  awe  before  His  grealnea^n  But  this  conception 
ol  God  as  the  omnipro^cnt  nnd  evcrlAslinf;  Spkil,  as  distinct 
irom  any  created  being,  i^  litcwiae  the  result  of  many  stages 
of  growing  though  I - 

t.  The  primitive  mind  imaginea  God  as  dwelling  in  a 
lofty  place,  wheuct  He  rultis  the  earth  bciitalli,  dr-sccnding 
at  time^  to  take  pari  in  the  affairs  of  men,  to  tarry  among 
them*  or  to  walk  with  ihem.'  The  people  adhered  largely  to 
this  conception  duiijiK  ihv  Biblical  |>criodr  us  ihey  considered 
»  the  original  seal  of  the  Ufiiy,  first  Paradise,  later  on  Sinai 
or  Zion.  and  finally  the  far-o^  bc^avenSr  It  required  pcopbetic 
virion  io  drseem  that  *'lhe  hcax'ens  ami  Ihe  heavens*  heavens 
do  not  oncompaw  God's  majfiiy/'  exprcsacd  also  in  poetic 
imagery  that  "the  heaven  i*  My  throne  and  the  earth  My 
footstool/'*  The  djiMiir  ff»fm  of  this  idea  of  the  divine  omni- 
pfc^^encc  is  found  iji  the  oft-quoted  passage  from  Psalm 
CXXXIX' 

1  C,n.  IV.  iti:  XI,  ;;  XVin,  ii;  XXVItt,  itt;  T)vat.  XStVt,  i$;  Micth 
If^ltet  ^iri'iirfv  r  c  ,  1,  S4S  f. 

■  1  ELm«>  Vm,  37  ^  In,LXVi«T.  'Stt*tMVC,€luj>ta  Xn,  5. 
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3.  Thr  (Iwclimg  places  of  GofI  arc  Ui  f^vc  way  tlie  nkomont 
HL-i  omniprcM^ncc  11  undcntood  M  pcnctrattnji  Ihc  untvene  to 
fluch  an  extent  tZuit  nolhing  vKupv*  HU  glance  nur  lies  with' 
cut  His  dominion.'  Thc^y  nte  thtn  traiiafarmt^  into  i>lac<*& 
where  He  had  manlfcstM  His  Name,  Hia  Glory,  or  Hia  Pres- 
ence C'Counlcnftna:.*'  tn  the  Hebrew),  In  this  way  certain 
cmnnntmnK  or  powrrs  of  t^od  wpre  formrd  which  roiild  he 
legated  in  a  certain  »pacc  without  impairing  the  divine  omni- 
ptcfii'utt-  Thcsse  ixitcrmnlijify  powem  will  be  the  ihenie  of 
chapter  XX'XII, 

The  foUowirg  <3iflloguc  illustrates  this  stage  of  thought: 
Aherctic  oace  tald  surr^^lkally  to  Gamaliel  11,  "Vc  say  that 
where  ten  persons  assenihle  for  wor^hip^  there  Ihc  rfivjne 
jnajcsty  (ShektHith)  descends  upon  them;  hvw  many  such 
ntaje&Ues  are  Ihere?"  To  whirh  Gamaliel  replied:  "Doc* 
not  the  one  crb  of  day  send  forth  a  million  rays  upon  Ihc  earth  ? 
And  should  not  the  najeaty  of  God,  which  ii  :t  million  lima 
brighter  than  the  sun,  be  fdlected  in  every  apot  on  earth?"  ' 

4,  Nevertheless  n  conrcptlon  of  T*^re  spfriT  f^  very  difficult 
to  attain,  ever  in  regard  to  God,  The  thouttht  of  His  omni- 
presence h  tisiially  interpreted  by  imagining  nome  ethereal 
aubstanee  which  expands  InfinEldy,  as  Ibn  Ezra  and  S&adia 
before  him  were  IncHncd  to  do*  or  by  picturing  Hon  as  a 
sort  of  all-encompasJ^inK  Space,  in  accord^jJice  with  the 
nibbi»  *  The  New  Testament  writer*  and  the  Church  faihcra 
likewiM^  spoke  vf  Ood  as  Spirit,  but  really  h^d  in  mind,  far 
the  moat  part,  an  ethereal  substance  resembling  liglit  pervad' 
ing  co«mic  i^nce.  The  oftcn-cxprcased  belief  that  man  may 
Kc  God  after  death  rc»t»  upon  ihi^  conception  of  God  aa  ft 
substunce  perce^>til>ld  to  the  mini!,* 

■Comp.  AmcHLX^i;  Jcr  XXII],  u-  '^nh.wa- 

Tomp  KjLufrnAnn,  I-  f-,  ;a  ftml  ^i.  nofd  tjo,  iji;  Stfiuasv  I  c,  I«fS<' 

•Uk.  45  fa;  comp.  1  Cortnth.  XXU,  it,  buni  on  hi.  XXXIU.  18,  Ffe. 

xvu,  >a, 


JEWISH  THEOLOGY 


A  higher  standpoint  h  taken  by  a.  thinker  such  as  Ibn 
Gabirol,  who  ^nds  God'±  omnipresence  in  Ilis  ail'perv^-iding 
will  and  inidlett,^  But  this  lype  of  divine  omnipresence  i3 
ralhcr  divine  immanence.  The  rcb'gious  consdousness  has  a 
quite  ditlereni  picture  of  God,  a  MLf<onsdous  Per^onalityj 
ever  near  to  man.  ever  .scanning  his  acts,  hjR  ihoughla.  and  his 
motives.  Here  philosophy  and  rcligioti  part  company.  The 
former  mu&t  abstain  from  the  assumption  of  a  divine  person- 
ality; the  latter  cannot  do  without  it.  The  God  of  religion 
must  partake  of  the  knowledge  and  the  feelings  of  His  wor- 
shiper, must  know  his  every  impulse  and  idea,  &nd  must  feel 
with  him  in  his  suffering  and  need.  God's  omnipresence  is  in 
this  Hnse  a  po&tulate  of  religion. 

5.  The  seconti  earthly  and  human  iinutaljon  is  that  of  time. 
Confined  by  3|Jacc  and  time,  man  casts  his  eyes  upward  toward 
a  Being  who  shall  be  infinite  and  eternal.  Whate^'er  lime 
begets,  time  swallows  up  again.  Trao^ttiriness  is  the  fate  oJ 
all  ildngs,  Evcr>'thing  which  enter?  cilstcnce  must  end  at 
Ust.  "Also  heaven  and  earth  perbh  and  wax  old  like  a 
garment.  Only  God  rcmnina  forever  the  same,  and  flis  years 
have  no  end.  He  is  from  everlasting  to  cvcriasling,  the  first 
and  the  laat."  So  apeak  prophet  and  psjilmibL,  voicing  a 
universal  thought ';   and  our  liturgical  poet  sing:!: 

"The  Lord  of  flU  dM  reign  atiprcme 
£re  yet  ifaii  wodcl  w^  made  and  tormcd; 
When  all  via  finUhed  hy  His  will, 
ThcTj  WEUi  Hit  name  h&  Ring  pEadaijiied. 

^*Ancl  «b<jiJ(l  lIh^u  furnu  nu  moiv  rubi, 
He  »[ilJ  will  ruft  in  maJCTty ; 
He  WHS,  He  is,  He  aholl  remala, 
Hi5  g^iy  ncvct  <bil]  dccrcue,"  ' 

'  See  Kaufnumn,  1,  ^..  ivo  i. 

■fa,  XLVin,  tj;  PLXC.af.;  CU.  3P>.  a?.    On  tin:  prgcn  of  devdoti- 
meotoltlieidcajItteraiiy.aKNeunujL,  I.e.,  U,  77- 
'  Adon  Glun.  Siofrr'A  Prisysrbimk ,  p.  3. 
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6>  But  iht  idea  oi  Cod's  eteniily  also  prescols  ceriaJn 
dUTkcultits  to  Ihe  thinking  mind,  A^  Crvd[or  and  Author  of 
tfac  universe,  God  is  llic  First  Cause,  without  bcginninR  or 
endr  the  Source  ol  all  existence ;  ^s  RuLcr  aad  M^Lcr  of  the 
vorid.  He-  mmntnins  nil  things  through  n)]  clrmiry;  thnu^h 
bctiVai  and  eaith  '^viajold  like  a  garment,''  lleoutlaiU  them 
ftlL  Now,  if  He  h  la  manifest  Ihese  powcn  frtim  everlasting 
to  everk^tln;,  He  must  ever  remain  the  ^ame.  Consequently, 
we  mu&t  add  iinakutabLlity  as  a  corollary  at  eternity,  U  th« 
IaIIct  b  to  mcftn  anyihjn^,  [i  h  not  enough  1o  stale  that  God 
h  without  beginning  and  without  end  i  Ihe  esscniliO  pnrt  of 
the  doctrine  is  His  transcendence  ^bove  Ihe  ch^nge^  and  con- 
ditions of  lime.  Wc  mortals  cannot  really  entertain  a  eon- 
ceplion  ol  eternity ;  our  nearest  approach  to  it  ta  an  endleju 
aucce^on  of  periods  of  (imL*.  a  cr^a^elca6  proeeaslon  of  ages  and 
Miu  Ediowingeachother.  Endless  time  h  not  aX  ^11  the^me  Afl 
timeJescncss.  TfaeTelorceternity&igni&e«trxnM:eridence  above 
all  existence  in  time;  its  real  meaning  i^  suprrmundnnciiy^ 

7.  This  seems  the  bc^t  way  to  avoid  the  difiicuhy  which 
seemed  almost  insuperable  lo  the  medieval  llii/ikera,  bow  to 
reconcile  a  Creacion  at  a  ccrtalri  time  and  a  Crcalor  for  whom 
tiiDc  does  not  exist,  Lk  the  eQort  to  solve  the  ditl&cully.  tbcy 
rcf^iEeii  to  the  Platonic  itod  Aii^tolctiiin  definition  oi  tinie  aa 
the  rciult  of  the  motioni  of  the  heavenly  bodies;  thu*  they 
declared  th^it  time  was  creutcd  limultancouiJy  with  tiic  world. 
This  ia  im|x>4^ble  for  the  modcTn  thinker,  who  has  learned 
from  Kant  to  regard  time  and  space,  not  as  external  realttiea, 
but  OA  bumaii  mode;*  ol  apper^epliuu  of  objects,  Su  the  con- 
tmst  between  the  trnnsient  character  of  the  world  and  the 
eternity  of  God  becomra  aU  the  greater  with  the  increasing 
rcaliaaiton  of  the  va/it  givp  between  the  material  w*irld  and  the 
divine  spirit. 


'Sec  Stmua,  I.  c,  j6j,  651;   KiJifnuan,  1.  i:^jaO  f.j  Dtummuod:  FkUa, 
MP.  46. 
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At  this  puinl  iirisea  a  still  greater  difficutty.  The  very  idea 
of  crmUon  at  a  certain  lime  becomes  uutenable  in  \'iew  of  our 
knowledge  of  the  natural  process;  the  universe  itself,  it  &ecma 
to  us.  attends  over  an  infinity  of  space  and  time.  Indeed, 
the  modern  view  of  evolution  in  place  of  creation  has  the  grave 
dan^cT  of  l«ic1lng  to  panthdsm,  lo  a  conneplian  of  Uic  I'osmos 
wluch  icci  in  Cod  ofily  an  eternal  energy  (oj  substance)  ^t^ 
void  o( Iree  volilioo  and  self-consuous  action.'  Wtcaa  tri'ade 
the  diftiniliy  only  by  assuming  God'^  tran^rendencc,  and  itiia 
can  be  done  in  such  a  way  a^  not  to  e:idude  His  immanence, 
or  *-  what  is  the  saiue  Lhing  —  His  omnipresence. 

8,  Both  God's  omnipresence  and  His  eternity  are  intended 
only  10  raise  Hxm  Jar  above  the  wtiridn  out  of  Ihe  confines  of 
space  and  time,  to  rcprey^nt  Hrs  sublime  loftiness  as  the 
"Rock  of  A^"  aA  holding  worlds  without  number  in  "His 
eternal  anus/'  ^'Nothing  can  be  hidden  from  Him  who  haa 
retired  the  rnlire  universe  and  is  familiar  with  every  part  of  it, 
however  rcraotc,"  ' 

'  ^  ChsifMt  XXV  Utow-  ^^ 

•Tuh,  Kwgvd,  DuUr,  S;Gca,  R,  IX,  SI  with  nrereo^  to  Jer,  XXHI,  u* 
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CHAPTER  XVI 
God's  Holimcss 

t.  JtH^ftlsm  rwYigntzcs  iwo  dislinr!  typrs  of  divine  attri- 
bute*. ThoK  which  wc  have  so  far  considered  btrlon^t  to  the 
mctftphyucal  groufv,  which  chiclly  engage  the  attention  of 
the  philtuopher  They  rejirt-wnt  God  as  a  Ifnnscendenul 
Bcmg  wliti  is  «vcr  bryorid  our  compreheniiuUn  (because  our 
linile  inldlect  c&n  nrvr-r  ^rasp  the-  in&njte  S^iiril.  They  Are 
not  descriptions.  Vur  nihet  inferences  from  the  works  of  the 
Master  of  the  ^'.nUi  to  the  Mooter  himself.  But  therv  are 
other  {h\-inr  ftltrtbiilra  whirJi  we  derive  from  our  own  moral 
oaturc.  and  which  invest  our  whole  life  with  a  hiji;her  uior^ 
charaeipT.  liinlfad  ol  ^trtMUg  from  the  uxlcmnl  ncrrasity 
which  governs  niiturc  in  its  causes  and  cffecu,  these  rest  upon 
our  ateumpliim  of  inner  fietdunr,  setting  the  aim*  f^^r  ;iil  that 
we  achieve.  Thismornl  notuieisrealiwd  to  some  extent  even 
by  the  savAge,  when  he  tremble*  before  his  dcfty  in  pang*  of 
conscience,  or  eiideavori^  la  propitiate  him  by  f^  rifKCf^.  Still, 
JudAtsm  alone  fully  realirM  the  moral  nature  of  the  Deity; 
ibis  was  dune  by  mvi^ling  the  tenn  '*hoUne»»*'  with  the  idem 
of  monl  jxTfection.  so  thai  God  became  the  trieal  and  puttem 
of  the  loftie*!  morality,  "Be  ye  holy,  for  I  (he  Lord  )'our 
CkKlack  hi>ly."  ' — This  is  thcctntralandcuImiaaLLn^  idea  of 
the  Jewish  law  • 

3.  Holiness  is  the  cwicncc  of  ill  moral  perfection;  it  Is 
purity  unsullied  hy  any  hrenth  of  evil.    True  holinrm  rnn  be 

'Lct.XIX,!. 

'C«BFLl>UljnuwJ,  c.  1^3  i  -.  Slruji^l  £-.  1M  fi  iUuvcahofl.  L  c^^gfr* 
Sosi  lMMn»-.  £f*k(o//i^"",  ChaptenlV-V. 
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ascribed  only  ta  Divinity,  above  thp  realm  of  the  fle^h  and  tiic 
SCQSC9,  ^'There  13  none  holy  but  ibe  Lord,  for  there  fa  noht 
bchhifThee,"  says  Srripture/  Whether  man  stands  on  a  lower 
nr  higher  level  of  euhurc,  he  has  in  all  his  plana  and  aspirations 
some  ideal  of  perfecdodi  to  which  he  may  never  iittAin,  but 
which  serves  as  ihe  standa^rd  for  liis  actions.  The  best  ol  his 
doings  falls  short  of  what  he  ought  lo  do  ;  in  his  highest  efforts 
be  Evali£c'!^  the  potentmlity  of  bettvr  things.  Thj^  ideal  of 
mofal  perfection  works  as  the  motive  power  of  the  will  in. melting 
for  it  jt  standard  ;  it  establishes  human  freedom  In  place  of 
nature's  compulbion,  but  5U<.h  an  ideal  can  cmaimle  only  from 
the  mornl  power  ruling  life,  which  we  designate  as  the  divine 
Hoiiaess- 

3.  Scriptureaaysof  God  thai  Hc**waIkelhinholmcS3/*-and 
accordingly  moraUty  in  man  is  spoken  of  as  '^walkinff  in  the 
ways  of  God-"'  ''Walk  before  Me  and  be  perfect  I"  says 
God  to  Ahrnhntn.*  Mosci?  nppmuched  God  with  two  petitions, 
—  thconc/'Show  me  Thy  ways  thai  I  may  knowThcc!"  the 
other,  "Show  me,  I  pray  Thee,  Thy  gbry !"  In  response  to 
tht  latter  God  said,  ^*No  man  can  see  Me  and  live",  but  the 
former  petition  was  granted  in  that  the  Lord  revealed  lOnrtMlf 
In  His  moril  attributt^s,^  Tht^se  alone  can  be  under^lood  and 
emiilntcd  by  man;  in  regard  tn  the  sn-enllcd  nictHi|Jhysical 
attnbutc»  God  mil  ever  remain  beyond  bumun  comprehension 
and  emulaijon. 

4.  In  order  to  serve  a^  vehicle  for  the  expression  of  the 
highest  moral  ptrfectioxi,  the  Biblical  term  for  holiness,  Kadosk, 
had  to  imderRO  a  long  process  of  development,  obscuring  its 
original  nieaninR,  The  history  of  this  term  pva  us  the 
riee|ipst  iniifihl  into  the  working  cf  the  Jc^with  genius  towarUa 
the  foil  revelation  of  the  God  of  holiness.    At  first  the  word 


■  I  Sun.  IT,  SI.  *  Pa.  LXXMt,  14- 

*I>«kJl.  X.  I  J.    X],  lT.4rL<lflKwhFtV, 
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Kiidosk^  seema  to  have  dtiriolud  nnni[iriiiirhnMfnr<i  in  the 
MaMb  which  fir^  is  unapproachable^  that  i»,  tbrt&lailJV«ad 
coa&uminK^  This  fiery  nature  was  ascribed  by  primltfve  irum 
to  all  divinr  hrings-  Hmrc  ihc  ftnfptJs  arc  fcmwid  *  iho  holy 
OQo"  in  ScTipturc'  According  to  both  prtcsdy  practice  aad 
populur  Mivi,  the  man  who  rti>pmnchcd  one-  of  thesr  holy 
ona  with  hxad  or  fool,  or  even  with  hU  gajVy  was  doomed  to 
(Be.*  Out  of  aut-h  crucje  conc^jjljcms  cvalvetl  the  Jilcn  of 
God's  majesty  as  unapproachable  in  the  sense  of  the  tublimc. 
baai^ing  everything  profane  from  iu  presence,  and  vi&iting 
with  pum&hmrDt  ovcry  violation  of  it.-s  sunctily.  Th^  M 
conception  of  the  ficr>'  appearance  of  the  Deity  served  cspe- 
eially  as  a  figurative  c3qjr<-isioii  of  the  moral  power  of  Cod, 
which  nrianifest^  itself  a*  n  "consuming  lire,"'  cxlcrminnting 
evil,  and  making  m;in  long  (or  the  good  and  the  trucj  tor  right- 
ttnisneu  and  lovr- 

S-  The  divine  attribute  of  holiness  has  accordingly  a  double 
Bkeaning.  On  the  one  baud*  it  indiLaten  ^^pirilual  loftiness 
InuiMxnHirLg  rvrrything  scnstialn  whlrti  works  tis  a  purging 
power  of  indignation  at  evil,  rebuking  injustice,  ioipurity  and 
Uschood.and  ininl^hitig  trunsgrp^onuniiliti-Nrcm^ivet]  from 
the  sght  of  God  On  the  other  hfmd,  it  denolci  ihe  conde- 
Kmdiagmercyof  God,  which,  having  purged  the  soul  of  wrong, 
vfnall  for  iherighi,  and  which  t^ndow^  man  with  the  power  of 
perfecting  himself,  and  thus  leada  hina  to  the  gr^ual  building 
up  of  Ihe  kiiiRdon  of  goodncw  ami  purity  on  citrth.  This 
ethical  coneq>lion  of  holincw.  which  em^tnair^  from  the  moral 
nature  of  God,  revealed  to  thcprophclit  genius  of  Israel,  must 
not  be  confiiiied  with  thr  old  ^mitic  conception  of  priistly  or 

■  3m  J,  E..  trt,  IfoHutt.  Thf  Avyrlna  KvOdiju  dmvxtk  "briitbt."  'pun,** 
■cevctlSfiE  to  /Jfnmrrn  Iu  RAliiun  itnd  Sfrache.  K,  A-  T.,  jd  od.,  Ooj. 

»Deni.  XXXJII.j;  Jr.bV.  i,  \1,  «oi  XV,  t^;  Pi  LXXXIX.  6.  S, 

-£]lX1X,ii  r..  .\XtV,«7i  IS*rti,  VI,  *ft:  Jmh.  XXIV,  tp;  I>A-1V,|,' 
Vl,j,iii  X,i;;  XXXI,q;  XXXIU.Mi  UfttLj,ij. 

*0«ll,IV,  Mi  SI^XXIV,  ij. 
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ritual  hotino«»-  Ritual  holmeas  Is  purely  external,  and  is 
trouafcrdblc  lo  persons  and  tlimg^^  to  limes  and  place^^  accord- 
ing to  Ihdr  r<.'latioi]  to  iIil'  Ddty,  Hence  lite  various  cult?;  ap- 
plied the  t*;rin  "holy"  to  the  most  abominable  I'onns  of  idolatry 
and  impure  wunJiip,^  The  Mosaic  law  condi^uinect  all  lUtf&tt  ^ 
vJolaliona  of  the  holiness  of  Israel's  God,  but  cciutd  net  hdp 
sanctioning  many  ordinances  and  rites  of  priestly  hoUncss 
which  originated  in  ancient  Semitic  usages.  Hence  the  two 
conceptions  of  holiness,  the  priestly  or  external  and  the  pro- 
phetic or  ctliical,  became  interwoven  in  the  Mosaic  code  to 
aueb  an  extent  as  to  impair  the  standard  of  etliical  holiness 
ilrcii^  by  the  prophets,  the  unique  and  lofty  possesion  of 
Judaism-  Hence  the  letter  of  (he  Law  eause<]  a  deplorable 
coDfusion  of  ideas,  which  was  utib'ied  by  the  detractors  of 
Judftl«m.  The  liberal  movement  of  moiJern  JudaL^m,  in 
pointing  to  the  prophetic  ideals  as  the  true  basis  of  the  Jewish 
faith,  h  it  the  same  time  dispdiing  this  ancient  confusion  ol 
the  two  conceptions  of  holiness. 

6.  The  Loviiical  holiness  adhere*  outwardly  to  persons  and 
things amlconsisls in  theirseparatioa  or  thm  reservation  from 
common  vw.  In  striking  contrast  to  tbi^,  the  holiness  which 
Judaism  attributes  to  Cod  denotes  the  highest  ethical  purity, 
unattainable  Lollcsh  and  blood,  but  designed  for  our  cmulatioia. 

The  oontemptfltion  of  the  divine  holiness  is  to  inspire  man 
with  Fear  of  stn  and  to  exert  a  healthful  intlucnce  upon  his 
conduct-  Thus  God  become  the  hallowing  pw^'cr  in  Judaism 
and  its  uiBtitutions,  truly  the  "Holy  One  of  Iscjid*^  according 
to  the  term  of  l^aiJih  and  hu  great  exilic  successor,  tlie  sti-called 
Dcutero'luiah,'    Thu:4  Hi*  holiness  invested  Hii  people  with 

Comif  ibc  luinr  KsJiih  uid  K/dtika  for  the  bicmluln  iviMcntcd  to 
Anvic.  Sh  I^vui.  XXIlt  eB;  t  Kingi  XIV,  14;  XV.  u;  Hwm  IV,  t4> 
Camp.  Timratra,  i.  c^  p-  4Ji, 

'la.  1,4;  V,  u;  X,  Mj  XII,  6;  XLI,  r4;  XIJn,sr.;  XtV,  n;  tod 

rJsrivhm. 
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sped&l  sani:tit>'  and  impoacd  upon  h  a]>edal  olUg^Uoni^.    In 
tiw  words  of  Esckicl,  God  became  the  "Sanctiiipr  oi  larad.*" 

The  rabbia  pcnttralcd  Jov.-pJy  inlo  the  spirit  of  Scripture, 
Al  the  same  time  th^tt  ihvy  atlhvtcd  btrictiy  to  it^  letter. 
While  they  clung  icnadou^ly  to  the  rlTiial  holiness  of  the 
priestly  codes,  they  recognized  the  ideal  of  holiness  which  it 
«j  sharply  oppi>scfJ  in  c%'«.-ry  act  and  Ihoughl  lo  the  demorulii- 
iog  cults  of  hcalhenism.' 

7>  Accordxagly,  hotiness  h  not  the  mrtapbysjc^  concept 
which  Jehutid  h:i  Levi  considers  \l.^  but  tlif^  priiici pit? and  iiource 
of  all  ethics,  the  spirit  of  absolute  morality,  lending  purpose 
^nd  value  to  the  whole  of  life.  A^  long  as  men  do  good  or 
»hun  cvi\  throufjh  fear  of  punishment  or  hope  for  reward, 
whether  in  thii  life  or  the  hereafter,  sfj  long  will  ideal  morality 
Fi^mA^ui  unattTiined,  ant!  ma^n  cannot  claim  lo  ^tand  U[ion  the 
ground  of  divine  hulineaa.  Thi^  holy  God  must  penetrate  ajid 
CDdUoI  all  of  bfe  —  aucb  is  the  e^eiace  of  Judaism.  "X'he  true 
lUm  nf  human  existence  is  not  salvation  of  the  wul, — a  desire 
which  is  never  quite  free  from  selfishness, —  but  hoiin«s 
emulating  Goci,  stn'vln^  to  do  i^ond  for  the  sake  of  the  go<Hl 
without  regard  lo  recompense^  and  to  shun  evil  because  it  Is 
evU,  aaide  from  all  coD5equcn<:cs.^ 

8^  The  fact  is  that  holiness  is  a  re%foUH  term,  halved  upon 
divine  revelation,  not  a  philosophical  one  renting  upon  specula- 
live  rcajioniriE,  [t  is  a  postulate  of  our  moral  nature  th.it  all 
life  U  governed  by  a  holy  Hill  to  which  we  must  submit 
willingly,  and  which  makes  for  the  good-  How  volition  and 
compulsion  arc?  with  (Sod  one  and  the  same,  how  the  good 
exists  fn  God  without  the  bad.  or  holiness  and  moral  purpose 
without  unhuly  ur  immurul  i^IcmejiU,  bow  God  can  be  eJUtCtly 
Of^iosite  to  all  we  know  of  man,  —  this  Is  a  question  which 

>l£«dt.XX.UjXXaniI,  3«;  EjuXXXl.tj.uddKwbrre. 
•S«S|fnud  RabbatoUv.  XIX^  t. 
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phildsopby  is  anable  to  UT»wc?r-  Jn  fact,  hollne£«  is  best 
delined  rtE^gatlvely,  an  the  *'negntion  oi  all  ihut  man  from  hls 
own  experience  knows  lf>  be  unholy.  "  These  words  o(  the 
Danish  philosopher  R^uwcnhoiT  aro  made  &lill  clejiccr  by  the 
following  ohscTvations :  '^The  strength  in  the  idea  of  holiness 
lte£  exactly  in  its  negative  character.  There  is  no  comparison 
of  hijjhtror  le&stT  lit'grw  possihk'  belwien  man's  imperfectiofis 
!uid  God's  perfect  giiodncs?.  Instead,  there  is  ;in  absolute  con- 
trast between  mankind  which,  even  in  its  noblest  types,  must 
wre:ille  with  the  jwwcr  of  evil,  and  God,  in  whom  nothing 
can  be  iroagin«i  which  would  even  sugjfest  the  pos-iibility  of 
any  moral  abintcoming  or  impetfeciion/' '  As  the  prophet 
aays,  "Thou  art  too  pure  of  eyes  to  look  complacently  upon 
evil/*'  and  according  to  the  Psalnusl,  "Who  ahall  ascend  into 
titc  mountain  of  the  Lord,  and  who  shall  stand  in  tlis  holy 
pkce?    Ho  Ihnt  hath  clean  handf^  and  a  pure  heart,"  * 

g.  The  (dea  of  holinew  became  the  preeminent  fearurc  of 
Jud^sm,  so  thai  the  favorite  name  foE  God  in  RabbinicaJ 
literatnn*  was  *' the  Holy  One,  blessed  be  He,"  and  the  arme  of 
aJl  ceremomal  and  moral  laws  alike  was  found  in  "the  Hallow- 
ing uf  Hb  iiEime/'*  If  the  rabbis  a&  followers  of  the  FrieslJy 
Curie  were  compelled  to  lay  great  stre^Li^  u]Kin  ritual  holine^, 
they  yet  beheld  In  it  the  means  of  morfil  purification,  They 
never  lost  sight  of  ihc  prophetic  principle  Ihal  moral  purify  is 
the  object  of  all  human  life,  for  *'thc  holy  God  is  sanctified 
Ibrough  righle<)U>nc»,''  * 

'  RHiLWdahnlT.  I,  C|  ^04.  'Hib^  1,  ij. 
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CHAPTER  XVn 
God's  Wiultb  and  PoxisBMEin' 

t .  Scripiure  4pef^k^  frequently  of  tlie  uger  and  zcft]  ol  God 
gj\<\  of  Hf5  avenging  sword  And  judgment,  m  as  to  give  th« 
imprc^ion  thpiT  '*thcOIdTc!^tajnent  Godtsn  God  of  wrath  uid 
MUPgininrr  "  A^  a  matter  of  Fact,  thtse  attributes  arc  merely 
emanniionq  of  Kis  holint-ss,  the  guittc  imd  mceiitive  lo  moral 
4Clioii  in  ni&n.  The  boming  fire  of  the  divine  holiness  aim» 
to  awalen  the  durmant  secd&  cE  morality  in  the  human  soul 
and  to  ripm  ihrm  into  fuH  j^owfh,  Whrnrvrr  wr  lo-dny 
would  spcAk  of  p-tng!^  of  con^cncc,  of  Inttcr  remorse.  Scripture 
uses  figurulive  lunguu^  and  iieM:ritN^  liow  (tod's  wt.'Lth  is 
luwUed  againat  the  mongdoLng  o/  the  people,  and  howr  fire 
Ubsbb  forth  from  His  nostrils  to  consume  thuu  in  His  ajigur, 
Tluneoitr  ma^n  sUnds  to  nature,  the  inore  tempc^tuour^  nro 
the  outburAt«  of  lu«  passion,  and  the  more  violent  14  the  reaction 
of  hu  repcntonoe.  Vet  tins  very  reaction  impreuci^  him  ha 
though  wrought  from  outsii.]c  or  above  by  the  olTended  Deity^ 
Thu*  the  divbe  wrath  btcoiut-s  a  meana  of  moral  education, 
eiftctjy  &8  the  piiTeiit&*  indication  at  the  child's  offenEi<«  is 
part  of  hi^  trairtiog  in  morality, 

3.  Thus  the  first  manifut^lion  of  God^s  holiness  is  IHs 
indignatioa  at  faisehiKH]  and  \ii>lemr,  His  hjitred  of  evil  and 
wTongdoiD^,  The  longtr  men  persist  in  sin,  the  more  does  He 
manifest  Himself  ha  "the  an^rj'  God/'  iia  ;i  *' conbumin^  lire" 
which  destroys  evil  with  holy  zeal '    The  husbandman  caonot 
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expect  the  govd  harvest  u^til  he  has  weeded  out  the  tares  horn 
tlie  fidd ;  so  God,  id  educating  man,  begins  by  purging  ihc 
soul  from  nil  its  evil  inclinations,  and  lliis  icsX  is  all  the  more 
unsp&ring  as  the  good  is  timlly  tc  trtujnpli  in  His  tternat  plan 
of  uiuvcTSul  salvation.  Wc  must  hoar  in  mind  thai  Judaism 
does  not  personify  evil  as  a  power  hostile  to  God,  hence  the 
whok  protflem  is  oaly  one  oE  puiifying  Uie  iiuinan  soul.  Be- 
fore the  sun  of  Cod's  grace  and  merry  is  to  shine,  bearing  life 
and  heating  for  all  humanity.  His  writh  and  punitive  justice 
must  ever  burst  forth  to  cleanse  the  world  of  its  sin.  For 
as  long  as  evil  continuca  unclifcked,  so  long  cannot  the 
d!vitie  holiness  pour  forth  its  ail-forbeariog  ^oodnc^  and 
love* 

3,  On  this  account  the  first  revektion  of  God  on  Sinai 
va£  as  "a  jcabus  God,  who  visitcUi  the  ^ins  of  the 
fulhcrs  ufmn  the  thildten  and  Lhr  children's  children  until 
the  third  and  fourth  gcncmtion/'  So  the  prophets,  from 
Moi^r8  to  Malachi,  speak  ever  oi  God^&  angt^.  wln\h  comes 
with  Ihr  fury  of  nature's  unchained  forces,  to  terrify  and  over- 
whelm dl  living  beings^^  Thus  Scripture  considers  all  the 
great  cataatropiies  of  the  ho^iry  pusl,  ^- iioud,  earthquakes, 
and  ihc  rain  o\  &re  and  brim^lone  that  destroys  cities  —  as 
judgments  of  the  divine  anger  on  sinful  gcneradoTis,  Wicked- 
ness in  general  causes  Hi  a  displeasure,  but  His  wratJi  is  pro^ 
voked  especially  by  violaiions  at  the  -social  order,  by  desecra- 
tions of  His  sanctuary,  or  attacks  on  His  covenant,  and  His 
anger  i&  kindled  for  th«  |>oor  and  helpless,  when  they  aie 
oppreswd  and  deprived  of  ihcir  righla,' 

4,  TI1U&  the  divine  hotlorae  was  felt  mon  ud  more  as  ft 
mornl  force,  and  that  which  nppettrrd  in  prc-praphctic  limpfl 
to  be  an  elemental  power  of  the  celestial  ire  became  a  rc&ning 

'Ei,XX-5;  1«.XXX,  tTf-;  NflhumLs'- 
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!i  pUTging  men  nf  dross  as  in  a  rrucible.  "  I  will  not  exe- 
cute Ihc  ficrccncM  of  Mine  anger,"  says  the  prophet,  "for  [ 
un  God  und  not  many  the  Uoly  One  in  the  midst  ol  thee,  ^iid 
I  win  not  come  in  fury. "  *  So  sings  the  P&ulrmsl, "  Hi*  aoger 
bbut  foramom^C:  Hisfavorforalife-timt."'  Intbes&mc 
spait  the  r^bi&  intcrprcled  the  ver*«  ut  the  Dt^alogtic,  ''The 
wnftf  thrfnlhcTKismilrHuponlhechilrircn  andchiWrrn'sehil- 
drcQ  only  \i  they  continue  to  Act  as  their  fathers  did,  and  arc 
theinM!l\ttt  hatem  oi  Uo<l."  * 

The  fact  la  thul  Thrall  In  Canaan  had  become  addicted  to 
jj]  the  vices  of  idolatry,  and  U  they  were  to  be  trained  to  moral 
puritj'  and  to  loyalty  lo  the  tJod  of  ihe  Covenant,  they  imi%t 
be  taught  fear  und  tiwe  before  the  flame  of  the  divine  wraths 
Oaly  after  Uiai  cuuld  the  prophet  addrc»a  himself  to  the  con- 
science of  the  imlividual.  saying: 

"WhuuiKNu  u  ihdi  dwvU  y/iib  the  dcvourCoit  fiiv  ? 
Wboainong  m  shall  ilwrllwtth  tvcrlMliTyj  buminp  ? 
He  that  (volkvib  righteously,  Aiid  siHakvih  uprighLly : 
lUihal  dcipivrrS  Ihc  gjikn  oj  cipprrisjoni,  thar  ihakclh  hj>  hand*  front 

holding  oi  bribes. 
Thai  ikloppcr.li  hit  i^An  trom  hcAriogof  btood,  and  AbutLcih  Uscyet 

from  looking  upon  evil  ■ 
Ho  thai]  dvifU  on  h»gh;  hia  pUcr<if  ddemtr  ^all  br  Ihe  nmnltioiuaf 

rodu; 
Hit  bftftd  (hall  be  Riv?D,  his  wiimhAll  be  turc, 
TUne  *ye»  >hnl]  i«  iho  King  (n  Hb  beauty ;  they  <aiii!l  behold  a  land 

Hretchlng  Afar."  * 

Here  we  brhold  the  fiery  elrmmt  of  the  divine  holinesii 
partly  dq)icted  ixs  a  reality  and  partly  tpintualixed^  The 
last  of  the  priipliets  compares  the  divine  wralh  to  a  melting 
furnace,  which  on  the  Day  of  Judgment  is  to  consume  evJl- 
docrt    as  elubble.  while  to  thoK  who  fear  the  Lord  He 
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shall  appear  as  Uic  sua  of  rjghleousness  with  bcLLliug  on 
its  wings,' 

$.  The  idea  as  tfj:prcs5cd  by  ihc  prophtU,  then,  was  that 
God's iui^er  will  vUit  Ihi?  wicked,  ajnil  particularly  tht'  ungodly 
nations  of  heathendom,  and  that  Hc^hnl]  judge  alT  creatures  in 
fire'  This  wiii  signifLc^uitly  altered  under  Persian  influence, 
when  the  Jew  began  in  regard  the  wurid  lo  come  as  promising 
to  the  righteous  greater  blias  than  ihc  pres<rnt  one.  Then  the 
day  of  divini;  wrath  meant  doom  eternal  for  evil-doeiSr  vrho 
were  to  fall  into  the  fiery  depths  of  Gehenna^  'Mheir  worm  is 
never  to  die  and  theJr  fire  never  to  be  quenched."'  This 
become  the  prevJuUng  view  of  the  rabbis*  of  the  Apucalyptiea 
and  al^  of  the  New  Testament  and  the  Church  literature.* 
The  Jewish  propaganda  in  the  TTellenisilc  literature,  however, 
combinixl  the  ftre  of  Gehenna  with  the  Stoic,  or  pagan,  view 
of  a  gcncml  world -con  flugrution,  and  iinnounccd  a  general 
doomsday  for  the  heathen  world,  unless  they  be  converted  to 
the  belief  in  I^aersune  and  holy  God,  and  ceased  violating  the 
fundamental  (Noachian)  laws  of  hujnanity  ' 

6.  A  lughcr  view  of  the  punitive  anger  of  God  is  taken  by 
Bcrun'ah,  the  noble  wife  of  R,  Meir,'  —  if.  indeed,  the  wife  of 
the  saintly  Abba  Helkiah  did  not  precede  her  ^  ^  in  suggest- 
ing a  different  reading  of  the  Biblical  text,  as  to  make  It  oiler 
the  lesson:  '*not  the  ^nncrs  shdl  perish  from  the  earth,  but 
the  ans/'  Frcon  ft  more  philosophical  viewpoint  both  Juda  ha 
Levi  and  Mdinoiudes  hold  that  the  anger  which  we  ascribe  to 

^MtLIU, ),  i(kf. 

'fJouL  XXXn.  js;  romp,  SlfTc,  jjs;  fidjBt:  Urs^nf^  nj,  TtgnriUng 
SfcffliirlUfi  t«n     /.ffth,  I.  ij ;  lu,  UtVl,  15-in, 

*$m  ;.  K..UI.  'TrtbcQu**!  Mid.  T«li.to?i.LXXVt,it,tiid  LXXDC; 
Ned.  )>  a;  T**ii-  9  b;  V«f.  Tam.  a.  Of  hi  Ab,  Z^t.  g  a.  M.ad  b\  iS  b; 
B«r.7%;  Shab.  Tiaa:  Suih,  itob;  Gea- R-  VU^l  XXVl,  11,  «ial.;  cooph 
KfiiuniTl.  s^  Kph,  V,  6;  T  Then,  t,  Ta. 
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God  is  only  the  transference  of  the  anger  which  we  actually 
feel  at  the  sight  of  evildoing.  Similarly,  when  we  apeak  of  the 
consuming  fire  of  hell,  we  depict  the  effect  which  the  fear  of 
God  must  have  on  our  imier  life,  until  the  time  ^lall  come 
when  we  shun  evil  as  ungodly  and  love  the  good  because  it  is 
both  good  and  God-like.^ 


CHAPTER  xvrn 


(jOD'S   LOKG-SllFFtftiNG   ANU    MkHCV 


I ,  In  ore  of  the  little  known  apocrypha!  wrilinj?*,  the  Testa- 
ment of  Abrabam,  a  beautiful  stor>'  h  told  of  the  patriarch. 
Shortly  bcfure  his  tkuth.  the  archangel  Mithael  drove  lum 
abng  the  sky  in  the  liefivenly  chariot.  Looking  down  upon 
the  earth,  be  saw  coni]>anies  of  thieves  aiik]  mufderers,  ariuJ- 
terers,  and  other  evii-docrs  pursuing  Iheir  nefarious  practices, 
and  ill  righteous  indigiiation  he  cried  out :  "Oh  would  to  God 
that  fire,  destmcLion,  and  dealh  sliuuid  instunlly  befall  these 
criminals!^'  No  sooner  had  he  spoken  lhc«c  words  than  che 
doom  he  pronounced  c^jiie  upon  those  wicked  men-  But 
then  spoke  the  Lord  God  to  Ibc  heavenly  charbtcer  Michael : 
"Stop  at  once,  let  My  nghtcous  ^rvani  Abraham  in  his  just 
indigoatioD  bring  death  upoa  all  My  creature^^  because  they 
aie  not  as  righteous  as  he-  He  haii  tiot  Icamcd  to  restrain  hia 
juiger."'  Thus,  Indeed,  the  wrath  kindled  at  the  sight  of 
wtongdoiJig  would  consume  the  sinner  at  once,  were  it  not 
for  another  quality  in  God,  cnllcd  in  S^-ripture  long-suffering. 
By  this  He  restrains  His  anger  and  gives  the  sinner  Uxae  it> 
Loiprove  his  ways^  Though  every  wicked  deed  provokes 
Wm  to  irmncdiftte  punishment,  yet  He  shows  compassion 
tipon  ihc  feehle  mortal.  "Even  in  wrath  He  remembcrelh 
compassion,"*'  "He  hath  no  delight  in  the  death  of  the  sinner, 
but  that  he  shall  return  from  his  ways  and  live."  ^  The  divine 
holiness  does  not  merely  overwhelm  and  couBume;   its  essen- 

"  TMtJimcQi  of  AbrdiBfn.  A,  X.  ■H»!i,  111,1. 

•E*<k,xvaT,sj.jJi  x\xni,ii. 


GOD'S  tONG  SUFFERING  AND   MERCY 

tial  aim  b  Xht  clevattou  ot  nmn,  xhf  eSfort  to  endow  htm  with  a 
higher  li^'. 

2.  It  is  perfectly  true  tJiat  a  note  of  n^or  &nd  of  profound 
cajDcstitcsfe  ruji6  through  the  pages  ol  Holy  Wnt.  The 
prophets^  bw-givers.  and  psalniists  speak  iiurcssanily  of  how 
guilt  brinffs  doom  upon  the  lands  ajid  nations-  As  (he  father 
who  is  solititjiUE^  at  the  hnoar  nf  bis  hou^huld  punishes  tmrc- 
Itxtisgly  every  violation  of  morality  within  it.  so  the  Holy  One 
of  larad  watches  zealcm&ly  over  His  people's  loyalty  to  His 
eovcnant.  Hifr  plorious  ti&mc.  His  holy  maje«.iy  cannot  be 
violated  with  immunity  from  HTs  dreaded  wrath.  There  is 
nothinfl  of  the  joyous  nlmiwlon  which  was  pnrtJominant  in 
the  Greek  naUirc  and  in  the  Olympian  gf>d*.  The  ideal  of 
htilii3e>&  waa  presented  hy  tlie  God  of  L&rael,  and  all  the  doings 
of  men  appeared  faulty  be&idt-  it. 

But  its  power  of  molding  chnrncter  h  shown  by  Judaism  at 
thia  very  point,  in  that  it  docs  not  ^topat  thecondemnaiiooof 
thcnnnrr-  1(  holds  forth  ihc  promise  of  God's  forbcarnnce  to 
man  in  his  shortcomings,  due  to  llis  compassion  on  the  weak- 
ness of  JIcshU  and  blood.  He  wiiils  for  man,  erring  invi  .-itiim' 
bling,  until  by  ^[Kving  and  strujcgling  he  shall  aiiain  a  higher 
Slate  of  purity.  Thit  h  the  bright,  uplifting  side  of  ihn  Jewish 
Utt  of  the  divine  hoUne«s-  In  this  13  the  innermost  nature 
of  God  di»^1o«cd.  In  fenr  and  awe  of  Him  who  is  enthroned 
on  high,  ''before  whom  even  the  angels  ate  not  pure/'  man, 
eonscLous  of  his  tiiafutneas,  sinks  Itembling  bto  the  dust  before 
the  Judge  of  the  whole  earth.  But  ilie  grace  and  mercy  ol  the 
long-sidTerlng  Ruler  lift  him  up  and  imbue  him  with  course 
and  atrenglh  to  acquire  a  new  life  and  new  energy.  Thus  thtj 
opprcf«ivc  btirdcn  of  guilt  is  transformed  into  an  uplifting 
powiT  thmiigh  the  influence  of  the  holy  God. 

3.  The  prcdonwnaocc  in  God  of  mildness  and  mercy  over 
pU[utive  iiuger  is  expressed  most  strikingly  in  the  revtJalion 
to  Moses,  when  he  had  entreated  God  to  let  him  see  Hh  ways. 
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Tbe  people  had  provoked  God's  ;ingcr  by  llitir  faithlessness 
in  the  worship  of  Ihe  golden  tralf,  und  He  had  Ihreateaed  to 
consume  them,  vhen  Moses  mlerccded  in  thcii  behalf.  Then 
tht  Loid  piLs^ed  by  him,  aud  procl^med ;  ^'The  Lord,  tbe 
Lord,  God>  mrrdfid  and  gracious,  long-sufFcririg  and  abundant 
in  goodness  and  truth,  keeping  mercy  unto  the  thousandth 
geiicnLUoii^  lurgiving  iniquity  and  ixinsgressitm and  sin;  and 
that  will  by  no  means  clea/thc  guilty ;  visiling  the  iniquity  of 
the  f atlicrs  upoQ  the  children  and  upon  the  chddrvo'fi  children, 
unto  the  third  and  unto  the  fourth  generation."^  Such  a 
passage  shows  clearly  the  progress  in  the  knowledge  of  God's 
nature.  For  Abrahon:  ajid  the  traditions  of  the  patxiEircbfi 
God  was  tht'  righteous  Judge,  punishing  the  transgressors, 
He  is  represented  in  the  same  way  in  Ihe  Decalogue  on  Shul.* 
Was  ihi^  to  be  the  final  word?  Was  Israel  chi;sen  by  God  as 
His  covenant  people,  only  to  encounter  the  full  measure  of  Hi» 
just  but  relentless  anger  and  to  be  consumed  at  once  for  the 
violalicin  of  this  covenant  ?  TTierefore  Moses  wrestled  with 
his  God-  Filled  with  compassionate  love  for  hb  people,  he  is 
willing  to  offer  his  life  as  their  random.  And  should  God  him- 
self  lack  this  fullness  of  love  and  pity,  of  which  rven  a  humuj) 
being  b  capable?  Then,  ns  from  a  durk  cloud,  there  flashed 
suddenly  upon  btm  the  light  of  a  new  revelation ;  be  became 
aware  of  the  higher  tnithn  that  above  the  austerity  of  God's 
avenging  anger  prevails  tbe  lender  foigivcncss  of  Ilia  mercy; 
that  beyond  the  consuming  «eal  of  His  punitive  justice  shines 
the  sun-like  splendor  of  His  grace  and  love,  The  rabbis  find 
the  c:q>rc«sm  of  mercy  especially  in  the  name  JIIVH  [if. 
"the  One  who  shall  ever  be")  which  is  significantly  placed 
here  at  the  head  of  the  divine  attributes  Indeed,  only  He 
who  is  the  jyime  from  cvcrlastitig  in  everlasting,  and  to  whom 
to-morrow  is  like  yesterday,  can  show  lorbcarftncc  to  erring 

iKi.  XXXIT'XXXI\',  7^    Comp.  Num.  XIV.  Id. 
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iBftn,  because  In  whatsoever  he  haa  faSTed  yesterday  he  rruty 
mikc  j^ood  to-morrow. 

4,  Like  Mo*(^,  ihc  ma&ter  o(  Ihc  prophets,  so  Ihr  prophet 
Ho««fl  also  learned  in  hard  s|writufll  sin^jilc  to  know  the  divine 
attribute  of  rrtctcy  and  lovingkind^ies&H  rn&  own  wife  had 
proved  faithless,  and  hoH  broken  the  marital  covenant;  still 
hi»  love  survived,  io  thit  he  granted  her  forgiveness  when  she 
was  fur^ken,  iind  (uok  her  buck  io  hh  home,  Then,  in  his 
diitrt^  at  ihe  God-forsaken  5tate  of  I^rad  through  her  fatth- 
le»6nfttB,  he  asked  hicnsdl :  '"  WUl  God  reject  lorever  the  nation 
which  He  espoused,  because  U  broke  [he  covenant?  Will 
not  He  also  ^rant  forgiveness  and  mercy?"  The  divine 
nnswcrciunetohimoutof  thedeplhAof  hi* own  compassionate 
ioul.  Upon  the  crown  of  God's  majt^ty  which  Amois  had 
beheld  oli  effulgent  with  justice  and  rfghteousnest^,  hephced 
themo^tpr«*iou-iffem,  reflecting  the  highest  quulily  of  (rod  ^- 
His  gracious  and  oll-forgrving  love.'  Whether  the  priority 
in  thia^reat  tfuth  Ldun^  to  Hosea  or  Moses  h  a  question  for 
historical  Bible  research  to  answer,  but  it  is  of  do  consequence 
lo  Jewish  theoloay. 

5.  Ortoinly  Srri|jture  represents  God  too  much  afU*r 
IniEnftii  fashion,  when  it  ascribes  to  him  changes  of  mood  from 
anger  to  compas»iun,  or  ipenki  of  Hlx  repentance.^  Dulwe 
must  bear  in  mind  ihaC  the  praphelB  obtained  iheir  insight 
into  the  ways  of  God  by  lhi»  very  process  of  transferring  their 
own  experience  to  the  Deity.  And  on  the  other  hand,  we  arc 
told  ihnt  'God  is  noi  a  man  ch.ii  He  should  tie,  neither  the 
fOA  of  ma.n  that  Uc  Ulodd  repent"'    All  thc«c  anthropo- 

<Hi>mMII,  XI,  1^:  XIV,  i.  Coup,  MkaSiXIII.  la,  Jti.ni.^ti; 
lu.UV.6-«;  Wn.t6i..  Jocr  [],  LIT  Joiuib  IV,  3,  to  r.;  Lim.lU.Ati 
h.  LXXVUI.  jS  «r  a/.    S«  Ummun,  I.  c,  jOi  U   Davktpon  TMtohty  tf 

o.  r.  ii>  f . 
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morphic  piclurcs  of  God  were  later  avoided  by  ihe  andent 
BEblioiI  tran^latorsby  means  of  para-phrase,  and  by  UiephHos- 
^hcrs  by  means  of  allegOFy' 

6.  According  to  Ihe  Midmshic  interpf  eta  lion  of  the  passage 
from  the  Pentateuch  quotetJ  above,  Mosps  desired  to  asrerUin 
whether  God  ruled  the  world  with  llis  jusiice  or  with  His 
m«cyr3nd  the  answer  was;  ''Behold,  I  shall  let  My  ^'Oi' Juris 
paA$  before  thee.  For  I  owe  nothing  to  any  of  My  creatures, 
but  My  actions  arc  prompted  only  by  My  gtace  and  good  will, 
through  which  I  give  ihtrm  all  th;tt  ihii-y  poase-ss,"  *  According 
to  Judaism  justice  and  mercy  arc  intertwined  ir»  God's  govern- 
ment of  the  world;  the  former  h  the  pillar  of  the  cosmic 
stniclurc,  and  the  latter  the  measuring  line.  No  mortal  could 
Stand  before  God,  were  justice  the  cnly  aliLndard;  but  we  sub- 
aist  on  His  mercy,  which  lends  us  the  boons  of  life  without  our 
meriting  them.  That  which  is  not  good  in  us  now  \5  to  beccme 
good  through  our  effort  toward  the  best-  God's  grace  under- 
ties  this  po^bility. 

Accordingly,  the  divine  holiness  has  two  aspects,  the  over- 
whelming wr:ith  ol  Hb  justice  and  the  uplifting  grace  of  His 
long^ulTering.  Wflhoul  justice  there  could  be  no  fear  of 
God,  no  moral  earnestness;  without  mercy  only  condemna- 
tion and  perdition  would  remain.  As  the  rabbii^  tell  us,  both 
jiutSceand  merty  hnd  their  share  in  the  creation  of  man,  for 
inoua  both  g4jod  and  bad  appear  and  struggle  fur  supremacy. 
AllgtttWrationsneeil  Ihe  divine  gmce  that  they  may  have  time 
tad  Opportunity  for  improvement,' 

7k  llius  this  conception  of  grace  18  far  deeper  and  worthier  of 
Cod  than  is  that  of  Pnijlinirm  Christfatihy ;  for  grace  in  Paul'a 
sense  is  arbitrary  in  action  and  dependent  upon  the  acceptance 


^  Sec  J-  E.,  *rt  An thfopomnfjihi*™  mJ  AUcjcnrtcaJ  lnierp«iatiop, 
'Tiiiih,  Wiuthhjkiinn.rti   nuhrr,  a. 
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of  a  creed,  therefore  the  very  reverse  of  impartial  juaiicen  In 
Judftism  divine  grace  i§  nol  olToroil  ^n  a  fjuii  V>  mAki-  men 
believe,  but  fts  an  incentive  to  moral  improvemenl.  The  God 
oi  holiness,  who  inflicts  wounds  upon  the  guilty  soul  by  bitter 
fpmarse,  otTcrs  niso  healing  through  His  compassion.  Justice 
and  nwTcy  are  not  two  separate  powers  or  persons  in  the 
Deity,  as  with  tlie  docLrinc  ai  the  Church;  thtiy  nrv  llxe  two 
ild«s  of  the  same  divine  power  "I  am  the  Lord  before  sin 
was  committed,  md  1  aax  Lhe  Lord  after  aici  i&  committed  *'  — 
so  the  rjibbis  explain  the  repetition  of  the  name  JHVH  in  the 
revelation  to  Moses  ' 


■R.   h.  Sh.   1}  b;  (OfnpkTCH  J-   L>avid»ii^   EJ4;  KoftKrrlr.  Sumdt  und 
1^  joj  F-.  jdtogellwr  muepreffuU  the  Jcwiah  doclnnff  aF  grta- 
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God's  Justice 

1,  The  unshakable  faith  of  the  Jewish  people  was  ever  sus- 
tained by  the  consciousness  that  its  God  is  a  God  of  justice. 
The  conviction  Ihal  He  HriU  not  sutTet  wroiiglogo  unpunished 
was  read  into  all  Ihe  Glories  of  ihe  hoary  past.  Thi.-  Hftbylo- 
nioD  rorni  oi  these  legends  in  eonmioa  with  al)  ;LDcient  foIk.*lore 
ascribes  human  c^lamily  to  blinci  (ale  or  to  the  raprice  of  Ihe 
god3^^  but  the  Wbh'caJ  rarraiives  a^umc  that  evil  doeg  not 
befall  men  undeserved,  ant)  therefore  ilways  iscribc  ruin  or 
denfh  to  human  transgression.  So  the  Jewish  genius  beheld 
in  the  destruetioQ  of  Sodom  and  Gomorrah  a  divine  judgment 
upon  the  depraveti  mhabitants,  and  denvwt  from  it  n  lesson 
for  the  household  of  Abraham  that  they  should  "'keep  the  way 
of  the  Lord  to  do  righteousness  and  justice,"  '  The  luuda* 
mental  principle  of  Judafsm  throughout  the  ages  has  been  the 
leaching  of  the  patriarch  that  ''the  Judge  of  ail  the  earth 
cannot  act  unjustly/"  even  though  the  varying;  events  of 
history  force  the  problem  of  justice  upon  the  attention  of 
Jeremiah,'  the  Psalmists.'  the  author  of  the  book  of  Job,*  and 
the  Tahimtlital  Kagu-a.*  ^'Righteousness  and  justice  are  the 
foundations  of  Thy  throne*' ' —this  is  the  sum  and  sub- 
stance o(  the  religious  ejcpericnce  of  iRrad.  At  the  same  lime 
man  realises  how  far  from  His  (;ra3p  h  the  divine  justice; 


*  On.  XVm,  ig.  •  dm.  Xvm.  35' 
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"Thy  nghteousness  Is  llk^  the  mighty  mountaiiu;  Thy  judfc* 
m^DU  arir  like  thi-  grtat  dwj)."  ^ 

A.  The  Master-builder  nf  the  rocra!  world  made  justice  the 
tHpporling  pjikr  ol  the  cntuc  (tcation^  *'llc  h  Tlie  Rock, 
work  h  perfect,  for  uU  Hb  ways  are  just;  a  God  of  fallli- 
fulness  and  without  injquity.  ju»t  nnd  right  is  He/'  ^  Thert 
dQ  be  no  moral  world  ortlt^r  wtthoul  a  retributive  justice, 
which  leavca  no  in/riiXLEemcnt  of  rijthx  unpunished,  just  U  oo 
oockl  order  can  exist  uilhaut  Uwh  to  proUvt  the  wcsi  iind  to 
tfliorce  jceneral  rrspcct  The  God  of  Judjii^n  nile*  over  man- 
kiwl «»  GuAfdijkH  and  Vindicator  of  justice ;  no  wrong  eftcipes 
Hk  ixrutinuJUK  z^u^-  Tl^k  fundnmrnUil  dcHUioe  mvchled 
hi*tory.  of  b^th  the  imlividunl  and  ibe  nution^  with  a  monl 
s%mliamce  beyond  ihal  of  any  other  reli^touK  or  ethical 
*y«tem. 

Whatever  practice  or  sense  of  justice  may  txihX  among  the 
Evstof  mankind,  ft  fsatbcst  Rjelimp^ of  thnt  divine riicblfviiu- 
DcttwhichlcAdsusonand  bcconKsa  mighty  force  tximpelfing 
n^  not  only  to  avoid  wrion^lainjf,  but  to  i^ombal  H  wtlh  m\[  the 
ptMJon  of  an  imlignant  sou!  unti  crrndifiite  it  wherever  pMsf* 
bllb  Though  in  our  da£ly  experience  justice  nuy  be  »«dly 
hddag,  we  siPI  din^  to  the  moral  axiom  that  God  wfll  knd 
die  right  to  victory  nnd  will  hurl  Iniquity  into  the  abyn. 
Affthengetnnurkin  theMidriuJi:  '*  How  could  Khort-sightcd 
and  shart-Iived  man  venture  to  unerl,  'All  Hi*  WAyn  arc  just/ 
wefeitnotfor  the  divine  rcvdjLtioQ  by  whidi  the  eyes  of  Moma 
were  opened,  so  thai  be  oouM  ffnc  into  the  very  depths  of 
IWo?"*  That  b.  the  Idea  of  dlWhe  justice  b  reveaJed,  not 
in  tJie  world  as  it  is.  but  in  the  world  as  it  should  be,  the  Ideal 
<o<mnA  which  livrs  In  the  ^frlt. 


4ft4.    Bmukc,  4J7  '-,  to  ntblMdinc, 
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3.  It  can nol  be  dented  that  justice  is  recognized  as  a  binding 
force  even  by  peoples  00  a  low  culturd  plane,  and  ihc  Deity  hb 
generally  regardt'd  as  the  guardiiin  of  justice,  t-jtactly  as  in 
Judaism.  This  fact  is  sbown  by  the  use  of  the  oath  m  con- 
nection with  judiciaJ  procedurt;  among  many  Dationa.  Both 
Roman  jurisprudence  and  Greek  ethics  dcckre  justice  to  be 
the  fk>undat]on  ol  tJie  social  life.  Nevertheless  the  Jewi&h 
ideal  of  juslicecannnt  beldcnti&ed  with  l.halof  thr  law  and  Ihe 
courts.  The  law  Is  part  of  the  iwcial  system  of  the  State,  by 
which  the  relations  of  individuals  are  delennlned  and  upheld. 
The  m-iii)ienance  of  this  social  order<  of  the  staius  ijuo,  is 
considered  ju?itJcc  by  the  kw.  whatever  injustice  to  individuals 
may  result.  But  the  Jewish  idea  of  jufitice  is  not  reactionary; 
it  owes  to  the  prophets  its  position  as  the  dominating  principle 
of  the  world,  the  peculiar  essence  of  God,  and  therefore  the 
ultimate  ideal  of  human  life>  They  fought  for  right  with  an 
Insistence  which  vindicated  its  moral  significance  lorcvcr.and 
in  scathing  words  of  indignation  which  &till  bum  in  the  soul 
they  denounced  oppression  wherever  it  appeared.  The  crimes 
of  the  mighty  against  the  weak,  they  held,  could  not  be  atoned 
for  by  the  outward  forms  of  piety.  Right  and  justice  are  not 
ftimply  matters  for  the  Stale  and  the  social  order,  but  belong 
to  God.  who  defends  the  cause  of  the  helpless  and  the  horaelefiS. 
"who  executes  tht.- judt;menl  of  Ihe  fatherlt^s  and  the  widow," 
"who  regardcih  not  persons,  nor  taketh  bribes."  '  Iniqttiiy  is 
hateful  to  Him;  it  cannot  be  covered  up  by  pious  acts,  nor 
be  justilied  by  good  ends.  "Justice  is  God's."'  Thus  every 
violation  of  justice,  whether  from  sordid  self-seeking  or  from 
tender  rnmpiission,  is  a  violation  of  God's  cause;  and  every 
vindication  of  Justice,  every  strengthemng  of  the  power  of 
right  in  sodety.  is  a  triumph  of  God, 

4.  Accordingly,  the  highest  principle  of  ethics  in  Judaism, 
Uw  cafdiud  purnt  In  the  govcxiunenl  of  the  world,  h  not  love, 

IDmE.  X,  tr-1%-  ■DeuE,  I,  If. 
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but  justke.  Love  has  the  tendency  to  undermine  the  right 
ud  U»  cffcimttiie  society.  Justice,  on  the  other  band,  develops 
the  moraJ  cHput^ily  of  every  man  ;  il  Jiims  not  nn?rely  to  avoid 
wron^,  but  to  promote  and  develop  the  right  Jor  ihe  sake  ol 
the  perfect  slaile  ui  momlily.  True  justice  cannot  rwnain  a 
piMlvc  onlooker  when  the  right  or  liberty  cf  any  human  being 
u  curLftilcd,  but  ^tiaii^  every  dlort  to  i>revent  violence  uid 
opprcj?Unn.  It  hnttles  fur  the  right,  until  it  has  triumphed 
over  every  {njuatice.  This  practical  conception  of  right  eaji  be 
tiaocd  through  dl  Jewish  literature  jtnd  doctrine;  through 
the  laws  of  Moses,  to  whom  is  ascribej  the  masim :  "  Let  the 
right  have  its  way,  though  it  bore  holes  through  the  rock^", 
through  the  damfj^g  words  of  the  prophets';  through  the 
Psalmists,  who  spoke  such  words  as  these:  "Thou  art  not  a 
God  who  hB.th  pleasure  in  wickedness ;  evil  shall  not  sojourn 
with  Th<!e.  The  arrogant  shn3l  not  atand  in  Thy  sightj 
Thou  hat»t  aJl  workers  of  iniquity,"* 

Nor  doe*  justice  slop  with  the  prohibition  of  e\Tl.  The 
very  arm  that  itrikes  down  the  presumptuous  transgressor 
tumi  to  iift  up  the  meek  and  endow  him  with  strength.  Jus- 
lice  bet:omei  a  pusitivc  power  for  tlie  right:  it  becomes 
Zet^ifrfiA,  righteousnes.'i  or  true  benevolence,  and  aims  to  re- 
Adjust  the  inequaJitles  of  life  by  kindne^  and  love.  It  engen- 
ders that  deeper  6en§c  of  justice  which  cUims  the  right  of  the 
weak  to  protection  by  the  arm  of  the  strong. 

5,  Hence  e^mies  the  truth  of  Matthew  Arnold's  striking 
summary"  of  brael"*  Law  and  Prophets  in  his  *'  Literature  and 
Docma".  as  "The  Power,  not  ourselves,  that  maketh  for 
righteou£ji<r<4."  Scilln  when  we  Iraee  the  deviOopmpnt  of  tJii* 
ceniml  thought  in  the  ^oul  of  the  Jewish  people*  we  ^d  that  it 
arose  from  a  peculiar  mythuIogicaJ  c^^nception-  The  Gud  of 
Sinai  had  manifested  Himself  in  the  devastating  elements  of 
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nature  —  fire,  storm,  and  hail ;  later,  the  prophetic  genius  of 
Israel  «aw  Ilrni  as  a  moral  power  who  destroyed  wickedness  Ly 
these  very  phenomona  in  onler  ihai  right  should  prevail.  At 
first  the  covenant'God  of  Israel  hufla  the  plague?  of  hcavon 
upon  the  hostile  Egyptidug  and  C&naaiiite&»  the  oppresaora  of 
His  people,  Aff  erwar*!  the  gjeat  prophets  speak  of  the  Day  of 
JHVH  which  wouM  come  at  the  end  of  days,  when  God  will 
eixct'ute  His  judgment  u]>»n  the  hcnthcn  nations  by  pouring 
forth  ill  the  terrors  of  nature  upon  them.  The  natural  forces 
of  destruction  are  utilized  by  the  Ruler  of  heaven  as  means  of 
moral  purifR^tion,     ''For  Ly  lire  will  the  Lord  L'onlend."  ' 

In  this  process  the  sense  of  right  became  progrcssivtfly  re- 
fined, so  that  God  wa&  made  the  Defender  of  tlie  cause  of  the 
opprcjscd,  and  the  holiest  of  duties  became  the  protection  oi 
the  forsaken  ^md  unfortunate-  Justice  and  right  were  thus 
lifted  out  of  the  civil  or  forensic  sphere  into  thu.t  frf  divine 
holiness,  and  the  struggle  for  the  down-trod<Ien  became  an 
imperative  duly,  Judaism  finils  its  strength  tn  the  oft- 
repeaied  doctrine  that  the  moral  welfare  cf  the  world  rests 
upon  justice,  "The  King's  strength  is  that  he  loveth  ju6licc*" 
says  the  Psalmist,  and  eommenting  upnn  this  the  Midrash 
says,"  Not  might,  but  ri^hl  forms  the  foundation  of  the  world's 
peace."* 

6-  Sonnl  life,  therefore,  muHt  be  built  upon  the  finn  fonnda- 
tion  of  jusLite,  the  full  recognition  of  the  rights  of  all  individuals 
and  all  classes.  It  can  be  based  neither  upon  the  formal 
adniimstration  of  law  nor  upon  the  elastic  principle  of  love, 
which  loo  often  tolerates,  or  even  approves  ccrtaiii  types  of 
Injustice,  Judaism  has  been  workinR  through  the  centnriea 
to  realize  the  ideal  of  justice  to  all  mankind :  therefore  the  Jew 
ha*  Kiifferrd  and  waited  for  the  ultimate  triumph  of  the  God  nJ 
justice.  God'fi  kingdom  of  justice  is  to  be  established,  not  in 
a  world  to  come,  but  in  the  world  thut  now  is.  in  the  life  of 
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tacu  [ind  nattmis.  As  the  Gcrmftn  poet  has  it,  '*Diff  Wcltgc* 
•dilchlc  ixt  dit  Weltgedcht "  (the  history  of  the  world  ia  the 
world's  Lribuu^il  uf  jusiicc). 

7-  The  recugniti^in  <jf  God  as  the  righleoua  Ruler  implies  a 
dominion  of  absolute  jusUcc  which  aUowa  no  wrongdoJtiji  to 
lumam  unpunished  and  ao  meritorloun  'Act  tii  ri'mmn  unrc- 
■Tirdcd.  The  moral  and  intcllocttiaJ  malurity  of  ihe  people, 
however,  must  dtteomiine  bow  they  LOiict-Ivi^  nrtrtbutiou  in  tlit? 
divine  juH^tncnt-  Under  the  simple  conditions  of  pntrfarchal 
life,  when  ctanmon  experience  seemed  to  be  in  harmony  with 
the  dcnundv  oJ  divijie  ju&tice,  when  the  evil-doer  seemed  to 
meet  hla  (ale  and  ihc  worthy  man  to  enjoy  hi*  merited  pros- 
perily.  reward  and  puni^hrticut  CQUld  well  be  expressed  by 
the  Bible  in  Utttis  <A  mitioiml  prosperity  and  oalamily.  The 
prophets,  Lmprc«»cd  by  the  political  and  moral  decline  of 
thdr  era,  announced  for  both  Israel  and  the  other  nations  a 
day  of  jud^tncnL  to  ccjme,  when  God  will  manifest  Himself  aa 
the  righteous  Ruler  of  the  world.  In  fact,  those  great 
preacUcnt  of  r^leouanefi£  annouuccd  for  all  time  the  Uulh  nf  a 
rrutral  fovernnvni  of  thf  M^orld.  with  terror  for  the  maJefactors 
and  the  aesurAncc  of  peace  and  salvation  for  the  righteous, 
"He  will  judge  the  worid  with  righteousness,  and  the  pcoplcsi 
with  equity"  becomes  n  song  of  joyous  confidence  and  hope 
tin  the  \i\y&  of  the  Psalmist.'  This  final  triumph  of  justice  doc» 
not  depend,  as  Christian  theologians  usstTl,  on  thv  mere  out- 
ward conformity  of  Israel  to  the  law.'  On  the  contrary,  it 
offers  to  the  innrvcent  su^ercr  the  hope  that  '^his  riji^ht  ^hall 
fcrenlc  forth  as  light, '^  while  "the  wirked  shall  be  put  to  silence 
in  dailncn/"  Wc  must  admit,  indeed,  that  the  Diblical 
idm  of  retribution  Rtill  hn-s  too  murii  of  the  cnrlhly  llavor,  iind 

'p-^xcvi,  iji  xtrviu.y. 
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often  lacks  tnie  spirituality.  The  explrtoati<>n  of  this  lies  in 
the  desire  of  the  expounders  of  Judausm  tli^l  thii  world  should 
be  re^arcled  as  the  batlfe-grotind  between  the  good  and  the 
bad,  that  Xht:  victory  of  tho^ood  is  to  be  decided  here,  and  thai 
the  idea  of  jostict  should  not  a^uint  Ihtr  i^haractw  oi  uther- 
worldliness, 

S.  It  is  true  that  tlcither  the  prophets,  such  as  Jeremiah, 
northcsages,auchaslheauth(*rsuf  Job  and  Krjhclclh,  actually 
solved  the  great  enigma  which  has  baffled  dl  nations  and  ages, 
the  adjusLoienl  of  merit  and  destiny  by  divine  righteousness. 
Yet  even  a  douliltr  like  Jul*  tliws  not  tiespair  al  his  own  sense 
of  justice*  and  wtc&tles  with  hJs  God  in  the  effort  to  obtam  & 
deeper  insight.  Still  the  great  mass  of  people  are  not  satiefied 
with  aj\  unfulfilled  ycarmng  and  seeking.  The  various  reli- 
gions have  gradu^y  transferred  the  hnai  adjustment  of  merit 
and  destiny  to  the  hereafter;  Che  rewards  and  punishments 
awiiUng  man  after  death  have  been  depicted  glaringly  ja 
colons  taken  from  this  earthly  life.  £t  is  not  suiprising  that 
Judaism  wa^,  influenred  by  this  almost  universal  view.  The 
mechanical  form  of  the  principle  of  ju&ticc  demands  that  *' with 
the  same  measure  one  metes  out.  it  lihal!  be  mcled  out  to 
him,"'  and  Ihi^  cuuld  not  be  found  either  in  human  justice 
or  in  human  destiny.  Therefore  the  popular  mind  naturally 
turned  to  the  world  to  come,  expecting  there  that  juM  retribu- 
tion which  is  lacking  on  eartk 

Only  superior  minds  could  ascend  to  that  higher  ethical 
conception  where  compensation  is  no  longer  expected,  but 
man  seeks  the  good  and  happiness  of  others  aad  finds  therein 
his  highest  satiafiiction.  A^  Ben  Ajs^aj  expresses  it,  ''The 
reward  of  virtue  is  virtue,  and  the  punishment  of  sin  is  sin"' 
At  this  point  justJce  merges  into  divine  holine^. 


I  Sou  1.7-8;  TotSotim;  M*li.  Shirnhj;  B,  WisdAm  XV,  j;  XDC,  17 
JubUm  IV^  J,  cli^niitn,  comp-  Uftth.  Ml,  *,  vtd  pu*Ilel& 
>Atx>UilV.  0. 
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^  Th*  fdrt  of  dl^c  juatlc*  acricd  Iia  upUlling  force  ia 
lJHW  more  way  in  Jutlui«ii.  The  roc<?^ilion  of  God  as  the 
tt^HUsoast  Judge  of  the  world  —  Zidduk  ha  Din '  —  is  to  brtn^ 
coniol;itkia  jtciiJ  cndufancc  to  tbc  ofHictnt.  and  to  remove 
Iram  ihcir  hearts  Uic  bitter  ating  nf  dr^pair  nnH  dnuhl.  The 
nbbb  called  G^JJ  "  ihc  RighLeous  One  of  the  tjaiverse." '  as  if 
to  Indicate  that  God  himseit  is  meiiiit  hy  [be  Striptural  verw, 
"The  righteous  IS  an  everlnsliiig  foundation  of  the  world."' 

F«f  remote  from  Judii&m,  however,  Js  the  doctrine  thai  God 
votild  omfiign  an  otherwise  righteous  man  to  eternal  doom, 
because  he  bd<mffs  to  nmithcr  creed  or  another  race  than  that 
of  the  Jew.  Wheccvcr  the  heulhens  arc  ^pukcn  of  u  con- 
demned ;tt  the  last  jud^TTicnl,  the  prt^umption  billed  u|wn 
centuries  of  »ad  experience  wss  thlt  tlieir  lives  wertr  full  of 
injustice  nnd  wickedness.  Indeed,  milder  tenchers,  whose 
view  became  the  .accepted  one.  maintained  thnt  tmly  righteous 
meQ  ore  found  oniong  the  heathen,  who  have  therefore  a« 
ntudi  chum  u|ion  ric^m^il  siJvntion  as  the  pbus  ones;  of  Ttrod.* 

iSvUvy.W.B.:  ^hTiI^.- t^imp,  Fj,  DC.  a;;  Um.  t.  ift;  Kfh.lX.u. 

'SkTol  SanlL  XIU,  ii  £uh.  i«s  •:  Vftlkvt  luUh  10&;  CrOOJ^  CN^ 
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CIL\PTKR  XX 
God's  Lov^  and  Compassion 

1.  As  justice  forms  the  basis  of  human  mordity,  with  kind- 
ne^  and  bcnevdence  a»  milder  ekmentii  to  mitigate  its  stern- 
ntts,  so,  ateording  tii  the  Jewish  view,  mercy  and  love  rep- 
resent the  milder  side  oF  Cod,  but  by  no  means  n  higher 
attribute  cuunt^racting  His  justice-  Love  can  supplerneni  jua- 
licf,  hut  cannut  replace  it-  The  &aga>  say : '  "  UTitn  the  Cro!ili>r 
haw  That  mjui  could  not  endure,  if  measured  by  the  s^tandard 
of  strict  justice,  He  joined  Ills  attribute  of  mercy  to  th:vt  uf 
justice,  nnd  created  man  by  tlie  combined  principle  of  both." 
The  divine  companion  with  human  frailly,  felt  by  bi>th  Moscfr 
jind  Ho6e:h.  m&nifa&ts  itselT  in  Ood'b  nieEcy*  Were  ll  not  for 
the  weakness  of  the  flesh,  justice  would  have  sufficed.  But 
the  divine  plan  of  sdvadon  demfinds  redeeming  lo\'e  which 
wins  humHnily  step  by  step  for  higher  nmral  ends.  The  ciluca- 
tional  value  of  this  love  Ues  in  the  fact  that  it  is  a  ^ft  of  grace, 
bestowed  ou  man  by  the  fatUerly  Love  of  God  I'J  ward  off  the 
Severily  of  full  retribution.  Hii^  pardon  must  conduce  to  a 
deeper  moral  earnestness.'  "For  with  Thee  there  ifl  forgive- 
ness that  Thou  mayest  he  feared/'  *  R,  Akiba  says :  "The 
world  is  judged  by  t?ic  divine  attribute  of  goodness,"  ' 

iCcn-  R-  Vin,  4-si  xn,  is;  McHr  Teh-  to  P*.  UCXXIX,  t;  mmp- 
Dcn  Slf».  XVIU,  m  Toumajisof  XII  F»U. :  Z^bubn  t,  Ap.  Birurh  XLVIII, 
u;  IV  Kidnu  VIII,  ji ;  Fulnu  «l  SJomvu  IX,  j ;  Pny«^  uf  Muuurli,  S, 
U- 

*Sh  J.  E.>an.  "Lave."    Both  Wfiber,  I.  Cp*  57  t  iad  Bousel,  L  c.^MSf* 

'IH.CXXX,  * 

'Aboth  U[,  i«;  camp,  U,  WJid^m  Kl.  ij,  a6^  XU,  16,  18;  ll«a  Sii«j 
£1,18. 
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i»  Asamnlter  of  course.in  the  Biblififtl  view  God's  mercy  WW 
r«Ali2cd  ii{  fimt  »nly  wilh  reganJ  in  Israel  and  v/a^  afterward 
cxicn<lcd  jp'aduaily  to  huTn;iQiry  al  large.  The  generation  of 
tbc  flood  atui  thi:  mhalilauU  ot  Sodom  perished  on  accouat 
of  their  KuUt,  and  only  Ihe  ri^hleous  were  savtiln  ThiaulLiLudc 
holds  throughout  the  Biblo  until  the  late  book  of  Jonnh,  with 
iU  ]i^it!Ma  of  God'^  foi^venc£6  eveo  Cor  the  heathen  city  of 
Nineveh  after  due  repentance.  In  the  later  Psnlms  ihr  divine 
iltribules  of  mercy  arc  expanded  and  applied  to  all  the  ccca- 
ttires  of  Gcxt^'  According  to  the  sdiool  oi  Hilld,  whenever 
the  good  and  i^vi]  actions  of  any  man  ajc  fcmml  equal  in  the 
Males  of  justice,  Cod  inclines  Uic  balances  toward  th«  ude  ol 
mercy.'  N&y  more,  in  the  words  of  Samuel,  the  Babylonian 
tttdier,  God  Judges  the  uations  by  the  noblest  types  they 
produce.' 

The  ruling  Sftdducpan  priesthood  insistet!  on  the  rigid 
cnfortcmcnt  of  the  law.  The  patty  of  the  pious,  the  Bdiidim, 
however,  —  acL'^nling  to  the  liturgy,  the  aiM»iTyph:tl  und  the 
r«bbjm<a]  lileraturc.  —  appcaJed  to  the  mercy  of  God  tn  song 
and  prayer,  aLkiiowledging  Ihi'lr  Tailings  in  huntltity.  and  mode 
kindness  and  love  their  special  objects  in  life.  Therefore  with 
their  osccnd&ncy  the  divine  attributes  of  mercy  and  com- 
passion were  ncf.entuatcd.  God  himself^  we  arc  told,  was 
beard  praj-tng:  'H>h  that  My  attribute  of  mtrry  may  prevail 
over  My  attribute  of  justice,  so  ihal  grace  alone  may  be 
bestowed  u|>0Ti  My  children  on  earth,"  *  And  the  second  word 
of  the  Decalogue  was  so  interpreted  that  God's  mercy  ^ 
which  is  asid  to  extend  "to  the  lliousandth  generation"  —  b 
five  hundred  tirne^  as  powerful  as  His  punitive  justice, — 
which  is  applied  "to  the  third  and  fourth  generation.'*  * 

'Pi,nCLIV,»-«T  mmp.B«.Sim,  XVtf^  tj, 

*T^?ui1i.  Xnt,j,  'V*r  »   h  Sh.  I,  J7JI-  -Bef,  7  a- 

>TOiL  Si>(»  rv,  r,  wit^  reference  tu  K*.  XX,  f^-    T\»t  pJunl,  t^aii^,  ta 


p 


138 


JEWISH  THEOLOCV 


J-  Divine  mercy  shows  itself  in  the  law,  where  compassion 
ifl  enjoined  on  all  suffering  crczitures.  Profound  sympathy 
with  ihe  oppressed  is  echoed  in  the  ancient  law  of  the  poor 
who  had  to  give  up  his  garment  as  a  pledge ;  '*  When  ht  crkth 
unto  Me,  I  shall  hear,  lur  1  a,m  gracious/' '  In  the  old  Baby- 
lonian code,  Tnight  was  the  arbiter  of  right,'  but  The  unique 
genius  of  the  Jew  is  shown  in  adapting  tJiia  fiame  legal  miteri*! 
lo  its  ijnpulsc  of  compassion.  Thecr>'  of  the  innocent  sufferer, 
of  the  Torsdcen  and  fjitherlesa,  rbes  up  to  God's  throne  and 
secures  there  his  right  against  the  oppressor.  Thus  in  the 
Mosaic  law  and  throughout  Jewish  literature  God  calls  him- 
3el£  "  the  Judge  of  the  widow/* '■  the  Father  of  the  (athtfrlesa,"' 
"a  Stronghold  to  the  needy/'*  He  calls  the  poor,  "My 
people/'^  and,  as  the  rabbis  say,  !Ie  loves  the  persecuted,  not 
the  persecutors,  • 

^.  Even  to  drnnb  beaats  Cod  extends  His  mercy.  This 
Jewish  tenderness  is  an  inheritance  from  the  shepherd  life  of 
tlxe  patriarchs,  who  wtre  e:tgrr  to  quench  the  thirst  of  the 
anTmals  in  their  care  before  they  thought  of  iht-ir  own  com- 
fort.^ Tliis  sen^c  of  sympathy  appi'ar^  m  the  Biblical  pre- 
ccpt3  aft  to  the  overburdened  beast,*  the  oit  treading  the  com/ 
and  the  mother -beaat  or  mother^bird  with  her  young,"  as  well 
OS  the  Talmudic  rule  Hr^t  to  feed  the  domestic  anunals  and 
then  sit  dowr  lolhemeaf  This  hasTcmEvined  a  churacteriatic 
trait  oj  Judaism.  Thus,  in  connection  with  the  verse  of  the 
Psalm.  "His  tender  mercies  arc  over  all  His  works,""  it  Is 
relatcdof  Rabbi  Judah  the  Saint,  the  redactor  of  the  Mishnah, 

'  Ex.  XXI I,  j6;  Domp,  je,  a^. 

*Sov  Harpflf:  Code  ef  Uammura^.  k^oo:  Oetill:  D.  Canti  JJammur^Mi 

wti  d-  Thora  liradi,  looi:    Cnhn:   D.  Gaels  ItammfiraJAn,  ZOHch.    n^f. 

(irimm-  f>  Gfifii  ChammuraPm  Hnd  Ifnrn,  Cotogur,  i^nj.    A]«a  ^1 .  Jutrour, 

UrliftVf  and  tUibyUmi'in  TrudUu-Hi.  p.  Vfj-^ig. 

•DcuLX,ia,  F-.LXXm-  Mu.XXV,4,  >£x.XXn,if 

'EtR,XXVn,ti  Kctlt^R  iaUl.i'y,  *0<Q.XXIV.IO' 

'EiXXIU,  J.         'I>rLii.  XXV,  Ht.  "I^^XXtK:  Dpuc.XXILfi. 

u  Git,  6j  a,  with  rclennas  to  Dinit,  XI,  ij.  »  Pi.  C\XV, «. 
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that  be  WAS  afflicted  "itt  pain  for  ihlnccn  years*  Kad  gav» 
tt  ronton  ihjit  htt  once  ttrurk  and  luckixl  away  a  naH  whJch 
lud  run  lo  him  mojining  for  proiectmn ;  he  w;i*  finnlly  relieved, 
after  he  b^  tauglit  his  lu^uscholU  to  have  pity  even  on  the 
unallest  of  crealuresn'  In  Jact,  Rabban  Giimalicl,  his  grnnd- 
faibcr,  had  taught  bcforo  him :  '"Whostwvcr  has  compassion 
on  his  kllow-crea lures,  on  him  GljU  will  hinvv  compas^on."* 
The  sages  often  interpret  the  phrase  "To  walk  m  the  way  of 
the  Lord"  —  Ihit  is,  ''As  the  Holy  One.  blc&scd  be  He,  is 
mtadful,  so  be  ye  aUo  mcrddil." ' 

5-  Thus  the  rabbis  came  to  regard  lave  as  the  ionennGst 
put  of  GckI's  bemg^  C<f4  Urves  mankind,  b  the  highest  stage 
of  cODsdousni^s  of  God.  but  this  c;lq  Ik-  atlumetl  only  by  the 
dOMtt  relation  of  the  humitn  soul  to  the  Most  High,  after 
severe  ttiaU  bivc  suftcned  and  humjinized  the  spirit-  It  is  not 
accidental  that  Scripture  spenks  often  of  God*a  goodness, 
mercy,  and  grace,  but  seldom  menlkma  His  love.  Possibly 
the  Irnn  ahabah  was  used  at  first  lor  sensuous  love  and  there- 
fore  was  not  employed  for  God  so  often  as  the  more  sptrltuftl 
ktuir  which  denotes  kind  and  loyal  a^telion.'  Howevi-r» 
Hoica  used  this  term  for  his  own  love  for  hta  falthle^  wife-,  and 
did  not  he^tale  to  apply  it  also  to  God's  love  for  His  faithless 
people,  whi^h  he  terms  "a  love  of  free  will.'^  '  His  ex^unplc 
Es  followed  by  Jeremiah,  most  tender  of  the  prophets,  who  gave 
the  classic  expression  to  the  everlasting  love  of  God  for  Inriel, 
His  beloved  son,'  This  divine  love,  spiritually  un<lerstood, 
forrns  the  chief  topic  of  the  Deuteronomic  addresses.'  In  this 
book  God's  Iavc  nppenrs  as  that  of  a  father  for  his  ?rOn.  who 
bvishcs  ipfts  tipon  him,  but  aUo  chastises  him  for  his  own 

»B,M.|l;i;  V«,Kil,IX.*. 

*Ta  e.  C.  DC,  ^;  Sifre,  Drot.  «A, 

■fiifrt,  Doir  t  401  Shftb,  ijj  h;  fflmp.  Philoi  Dt  BumanStoU. 

<.Sfv  ('<iiimrdiinfT  In  l^k^^f^  xiul  h'tfii.     So^t  a^edtMy  Hob-  VI,  A. 

'Ho*,  ill.  Ti  XJ.  1.4;  XlV.j. 

«  Jc*.  XXXt,  J,  19.  » Deui,  Vlt,  S;  X.  ij. 
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good,*  The  mind  opened  mor«  aad  more  Ic  regard  ibc  iriala 
aoni  by  God  as  mciins  uf  ennobling  Ihe  character,'  and  the 
men  oi  the  Talmudic  period  often  speak  of  the  afHictions  of 
UlB  saints  as  "visaUilionji  of  the  divine  love/'  * 

6.  The  suiTerings  of  Israel  in  particular  were  tuken  to  be 
trials  of  the  divine  love'  GcxI's  love  £or  Israel,  *'llh  first* 
boro  son,"^  is  not  partial,  but  from  the  outset  aims  to  train 
him  for  his  world  missioru  The  Song  of  Moses  speaks  of  ihc 
love  of  the  Father  for  IJis  son  '*whom  He  found  in  the  wilder- 
ne^*'  t  '  and  thic  is  re^^uited  by  the  bridal  Love  ol  laracl  with 
which  the  people  "went  after  God  in  the  wilderness."  '  U  is 
this  love  of  God,  according  to  Akibu's  inteq>Eetatton  of  the 
Song  of  Songs,  which  ''till  ihe  waters  could  not  quench, "  *"a 
love  as  strong  as  death."  ■  This  love  raised  up  a  nation  of 
marlyrs  without  parallel  id  history,  although  the  followers  of 
the  so'CFilled  Religion  of  Love  fail  to  give  it  the  credit  it 
deserves  and  seem  to  regard  it  as  a  kind  of  hatred  for  the  rest 
oi  mankind. °  Whenever  the  paLemu-l  love  of  Gud  in  Lnjly 
fell  and  understood  it  muat  Include  nil  dashes  and  clII  aouh  of 
men  who  enter  into  tlie  relation  of  children  to  God.  Wherever 
emphasis  is  laid  upon  Ihcsjtccial  love  for  Israel,  it  b  biL^^ujion 
the  love  with  which  the  cho^-n  pef>ple  cling  to  the  Tornh, 
the  word  of  God,  upon  the  devoUoii  with  which  they  surrender 
their  lives  in  His  cause  ^** 

7,  SliU,  Judaiwn  does  not  proclaim  love>  absolute  and  un- 
restricted, as  the  divine  principle  of  life.  That  is  left  to  the 
Church,  whose  history  almost  to  iKi:^  day  records  ever  so  many 
acts  of  lovelessness.  Love  ia  unworthy  of  God,  unless  it  is 
guided  by  justice-    Love  of  good  must  be  ai:compiLiued  by 

^Dvul,  Vm,  ^i  secSifn,  DruLjj.  'Pfov.lll,  ij. 

*Brr.SA|  Slfrct,1.c.^  Mrk.  Vllhro  to.  'SeeMeL.  Ard  SiFn,  I  c 

>E»-IV,«,  'Drut.XXXn.6,10!-  'Jw.II,8> 

'Snng  o(  Songi,  R,  tn  III,  7     Comp  U^vidson,  l-c  ,  Jjj-^Sj. 
•  Set  Sctiicinrr.  I  c,Toj~iiJi  r«I«.  Btm»titiSt. 
■*F«iik.i&-i};  Mck.  YiUu4 «,  ftl  end. 
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hate  of  evil,  or  cbc  It  hcka  the  educative  power  which  done 
BUkes  Et  benefid&l  to  num. 

God's  [ove  maoiftfts  itself  In  human  TIfc  as  an  odnc^tivc 
power.  R.  Akiba  ^y^  th&l  it  extendi  lo  all  created  in  God'a 
una^c,  although  lliv  kjiuwltt]jjt  ol  It  was  vouchsafed  to  I^trad 
nlotif-'  Tills  imivcrafll  love  of  God  's  n  dnrtfinc  of  the  apoc- 
ryphal literature  a^  well-  '*  Thou  hast  mercy  upon  all  -  ^  -  for 
Hmu  lovest  all  things  that  arv^  rmd  hiilebL  nothtiig  whiUi 
Thou  bast  made.  .  .  .  ButThousparx-stall,  forihcy  aroThhc, 
O  Loni,  Lover  oJ  wuU/'  says  tbt  Book  ol  Wisdom ; '  and  when 
£aa  the  Sclt  laments  Ihc  calamity  that  has  hrfallcn  the  people, 
God  replira,  '^Tlimkesl  thou  that  thou  Iovcm  My  creatures 
more  than  I?"* 

8    Among  the  mystic*  dhine  love  wiu  declared  to  be  Iho 

highest  creative  pdndple.    They  referred  the  words  of  the 

Song  of  Songs,  —  ''Tlie  mSdat  tliereof  is  paved  with  love,"* 

lo  the  umemiost  palace  of  heaven,  where  Mand»  the  throne  of 

Gcd.'    Amoog  the  philosophers  Cresca^  conudcred  love  the 

active  cosjnic  prindple  rather  than  intellr-rt,  the  principle  of 

Aristoiie,  because  it  is  love  which  i;  the  impulse  for  creitloiu' 

This  conception  ol  divine  love  receivtHl  a  pi^tuiiarly  mystic 

color  from  Juda  Abravanel<  a  neo-PJaionlst  of  the  sixteenth 

ctfotury,  known  as  Leo  Ilebraeua,    He  says:    ''God'*  love 

muit  nccdft  unfoh]  Hia  ]>crfei:ttoTi  and  beauty,  und  reveal  itftclf 

in  Hb  ereiiiure^,  and  love  for  these  cre4 to reimuKt  again  elevate 

an  imperfect  world  to  His  owo  perfection.    Thust  ht  engendered 

in  man  that  yearning  for  love  with  which  he  endeavors  to 

craublr   the   di\'inc   perfection."'     Both   Cr«cas  and   Leo 

UebracuK  thUR  gave  the  keynote  for  SptnLr^a's  "Intellectual 

love"  a»  the  co?imic  prinripJc*  and  tbi^  hiv^  brrn  rehoed  even 

>  Abotb  m.  i«.  >  XI.  it-j6.  >  t\'  E^dn  vni.  ^h 

'ttl,ia  ^loiualuh:  U.wi 

■  EOki  V,  pfopoiHion  XXXV. 
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ia  such  works  as  Schiller's  diliiyrambs  on  "Love  and  Friend- 
ship" in  bis  "Hhilosophk  Letters,"'  Still  this  neoPlatonic 
view  hiS  nothing  in  common  with  the  theological  conception 
of  love>  In  Judaism  God  ii  conceived  as  a  loving  T^tlier, 
vho  purposes  to  lead  man  to  happiness  and  salvalinn.  In  other 
words,  the  divine  love  h  3,n  essentially  moral  atlributc  of  God, 
and  nol  a  metaphysical  one, 

g.  If  we  wi^h  to  speak  o(  a  powcT  thai  permeates  the  cosmoa 
ajid  turns  the  wheel  of  life*  it  is  far  more  correct  to  speak  of 
God's  creative  goodness.'  According  to  Scripture,  each  day's 
crcntion  bears  the  dlvbe  approval:  "It  is  good,"*  Even  the 
evii  which  man  experiences  serves  a  higher  purpose,  and  that 
purpose  makfS  for  the  good.  Misfortune  and  death,  sorrow 
and  sin,  in  the  great  economy  of  UTe  are  all  turned  into  final 
good-  Accordingly,  Judaii^m  recognizes  this  diviue  goodness 
not  only  in  every  enjoyment  of  nnturc's  gifts  and  the  favors  of 
fortune,  but  also  in  sad  and  trying  experiences,  and  for  aU 
of  these  it  prtjvides  special  iormulas  of  benediction*  The 
same  dK-ine  goodness  sends  joy  and  grief,  even  though  short- 
^ghtcd  man  fails  to  see  the  majestic  Sun  of  life  which  shines 
in  unahctted  splendctr  above  the  clouds,  Judaiam  was  optJmis- 
lie  through  all  its  cxpcrienecs  ju^t  because  of  this  implicit 
faith  in  God'i  goodness,  Sudi  faith  transrorms  each  woe  into 
a  higher  welfare,  eneh  curse  into  actual  blessinj^ ;  ft  leaiis  men 
and  nations  from  oppression  to  ever  greater  freedom,  from 
darkness  to  ever  brighter  light,  and  from  error  to  ever  higher 
truth  and  righteousness.  DJvinc  love  may  have  pity  upon 
human  weakness,  but  it  is  divine  goodness  that  inspires  ajid 
quickens  human  energy.  After  all,  love  cannot  be  the  domi- 
nant principle  of  life.  Man  cannot  love  all  ihe  time,  nor  car*  he- 
lo\'e  all  the  world ;  his  sense  oi  justice  demands  that  he  hate 

»"TheTlMM.ipliyQf  Jiilhis":  "God.- 

*Gfn.  I.  fl,  lo.  I*.  iS,  31,  Ji,  ji 

4  0cn,B,I3C,s.9j  Ikf  ta>i  Vw,  Dvr,  IX,  ijc-ub^  T**n.  h  «. 
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wickedness  and  falsehood.  We  must  apply  the  same  cntenon 
to  God,  But,  on  the  other  hand,  man  can  and  should  do  good 
and  he  good  contJniiaUy  and  to  all  men,  even  to  the  most  un- 
worthy. Therefore  God  becomes  the  pattern  and  ideal  of  an 
all-encompas^g  goodness^  which  is  never  exhausted  and 
never  readies  an  end. 
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CH.\PTER  XXI 

Goo's  Thutb  and  Faithfulness 

T,  Tn  ihe  Hebrew  language  truth  and  faithfulness  are  both 
derived  Uoni  ibe  same  root;  aman,  "fimmess,"  is  Ihe  root 
idea  of  cmdh.  **lruth,"  and  i-munah,  " lailh fulness."  Man 
fceU  inseomty  and  uncertainly  among  the  varying;  impresaons 
and  emotions  which  ^2ecl  his  will;  Iherefore  he  turns  to  the 
immovable  Rock  of  life,  calls  on  Him  ns  the  Guardian  and 
Witness  of  tnith,  and  fceb  confident  that  He  will  vindicate 
every  promi^  made  In  His  sights  He  is  tike  God  by  whoim 
men  ivet^&T  —  Ehlte  amcn;^  nfly^  who  swears  by  Himself, 
sayingp  "As  true  as  that  1  IivCh"'  He  is  the  supreme  Power  of 
life,  "the  God  of  faithfulness,  in  whom  there  is  no  iniquity."* 
The  heavens  testify  to  His  faithfulness ;  He  is  the  trustworthy 
Godf  whoBc  essence  b  truth.* 

a.  Here.  loo.  as  wilh  other  attributes,  Ihe  development  of 
the  idea  may  be  traced  step  by  step.  At  first  it  refers  to  the 
God  of  ihe  covenant  with  Israel,  who  made  a  covenant  with 
thcfather^  and  kcepsit  with  the  thousandth  s^neration  of  thdr 
descendants.  He  show&  [lis  mercy  to  those  who  love  Him  and 
keep  His  commantlmcnts.  The  idea  of  God's  faithfubess  to 
His  covenant  is  t)ms  extended  |D[ntditally  from  the  people  to  the 
coamos.  and  the  heavens  are  called  upon  to  witness  to  the  faith- 
fulness of  God  throughout  thereahnof  life.     Thus  in  both  the 

*  Ibl  LXV,  ift.  ■  Deul.  XXXII,  ^a.  ■  D^iL  XXXn,  4- 
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P^!ms  and  \he  liturg>'  God  is  pvaiscd  ^s  Lhe  One  who  is  faith' 
ful  in  His  word  as  in  Hi^  work  * 

3-  From  this  conccptiun  oi  iiithlulness  arose  two  olhtr 
Ideas  which  exerted  a  [Kiwcrful  influence  upon  lhe  wlioTc 
ST»irit\irtl  nnrl  inrrllortiial  life  of  the  Jew.  The  God  of  faithful- 
ness created  a  people  of  faithfulness  a^  His  own,  and  lj;raer« 
itod  of  truth  :iwukeiied  in  the  nuEiun  a.  pa?£]cm  fur  truth  un-' 
rivaled  by  any  other  reli^'ous  or  philosophical  sysiem.  like 
silver  stream  runnui^  through  a  valley,  the  cojtviLti^ja  ruiis 
the  sacred  wrilEn^'s  and  the  liturgy  that  the  proini&c 
olyoTc  tothcfHaiherswillbcfuliiilcd  to  the  children.  A* 
each  past  dclivcrimtc  ftvwn  disico*  was  toriiidcced  a  veri&:a^ 
lioo  of  lhe  divine  (ailhiulness,  so  L-aeh  hope  fof  the  future  was 
based  upon  the  same  attribute,  "He  keepeth  His  faith  also 
to  those  who  sleep  in  tlie  dust."  Thefc  words  of  tlie  second 
the  Eighteen  Benedictions  clT-aHy  indicate  that  even  the 
belid  in  the  hcr&dter  rented  upon  the  aunt  funducncolai 
beUd. 

On  the  other  hand,  the  ^inc  conreptTon  formed  the  Iseynotc 
of  the  idea  of  the  divine  truthfulncRs.  The  primitive  age  knew 
nolhin^  of  the  laws  of  nalvire  with  which  v/c  have  hccome 
lamiliAr  through  modem  science.  But  the  ploua  soul  trusta 
Cod  of  faithfulness,  ceilain  that  He  who  has  created  the 
vcn  and  lhe  earth  h  liiic  t»j  His  own  word,  and  will  not 
allow  them  to  sink  back  into  chao^  One  witness  to  this  u  the 
rainbow,  which  He  has  ^el  up  in  the  sky  as  a  sign  of  Hlfi 
'Covenant."  The  *ea  and  the  slars  also  have  a  boundary 
Attigned  to  thero  which  they  cannot  transgress.'  Thus  to  the 
uasophi»iit.ated  religious  ttou],  with  no  knowledge  ai  natural 
science,  the  world  i^  carried  by  God's  "everlasting  arms"*  and 
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His  faiihfulness  becojnes  token  ajid  pledge  of  the  immutabiltty 
of  His  will. 

At  this  point  the  intellect  grisps  an  idea  o£  intrinsic  ttnd 
mdesCruclihIc  truth,  whlnh  haj-  iis  beginning  and  iu  end  in 
God.  the  Only  One,  "The  ^ods  o(  the  nations  are  all  vanity 
and  dvcdi.  ihe  work  of  men ;  Israel's  God  is  the  Cxod  of  Lrutli, 
tlie  living  God  and  pverlastiog  King,"'  With  this  cry  ha* 
Jvidaisiti  challenged  the  nations  of  the  world  siuce  the  Baby- 
lonian exile.  Its  own  adherents  it  charged  Xa  ponder  upon  the 
prohlons  of  life  and  the  nature  of  God,  until  He  would  appear 
before  th^m  a»  the  very  ea^nce  of  truth,  and  all  heathenish 
survivals  would  vanish  as  mist.  God  h  truth,  and  He  df^res 
naught  but  truth,  therefore  hypocrisy  is  loathaome  to  him, 
even  in  the  service  of  religion.  With  this  underlying  diought 
Job,  the  bold  but  hiirn?5i  doubter,  standi*  above  hh  friends  with 
their  affected  piety,  God  w  truth  —  this  confession  of  faith, 
twted  each  oioming  and  evening  by  the  Jew,  gave  his  mind 
the  power  to  Fioar  into  the  highest  realms  of  thought,  and  in- 
spired bis  soul  to  offer  h£e  and  all  it  holds  for  his  faith.  "God 
is  the  everlasting  truth,  the  unchangeable  Being  who  ever 
remain*  the  same  amid  the  fluctuaiions  and  changes  of  aU 
other  things,"  Tliis  is  the  fundamental  principle  upon  which 
Joi^ph  Ibn  ZadUik  and  Abraham  Ibn  Daud,  the  predecessors 
of  Maimonides.  reared  their  entire  philosophical  systems, 
which  were  Aristotelian  and  yet  thoroughly  Jewish." 

Mystic  lore,  always  so  fond  of  the  letters  of  the  alphabet 
tad  their  bidden  meanings,  noted  that  the  letters  of  Emeth 
—  TtkpfL  mem  and  titv —  are  the  first,  the  micldle,  and  the  laat 
letters  of  the  alphabet,  and  therefore  concluded  that  God  m^de 

'  Jcr-X.  IO.IS. 

*SHMma  Roma  54  Sh  Kaufmuuit  1.  c.  ijj  f,.  351  f, ;  comp,  GuUmiiu: 
]tdit^*ipkSloiafhieciciItHDaaJ.ii6{,i  Albo  Uh  J7,at  thccad;  Mftinnmldn: 
Ytiadf!  ia  Taritk.  I,  3-4  j  liillcl  ol  Verona  refer*  cw\  b>  AriBtotlc'i  "MeUk 
pbyilcB.'*    5h  Kftufmuin,  L  c-.  SJ4,  noU;    NcniDurk,  L  c^.  uul  tfuA,. 
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tnith  the  beginning,  the  center,  and  the  end  of  the  world.^ 
Josephns  also,  no  doubt  in  accordance  with  the  same  tradition, 
declares  that  Godis"thebegiiuiing,  the  center,  and  the  end  of 
all  things."'  A  corresponding  rabbinical  saying  is:  "Truth 
»  the  seal  of  God."* 

^  See  Yer.  Sub.  I,  18  l 

*  Contra  A  pumem,n,ia',  omipui]  J.  £.,  ut.  "Alpha  AndOtnCfa." 

•S«cY«t.Suli.l,  iBa. 


CHAPTER  XXII 


GoD^s  Knowiedoe  akd  Wisdom 

t.  The  altempl  to  enumerate  the  attnbules  of  God  rccalU 
the  slory  related  in  the  Talmud  ^  of  a  disdplc  who  slvjij^ed  up 
lo  the  readd'B  desk  to  offer  prayer,  and  began  lo  address  the 
Ddty  with  an  endless  list  of  atlributes.  When  his  vucabulttry 
was  alrnost  exhausted,  Rabbi  Haninah  intermpted  him  with 
the  quei^tion,  **  HbsI  Ihou  now  really  finished  telling  the  prat&e 
of  God?"  Mortal  man  can  never  know  what  God  really  is. 
As  the  poet-philosopher  says;  ''Could  I  ever  know  Him,  I 
would  be  He.*'  '  But  we  want  to  ascertain  what  &m1  is  Ut  m, 
and  for  this  very  reason  we  cannot  rcgt  with  the  negative 
attitude  uf  Maimonidcs,  who  relies  on  the  Psalmist's  verWi 
"Silence  is  praiM?  to  Thcp,"  *  Wc  must  obtain  els  dear  a  con- 
ception of  the  Deity  as  we  possibly  can  with  out  limited  powers. 

To  the  divine  attributes  already  menUoncd  we  roust  add 
another  whi<.'h  in  a  wnse  is  the  focus  of  them  alL  This  is  the 
knowledge  and  wisdom  of  God,  the  omniscience  which  renders 
Him  all-knowing  and  all-wise.  Tlirough  this  all  tl^e  others 
come  into  ftclf-consdousness.  Wc  ascribe  wisdom  to  the  man 
who  sets  right  aims  for  his  actions  and  knows  Lhc  means  by 
whirh  to  attain  them,  that  is,  who  caji  control  his  power  and 
knowletlge  by  his  will  and  bend  them  to  his  purpose.  In  the 
same  manner  we  think  of  wisdom  in  view  of  the  marvelous 
order,  dcsl^.  and  unity  which  wc  sec  in  the  natural  and  the 
moral  world-  But  ihb  wisdom  must  be  all'tQCompAssingt 
comprising  time  and  eternity,  directing  all  the  forces  and  beings 

>  Bcc.  u  b-  '  I^^yih  tin  PttiM.  *  Fl  UCV,  ). 
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<»f  the  world  tow*rtJ  ihe  goal  of  Meal  pcrfcclion,*  It  makf^  no 
diflcrcrtcc  where  wc  fintl  this  lesion.  The  Book  of  Proverbs 
Mnglci  out  the  tiny  ant  as  an  exnmpk  of  wondraua  fore- 
thought ; '  the  auUiur  uf  Jub  dw«UB  ou  the  workiixg  together  of 
thtr  puwerft  of  tartb  ajid  he^^^en  lo  mainUln  the  cosmic  Uie ;' 
modem  9^cnce,  with  its  deeper  inqlj^ht  mio  nature,  enables  ua 
to  follov  ihc  JntcrEKtion  of  the  pdjiiaj  <liemicil  and  orgftnlc 
forcei^and  Id  follow  the  course  of  rvolulion  from  stjir-dust  and 
ceiU  to  the  structure  of  the  human  eye  or  the  thought <cn I et» 
of  tbe  braiiL  But  in  ;tll  lEiei^c  ^tUkc  our  tonduaioa  muat  be 
ihat  of  tbf  P8a.lmist :  *'0  Lord,  how  manifold  are  Thy  works, 
in  wisdom  hast  Thou  made  xhcm  all  "  * 

2.  Accordingly,  if  we  arc  to  speak  in  humuTk  lenos,  we 
maycxm^idcr  God's  wisdom  the  element  which  dttermmes  His 
various    motive-powers,  —  omniscience,    onmipolcnce,    and 

,  —  to  t«id  toward  the  retLlizaton  of  Hk  tuBjnii:  plan. 
'Or  wc  mfty  mil  it  ihc  active  inlellcct  with  which  Cod  works 
u  Creator,  Ordainer,  and  Ruler  of  the  universe.  The  BihHcol 
ntof  creiilitm  prcsu|jp[jsas  this  wisdom,  asil  porlrayaa 
cal  proeeii.  working  after  a  definite  plan,  proceediriR  from 
umplcr  to  more  ijijrttpltx  forms  iMu\.  ^ulminalLig  in  man. 
Biblical  history  likewise  is  bused  upon  the  principle  of  a  di- 
vinely prearranged  plan,  which  b  csperinlly  Mrikinjc  in  such 
itorics  as  thai  of  Jciscph^^ 

3,  At  first  the  diviTie  wisdom  wa^  supposed  to  reat  in  pari  on 
specially  gifted  perfons*  such  as  joscpK  Solomon,  and  BefalcL 
Art  Scriplurc  his  il,  "The  Lord  givcth  wisdom;  out  of  Hia 
mouth  eomrth  knowledge  and  understanding."  •  Later  the 
otocurie  dotiny  of  the  nation,  appears  as  the  design  of  an  all- 
wise  Ruler  lo  Ihtf  great  propheu  and  especially  to  baiah,  the 

"Jw.X.  is;  AmmlV,  13;  Job  XXX^^lH-XXXlX.  <  Pm.  VT,  *. 

•JobXXXMII-XXXiX.  *H  CTV,  u- 

*Gai.  L.  »:•»  DUlmnhn.lr.,  180;  Stmusi.  L  t..  57s  f ;  Himburfcr,  I-  c. 
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hlgh'&oaringeagleamonglhpseprsof  Isratl*  With  IheprogreS' 
fiive  e:cpan5ion  of  ihe  worJd  before  itiem,  ihe  seers  and  sages  saw 
ft  subUiDe  jjurpose  in  the  history  of  llie  nations,  and  felt  more 
nnd  more  the  supreme  place  of  Ihe  divine  wisdom  as  a  mamf(>&- 
tation  of  His  greatness.  Thus  the  great  seer  of  the  ExUe  never 
tires  of  illumining  ihe  world-wide  plan  of  the  divine  wisdom." 

4.  A  new  development  ensued  under  Babylonian  ajld 
Persian  influence  At  the  time  whi^n  tlie  monutheuiin  of  Israel 
became  definitely  universal  The  divine  wisdom,  creative 
and  WOT  Id -sustaining,  became  the  highest  cf  the  divine  attri- 
butes jind  wa^i  partially  hypogtatiied  as  an  independent  cosmic 
power.  In  ihc  twenty-eighlh  chapter  of  the  Hook  of  Job  wis- 
dom 13  depicted  as  a  magic  being,  fai  remote  from  aU  living 
beings  of  earth,  beyond  the  reach  of  the  creatures  of  the  lowest 
abyss,  who  aided  the  Creator  wilh  counsel  and  knowledge  in 
measuring  and  weighing  the  foundations  of  the  world.  The 
de^criplinn  seems  to  be  ba5ed  upon  an  ondent  Babylooian 
CoTtceplion  —  which  has  parallels  elsewhere  —  of  a  divine 
Sybil  dwelling  beneath  the  ocean  in  "the  house  of  wisdom."* 
Here,  however,  the  mythological  conception  h  transformc^l 
into  a  symbolic  figure.  In  (he  eighth  chapter  of  Proverbs 
the  descriptioxk  of  divine  wi&dom  is  more  in  accordance  with 
Jewi&h  monolheisrai  wisdom  is*' ihe  first  of  God's  creatures," 
"a  master-workman"  who  assisted  Him  in  founding  heaven 
lUid  eaith,  a  helpmate  and  pla^mitle  of  God,  and  at  the  £ame 
time  the  instructor  of  men  and  counselor  of  princes,  in\-iling  all 
to  share  tier  precious  gifts.  I'Hs  conception  is  found  also  in 
the  apocryphal  literature,  —  in  Ben  Sira,  the  book  tjf  Knodi, 
the  Apocalypse  of  Baruch.  and  the  Hellenisiic  Book  of  Wisdom,* 

■  IM,  XXV.  I ;  XXVm,  ig,  '  Ia»,  XL-LV, 

*Vrov.  IX.  t     tfloip.  A.  JeffftOBB:  D.  A.  Tetl.  i.  L. d. ».  all. OrinilK,  $, 

aop  ijG,  so?. 

'  Urn  ilira  300V.  ^.<4i  aj;  Enach  XJ JI.  i-a ;  Sluvwuc  HmKhXXX,  B: 
IJarxich  III,  g-IV.  4;  comp.  SqubhI,  1.  c^  J37  U',  J.  E.,  Wt^  Wiiijoca; 
Bciitwicb  :    PkUcif  pp.  I4i-i4>. 
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Frotn  this  period  two  diE^crent  currL^nta  of  thought  &ppe&nd' 
The  oil?  rcprc^ntcd  wisdom  ^^  an  indcfpcDdent  bcbg  distinct 
from  Gml, and  !hi^rm;ill>'  btcivmomergiitl,  MinWr  Plalunk  inflU' 
C&Ct,  Into  the  views  of  nco-Platontsni,  Gnostldsm,  and  the 
ChrittiaJi  dogp^^.  The«th«r  idcnti^ed  the  divine  wisdom  with 
the  Tfimh^  and  rhcreiorp  it  is  th«^  T*jriih  wWth  seu'ed  God 
u  counselor  aod  mcduHor  ai  the  CixULtion  and  continues  as 
couoselijr  tu  the  in:inii^traenl  ol  the  World.  This  view  ted 
bachlostrict  monoihcl=»m,  so  thai  the  oosmoTogy  of  the  rabbis 
spokt  alternately  of  the  divine  wisdom  and  the  Tornh  a^  the 
inKtruments  of  God  at  Creation.^ 

5.  The  Jewish  phib^ophors  oF  the  Middle  Age*,  such  as 
Sudia.  Gabiroh  and  Jchuda  ha  Levi  JvUuwcd  the  Mohammedan 
theologians  in  trnuniL-raiing  GihJ's  wisdom  anii>n}>  the  attributes 
O^nstituting  His  essence,  together  with  U\%  omriLpotence,  His 
wiB,  and  His  creative  energy,  fiul  they  would  not  lake  wis* 
dom  or  any  other  attribule  as  a  separate  being,  with  an  exist- 
ence outside  o(  God,  which  would  either  condition  Him  or 
admiladiviaionof  His  nature.'  "God  himself  is  wisdom/'Bays 
Jcbuda  ha  Levi,  referring  to  the  word<4  of  Job  z  ''  He  la  wise  in 
bcarl,"*    And  Ibn  Gabifol  sings  in  bis  "Crown  of  Royalty"; 

"Thou  art  wi»e,  And  ihc  *isrloni  of  Thy  loiini  of  life  fttii*i<?th  from  Tbcc ; 

And  onnpar^  mth  Thy  vi^om  man  n  void  of  undersEufidij]^ ; 

Tbou  art  wJMi,  bdoR  anything  brgin  its  cju&lence ; 

And  wifclom  tnu  (fom  Itnw*  of  yore  bfcn  Thy  foifpfcd  child  ; 

Thou  art  wiw.-,  ami  out  u(  Thy  wihdom  Jidit  Thou  crciilc  ihc  world, 

U£f  tbr  utifioic  ihii  fubi«icTh  hhjtisoevcT  dcUghtcth  him.'^ ' 

■TfentVer.LoGai.I,  I.    Gcu.R,t.j.5-   SceSch«Mer :  Jf/«U,  ii7-«|}, 

•Ktirfminn,  L<.f  16,  ict,  «M»  »&Jh  J»5i  4*>- 
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CHAPTER  XXm 


GfUj'S  CONDBSC&N&IQK 


1,  An  aitribute  ni  preat  imporlimw  for  the  thedogicil 
conc^Ui:)]]  uf  GoJ.  <jne  upuu  whivh  both  Biblic;U  and  rabbin^ 
icul  lilerntiirc  luid  cspadal  stress,  is  His  condt^sceiision  and 
bumUity,  The  P^niist  says':  ''Thy  condescension  haiii 
Di^uIl-  me  great."  whicb  is  interpreted  in  the  Midrash  that 
the  Ddty  stoops  to  man  in  order  to  lift  hirp^  up  to  Ilimself, 
A  iamiUar  sayiiig  o£  R.  Johanan  is';  "Wherever  Scripluic 
speuks  of  the  gfc^t^ess  of  Giid,  there  mention  iii  made  niso 
of  His  condescension.  So  when  the  prophet  beginSn  *Thus 
saiUi  ihe  Higlx  and  Lofty  One  that  inhabiieth  ctemily, 
whose  name  is  Holy^  I  dwel]  in  the  btgh  and  holy  place,' 
he  adda  the  wordf,  'With  bim  aUo  that  h  of  a  v-onlrite  and 
humble  sjjirit.'^  Or  when  the  Deutercnomist  says:  'For 
the  Lord  your  God,  Ihcgrem  God,  the  mighty  and  the  awful,' 
be  conclude^H  'He  dotli  execute  justice  for  the  fatherless  and 
widow,  and  lovcth  the  stranger. ' '  And  again  the  PsalmBl : 
'ExtotHini  that  rideTb  upon  the  skies,whose  name  is  the  Lord, 
a  Father  of  the  fatherless  and  a  Judge  of  the  widows.*"*  "Do 
you  deem  il  unworihy  of  God  thai  He  should  earc  for  the 
smallest  and  mo^t  iQ^ignidcant  person  oi  thing  in  tlic  world's 
household ?"  aisks  Mendelssohn  in  his  Mffr^tfnsturtd^n.  "Il 
certainly  does  not  detract  fronn  the  dignity  of  a  kmg  to  be 
seen  fondling  his  child  as  a  loving  father/'  and  he  quotca 
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ihc  vCTW  of  the  Psalm,  "Wlio  is  like  unto  the  Lord  our  God» 
thAt  is  enthroned  on  higb^  that  loofcrth  down  low  upon  hc^ivcn 
ftTid  upon  the  earth."' 

3.  This  truth  lias  a  religiuu^  depth  wh:i:h  no  philotKitihy 
*cl  forth,     (July  the  God  of  Revelation  is  near  to  inan 

"Hi  frailty  and  need,  ready  to  h<^ar  his  sighs,  anawcr  hia 
bupplitaUuii.  vL^Luit  hiH  teiLrs,  and  relieve  lui»  wanta  when  Jub 
own  power  falls.  The  philosopher  mu^it  reject  as  futile  every 
attempt  to  briJig  the  in  comprehensible  es&cncc  of  the  Deity 
wilhin  the  compaTK  of  th4?  humrLn  untkr^  tan  ding-  The  rc- 
Itstous  consciousnesi.  however,  demand*  Ihat  we  Aoretituntc 
precisely  those  atlnbuleii  of  God  which  bring  lliin  ne^tcjit 
to  UH.  If  reason  a!one  would  have  Hie  tlen^lve  voiee  in  tliis 
problcvD,  every  man]fo»tat[ou  of  God  to  man  and  every  reach- 
ing out  of  the  soul  to  Him  in  praycT  would  be  idle  fancy  and 
flcW-dereit.  It  is  true  that  the  Biblical  conception  was  simple 
and  childdikc  enoush,  representing  God  as  descending  from 
the  heavens  lo  the  ejirth,  SfiU  Judaism  does  not  aci'ept 
th«  cold  and  distant  altitude  of  the  philo^pher;  It  teaches 
that  God  as  a  Svpirilual  power  docfn  condescend  to  man.  in 
ordc^r  Ihflt  man  may  realize  hia  kinship  with  the  Most  High 
and  rise  ever  nearer  to  his  CreaTor,  The  earth  whereon 
man  dwclk  and  the  human  heart  with  its  longing  for 
bneiven,  are  not  bereft  of  God.  Wherever  man  seeks  Him, 
then  He  13, 

^.  Rabbhiioal  Judaism  is  very  far  from  tbe  attitude  tu^igned 
to  h  by  Cbdstifln  theologians,'  of  reducing  the  Deity  to  an 
empty  tfartfticvtideiital  abstraction  and  loo^eninit  ttu  bond 
which  tics  the  £ou1  id  iH  Maker.  On  the  contrary,  it  matn- 
taioa  these  very  relation*  with  a  6rmnev  which  betokens 
iLi  !U)und[ic*.s>i  and  itn  profound  psycholo^Lal  truth.  In  thib 
spirit  a  Tftimudic  master  tnterptcts  the  Deuter'^nomic  verse: 
'*For  what  great  nation  i&  Uiere  that  hath  God  so  nigh  unto 
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tliOTD,as  tbe  Lord  our  Go<ibwliensi>ever  we  call  upon  Him^"' 
saying  that  "each  will  realize  the  ncnrncss  of  God  according 
to  his  own  JDtrZlectuol  and  emotioniil  diaposltion,  aad  thus 
cntCT  into  ajmmunitm  with  Him/'  AcconJing  to  miotber 
Haggadisl  the  x-erae  cf  the  PsaJm,  "The  voice  ol  the  Lord 
rescjundelh  wiLh  power,"'  teaches  how  God  reveals  Himself, 
not  with  Hi*  <>wn  ovcnvheimmg  mighl ,  but  ftccording  to  ea^ 
main's  individual  power  and  capa;:Jty.  The  rabllh  even  make 
bold  to  asaert  that  whenever  Israel  suffers,  Gnd  suffers  with 
him;  03  it  is  written,  '*I  will  be  with  him  m  trouble,"* 

4,  As  £t  matter  of  t^ct,  all  th<?  iiiuiies  whiih  ue  ^pply  lo 
God  in  speech  or  in  prayer,  even  the  most  sublime  nnd  holy 
ones,  lire  derived  from  our  own  sensory  e\pcricnte  and  cannot 
he  taken  literally.  Thiy  ate  uftL-d  <mly  as  vehicles  lo  brirg 
home  to  us  the  idea  that  God's  nearness  h  our  highest  good. 
Even  the  malcnal  world,  which  is  perceptible  lo  our  seasesi, 
must  undergo  a  certain  inner  translonnation  before  it  can  be 
termed  sdencc  or  philosophy,  and  becomes  the  possession  of 
th<^  mind-  IL  requires  still  further  exertions  nf  the  imagina- 
tioTt  to  bring  within  our  grasp  the  world  of  the  spirit,  and  above 
all  the  loftiest  of  all  concepltouB.  the  very  being  of  God. 
Yet  it  h  ju!^t  ihia  Being  of  all  Beings  who  dtaws  us  ifre&istlbly 
lOWArd  Himself,  whose  nearness  wo  perceive  in  the  vwy 
d^th&  of  our  intellectULiI  ajid  emotional  life.  Our  "sOUl 
thirsteth  after  God,  the  living  God,"  and  behold,  He  w  nigh. 
He  takes  po^ession  of  us,  and  we  call  Him  iiur  God. 

5.  The  Hagb'adists  expreiised  this  intimate  relation  of  God 
to  man,  find  spocitically  to  Israel,  by  bold  and  often  naive 
met3phor£.  They  asciibe  to  God  apccial  momenta  for  wrath 
and  for  prayer,  a  secret  chamber  where  he  weeps  over  the 


'Dflat.lV«  7'.  Vcr,  Bcr.  TX,  iq  K,w!icn  thv  pJurat.  Xfrv^ini,  >ujgieil>  <^ 
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distress  of  Israel,  a  prayer-mantle  (talHth)  aiid  phylacteries 

which  He  wears  like  any  of  the  leaders  of  the  community^ 
and  even  lustrations  which  He  practices  exactly  Uke  mortab." 
But  such  fanciful  and  extravagant  conceptions  were  never 
taken  seriously  by  the  rabbb»  and  only  partisan  and  prejudiced 
writers,  entirely  lacking  in  a  sense  of  humor,  could  point 
to  such  passages  to  prove  that  a  theology  of  the  Synagogue 
carried  out  a  "  Judaization  of  God." ' 

'EkT.6m;  ?■;  IL  hi  SIl  17  b;  Hjig.  5  b;  Sub-j^a.    Comp.  SduchUr, 
Aiptris,p.  ji-so. 

■  Weber,  L  c-,  157-160. 


C.    GOD  TN  RELATION   TO  THE  WORLD 

CIL\PTER  XXrV 
The  World  and  its  Master 

t.  In  Ui^ing  th?  term  world  or  universe  we  iiidud<i  the 
totality  of  all  beings  at  gnce,  and  this  suggests  a  stftgc  of 
knowledge  where  pulytheism  h>  pritcUcally  ovtftC*jm*:,  i\mcu^ 
the  Greeks,  Pythagoras  b  said  to  have  been  the  first  to  per- 
ceive ''a  beauUIuJ  ijfder  cf  things"  in  the  world,  and  therefore 
to  call  it  cosmos}  Primitive  mEtn  saw  in  the  wotfd  innumer- 
able (orces  conlmually  sUuggUng  with  each  other  for  suprcm'- 
acy.  Without  an  ordering  mind  no  order,  as  we  conceive 
it,  can  exist.  The  oM  BubylonJan  conception  pre^-nlent 
throughout  antiquity  divided  the  wurld  into  three  realms,  the 
ce!e&tiab  terrestrial,  antl  the  nether  worlds  eneh  of  which  had 
its  own  type  of  inhnbitanis  and  its  own  ruling  divinities,  ¥et 
the^e  various  divine  powers  were  ut  war  with  each  other,  and 
ultimately  (hey,  tno,  must  submit  to  a  blind  fate  which  men 
and  godft  alxV^  could  read  in  the  stars  or  other  natural  phe- 
nomena. 

With  the  firit  words  of  the  Bible,  "In  the  be^^rnilng 
God  created  the  heavens  and  the  earth,"  Judaism  deelarod 
the  world  tn  be  a  unity  and  Cod  its  CVeatnr  and  Master, 
IIcAthenif^m  had  alway?  beheld  in  the  world  certain  bUnd 
forces  of  nature,  working  without  plan  or  purp<}«c  and  devoid 

*  Philiiicli:  '*Dd  ptacUU  philoviphin^t"  It,  i;  romp,  for  the  vn>  Sir  ehapf«i 
Dfllmann,  1.  <^.^  '^4-30! :  Smrnrl'  I-  r-,  aia  1 1  H.  Scdmbil:  "Ilk  Idee  dcr 
EchdpfuBjt"  ID  J,  B.  c,  JiKd,  GckIl  u,  Ul,  U.  »^m- 
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any  moral  aims.  But  Judaism  sees  in  the  world  the  wiirk 
of  a  supreme  Inlclbct  who  fu^liion^^d  it  actordiag  to  Iliti  wiU^ 
and  who  nilt's  in  frirdom,  wisdom,  and  goudncss.  "He 
fepoke,  and  Jt  was ;  He  commanded,  and  it  stood-"  '  Nature 
CXioto  only  by  tlic  will  oi  Gud  -,  His  crvativt;  Jiai  called  it  into 
eilsUmce,  and  i<  ccase«  to  be  as  kh>d  o^  it  haa  fuMed  Hb 
pUn. 

r.  That  which  the  scientist  terms  njitufe--the  cosmir 
lite  In  it*  eternal  procMs  of  growth  and  reproduction  —  is 
declared  by  Judai^n  lo  be  God'^  ccealion,  Ancieut  heathen 
OOluepUoDS  deilkd  natur<.\  indeod,  but  they  knew  only  a 
coonogonyH  thai  b,  b.  processof  birth  and  grav^th  of  the  world. 
In  this  the  gods  participate  with  all  other  beings*  to  sink 
bftck  again  at  the  dose  of  the  drama  into  fiery  chaos,  —  the 
W-called  "twilight  of  the  godb,"  Heic  the  deity  constitutes 
B  part  of  liie  world,  or  the  world  a  part  of  the  deityn  and 
phUetfophlc  apeculFLtion  can  at  best  blend  the  two  into  a 
pjtnthet&tic  ay&tom  which  haa  do  place  /or  a  self-conscious, 
creative  mind  nnd  wilL  In  fact,  the  universe  appears  oa  an 
tvtT  growing  and  unfolding  deity,  and  the  deity  as  an  ever 
growbg  and  unfolding  univefsc.  Modern  science  more 
properly  aa^ume^  a.  self-impoaed  limitation;  it  a^arche^  for 
the  Iaws  underlying  the  action  and  iiiteraction  oJ  natural 
forci^  and  elements,  thus  to  explain  in  a  mechtimslic  way 
thcorigin  and  development  of  rttl  things, but  it  leave*  cndrcly 
QUtaide  of  iC:^  domain  iho  whole  (^uefttion  of  a  hrat  cause  and  a 
aiiprtme  crc;i.tivcmind.  Ii  certainly  can  pass  no  opinion  m  to 
whether  or  not  the  entire  work  of  creation  vfixs  accomplished 
by  llie  Irec  act  oi  a.  Creator.  Kevelallon  alone  tan  apeak  with 
unfaltering  accents:  "In  the  be^lnnin^  Cod  created  heaven 
and  eartb,"  However  we  may  undcr&taud>  or  unaginc,  the 
bcxinninft  of  the  natural  proccK^.  thr  formation  of  matter  and 
the  inception  of  motion,  wc  »e  above  the  confine*  ol  space 

»Pl  XXXIII,  0- 


148 


JEWISH  THEOLOGY 


p 


and  time  the  everlasling  God^  the  absolutely  frw  Creator  of 
all  thm^. 

J,  Nu  definite  theological  dogma  cait  define  the  order  and 
process  of  the  geneas  of  Ihe  world  ;  this  is  rather  a  scicntiSr 
than  a  reJigious  quesUon.  The  Biblical  documents  themselves 
iliiTt^r  widely  on  this  point,  whether  one  comp;ire5  ihe  stories 
in  the  first  two  chapters  of  Genesis,  or  contriiata  both  of  them 
with  the  poetical  dcsaipLJOQS  in  Job  and  the  Paalms.^  And 
these  divergent  accounts  are  stiU  less  to  be  reconciled  with 
the  results  of  natural  science.  In  the  old  Babylonian  cos- 
mography, on  wliich  the  Biblical  view  ia  based,  the  earth, 
shaped  tike  a  dtsk,  wa^  suspended  over  the  waters  of  the  ocean, 
while  above  it  was  the  solid  vault  of  heaven  tike  a  ceiling. 
In  this  Ihe  stiLrs  wert.'  fixed  like  lamp^  to  light  (he  earth,  and 
hidden  chambers  to  store  up  the  rain.  The  sciences  of  a£- 
tionomy*  pbystcs,  and  geolr>gy  have  abolished  these  child- 
like conceptions  as  well  as  the  story  of  a  six-day  creation, 
where  vegetation  sprang  from  the  earth  even  before  the  suik, 
moon,  and  stars  appeared  in  the  firmament. 

The  fact  is  that  the  Biblical  account  is  not  intended  lo 
depreciate  or  &uper^de  the  facts  eatablished  by  natural 
adence,  but  solely  to  accentuate  those  religious  truths  which 
the  latter  disregards.^  These  m&y  be  summed  up  in  the 
following  three  doctrines: 

4.  First.  Nature,  with  all  its  immenaurflble  power  and 
grandeur,  its  wondrous  beauty  and  harmony,  is  not  iiide- 
pcndentj  but  is  the  work,  the  workshop,  and  ihe  working 
force  of  the  great  Master.  H]5S[Mrit  alone  is  the  active  power ; 
His  will  must  be  carried  out.  It  is  true  that  we  cannot  con- 
ceive the  universe  otherwise  than  as  infinite  in  time  and 
space,  because  both  Ume  and  space  are  but  humaji  modes 
of  apperception.     In  fact,  we  caimot  think  of  a  Creator  with- 

«JobXXX\Tn;  P*CTV. 
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out  a  crcfltioa,  beoAur  any  potentiality  or  c^podty  without 

cx*^iiticm  wnul<l  iinj>1y  imptTfc.*<:liorn  in  Gud.  Nt'Vortfirleaa 
wc  must  tonccivt  o(  OihI  0%  the  dcsiguing  and  crcatJug  in- 
tcUcct  of  the  univi-nit'.  itilinHcly  Uaa&ccudin^  it*  complex 
mochanism,  whose  will  i*  riprrased  Invnluntarily  by  each 
of  the  avaled  bdngs.  He  alone  is  the  living  God;  He  has 
tent  eiisUnor  and  inhnitc  cjipncify  to  The  bcin^  of  thr  wurtd  : 
and  they,  in  achieving  their  appointed  purpose,  p^cording 
to  the  poet's  metfiphcir,  "w«ive  His  living  garment."  The 
Psalmist  a)so  sings  in  the  siime  key : 

"Of  oTdThou'fi'lst  lay  the  fouodBtLonit  nT  tbvotth; 
Aixd  thr  hcAvroa  jrt  {he  work  of  Thy  bund*  i 
Thfy  ihill  pcriih,  hut  Thou  ihnll  endure : 
Yvd,  all  of  (hrni  ahflll  tfiut  old  like  jt  g«nncn4- 
As  H  vnltire  kIihIi  Tbi>u  chaiigi'  llirm.  Kmf  (fary  thnll  pou  awry ; 
ButTbouan  tliL?  H^ifrLiiriu:,  and  Thy  yearn  shu-U  faftvc  oo  end-"  ^ 

5.  Second,  Thenumbcrless  beings  and  forcesofthcunivorsc 
eOBopritM.'  a  uiilly.  working  according  lii  one  plan*  subserving 
B  common  piirpoae,  and  puTsuing  in  their  ricvclopmcnl  nnd 
LDtcractioQ  the  A-im  whL<:h  God's  wisdom  assigned  them  from 
the  begtnmnft-  However  hostile  the  various  elements  may 
be  toward  rnch  athcr.  hfrtvcvcr  fierce  the  universal  conflict, 
"  the  struggle  for  cdstence/'  slid  over  all  the  discord  prevails 
a  higher  concord,  and  the  struggle  of  nature's  forces  end*  In 
h&nnouy  and  peact.  "  He  maketh  peace  in  Hts  high  place*."  ' 
Even  the  highest  type  of  heatheniMn*  Ihe  Pen&ian,  divided 
the  world  into  miituftlly  hostile  principles,  li^ht  and  dafknRW, 
food  and  evil  But  Judai&ni  proclaime  God  a*  the  Creator 
of  both-  No  force  is  left  out  of  the  univerud  plan;  eadi 
ciontributei  its  part  to  the  whole.  Consequently  the  very 
progroM  <A  natural  adenct  ennhrms  mure  and  more  the  prin- 
ciple of  the  divine  Unity,    The  researches  of  science  arc  ever 


4 


>ri.ai.>5-^. 


•Job  XXV,  J. 


1 


I 


"50 


JEWISH  TOEOLOGY 


p 


Lending  toward  the  knowledge  of  imiver^^l  laws  of  growth, 
culminatirig  in  a.  scheme  of  universal  evolution-  Hence  thja 
supports  and  con^ms  Jewish  monotheismp  which  knows  00 
power  of  evil  antagonistic  to  God. 

6-  Thfrd.  The  world  is  good^  since  gixwlneM  is  its  creator 
and  its  finil  aim-  True  enough,  nature*  bent  with  ''tooth 
and  claw  "upon  annihilatirg  one  or  .laotherfofmof  exTstcnciT, 
is  quite  indiHerent  to  man's  sense  of  compassion  and  ju&dce^ 
Yet  in  the  wise,  (haugli  iiiscrulahle  pkn  of  God  she  dues 
but  wrve  Ihe  good,  We  5ee  how  the  lower  forms  of  life  ever 
serve  the  higher,  how  the  niiticrai  provides  food  lor  the  vege- 
table, wliiie  Ihe  animal  derives  lis  food  from  the  vegetable 
world  and  from  lower  types  of  animals.  Thus  eai^h  becomes 
a  means  of  viLtlhy  for  a  higher  species-  So  by  the  continuous 
upward  slrivinR  of  man  the  lower  ptiaslons,  with  ilieir  evil 
tendencies,  wt>rk  more  and  more  toward  the  triumph  of  the 
good.     Man  unfolds  his  God-likeness ;  he  strives  Uj 

"Movt  upwardn  working  out  the  btaat, 
And  let  Ihc  spe  and  tiger  die/' 

7.  The  Biblical  story  of  Creation  e;q>resscs  the  perfect 
harmony  between  G^xl's  purpose  and  His  work  in  the  word*, 
**And  heboid,  it  was  good'^  spoken  at  (he  end  of  each  day'« 
Creation,  and  "  behold,  it  waa  ver^'  good  "  at  the  completion  of 
the  whole.  A  world  created  by  Ood  musi  serve  the  h:i^hesl 
goodf  while,  on  theconirary,  a  world  without  God  would  prove 
to  be* 'the  worst  of  all  possible  worlds/'  as  Schopenhauer,  the 
philosn^jhcr  of  pessimism,  qtiite  correctly  concludes  frora  his 
premises.  The  world-view  of  Judaism,  which  regards  the 
entire  economy  (if  life  jls  the  renliiution  of  the  al I -encom passing 
plan  of  an  all-wise  Creator,  ts  accordingly  an  encrgizbg  op- 
timism.  or,  more  precisely,  meliorism.  This  view  is  voiced 
by  ihe  rabbis  in  many  significant  utt^^rances.  5uch  as  the 
maxim  of  R.  Akiba,  *' Whatsoever  ihc  Merciful  One  docs, 
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ifl  for  the  good/' '  or  that  of  his  teacher^  Nahum  of  C^mzo, 
"This,  too,  is  for  the  good." '  His  disdple,  R.  Meir,  infeired 
from  the  Biblical  verse,  "  God  sav  all  that  He  had  made,  and 
behold,  it  was  very  good,"  that  "death,  too,  b  gcMxi,"  '  Others 
considered  that  suffering  and  even  sin  are  included  in  this 
verse,  because  every  apparent  evil  is  necessary  that  we  may 
struggle  and  overcome  it  for  the  final  victory  of  the  good.* 
As  an  andent  Midrash  says:  *'God  is  called  a  God  of  faith 
and  faithfulness,  because  it  was  His  faith  in  the  world  that 
caused  Him  to  bring  it  into  existence."  ' 

^Ber.«ob. 

'Gam  iH  it  labak,  an  allusion  to  hh  owd  pam^    Tau.  21  b, 

■  GcD.  R.  EC,  s-  '  Gen.  R.  K,  9-10.  '  Sifrt  DeaL  307. 


CHAPTER  XXV 

Creation  as  the  Acr  OP  Goi> 

I,  **Thii3  ahall  ye  say  unto  ihem:  The  goda  thai  ho,vt 

not  made  the  hcavijns  and  the  earth,  these  shall  perish  from 
thir  rarlh.  and  from  und<rr  the  hoavcn^.  Ho  that  hath  mad« 
the  earth  by  His  power,  that  hath  esiahliahed  the  world  by 
His  wii^nm,  and  hath  stretched  out  the  heuvens  by  His  under- 
atAnding  ,  ,  .  IheLord  Godisthctruc  God,"  '  With  thisdec- 
Iftiation  of  war  against  heathenism,  the  prophet  drew  the  Line, 
once  fur  oil,  between  Ihe  uncreated,  transuandent  God  and 
the  created,  perishable  universe.  It  b  true  that  Plato  spoke 
of  primordial]  ^nd  cttmal  matter  and  Aristotle  of  on  eternally 
rotating  rele^tial  sphere,  and  that  even  Bihlical  exi^getes, 
such  as  Ibn  E^ra,'  inferred  from  the  Creation  story  the  ex- 
istence of  primeval  chaotic  matter.  Yet,  on  the  whole,  the 
Jewish  idea  of  God  has  demanded  the  nssumplion  that  even 
this  primitive  matter  was  created  by  God,  of,  as  most  thinJter* 
have  phrased  it,  that  God  created  the  worki  out  of  nothing. 
This  doctrine  wels  voiced  as  early  as  the  Maccabean  period 
In  the  appeal  ma<ie  by  the  heroic  mother  to  the  youngest 
of  her  seven  sons*  In  the  same  i^pfrit  R.  Gamaliel  IT  scorn- 
fully rejects  the  suggestion  of  a  heivtic  that  God  used  priiDcvaJ 
siibstanceH  already  extant  in  creating  the  world.* 

'  J«  X,  n-ij  tnri  lo. 

*  5k  hu  conirueriUrv  Lu  Geo.  1. 1;  comp.  NcmoRrk,!.  K-,  1.  70,71,00  F,,  97, 
4tir43<i,  5J(;  Huiik,  L  c^rpj  190;  D*  Strauss,  L  c„  6i9~<>Aq. 

•U  Mice.  VII,  (B, 

<Gcn,  H,  T,  It;  X.  i;  Hae.  11  b-ij  a:  STbvoiik:  Enoi^,  XXV:  «tc  J.  C, 
vt,  Caunagony uid  CiHiion;  £nc,  Rrl-  and  Etti,,  iji  IS-,  167  U 
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CREATION   AS  THE   ACT  OF  COD  X$S 

a.  Of  course,  thinking  peiiple  will  ever  be  confronted  by 
thcproblemhowulransccndcnialGod  could  ca.ll  into  exislcofe 
a  wDild  of  matt^f  crcAtin((  it  withia  the  limits  of  space  and 
time,  without  Ktm>(df  becoming  involved  in  the  pT0CC8«,  It 
would  Kon  that  He  must  by  the  very  act  subject  Himself 
lo  thv  ttmitalions  &ad  mutations  of  the  ULtver^en  flcncc 
some  of  tho  nnrlent  Jewish  teachers  came  under  the  intiufinec 
of  B&byloniaJi  and  Egyptian  cosmogonies  in  their  later  Hd- 
lenisLtic  f<irm5,  mul  resorted  to  the  theory  of  mlermtrliary 
force*.  Some  of  the^c  a<loptctl  the  Pythagorean  conception 
of  the  mysterious  puwer  of  letters  and  numbers,  which  they 
comiDiinic^leil  to  the  Initiak'-d  as  secret  lore,  with  the  result 
that  the  suspicion  of  heresy  rested  Inrgcly  upon  "thoee  who 
kncw/^  the  so-callcd  Gnostics. 

The  diiSculty  of  assuming  a  creation  nt  a  fixed  period  of 
time  was  met  in  many  diflereut  ways,  Tl  is  intcrenting  to 
note  that  R.  Abb^diu  oj  Ca=surea  in  the  iourtb  century  oflered 
the  explanation:  "God  caused  one  world  after  another  to 
enter  into  existence,  until  He  produced  the  one  of  which  II« 
*aid:  'Behold,  this  is  good/**  ^  Still  this  opinion  srrmfl  to 
have  been  expressed  by  even  earlier  sages,  as  it  is  adopted  by 
Driven,  a  Cbuich  father  of  the  third  century,  who  admitted 
hbs'tf'  d^bt  to  Jewish  teachers' 

The  medieval  Jewish  philosophers  evaded  the  diEQcuIty 
by  the  Aristotelian  ejtpcdient  of  connecting  the  concept  of 
time  with  the  motion  of  the  spheres.  Thus  time  was  created 
with  the  celestial  world,  and  timclcssness  remained  an  attribute 
ol  tlie  uncrciLtcd  Go4l.'  Such  aitcmpt-^  at  harmoniiatiom 
prove  the  one  pobt  of  importance  to  u»,  —  which,  indeed, 
wit  ftankly  staled  by  MiLinionides.  —  lliat  we  cEiniiot  a4:cept 
literally  the  HihlicAl  account  of  the  creation. 

3.  The  modem  world  ha&  been  lifted  bodily  out  of  the 
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iJnbyloni^n  and  sif-callccl  PtoleniaLc  world,  with  its  narrow 
horuon,  through  the  labors  of  such  men  as  Cupermcus,  Galileo, 
Newton,  Lyail,  and  Darwin,  We  live  b  a  Wi^rid  immeasurable 
in  lernisof  either  space  or  time,  a  world  where  evolution  works 
(hrough  eons  oJ  time  and  an  inlmllf  number  of  stages.  Such 
a  world  gives  rise  to  concepts  oE  the  working  of  Gud  in  nature 
totally  ditfcrcnl  from  those  of  tht'  sccrs  and  sages  of  former 
gcnetatiotis,  ideas  of  which  those  thinkers  coxHd  not  even 
dream.  To  the  miiid  of  the  modem  scientist  the  entire  cos- 
mic life,  extcn<1ing  over  countless  millions  of  ycar^,  forming 
starry  worlds  without  end,  is  moved  by  energy  arising  within. 
It  is  a  continuous  flow  of  exis^tenre,  a  proctss  of  formation 
and  re-formation,  which  can  have  no  bcginrung  and  no  end- 
How  is  this  evolutionist  view  to  be  reconciled  witli  the  belief 
in  a  divine  act  of  crj^ation  ?  This  is  the  problem  which  modrrn 
theology  tia^  3ct  itself,  perhaps  ihc  greatest  which  it  must  solve. 
Ultimately,  however*  the  problem  ie  no  more  dilEcuh  now 
fhan  it  wai  to  the  first  man  whf>  pondered  over  the  beginnings 
of  life  in  the  childhood  of  the  world.  The  sa.me  answer  fit! 
both  mtwies  of  tiiought.  with  only  a  different  iwoccss  of  reason- 
ing- Whether  we  count  the  world's  creation  by  days  or  by 
millions  of  yeiirs.  the  truth  of  the  6rsl  verse  of  Genesis  remains ; 
*'In  ilie  beginning  Goil  crcEited  the  heavens  and  the  earth-" 
In  our  theories  the  whole  eoniplicated  world-process  ft  but 
the  working  out  of  simple  laws.  Thi<^  leads  back  sk  swiftly 
and  far  more  surely  than  did  the  ]jrim:tivc  eosmoloj^  to 
an  omnipotent  and  omnisdenl  creative  Power,  defining  at  the 
very  outset  the  aim  of  the  stupendous  whole,  and  carrying  ila 
comprehensive  plan  into  reality,  step  by  step.  Wt  who  arc 
the  products  of  time  cannot  help  applying  the  relation  of  time 
to  the  work  of  the  Cfcalor;  time  is  so  interwoven  with  our 
being  that  a  modem  evolutionist,  Bergson,  considers  it  the 
fundamental  element  of  reality,  Thus  it  is  naiuml  that  v/c 
should  Chink  of  God  as  setting  the  ^rst  atoms  and  forces  of 
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the  tmivene  into  motion  somewliere  ^nd  somehow^,  at  a  given 
moment.  Through  this  act,  wc  imagine,  the  order  pre- 
vailing through  an  infinitude  of  sjiace  and  lime  was  established 
fof  tho  jtresvt  ffihnc.  of  life.  To  earlier  thinkers  such  an  act 
of  a  supermundane  and  immutable  God  appeared  a&  a  single 
ftfl.  The  idcn  of  prime  imporUince  m  all  this  h  the  free 
activity  of  the  Creator  in  contradistinction  to  the  blind 
Dei,«s?Htty  of  nature,  the  underlying  theory  of  all  p:Lgan  or  un- 
rdlgloui  philosophy  ^  The  world  of  God,  which  h  the  world 
of  morality,  and  wluch  leadg  to  man,  the  image  of  God.  must 
be  based  upon  the  free,  purjxi&ive  creative  act  of  God. 
Whether  such  an  act  wa*  pcrfotmed  once  for  all  or  t«  ever- 
lastingly renewed,  is  a  quite  secondary  matter  for  religion, 
however  tmporlant  it  may  be  to  philosophy,  or  however 
fandamcntal  to  science.  In  our  daily  morEiing  prayers, 
which  refer  to  iLe  daily  awakening  to  a  Die  ^reluingly  new, 
God  is  proclaimed  as  **Hc  who  ronewclh  daily  the  work  of 
ctca^on/'' 


'  The  flJBi  bcntdicdon  More  the  Shinm, 


CHAPTER  XXVI 

The  Maintena-nce  am>  Govehnmi'-nt  of  tee  Woeld 

I.  For  our  religious  consciousness  the  doctrine  of  divine 
maintenance  and  govcramcnl  uf  Lhe  wurld  is  far  more  im- 
portant than  that  ol  crparion.  Il  opposes  the  view  of  deism 
that  God  withdrew  from  His  creation,  indifferent  to  tlie 
dtsliny  of  Hiw  «:rcalurcs.  He  is  rather  Ihf  ever-present  Mind 
&nd  Will  inall  the  events  of  life.  The  world  whidi  He  created 
i»  mainUincd  by  Him  in  its  continuous  activity,  the  object 
ol  His  incesrtiint  cure. 

».  Scripture  knows  nothing  ai  natural  law,  but  presents 
the  cha,nging  phenomena  of  nature  as  special  aiCts  of  God 
and  considers  the  natursil  forces  Hia  messengers  carrying 
out  His  wilL  "He  opens  the  windows  of  heaven  to  lei  the 
rain  descend  upon  the  earth/*'  '^He  leads  out  the  hosts 
of  the  stars  according  to  their  number  and  calleth  them  by 
name/"'  He  makes  the  sun  rise  and  set.  "He  Bays  to  the 
snow:  Fall  to  the  earth!"'  and  calls  to  the  wind  to  blow 
and  to  ibe  lightning  to  flashl  He  causes  the  produce  of  the 
corth  and  (he  drought  which  destroys  them-  "He  opens  the 
womb  to  make  beasts  and  mm  bring  forth  their  young;*" 
'*He  shuts  up  the  womb  to  make  them  barren."  *  "He  aJso 
provides  the  food  for  all  His  ercaturei^  in  due  season,  evmi 
for  the  young  ravens  when  they  cry."  *  Hh  brcaih  keeps  all 
alive-    "He  wilhUrawtLh  tlicir  btcath,  and  they  peii&h,  and 

■  Col  Vn,  11 ;  VIII,  J.  '  Ihl  XL,  sA. 

Mob  XXXVI,  *.  » Job  xxwm,  js- 

•Oeo-XX.  t7-ifl;  XXX,  li-  •  pi  CXLVIl,  S-9. 
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return  to  Ihcir  dusL  He  sendelh  forth  His  spirit,  ihcy  are 
cEVAled ;  He  rencwi-th  Iht:  facu  of  the  earlli.*' '  We  arp  told 
&ho  that  God  assigns  to  each  bdng  Its  functions,  telling  the 
earth  to  bring  forth  fruit,'  the  sea  out  to  trespass  its  boundary,' 
ihc  Stan  and  the  seas  to  muinlain  their  onler.*  To  each 
one  He  hath  set  a  measure,  a  law  which  ihcy  dare  not  traoft- 
gnss^  God's  wisdom  works  in  them;  they  all  are  subject 
to  His  rule. 

3.  This  conclusion  betokens  an  obvious  improvement 
upon  the  earlier  and  more  thi]<llike  \-iew.  tt  recognizts  tliut 
there  is  an  order  in  the  universe  ahd  all  under  divine  super- 
visioa-  Thus  Jeremiah  speaks  of  a  covenant  of  God  with 
heaven  and  earth,  and  of  iho  taws  which  they  mu5t  obey,* 
tad  in  Genesis  the  rainbow  is  represented  as  a  sign  of  the 
covenant  of  peace  made  hy  God  with  the  whole  earth/  As 
Cctd  "maketh  peace  :n  the  heavcna  above,"  ^  He  establishes 
order  in  the  world-  As  the  various  powers  of  nature  art  m- 
vested  with  u  <!egree  of  independence,  God's  sovereignly 
manifests  iiwiJ  in  the  regularity  with  which  they  interact 

cooperate^'  Tlie  lore  of  the  myotics  speaks  even  of  an 
h  which  God  administered  upon  His  holy  Name  to  the 
heavens  and  the  st^rs.  the  sea  and  the  .ibyss.  that  they  should 
never  break  their  designated  bounds  or  disturb  the  whole 
order  of  creation.' 

4.  Further  prof^ess  is  noted  in  the  hturgy,  id  such  eipres- 
sfons  as  that  "God  renewcth  daily  the  work  of  crralion,** 
or  "He  opcnclh  every  morning  the  gate  of  heaven  to  let  the 
tun  come  out  of  its  chambers  in  all  its  splendor"  and  "at 
eventide  He  makcth  it  ri-tum  through  UieportaJsof  the  west." 
Again* "  He  renewelh  His  creative  power  in  every  phenomenon 

*  Pih  civ,  ir-j*.  * Gto,  Ui>.  " p*.  ov,  s. 

*  Gen,  Vin,  u ;  Job  XXXVin,  jj,  *  Jer.  KXXI,  30  i  XXXm,  as- 
<Cni.  tX,  itL  UobXXV,t- 
*S»I>il1nuiin,  l.e„  a^f.;  D.  Sinuw,  I.  e.,ttt<f-fni. 

•Enocb  LXIX,  15**5;  Priytf  of  M^Much,  3;  Suk.  sjabj  Ib^  ua. 
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of  nalurc  and  in  every  turn  cf  the  aeaaoa ;"  "He  providtih 
every  Ii\-ing  being  with  xls  suslenance,"  *  Indeed,  in  Ihe  view 
of  Judaisjn  the  nia]nlenQ.n€e  01  the  i^ntitc  household  cif  nature 
is  one  continuous  act  of  God  wbich  can  neither  be  Iniemjptcd 
noi  limiUd  in  tlmen  Ckid  in  Hi£  iiL^nite  wisdom  works  Eoir- 
ever  through  the  ^*ame  laws  which  were  in  force  at  the  begin- 
ning, and  which  shaU  continue  through  all  the  realms  of  time 
and  ^pace. 

We  feeble  murtab.  of  course*  sec  but  '*thc  hem  of  His  gar- 
ment" and  hear  onJy  "a  whisper  of  His  voice."  Still  from 
the  dee|>cr  promptings  of  our  soul  we  learn  that  science  does 
not  touch  the  inmost  essence  of  the  world  when  it  finds  a 
law  of  ncce&sity  in  the  re^tm  of  nature.  The  universe  is 
Tnaintained  and  governed  by  a  moral  order.  Moral  ohjects 
are  attained  by  the  forces  of  the  elements.  '*the  messcugeta 
of  God  who  fulfilled  His  woid." '  Both  tlie  hosts  of  heaven 
and  the  creatures  of  the  earth  do  His  bidding;  their  every 
act,  great  or  small*  is  a^  He  has  ordered-  Vet  of  them  all 
man  a|t»nc  is  made  in  God's  image,  and  can  work  self-con- 
sdously  and  freely  for  a  moral  purpose.  Indeed,  as  the  rabbEs 
express  It,  he  has  been  called  as  *'the  co-worker  with  God 
in  the  work  of  creation/'' 

5,  The  conception  of  a  world-order  also  had  to  undergo 
a  long  de^ebpment-  The  theor>'  of  pagan  antiquity^  echoed 
in  both  Biblical  and  post -Biblical  writing,  is  that  the  world 
is  dcAuilC'ly  limited,  with  both  &  beginning  and  an  end.  As 
heaven  and  earth  came  into  being,  so  they  will  wax  old  and 
shrink  like  a  garment,  while  sun,  moon,  and  star^  will  lose 
their  brightne^  and  fall  back  into  the  primal  chaos,*  The 
belief  in  a  cataclysmic  ending  of  the  world  is  a  logical  corollary 
of  the  belief  In  the  birth  of  the  world.  In  strfking  contra&l. 
the  prophets  hold  forth  the  hope  of  a  future  regeneratioEi  of 

1  S«  StoEcr't  Froywrlook,  37p  ^*  9^h  V»7.  '  Fs,  CIII,  »- 

•Sh»b,  ugbn  'PsnCn^aji  iBfl,  XXXIV.4' 
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tfac  world-    God  wUl  creaU  *"a  new  ht^aven  anJ  anew  «LrUi" 
whercnn  things  vill  arise  in  nrwsirruyih  aad  ijoauly> 

Tbia  hope,  aJ  ftU  e^atology,  wo^  prvmarily  related  to 
the  regcDcratku  of  the  Jewish  people.  Accordingly,  the 
ntbhlK  spc-ftk  of  two  worlds  *  this  world  and  the  world  lo  rnme. 
They  conwdcr  the  present  life  only  a  preliminary  of  ibe  world 
to  cojnc.  in  whltli  Uie  divjnt?  plan  of  creation  is  to  hv  worked 
cut  for  all  humaniiy  ihrough  the  milhs  cmflnaTTTig  from  Isrtiet. 
Thifi  whole  coiKcpUun  refnted  upon  a  science  now  superseded, 
the  gicoccntric  view  of  thr  univefHc,  which  itieuJc  the  earth 
and  c«p<rially  man  the  fintil  objerl  of  creation.  For  ua  only 
^figtuative  nieaning  jidhtrres  lo  the  two  worlds oi  the  mediev&l 
bflief,  (oU(>wing  each  otliL-r  alter  the  lipse  of  a  fiicd  period 
i  lime-  On  the  one  hand,  we  hcc  one  infiniic  fabric  of  life 
this  vifible  world  with  itJ^  millions  of  suns  and  planets, 
nmMifC  which  our  earth  h  only  itn  in^^ignificanl  speck  in  the 
»ky-  With  our  limited  understanding  wc  endeavor  to  pen* 
«tr4te  mure  and  more  into  tlic  etwnal  laws  of  this  iUxmitabie 
cosmos.  On  the  other  hand,  we  hold  thai  there  ia  a  moral 
and  spiritual  world  which  compH^es  the  divine  ideals  and 
eten^ai  objects  of  iiie,  Bulhare  rcllu^tedin  the  mind  of  man, 
who  enters  into  the  one  by  his  intellect  and  iiHo  the  other  by 
hi*  irmoiion*  of  ycaminR  and  awe.  At  the  lame  time  both 
SLrc  the  man ifeita lion  of  God,  the  Creator  and  Ruler  of  sdL 


*SMj'fE^Md  tor.  QrRd^uidKiri.,u1 
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Miracles  akd  the  Cosmic  O&der 

1.  '^  Wbo  it  Ulw  ualo  Tbce»  O  Lof  J,  lUiioDg  iZic  mifiluy  ? 
WHf]  is  like  unln  Thcc,  glon^tus  in  ho!Jnc3B, 

Thus  sang  larael  at  the  Red  Sea  in  words  which  are  conatantly 

re&'hofd   in  our    liturgy.     Nothing   impresses   ihp   religioua 

sense  of  man  so  much  as  unusual  phenomena  in  nature,  which 

seem  to  iiiU'mipt  ihc  wuiHed  course  of  events  and  thus  to 

revcaJ  Ihc  workings  of  a  higheT  PoweT.     A  mirarle  —  that 

ia,   A   thing   "wondered"   at,   because   not   understood  —  is 

alwa^'S  regarded   by   Scripture  as   a   "sign"'  or   "proof"' 

of  the  power  of  God,   lo  whom  nothing  is  impossible.    The 

child'UIce  mind  of  the  past  knew  nothing  of  hied  or  immu- 

t;ible  law^  of  nature.    Therefore  the  question  h  put  in  all 

simplicity:    *'Is  anything   loo   hard  for   the   Lord?"*     "Is 

the  Lord's  hand  waxed  short?"  *    "Or  should  He  who  created 

heaven  and  earth  not  be  able   to  create  something   which 

never  was  before?"'    Should  *'Ho  who  maketh  a  man's 

mouth,  or  makes  liim  deaf,  dumb,  seeing  or  blind,"  ^  not  be 

uble  al^  to  open  the  moutli  of  the  dumb  beast  or  the  eye& 

of  Ihe  blind?    Should  not  He  who  klllcih  and  rfvcth  life 

have  the  power  aluo  to  call  the  dead  back  to  hfc,  if  He  *cc» 

lit?     Should  not  He  who  cuienrth  the  wiimb  fiit  rvery  birth, 

be  able  to  open  it  for  her  who  is  ninety  years  old  ?     Or  when  a 

^Ei,  XV.  II,  *Othy  H0[)  fui  miruJdr  K%.  IV,  R,  tj.  and  rlurwbcR. 

>  Jf0M<^,  El.  VIL  ip  and  i-l>t»tum.  •  God.  XVIII,  n. 

*  Kum,  XJ,  u-  '  S.t.  XXXJV,  loi  Num.  XVI,  jo.         *  £t.  IV,  U. 
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nholc  land  h  wickedn  to  shut  the  wombs  of  all  its  inhabil^tnu 
tlut  they  may  remain  barren?  Again,  should  noi  He  who 
nukes  the  sun  eome  forth  cveiy  moniiiig  frum  the  gates  of 
the  Eoai  and  enter  each  night  the  portals  of  the  Weat,  not 
be  able  to  change  this  order  once,  ajuJ  cause  it  to  stand  still  in 
the  midst  of  its  course?  * 

So  lon^  as  natural  phenomena  Are  oon^dcred  to  be  ftep- 
Ulte  acts  of  the  dixiine  will,  mi  unusual  event  is  mt^ely  an 
extraordinary  manifcstallnn  ci  this  same  power,  "ihc  {\ng,eT 
of  God.'*  The  people  of  Biblical  limes  acver  questioned 
whether  a  miracle  happened  or  couUI  happen.  Their  concern 
was  lo  see  Jt  &a  the  work  of  the  arm  of  God  Qithcr  for  His 
faithful  ones  or  agamst  llis  adversaries. 

3.  With  the  advance  of  thought,  rairacles  began  to  be 
resjuided  as  interruptions  of  an  cstabh'shcd  order  of  crLiition. 
Hw  question  then  arose,  why  the  all-knowiug  Creator  should 
allow  deviations  from  His  own  laws.  As  the  future  was 
pmcnt  to  Him  at  the  outset,  why  did  He  not  make  provision 
in  advance  for  such  special  cases  as  He  foresaw  ?  Thb  was 
exactly  the  remedy  which  the  rabbia  furnished,  They  de- 
clared that  at  Creation  God  provided  for  certain  extraor- 
tliiMry  events,  •m  that  a  latent  forte,  established  for  the  piu- 
pwt  at  the  beginning  of  the  world,  is  responsible  for  incidents 
which  appeared  at  the  lime  to  be  true  interferences  with  the 
world  order.  Thus  God  had  mo'Je  a  fecial  covenant,  oa  it 
Were,  with  the  work  of  creation  thnt  at  the  appointc*!  lime 
the  Red  Sea  should  divide  before  Israel;  that  sun  and  moon 
«houH  atand  still  at  the  bidding  of  Joshua;  that  6re  should 
not  consume  the  three  youths,  HananeU  MishaeT,  and  A^a- 
suh;  that  the  sca-moasttir  should  apit  forth  Jonah  alive; 
together   with    other    so-called    miracle^.*    The   same    idea 

■joikXir-U'  5«J«1:  "DtMuuiuauaiLd  Wundv."  io  Jb.d- Juvd. 
Omchr  u.  Lil,.  ig&i,  p,  66-M4. 


1 


3 


i6» 


JEWISH  THEOLOGV 


occasioned  the  other  Ha^adic  ^ying  that  shortly  before 
ihc  complcLioo  of  the  creation  on  the  evening  of  the  sutlh  day 
God  placed  certain  miraculous  forces  in  nature-  Thraugb 
them  the  earth  opentd  to  swalbw  Korah  and  his  band,  the 
rock  in  the  wtMtmea*  gave  water  for  the  thirsty  multitude, 
&nd  BiUaani's  ass  spuke  like  a  human  being;  Ihrouf^h  LheiD 
also  Ihe  rainbow  appeared  after  the  flood,  the  manna  rained 
from  heaven,  Aaron's  rod  burst  forth  with  almond  blossoms 
And  fruit,  and  ether  wondrous  <TVcn(s  bappcnt^d  in  their 
proper  time.' 

3.  Ncitlier  the  rabbb  nor  the  medieval  Jewish  thinkers 
expressed  any  doubt  of  the  credibility  of  the  Biblical  miracIeSp 
The  latter  jndced.raTionaUied  miracles  as  well  asothcrthingi, 
and  cun^dercd  some  of  them  imaginary.  Sd:Ldia  accepts  all 
the  Biblical  miracles  except  the-  speaking  serpent  in  Pafa,di:^c 
and  the  speaking  n^  of  Balaam,  considering  these  to  be 
parab]c=s  rathirr  than  acEuul  occurrences.'  In  i;encTd,  bolb 
Jewish  and  Mohanmu^Jun  Ih^julogians  assumed  that  spctial 
forces  hidden  in  nature  were  utilised  by  fbc  prophets  and 
SAints  to  testify  to  thftr  divine  mis^'on,  These  powcT«  were 
Attained  by  their  lofty  iatelfccts,  which  lifted  them  up  to 
the  sphere  of  the  Supreme  Intellect.  All  medieval  attempts 
to  solve  the  problem  of  miracles  were  ba^od  upon  this  cudcus 
combination  of  Aristotelian  rnsmoloffv  and  Mohammcdati 
or  Jewish  theology.'  True,  Mairaonides  rejects  a  number 
of  miracles  as  contrary  to  natural  law.  and  refers  to  tbc 
rabbimcal  saying  that  snmc  of  the  miraculous  events  narrated 
ID  Scripture  were  io  only  in  appearance.    Still  he  clainu  for 

"AbothV,  fl-  comp.  Ah-d.  R,  N"„  cd.  Sehwbtcr,  oS.  Mek.  BohuUah,  %-, 
SifK  Iidttrim.jjii  la,  «  *;  V  d.  R  Fli.,XrX;  Targ- Y  taNam.XXJlH 
■*),  wbfifl  A  -lOlf'tnl  lk»l  i"tt  tfn  miivlinuj  (hin?*  i^  nivpTi, 

'  ExBuiuUi  wr  DbJih  U,  t*.  ^3.  C-jiup.  Ibii  Um  iu  ticn  111,  1,  uid  Num. 
XXII.  J*. 
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Mose$T  as  the  MohiuiimedaiiB  did  for  Mohajiuned,  mlraculouii 
powers  derived  from  Ihc  ^^ibcre  of  the  Supreme  Inlcll«t- 
Inalcngtby  chapter  on  miracles  Albo  follows  Mjumonide^/ 
¥fhilff  his  leucher  Crascaa  ctm^Jdcrs  the  Biblicul  mirnclc*  to 
be  direct  manifc^tationB  of  the  creative  activity  of  God.' 
Gereoiiidc*  liob  italty  two  opinions ;  ia  his  commentary  he 
reduces  all  mirflclea  to  natural  processtt.  but  in  his  phlto* 
tophical  work  he  adopts  the  view  of  Maimojiides.'  Jehuda 
ha  Lc\-i  nlnnr  inMsird  on  the  miracles  nf  ihc  Bihle  05  historic 
evidence  of  the  divine  calling  t>f  the  prophets.*  To  all  the 
rest,  the  miracle  h  nol  performed  by  God  but  by  the  divinely 
endowi"d  man.  Cod  himself  is  no  longer  conceived  of  tts  chnog* 
mg  the  cosmic  order.  Both  He  and  the  world  created  by  Hi» 
will  reraiiin  ever  the  same.  Siill^  afcordrnp  lo  thia  theory, 
certain  privileged  men  are  endowed  with  Bpcd-tl  power*  by 
the  Supreme  Intellect,  and  by  these  lhe>'  can  perform  miractec 
4.  It  is  evident  that  in  all  thia  the  problem  of  miraclrft  is 
not  solved,  nor  even  corroclly  staled.  Boih  rabbiniciU  liter- 
ature and  the  Bible  abound  with  miracles  about  certiuu  bnly 
places  and  holy  persona,  which  they  never  venture  to  doubt. 
But  the  rabbis  were  not  miracle-workers  like  the  Es&enc«  and 
Uieir  Chri&lian  ^ucces^or^,'  On  the  contrary.  Ihey  sought  to 
repress  the  popular  crtduHty  and  hunger  fur  the  miraculous, 
■ayliig :  *'Thc  present  generation  is  not  worthy  lo  have  inir- 

*OrAiioH9i,Ut,ii  romp,  jAflJ;  Dnn  CJtAtdiii  Crwt4i,  p.  jo. 

■  HUM-tmoth  Adfnai,  latt  clwpTtF*:  torap.  J.  E*,  ut.  Levi  hen  Genhocn, 

■nd  Sot.  IX.  li,  K'V  uiou(l«wij[L«n.  ul  whvm  Hnimi*^  bcti  Dotu,  ihn  bal,  k 
■tiiglhJ  Dul.  The  umc  rpiUit-i  HiLn  kivvd  Kq  Sim«gg  tm  Yochal  b  Amnol^ 
ti^an.  ia  Uv.  tCabba  XXII,  t,  ukd  (0  R.  Ai^.  Aod.  XIX,  1,  who*  It 
m«n*,  vmrkcT  In  nnlurv'B  rmlm.  Tliut  Nfthum  nf  (T.imin  i«  nllcri  "tnln«d 
in  Uic  «ki1]  U>  pcrfjriu  mlnttM  "  — ^  Toao.  it  a^  rhlifhxo  bm  Jair  wu  tin  a 
•Dndprwgrker  — liul.  :  a.  The  whale  rwnlon  rtpu\iiii(  rtln  mlradn  MWU 
10  \x  Ukcn  ttom  t,  vtuX  od  Ou  miaclra  of  mIqu. 
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ade5  performed  for  them.  like  the  former  ones;" '  or  "the 

providing  of  each  living  soul  with  iis  daily  food,  or  the  recovery 
of  mrn  from  a  severe  disease  la  as  great  a  miracle  as  Jiny  of 
tliosc  told  in  .SfriptUTc;"'  or  agiin,  *'0f  how  small  account 
is  A  persoii  for  whom  Ihe  cosmic  order  musl  be  ilislurbcd ! " ' 
Thus  when  ihe  wis?  men  of  Rome  asked  ihe  Jewish  sages: 
"U  yuur  Cod  is  omniputent,  as  you  claim,  why  does  He  not 
baniflh  from  ihc  world  Ihe  idoK  which  are  so  loaihwrne  to 
Hiro?"  Ihey  replied:  *'Do  you  really  desire  God  to  destroy 
the  sun.  moon,  and  alara,  because  lotils  wor&Jiip  them?  The 
world  ooiitinuea  its  regular  course,  and  idoktcrs  wiU  not  go 
unpunished,"* 

;,  In  Judaism  neither  Biblical  nor  rabbinical  miradts  arc 
to  be  flcceplcd  as  proof  of  a  doctrinal  or  practical  teaching* 
The  Dcuteronomic  kw  ciprcstily  states  Ihu^t  false  prophets 
con  perform  miratba  by  which  they  mislead  the  multitude.' 
We  can  therefore  ascribe  no  intrinsic  rcllirfoui  iraporlance  to 
miracles.  The  fact  is  th^Lt  iitiri^ile'^  occur  only  amun^  pcc^le 
who  Hrc  ignorant  of  natural  law  and  thus  predisposed  to  nerrpt 
marveU-  They  are  the  products  of  human  imagination  and 
credulity,  Tliey  have  only  a  subjective,  not  ait  objective 
vafue.    They  are  psychological,  not  physical  fsLCls- 

The  attitude  of  Maimonides  and  Albo  toward  Biblical 
miracles  is  especially  significant  The  former  di.f lares  in 
his  great  Code^'  '^Israel"?  belief  in  Moaes  and  hi*  law  did 
not  rc$t  on  mirddes,  for  inira.des  ruther  create  doubt  in  Uie 
mind  of  the  believer.  Faith  miibt  rest  on  ita  intrinsic  truth, 
and  thi*  can  never  be  subverted  by  miracle*,  which  may  be 
of  a  decCTtfui  naturcn"  Altw  devote*  a  Icnalhy  chapter  to 
di-!Vc\cipmg  this  idea  fitiU  further,  undmihrcdiy  referring  to 
the  Church;  he  speaks  of  miiaclci  wrought  by  both  BibticftI 

<  Ab.  Zft.  tV,  f ;  mtop.  Brr,  4  m,  a<y  9;  Svih,  <iy  b.  >  U.  M.  50  b. 

'  Ueut,  XIIJ,  i-<K  *  K«ptf<  Ad  T*>nth,  VIII.  r-j. 
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and  Tilmudic  heroes,  such  as  Onias  Uic  nun-maket*  Nic-odc- 
mus  l>cEi  GorJLm,  Haninn  \ien  Uofm.  and  Phinehiia  hen  Jair, 
Uic  populrtr  witnts.'  In  niftdcm  tj/ncs  MciiJd^i^linp  when 
dullcDgcd  by  the  Luthcr^EL  pastur  Lavater  cilhvr  lu  mitept 
the  Christian  fuith  or  refuir  il»  jittackcd  cspcdally  tho  basic 
ChrisUoc  Udtk  in  mitack^.  He  minted  bcrldly  that  ''ixuradcft 
prove  rolhing,  ance  every  religion  bases  its  claims  on  Ihcm 
and  consequently  the  tniih  of  one  would  di^rovc  the  con* 
vindng  proof  o(  llic  other,"  ■ 

6.  Our  entire  modern  mode  of  thmltmg  demands  (he 
complete  rcoognitiofi  of  the  empife  of  law  throughout  the 
muverae.  manifesting  the  ill -permeating  will  of  God-  1'hc 
whole  eosmic  order  is  out  miracle.  No  room  h  left  for  Mngle 
Of  exceptional  miraclcsn  Oniy  a  primitive  age  could  think 
oi  God  as  altering  the  order  of  nature  whlih  He  had  tixed, 
flo  as  to  let  iron  float  on  water  like  wood  t<i  please  one  pcraon 
here,'  or  to  stop  sun,  sUtt,  or  sea  in  their  cour&efc  ijl  order  lo 
help  ar  harm  m^mkind  Iherr,'  It  ir-  more  imporinni  for  H3 
to  inquire  into  ihc  law  of  the  mind  by  which  the  fact  itself  may 
differ  from  llic  pc<.uliur  fonn  given  it  by  a  narratifr.  With 
our  h(*toHeal  methofts  unknown  to  former  a^c^.  we  cannot 
accept  any  story  of  a  nurj^cle  without  seeking  its  tiitriiink 
Ustorical  nccuraey.  After  all,  (he  miracle  as.  [larrated  ta 
but  a  human  caneeption  of  what,  under  God'«  guidance, 
really  happencd. 

AcojnlinglyH  we  must  leave  the  final  interpretation  of  ihc 
Biblical  narr^lives  lo  the  individual,  to  Gon»der  them  ai 
hifituEical  fa^ts  or  aa  figurative  prei^eiitaLiuns  of  religious 
ideas^  Even  now  wme  people  will  prefer  to  bclfeve  that  the 
Ten  Commandments  emanated  from  God  Iliuificlf  in  audibly 
tones,  as  medji^val  tfiinkcrr;  maintnined.^  Some  will  adopt 
the  old  semi-r^itionalittic  explanation  that  lie  ereated  a  vcnce 


■nKissiVJ,*. 
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for  this  apcdal  puqicac.  Others  wilj  hold  it  more  worthy 
ol  God  to  i;o:nmumcati:  directly  wiih  miin,  from  spirit  to 
spirit,  wJlhuTit  the  use  of  sensory  means;  ihcse  will  thiTefori; 
lake  the  Biblical  descriplion  as  fiffuraiivc  or  mythical  lo 
f^tr  lie  who  ilois  noi  ding  to  the  tottur  of  the  Scripture  will 
probably  rpgarvl  all  the  mirarli^a  aa  poetical  v^ew^  of  rfivinc 
Providence,  us  child-Ukc  imagery  ciiprcssing  the  ancient 
view  of  ihp  eternal  goodness  and  wisdtim  uf  God.  To  us 
a!aoGodls"a  D<)erof  wonders."  but  we  experience  Hh  wonder- 
working powers  in  ourselves.  We  see  wonders  in  the  acti 
of  huraan  frewiom  which  rises  superior  to  the  blind  forces  of 
nature.  The  true  miracle  consists  in  the  divine  power  within 
HULA  which  aids  him  to  accomplish  all  that  is  great  and  good. 


CHAPTER  XXVm 


Peovidsnce  ano  the  Moral  Goverxwent  of  tiie  World 

I,  None  of  tht  precious  truths  of  Judaism  has  bcc^omr  morn 
indispensable  ihan  the  belief  in  divine  Pfovidence.  which  wc 
Mc  about  us  in  evt-s  new  and  striking  fornix.  Man  ^vould 
succumb  from  (rrar  Alone,  beholding  the  dangers  about  htm  on 
evcty  aide,  were  he  not  sustained  by  a.  conviction  that  there 
h  an  ftll'wise  Power  wKo  niltvs  Ibe  wofld  for  a  sublime  purpo^. 
Wc  know  thai  even  in  direst  distress  we  are  guided  by  a  di- 
vine hand  thil  directs  everything  finally  toward  the  good, 
Whrrpver  we  nve,  wc  are  protected  by  God,  who  wntchcs over 
the  desLinies  oS  man  05  "'doe*  the  eagle  who  hovers  over  her 
young  and  bear^  them  aloft  on  her  pinions."  Each  of  us  is 
asiigjicd  hi*  place  \r\  the  all-^n compassing  plan.  Such  knowl- 
<dg«  and  budi  fidth  aj&  Khh  Kxmx^'xsG  the  greatest  cojufurt  and 
joy  which  the  Jewish  reii^on  offers.  Both  the  narratives  and 
the  doctrines  of  Scripture  arc  filled  witb  tHs  idea  of  Provi- 
dence working  in  the  bistor\'  of  individu^b  and  nations.' 

a,  Providcn<:e  imT>lics  lirst.  praifishn.  -ind  second,  prfdesH- 
ration  in  ^iccurdance  with  the  divine  pLm  for  the  gvjvcrnment 
of  the  world.  A-t  Gotl's  dommion  over  the  visible  world  ap- 
pears in  tbc  eicni£vl  order  of  the  cosmos,  so  in  the  moral 
world,  where  actiou  arisi^s  from  freely  cbostrn  aJaw,  God  Is 

'  The  Hehww  Ifirm  IJaiktaha  —  Pmvifirtifc  —  in  Hcriv«I  frem  PtXXXIlI, 
l4»fc(*l*i^"H*oh»nw-'  S«J  K,  art- ^mvi^Jacf;  Dfiiidwin, t  c,  ij»- 
iSi,  JUmbuivei.  K-  W.  B,  IJh  urt.  BaiimmuDK,  Rmuweoboff,  I.  <:.,  jjH  t; 
Liujwiji  PhilL^pviD.  "i;hvf,  i^ifwnjj,/'   tUt;^!.,   Fomillcdici ;  "KjUptm 
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Ruler  of  a  mor.il  govt^rnmcnt.  Thus  He  directs  all  the  acts 
of  men  toward  the  cuU  whicli  lie  has  seL  Judaism  is  most 
ih:ir[)ly  contrtuU-d  wilh  ht-ialhonism  al  Ibis  point.  Hoalhen- 
ism  dihcr  deifies  nature  or  merge*  the  deUy  inlo  nature, 
Thus  tht^re  is  nu  [j[ace  for  a  God  who  knows  all  ihlngb  and 
provides  ior  all  in  tulvajiee.  Blind  fate  rules  all  ihc  forces  of 
lifCi  including  the  deities  themselves.  Therefore  chance  in- 
eidcnts  in  nature  or  thi^  positions  of  the  stairs  arr  taken  its 
indicjitiDns  of  destiny.  Hence  the  belief  in  otaciei  and  divi' 
nalion.  in  the  ohser^'ation  of  flying  arrows  and  floatiag  clouds, 
of  the  color  and  shape  uf  the  livur  of  sacriticla]  anunaK  Jind 
Other  signs  of  heaven  and  earth  which  were  to  hint  at  the 
future.' 

On  the  other  hand,  Judjvism  see*  in  all  things,  not  the  fw* 
tuitous  <leaiings  of  a  blind  lutd  rE^lentle&s  fate,  but  ths  dispen- 
sations of  a  wi&e  and  benign  Providence,  It  knows  of  nci 
event  which  is  not  foreordained  by  God.  It  sanctioned  the 
decision  by  lot  ^  and  the  appeal  tu  the  oracle  (the  Urim  and 
Thummim)*  only  temporarily,  during  ihe  Biblical  period. 
But  s<jon  it  recognized  entirely  the  will  of  God  as  the  Ruler 
of  destiny,  nnd  the  pe^jple accepted  the  belief  that  "the  days," 
"the  destinies,"  and  even  "the  tciirs"  of  man  arc  idl  written 
inHib"book,"*  Thus  they  perceived  Goda5"!Ic  who  Lnows 
from  the  beginning  what  will  be  at.  the  end/'  *  The  prophcEs, 
Elis  mcs&enf^ets,  could  thus  foretell  His  will  They  perceive 
Him  as  the  One  who  "createii  the  smith  that  brought  forth 
the  weapon  for  its  work,  and  cr<^ated  the  nia,5ter  who  uses  it 
for  dc*tiuction,"'*    llowevoc  the  foe  may  rage,  he  h  but 

Mer.Xp}.    SKJkrLDIvJJiaibi),  InJ.C.^  Diet.  &I bin ■  Hue.  R.  Lnd  KtL 

•Sec  1^,  XVI,  *f,:  Num.  XXVI.  56;  Jab,  XVIH  XlX;  Ppgv, 
XVni,  lit 

»IC*.  XVm^jOL  ISiCLiw  LXX,  XIV,  41^ 

•Ex,  XXXm,  jii  P^  LVI,  g;  CXXXIX,  16;  «,mp„  bowtrvn.  U)i 
BftbylonLin  "  UblFi  of  dnllnlfL" 

Mu.  XL,jj;  XU,4.>if'J  AmMUUf.  •Ib.LIV,  e& 
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"Ihe  scourge  in  the  hajid  of  God,"  like  "ihc  wc  in  the 
lund  of  him  who  fells  the  tree."  ^  No  dtvkii  of  men  or 
niitionfi  win  withstand  His  will,  for  He  tumit  ftTI  ihrir  doirij* 
to  some  good  purpose  ar;d  tr^nsfonos  every  curbc  uito  a 

3,  Naturally  this  truth  was  first  accepted  in  limited  form, 
Ihp  life  of  rerUin  individuals.  Tlie  history  of  Jmeph  iind 
King  David  were  used  as  fllustrttlioflu  lo  show  how  God 
protects  His  owu.  The  experienLe!*  ul  the  people  tunllrmcd 
this  belief  and  expanded  Et  ti*  Apply  to  the  nation.  The 
w&nderings  of  hraci  through  the  wilderncis  and  il^  eutr&nce 
lo  the  [)romisKl  land  were  regarded  as  God's  work  for  His 
cho«en  people.  The  pruphets  looked  still  further  ^nd  saw 
the  di:^tuues  of  all  natiotiSn  entering'  the  foreground  of  history 
one  by  one,  ns  the  sign  of  divine  Prnvidcnrc,  *o  that  fina-lly 
the  entire  history  of  mankind  becime  a  great  plan  of  divine 
uUv-^tion,  cealered  upon  ihc  truth  intrusled  to  Urael, 

Beside  this  concrplion  of  R^eral  Providence  ruling  In  M*- 
tcryi  the  idea  of  special  Piovideucc  arose  hi  response  lu  human 
longing-  The  belief  in  Providence  developfd  ta  a  full  ron- 
ception  of  care  for  the  world  at  large  and  for  e^cb  individuaJ 
in  his  pecuUor  destiny,  n  conviction  th.Lt  divine  Providence 
is  concerned  with  the  welftire  of  each  individual,  and  that  the 
joyous  or  bitter  lot  of  each  man  fvrm:i  a  link  in  the  moral 
governmont  of  the  world,  The  firhl  elear  statement  of  this 
eomea  from  the  prophel  Jeremiah  lu  hh  wrestling  and  ftiglung : 
"1  know,  O  Lord,  that  the  way  of  man  h  not  in  hlmficlf,  it  is 
no!  in  man  thai  walkclh  to  direct  hU  steps," '  Spcdal  Pmvi- 
dcncc  is  discussed  still  more  vividly  and  definitely  vn  the  hook 
of  Job.  Later  on  it  becomes  a  specific  Pharisaic  doctrine, 
■'Everything  is  foreseen."  *  "No  man  suiTersso  much  as  the 
injury  ol  a  &nger  unless  it  has  been  decreed  in  heaven/'  *  A 
'Iifl-X.  s,  IS'  'In,  VlII,  11;  PilUiL;  Ucut,XXJll.ft. 

*JcT,  X,u-  4Aboth  Hi,  1%,  «Hul.  7a- 
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divine  preordmalion  decides  a  nian*:s  choice  of  his  wiie  ^  BJid 
every  other  imporlant  step  of  his  life. 

4-  This  theory  of  predestination  ^  however,  presents  a  grave 
difficulty  when  we  consider  it  in  rdalioo  to  maji's  morality 
with  its  Implicaiion  of  sclf-dctcrniination.  While  thig  ques- 
tion of  Uve  will  Ls  tie^tird  Eulty  in  another  i:onnocLion,*  w« 
may  andciprne  ihe  thought  ai  this  point.  The  Jewish  catt- 
ception  of  divi»e  predestination  makes  as  much  ^Low^nce  as 
possible  (or  tJie  moral  frecdoro  of  man.  This  is  shown  in 
Talmudic  saying:?,  ^^^^  ^  "  Everything  is  within  Ihe  power  of 
God  cscepl  the  fear  of  God,"  *  or  "  Rejjcot^tncc,  prayer,  and 
charity  avert  the  e\"il  decree."  '  Thu5  Maimonirfes ctpres&ly 
atfttes  in  his  Code  that  the  belief  in  predestination  cannot  be 
allowed  to  influence  one's  moral  or  religious  character,  A 
man  can  decide  by  his  own  volition  whether  he  shall  become 
^  just  as  Moses  or  as  wicked  as  Jeroboam-^ 

5.  TJjc  service  of  the  New  Veflr  brings  out  significantly 
the  Jewish  harmortLsation  between  the  ideas  of  Cod's  fore- 
knowledge and  man'i  moral  freedom.  This  CcstivAl,  in  the 
Bible  called  tho  Festival  of  the  Blowing  of  the  Shofar,  was 
traiufomied  under  Babybman  inlluence  into  tlie  Day  of 
Divine  Judgment.  Hut  iL  i&  still  in  marked  contrast  to  the 
Babylonian  New  Year's  Day,  when  the  gods  were  supposed 
to  go  to  the  House  of  the  Tablets  of  Destiny  in  the  deep  tO 
hear  the  decisions  of  fate.*  The  Jewish  sages  taught  that  on 
this  day  God,  the  Judge  of  the  world,  pronounces  the  destinies 
of  men  and  nations  according  to  their  deHerls.  They  thus 
replaced  the  heathen  idea  of  blind  fate  by  that  of  eternal 
justice  a»  the  lurmutive  power  of  life,  Thcin,  moved  by  a 
desire  lo  mitigate  the  rigor  of  *torn  justice  for  the  frail  and 
failing  mortal,  they  inJuded  ako  God's  lon^-Ku^ering  and 

'Ocxi-XXlV,  to;  M,  K,  r*b.  «Cb,X3CXIV.  •  U?r  33  ^ 

'K-h  SL<7t»i  Ncfl  Y«r*li[uisy.  » ff,  rn*«6*k  Vp  H4. 

'3«>  00  Uw  £asBiLik  (aLival,  Zlnuneni,  iL  A.  T.,  p-  ii4  f> 
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mercy.  Thtse  attribute  &re  thus  auppoeed  to  tntcrccde,  >o 
Ihat  the  final  decision  Is  left  \n  su^cnse  unitl  the  Day  of 
Atonement,  the  great  day  of  pardon.  Some  TannniUc 
ttAchei^  ^  bnd  it  more  in  accord  with  theii  view  of  God 
to  ftay  that  He  judges  man  l^ve^y  day,  and  even  every 
hour. 

01  courie,  the  philosophic  mind  can  lake  this  whole  vi*rw- 
point  in  a  figurative  sense  alone.  All  the  more  must  we  rec- 
ogniztT  that  tMa  sublime  religious  thought  of  God  IJbcrAteA 
morality  from  the  various  limiCatJons  of  the  uictcnt  pnK^n 
conception  of  Deity  and  the  more  rcrcnt  mctAphyiica]  view. 
In  plue  o{  these  it  asserts  that  there  i*  a  mornl  government 
of  the  world,  which  mu^t  be  imitaied  in  the  moml  and  religious 
OOnsciouftness  of  the  iudiWduai. 

6.  The  btlirf  in  a  moral  government  of  the  world  answers 
another  question  which  the  medieval  Jewish  philosophers 
and  iheir  Mohammedan  predecessors  endeavored  to  solve, 
but  without  satisfying  the  religious  su'nlimiml,  the  chief  con- 
cern of  theology.  Some  of  them  mjuniain  that  God's  fore- 
knowledge does  not  determine  humun  deeds.^  Maunonides 
and  hia  srhixit,  however,  "wiy  that  it  h  impo^sihlc  for  us  lo 
comprehend  ibc  knowledge  and  power  of  God.  and  that  there* 
fore  such  a  question  is  outside  the  sphere  of  human  knowl- 
edge. ''Know  that,  jusl  as  God  has  made  the  rk-mcnU  ol 
fire  and  air  Iv  rise  upwards  and  water  and  earth  to  sink  down- 
ward, so  has  He  made  man  a  free,  self-delerminiag  beiup. 
who  acts  of  his  own  volition,"*  The  Mohamniedan%  would 
often  icivc  up  human  freedom  rather  ttian  the  onuiis^iencc 
aod  all  dclermininK  power  of  God ;   hut  ihc  Jewish  thinkers, 

*ToL  R.  h.  Eh,  r  is:  it.  h.  £h.  i4  a. 

^^P  '  tr    T^i*"ftfi*  V;   AfiPrpft.  I,  i/j;   III,  iCk-iol  twmp  Cv^n.  V.  n^tt .   Atbo: 

r  /Wurjw,  IV,  j-ii  1   Gvr*vmiJq,   lifUhamolk.  til.  ?.  VI.  i-iS,   Ifcuii  >xn  Sli^ 

I  i6rUi:  RfiiKHua.  119;   Lipaum  UoUvr  to  Abolh  11^  i^.    SmJimJ^  Ini  ^ 
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significantly,  ^rilh  only  the  possible  eTcq>tion  of  Crwcas,' 
laid  sUrs6  upon  the  divine  nature  which  msa  attains  through 
moral  Ereedom,  even  al  the  rhk  of  limiting  Ihc  omniscience  of 
God. 

7,  The  pliilubopbers  fdjlixln  howi^vet,  lo  emphasize  suiB- 
dently  a  pnint  of  highest  importance  for  reUgion,  God*a 
pater^'il  ca.re  for  lUI  His  creatures.  Indeed,  God  ceases  to  be 
God,  if  He  has  nut  includt-nJ  our  cvi^ry  sicp  in  His  plan  of 
creation,  thus  surrounding  us  wilh  paternal  love  and  tender 
care.  Instead  of  the  tliree  blind  fates  of  heathendom  who  spin 
and  cut  Ihe  Ihretid^  oJ  dc^liny  A-ithniii  even  knowing  why. 
the  divine  Father  himself  j^its  at  the  lc*i>m  of  lime  and  appor- 
tions the  lot  of  men  according  to  His  own  wUdom  and  (food- 
acU'  Such  a  belief  in  divine  Providence  is  ingrainc<l  in  the 
£OuI,  and  ceaKoning  alone  will  not  ^ulBce  to  attain  it.  There- 
fore even  such  grtut  thinkers  as  Maimonides  and  Ger^mides 
go  astray  as  religious  teachers  when  they  follow  Aristotelian 
principle:*  ui  this  very  LiUiiiate  miitler.  They  assume  a 
general  Providence  aiming  for  the  preservation  of  the  spedc^^ 
but  include  a  special  Providence  only  so  far  as  the  recipient 
of  It  b  endowcfl  witli  n-iison  and  hag  thus  approached  the 
divine  Intellect.  A  Providence  *)f  this  type,  the  result  oj 
human  reasoning,  is  a  mere  illusion,  as  the  pious  thinker, 
Hasdai  Crcscas,  clearly  shows.'  Fur  the  man  who  prays  to 
God  tn  anxiety  or  distress  this  bearn  nothing  but  dis- 
appointment. 

The  Aristotelian  conception  of  the  wnrld  has  thiFi  frreat 
truth,  that  there  19  no  auch  thing  as  chance,  that  e\'erything 
h  foremen  and  provided  by  the  divine  wisdom.  Bui  ri^Iij^ion 
mtiit  bold  that  the  individual  Is  an  object  of  care  by  God, 
that  "not  a  sparrow  Tails  into  the  net  without  God's  will/'' 

'  fitfOrA^nai.  TI,3;  mmpr  JopJ:  tltidaiCffnu.Jii-^.^^-^^;  Meumuk: 
"Crtai-u  a«f  Sfii>%aMt"  in  Y.  B.  C.  C.  A.  K  .  rQO«,  VdV  XVII!.  p,  i^'j-^it}. 
•OrAdamai,m,»4-  'Ckn,  K.  LXXIX,  ib;  minp.  Mut  X,  19. 
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Uut  '*  every  hair  on  ihc  bead  of  man  ia  counted  and  cared  for 
in  ihv  ht^ivi^nly  ordcr,^' ^  nncl  Ui.it  the  most  insignificunt 
thing  *rn-a  iu  purpose  under  the  guidance  of  an  all-wise 
God^  We  u>e  figumlive  cxpre»ian»  (or  the  divine  c^re, 
btii:;iUAe  we  CJinnoi  grasp  it  entirely  or  lUerally, 

B,  The  Bible  in  ihc  Song  oi  Moses  compaTC;  divine  Provi» 
deuce  Ui  the  vu^le  gpceiLding  her  piolec^llng  wia^s  uver  her 
young  and  hcflrinj(  iheni  aloft,  or  urging  them  lo  soar  along.* 
Tbc  rabbifi  cUihorale  this  by  referring  to  the  Iwofolil  care 
wlikh  the  eajcle  thus  bcsluws,  a&  she  watches  over  th<ific  who 
are  *till  tendi^r  and  helplceis,  shielding  Ihcm  from  the  arrow* 
beluw  by  bearing  them  on  her  wbgs.  but  iiupiring  the  maturec 
and  stronger  onea  to  fiy  by  hcrsidr,'  In  thi.-  same  way  Provi- 
dence trains  both  individuals  ^nd  gcacr^tions  for  thoir  b1- 
bttcil  ta&k,  A  Utile  child  recjuires  inces*ULnt  care  on  the  part 
of  its  mother,  until  it  hoA  learned  how  to  eal,  wolk,  spratc, 
And  to  decide  for  itself,  but  the  wise  patent  gradually  with- 
draws his  guiding  h^uid  so  that  Ihe  growing  child  may  learn 
feUreliance  and  self-respect.  The  divine  Father  trains  man 
thus  IhruvJgh  the  childhood  o\  humanity.  But  no  suouer  does 
(He  divine  spirit  in  m.in  awiiken  lo  self-conseiousnew  Ihan  he 
ift  thrown  on  lua  own  re5ourc<!s  to  become  the  master  of  his 
own  destiny.  The  divine  piiwer  which,  in  the  earlier  stages, 
had  worked  far  man,  now  worlcs  mth  him  -ind  itiikin  him. 
In  the  rabbinic  phrase,  \\t  is  now  ready  to  be  a  "coworker 
wilh  Gofl  in  tJie  work  of  creation."**  Only  at  thow  grave 
moments  when  his  own  powci^  fail  him,  he  dlill  focU  in  the 
bunuUty  C^l  faJlii  that  his  ancient  God  la  ^tiU  uear^  *'a  very 
prcMnt  help  in  trouble,"  and  that  '*the  Guardian  of  Israel 
adthcr  slumbcreth  nor  fclccpcth."  ' 

9.  At  thi«  point  phiinr^ophy  and  religion  part  company. 


^B.B.i&a;   COinp.  Mill,  X.3o»   Luke  XII, 7, 
>Deul,XXXIl,it,  » Mek.  Vlthru  a  ^  Slfnadtw:. 
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Philcsophy  cnnnot  tolerate  lie  removal  of  the  dividing  line 
between  the  transcendent  God  and  fimtc  m^n,  Hence  the 
relation  of  miui*&  free  will  and  divine  foresight  cannot  be 
solved  by  any  process  of  reiisoning.  But  whed  religion  pru- 
ciaims  a.  mora]  government  cf  the  worlds  then  mann  with  his 
morul  and  spiritual  aims.  uttainE  a  place  ia  Creation  akin 
to  the  Creator.  Of  courw,  so  lonx  as  he  is  mentally  a  child 
and  has  no  clear  purpo&e,  Providence  acts  for  him  a&  it  does 
for  the  animal  with  its  marvelous  instinct.  Through  His 
cho&en  messengers  God  ^ves  the  people  bread  and  water, 
freedom  and  vittory,  in5trucli;>n  and  law.  The  wondrous 
tales  describing  the  divine  prolcclion  of  r*,rac|  in  its  early  life 
may  stnke  us  as  out  of  harmony  with  the  laws  of  naturev 
but  they  are  true  portrayals  ol  the  experience  of  the  pt^ople. 
Wliatcver  happened  for  their  good  in  those  day^  had  to  be 
the  wi>rk  of  God ;  they  had  not  yet  wakened  to  the  power 
hidden  in  their  own  soul-  Their  heroes  felt  themselves  to  be 
divine  instruments,  roused  by  lUs  spirit  to  perform  mighty 
deeds  or  to  behold  prophetic  visions.  It  h  God  who  hattlcs 
through  them.  It  h  God  who  speaks  through  them.  Both 
their  moral  and  bplritual  guidance  workj^  from  without  and 
above  At  llils  stage  of  life  autonomy  is  neither  fell  nor 
desired.  When  man  awakens  to  moral  self -consciousness  and 
maturity,  this  inner  thange  impresses  him  as  an  outer  one; 
the  change  in  him  is  interpreted  as  a  change  in  God.  He  feels 
that  God  has  withdrawn  behind  His  eternal  laws  of  nature 
and  morality  which  work  without  direct  interfereni'e,  and  in 
his  new  sense  of  independence  he  thinks  chat  he  can  dispense 
with  the  divine  [iroteclion  and  forethought.  As  if  mortal 
man  can  ever  dispense  with  that  Power  which  hes  endowed 
liim  with  hts  capacity  for  worthy  accomplishment  1  Thus  in 
times  of  diinger  and  distress  man  turn-;  to  ikni  for  help; 
thus  at  every  great  turning  point  in  the  life  of  an  individual 
Qt  nation  the  idu  of  an  aJl-wiae  Providence  Imbun  him  with 


THE  MORAL  GOVERNMENT  OF  THE  WORLD      175 


new  hopL*  And  ocw  awtiTiiy.  And  in  all  Ihe^  tra^ea  the  ^at 
le«3on  of  providcnliul  direction  is  lypiticd  in  the  hisCcry  of 
Israel  as  related  In  the  B\b\f. 

10,  Tlie  iHeji  of  Prnvirlrnrc.  inrlrcd,  bcloaga  dso  to  rcrUin 
pagan  philosopher*,  who  observed  the  great  purposes  of 
nature  which  the  single  trealure  iind  the  species  arc  both  to 
serve.  The  Stoics  In  |>arficulQr  made  a  aludy  of  teleology, 
the  system  of  purposive  cnil^  in  nature.  Plitli>  adopted  much 
from  them  in  hi^  lic^itiw  on  Pnn-idrnce  Lmpr  the  popular 
philosophic  i^oup  amonit  the  Mohnmmcdani,  the  so-called 
"Brothers  oi  Purity,"  based  their  doctrine*  of  <loc5  and  His 
TCbtion  to  the  world  on  a  tdooUigica^l  view  of  nature.  In 
fact,  the  Jcwi^  philogopher  and  movall&t  Bahya  ben  Pakudab 
has  embodied  many  of  thcar  idtoA  in  his  "Duties  of  the 
Heart  "^ 

Jewish  folklore  —  preserved  in  rabbinic  liltrature  —  h»$ 
ftlso  attempted  a  po]iulai  e^tpUnaiitm  of  the  obw-urc  ways  of 
Providence,  in  stranj?:e  evt-nts  of  nature  as  wtll  a*  tjic  great 
enigmas  of  hum^n  destiny,  Thub  the  flight  of  David  frum 
Saul  affords  the  lesson,  of  the  good  purpose  which  may  be 
served  by  so  in2][^ific;tnt  a  thing  as  a  npidrr,  or  by  SO  dreadful 
A  State  05  insanity,'  V^t  numbers  of  thi?  Jtwlth  legends 
and  fables  dea}  with  adversities  which  are  turned  into  ulti- 
mate good  by  the  working  of  an  all-wise  Providence* 

1  Scv  DnWd  K4ulm[ir.q  :  "  T&mJ.  d.  B,  t.  t^udoK'  P-  **9^ 

<  Mid.  Teb,  lo  J^.  XXXIV .   U  Cliubas,  Lfvn4t  of  H^  Jrvt.  IV.  89^: 

■  Catnp.  iTdU'AAfiiu*;  Ta^Ua:  Saimd-iutd^Vtmii. 
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CHAPTER  XXK 

God  and  the  Exktekce  of  Evil 

1,  A  leading  obj(K:lion  to  the  bdief  in  divine  Providence 
fe  the  edslence  m  this  world  o/  physical  and  moral  eviL  All 
Uving  creatures  arc  ciposed  to  Jie  influeDce  of  evil,  according 
to  their  physical  or  moral  con^Htuli<m5  and  the  peculiar  con- 
ditions cf  tbcir  existence.  Heathenism  accounts  for  the 
powere  of  darkness,  pa.in  and  rlealh  by  assuming  the  exist- 
ence of  forces  hostile  lo  the  heavenly  powers  of  b'ght  and  life, 
or  of  a  primitive  principle  of  cAl^  the  counlerpad  of  iltc 
divine  beings.  But  to  tho.se  who  believe  in  an  almighty  and 
all-benign  Creator  and  Ruter  of  the  universe,  the  question 
remains:  Why  da  lifr  and  the  lovt  of  life  eneounter  so  mnny 
hindrances?  ^Vhy  does  God's  World  eonlab  so  much  pain 
and  biltcrness.  so  much  pas^on  and  siu?  Should  not  Provi- 
dence have  averle*!  such  things)  The  answer  of  Judaism 
hfl?^  nircady  been  stated  here,  but  we  need  further  elaboration 
of  the  Ihctnc  that  there  is  no  evil  before  God.  ?jncc  a  good 
puTpri^e  i^  served  e\"en  by  that  which  npprars  bad.  In  the 
life  cf  the  hum^ui  body  pleasure  and  pain^  the  impeta*  to  life 
and  iXa  restraint  and  inhibition  form  a  nece^^a^>'  i:antra.it, 
making  for  health ;  so,  in  the  moral  order  of  the  uni\TT»e, 
each  being  who  battles  with  evil  receiver  new  E^trength  for  the 
imfoldinp  of  the  good  The  principle  of  holiness,  which  cul- 
minate* in  Israel's  holy  God,  transfortnR  and  ennobles  cvtry 
evil  As  the  Midrash  explains,  referring  to  Deut.  XT,  16: 
"IT  thou  but  tcesl  that  both  good  and  evil  arc  placed  in  thy 
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hatid,  no  cviJ  will  come  Id  thre  from  above,  since  Ihou  knowetl 
hl>w  lo  lurii  il  inlo  gCK)d-"  ' 

?,  The  concq>li<>n  of  c\il  parsed  Itirough  a  dcvelopnient 
TMLTitllrJ  with  thill  of  thr  relfticd  conccpiians  which  wc  hrtvc 
jurt  reviewed.  At  first  every  misfortune  was  con&idercd  lo 
be  inflicted  by  tiivinc  wrath  fi&  a  |rtjni%him'Tit  fiir  humun  mi** 
deeds.  Naiiouii  and  mfiividuals  wcr«  thought  la  suHtir  for 
«Qme  special  moral  caus«;  ihrou^U  buUcriug  they  were 
punished  for  pix^r  wrong,  wnrncd  againsl  Ets  rrpotili<in  in  the 
ftiturt,  and  urged  to  repentance  and  improvement  of  their 
conduct  Even  dc;itb,  the  fate  of  all  living  creature*,  was 
regarded  as  a  pnnishmf^ni  which  ihc  first  pair  of  human  bt^inga 
brought  upon  all  their  de$cend^Dt»  through  their  tranA^tA- 
laon  of  (hedivjfkecommarkd.  The  Talmudie  sages  clung  to  the 
view  of  the  Patftdisc  Icxcnd  in  the  Eihle,  when  they  held  that 
eveT>'  deJith  h  due  to  fome  mh  commLtted  by  the  individual.* 

l"hit*  view,  which  was  shured  by  pagunism,  was  ftccum- 
panied  by  a  higher  conception,  graduHlly  growing  in  the 
ihinkiiig  nilnd,  Aa  a  father  d^x^^  not  puiii&h  his  child  id 
nngcr.  hut  in  order  to  imprnvc  Kts  conduct,  so  God  chastens 
m^n  in  order  to  purify  his  n^oril  nature.  Gcod  fortune  tends 
to  harden  the  heart ;  adversity  often  softens  and  sweetens  it. 
In  Ihe  crucible  of  suffering  the  gold  of  the  human  soul  is  puri- 
fied from  the  dross.  The  evil  strokes  of  destiny  come  upon 
llie  righteous,  not  because  he  deserves  ihem^  but  because  his 
divine  Friend  is  raising  him  to  still  higher  tests  of  virtue. 
This  slandpi'int,  never  reaiht^rl  even  by  the  pious  ^uflcrci 
Job,  is  ultatiLc^d  E>y  rabbinic  Judaism  when  tt  c^lls  the  visita- 
tions of  the  righteous  *'trials  of  the  divine  love,"  *  Thu?  evil, 
both  physical  and  spiritual  receives  iu  true  valuation  in  the 
divine  econnmy.      Evil  exists  only  to  he  overcome  by  the 


■SnCen.  R.IXiStier  li;  DDliunn,  l.c,  jCK^.tiS^  D,  F.  SLniiu,  I  c,  O, 
iShib.55a.  'Bcf.3t*4rurT>cut.\lIl,  j;  Fror.  IU,  i«. 


p 


TJ«  JEWISH  THEOtOGY 

goud-  111  His  paternal  goodness  God  uses  it  to  educate  His 
children  for  a  place  in  Hh  kiogdom- 

j.  According  to  llii:  direct  words  of  Scripture  good  and 
evU,  light  and  darkue^,  emanate  alike  from  the  Creator 
This  is  acccDluaicd  by  the  great  seer  of  the  Erile.^  who  pro- 
tests igaiii^t  the  Pei&i^n  bt-Uef  In  a  Cfea^Llve  prindple  of  good 
ajid  a  destructive  principle  of  evil.  The  rnbbis,  however, 
ascribe  the  origin  of  evil  to  mAn;  they  take  as  a.  negatioa 
rather  than  a  question  the  verse  in  Lam.  Tll^  ,^3:  "Do  not 
evil  and  good  come  out  of  the  month  of  the  Most  High?" 
Thus  they  refer  this  to  the  words  of  Deutcrooomyn  **Behold, 
1  have  set  before  you  this  day  life  and  good,  death  and  evil ; 
choose  thou  life!"" 

Such  medieval  thinkers  as  Abraham  Tbn  Daud  and  Mai' 
momdes  did  not  ascrihe  to  cvi\  any  ri^ality  at  all,'  EviJ  to 
thtm  is  the  nogcition  cf  goodn  just  as  darkness  h  the  negation 
of  liglit*  or  poverty  uf  rinbrs.  As  vvil  exisls  onl>'  for  mait, 
raiin  can  overcome  it  by  himself  Before  Cod  it  has  no  es- 
sentia existenccn  Unfortunately,  &uch  metaphysics  does  not 
equip  man  with  strength  iind  courage  to  cope  with  either  pain 
or  aiXL  The  sa.me  lack  is  evident  in  that  modi^m  form  of 
psfeudo-sdence  which  poMs  a^  a  religion.  Christian  Science, 
which  hB8  made  propaganda  so  widely  among  both  Jews  and 
non-Jews.  Christian  Sdcnce  declares  pain,  sickness,  and  all 
evil  to  be  merely  the  "error  of  mortal  mind,"  which  can  all 
be  dispelled  by  faith;  such  a  view  neither  strengthens  the 
aoul  for  lU  (cal  struggles  nor  convinces  the  mind  by  an  appeal 
to  (acts.* 

4.  Frail  mortals  as  we  are,  we  need  the  help  of  the  living 
God-    Thiu  only  can  we  overcome  physical  evil,  knowing 

Mu.  XLV,  r.  >TftnitXi3T;  tn  Etie  MidnufaH  be. 
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that  lie  bear»  with  us.  lech  with  us,  anci  tt^nsfonns  it  fin&lly 
Into  giiod-  Wt  need  it  nho  lo  overcome  moral  evil,  in  the 
ccnKlou£iiC9s  that  He  has  compassbii  upon  ihc  rcpcniaixt 
wuter  anJ  givM  him  cuuraye  lo  :i*Ilow  the  rigtil  path.  The 
modern  philow*phcre  of  pcsainiisin  had  the  correct  feeling  in 
aidopting  Otc  Hitidu  conceptJuD.  and  emphaM^tng  the  pain 
anH  misery  of  existence,  trpcating  Job's  andtnt  plaint  over 
the  bard  destiny  of  mankind.  The  ^halJow  optimism  of  the 
nff;  would  rather  conceaJ  Iht  diirk  siile  of  life  and  iutlulge  in 
outbursts  of  wif- sufficiency.  Yet  if  wc  raeasuiv  it  only  by  a 
physical  yardstick,  tifc  cannot  t>c  called  a  booo.  Against 
sh-Tllow  npltmifijn  we  have  the  testimony  of  every  thorn  and 
stinff,  cvcr>'  poiamiotis  brcnth  and  every  deirtructivc  dcrtrent  in 
nature's  huuscbojti.  o^  wet]  as  aJI  vice  ind  evil  in  the  world  of 
mail'  The  world  does  not  appear  gcmd.  unless  wt  mtasure  fl 
by  the  Ideal  of  divine  holinew,  If  God  i^  the  Father  watch- 
ing over  the  welfare  of  evi'ry  m^rUl,  all  tluiigs  ntc  good,  bc- 
rauM  all  serve  a  good  purpose  in  Hii  elrmal  plnn.  Every 
hindrance  or  pre^urc  engcndeT^  new  power ;  every  sting  acta 
an  a  spur  lo  liigher  IhingH,  Sh^irt-si^htcfl  and  ihorl  lived  as 
Is  man,  he  furgtls  too  easily  that  b  ihe  «ght  of  Ci>d  "a 
thouumd  years  are  as  a  single  tlay/"  world-epochs  like 
"watches  in  the  night.*'  and  that  the  milh  of  divine  justice 
grind  on,  "  slowly  but  exceeding  small  "  But  one  belief  illu- 
mines the  durlkness  of  destiny,  ujtd  that  is  that  God  stamk  e^'cr 
at  the  helm,  steering  ihrough  every  storm  and  tempest  toward 
His  sublime  goal.  In  the  moral  striving  of  man  we  can  but 
realize  tliat  our  every  victory  contributes  toward  the  majestic 
work  of  God* 

S«eM«uriiJ»cpb.  l-(-,p-  loH,  t»7^.i  C  Seligma,  f. « ,  f&-^ 


CHAPTER  XXX 

GCD  Attn  IHE  A»GEL8 


1,  Judfttam  EnslsH  with  unrelenling  severity  on  the  ftbio- 
lule  unity  and  incomparabilily  of  God»  so  thai  oo  other 
Wng  cnn  be  pht*?!:!  bfwlc  Him.  Canscqueiilly.  every  men- 
tion  of  divine  betoRs  {Eiokim  or  B'nc  Elohtm]  in  cither  the 
Bible  *jt  pdst-BiLlicol  literature  refeis  to  subordinate  botngs 
only.  These  spirils  con^tilulc  the  celeslial  court  for  the 
King  of  the  WorldJ  All  the  forces  of  tlie  universe  are  His 
servants,  fuimiin^  Hit  commands.  Hence  both  the  Hebrew 
)ind  Greek  terms  for  angi?l,  \faltik  andan^/to,  mean  "mesaen* 
(Ccr,"  These  beings  derive  ihcir  cjtist^-ncc  from  Godi  «ome 
of  them  are  mcrrly  tttniporiiry,  so  that  without  Him  they 
dissolve  into  nothing.  Although  Scripture  uses  the  tirais, 
"God  of  gods"  and  "tiJig  of  kings/' still  wctannot  altribule 
any  indcpcndrnt  existence  to  subordinate  divine  botng^.  In 
fact,  Maimonides  in  Ws  sivth  Article  of  faith  holds  that  wor- 
ship of  such  beings  is  prohibited  as  idolatry  by  thu  second 
comrfiandmcnt.^  Thus  Lhe  unity  of  God  lifts  Him  above 
compajison  with  any  other  divine  being-  This  '\>  moat  em- 
phatically expressed  ui  Deuteronomy :  "  Know  this  day,  and 
by  ft  lo  thy  heart .  that  the  Lord  He  is  God  in  heaven  above, 
and  upon  the  earth  beneath ;  there  is  none  else,"  *  and  ''See 

'Ocu,  VI,  ii  Jobl.ft,  II,  i;  XXXlll.  7;  Gaa.XXXn,  «g,  XXXIU, 
lo;  Jud-Xlir,  jj;  P*,  VIIt,6- 
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now  thai  I,  «vcn  I,  am  He,  And  Ihcre  b.  no  god  with  Me;  I 
Iclli  4nd  make  ^\Wc ;  I  hnvc*  woundc<^  -ind  I  heol^  nnd  there  i« 
nonr  thnt  am  deliver  out  ol  My  haitd/^ '  The  sunc  dtUtudc 
{%  found  in  Isdah:  "T  am  Ihr.  iMtd  ihnt  mcikpth  ;il1  things^ 
that  stretched  forth  the  bcax-ens  :kloae,  that  spread  abrfmd 
the  earth  by  Myself."  "I  wn  the  Lord  luul  there  is  nune 
dftt:  Iwsidc  Mc  there  Is  no  god."'  Such  conccplIoDs  allow 
no  pkce  for  angels  or  Apirit^. 

t.  It  was  ccftninly  not  cfl»y  for  prophet,  lawgiver,  or  sage 
to  di^d  the  poputnr  belief  in  dinnc  bcinjCK  or  powers,  which 
primitive  Judaism  shored  with  other  luidcnt  fnitlui-  No 
iharp  line  was  drawn  ttt  fint  belwetn  C^d  and  His  accom- 
pa-nying  angf  U.  .is  we  may  iafer  irom  the  story  of  the  azigeb 
who  appo^red  to  Abraham,  and  the  similar  tnddenta  of 
Hftgar  and  Jaoob.*  The  vaoin^  appLicatlon  of  the  term 
EiaJdm  to  God  and  to  the  angeb  or  gods  Ia  proof  enough 
of  the  priority  *jf  polylhriBm,  rvrn  in  Judaism.  The  trees  or 
spring,  formerly  »eat«  of  the  indent  deities,  spiritj,  or  de< 
mon-H,  were  now  the  plates  Utr  the  appearance  of  angcb, 
shorn  of  thdr  independence,  lookinglikt!  fiery  or  shining  human 
betngS'  Fibular  bdid.  however,  per[wtua.lvd  mylholu^kal 
eli^mentfi,  ascribing  to  the  angels  higher  wi^lom  and  Bome< 
times  acnHUalJty  a»  well.  Such  a  case  is  the  fragmeul  pre- 
served in  Gcncsia  tctlinK  of  the  union  of  sons  of  God  to  the 
dauffhten  of  men,  «inMnff  the  ft^eneralion  of  ginnw.'  Ob- 
Wously  the  old  BabyloiLiLtn  ''mountain  of  the  gods/'  with  its 
food  for  the  gcKh,  beetune  in  the  Paradise  legend  the  garden 
of  Eden,  the  scat  of  God ;  *  and  the  Psalmbt  sUll  apt-aka  of 
tbc"  angeU*  food/ '  which  appeared  aj  mamia  in  the  wiklemcfiA. ' 
On  the  whole,  the  sarred  writer*  were  mo5t  eager  to  allot  to 
the  angcb  a  very  subordinate  portion  in  thtr  divine  hoUM-hold- 
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Tht^y  hgure  u.^ually  as  hust^  of  bdngs.  numbered  by  myrtAda, 
wr.ippcd  In  light  or  in  fleeting  clouds.  They  stirrouniJ  Ihc 
throne  or  charioi  o(  Gud;  they  cumprise  Elk  heavenly  court 
or  council .   they  ^ixig  His  prMse  and  obt'y  His  lAi]. 

Scriplurc  is  quite  silen!  about  the  creation  of  these  angelic 
beings,  as  on  mo!?t  purely  speculative  qucstii>m.  At  the 
very  beginiiing  of  thr  wr»rlH  (lod  consults  Ihem  whctn  He  is 
to  create  man  after  the  image  of  the  cctc^lial  beings.  For 
this  i.s  the  original  meaning  ul  FJokim  in  Geiu  I,  36  and  27 
and  Vh  r  ■  '^Let  us  mate  iriEin  in  our  image,  after  our  like- 
ness" ;  *'And  God  treated  man  in  his  own  im^e,  in  the  image 
of  godly  beings  He  cre^iled  him,"  This  view  is  cchncd  id 
Psahn  Vm,  verse  6:  "Thou  hast  made  him  a  little  lower 
than  godly  beings."  In  Job  XXXVUI,  7^  buth  the  morning 
stJir^  ami  Ihe  sons  of  God,  or  angels,  '"shout  together  In  joy"' 
when  the  Lord  laid  the  foundations  of  the  earth,' 

3h  In  Bibiiial  times  —  which  docs  not  include  the  book  of 
Daniel,  a  work  of  <he  M.iccabcan  time  —  the  angi-h  and 
demons  were  not  invested  wiih  proper  names  or  special  func- 
tions. The  Biblica.1  syslem  does  ant  even  distinguish  drarly 
between  gofid  and  evil  =pmts-  The  goatdike  demons  of  the 
held  po|vularly  wotshipcd  were  merely  survivals  of  pagan 
super?  It  I  ions.* 

In  general  the  angda  carry  out  good  or  evil  designs  accord- 
ing to  Ihcrr  commands  from  the  Lord  ol  Host^.  They  arc 
SCTt  forth  to  destroy  Sodom,  to  save  I-oi.  and  to  bring  .^bm- 
bEBl  the  good  lidings  of  the  birth  of  a  *oi\}  On  one  octagon 
the  host  of  spirils  prc^tcct  Ihc  pc<jp[c  of  God ;  cm  Jinnihcr  they 
aimlhilatc  hostile  powers  by  pestilence  and  plagues/  At  one 
time  a  multiLudt  appear,  led  by  a  celestial  chieftain;  al  an- 

■  Sn  DiltfTunn,  I,  c.  ji^jijj  LUvjilwn,  1,  r  ,  j0^j«;  J.  C,art.  Aapfl* 
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other  a  single  angel  pcrf<}nns  the  mimclc.  fn  Any  c^tsc  the 
dtttruymg ajigd  iaoot  a  dc!X]ion,bul  am(;u.rnger  of  the  divine 
will,  (.>ri){iiui1Iy  some  of  these  primitive  fi>rce^  were  drendcd 
or  worsliipcd  by  the  people,  but  ail  luvc  been  Irainiformed 
into  metntwr^  of  llie  ciflestijJ  fuiirt  ami  c^illeil  (^j  bear  wilneas 
to  the  diimiTiion  nf  the  OmnipotcnL 

4h  The  belief  m  ajigels  served  twu  Jimctioiib  in  the  dcvdop- 
mcnt  of  mcinotheiEm.  On  the  one  hand,  it  was  a  ^lage  in  the 
concentration  of  the  ditine  forces,  beginning  with  polythciwn, 
continuing  thruu^  belief  in  ongeljs  and  culmtn^liitg  in  the 
uae  and  only  (.lOil  of  heaven  and  earth,  On  the  other  hand^ 
ctrtiln  Aeasuous  elements  in  llie  virion  of  God  by  the  Men 
hftii  to  he  removed  In  th«  3[>iKtuali£aiLon  of  G<kI,  and  El  vaa 
foand  cosiest  to  trnnjtfnrm  the*e  into  separate  being*,  related 
to  Deity  htmsrcfi.  Thus  the  ta-ry  nj^pc-^Lriujcc  of  God  to  the 
«ye  t>r  ihv  Viiife  whirh  wo^  mnnifritteii  to  the  Per  were  often 
perKinified  as  angeU  of  God.  ThU  very  process  made  pos- 
sible the  (mrifiLaljen  of  the  God  idea-  as  Llie  sublime  essence 
of  the  Deity  was  divested  of  physical  and  temporal  elements, 
and  God  wasconcdved  moro3indmoren.^a  m^^t.^E  Atid  ^pintual 
porwndity.  Hence  in  Bihltral  pn'ssagcs  the  nnmes  of  Gorf 
and  cf  the  »ngel  frequently  altemnle.'  The  latter  h  only  a 
rcpte»Lmt;itive  of  the  divine  personaUty  —  in  Scnpturflt  lermf, 
the  prcM^nee  or  "fji£T"  of  God  Hiiorefore  the  voJce  of  the 
Uigd  L}  to  be  cl>e>td  aa  that  of  God  Unu^.  b«aiiBe  His 
nunc  is  present  in  His  rcprc&cDtativc.  A  stmilar  meaning  be- 
came attached  later  on  to  the  tcnn  SMinah.  the  ''mnif^ty" 
od  God  a«  beheld  in  the  cbud  of  fire  Thi^  was  j^^oken  of  in 
phin*.  of  lk)d  thul  He  might  not  be  lowered  into  the  eartldy 
tphere.  for  further  dt«cuuJon  of  this  aubjecl.  sec  chapter 
XXXII,  "God  and  Intcrmedkry  Puwer»."  Li  fad,  wc  note 
that  the  posi-exilic  prophets  all  received  Their  rcvclntions,  not 
from  God,  tiul  through  a  special  augct/    They  no  longer 
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believed  that  Cod  might  be  swn  or  heard  by  humnn  powers^ 
and  thcrefort^  Ihdr  vidians  hud  to  he  tnm&lated  mto  rational 
though  La  by  a  medmting  ;Liigd. 

5.  Persian  influence  gave  Jewrish  angelology  and  dcmon- 
obgy  a  difftrcol  tharacicr.  The  two  rcakn^  of  Ihe  Persian 
system  induUcd  viLj.1  husts  of  biineiict'nt  spiriU  under  Ahura- 
Moeda  {OnTiuid)andof  demons  under  the  domiaion  of  Angro- 
mainyus  (Ahriman).  So  in  Judaism  aUo  different  orders  of 
angels  arosp,  heuHe<l  by  arthiingels  who  bore  sp(M:ia!  nmncs- 
Thc  number  seven  was  adopted  from  the  Per^iJins,  while  both 
names  and  ^>fdtr  were  often  thanged.  All  ol  ihem,  however, 
were  allulied  ■^j^otiiil  funitions  in  ihe  divine  household.  The 
l^a^an  deities  and  pHmitivc  spirits  which  still  pcrsbtcd  io 
popular  superstitiun  wert  ^ivtn  a  new  leaj^e  oE  lite.  Each  force 
of  nature  was  ^vien  a  gnardian  spirit,  just  as  in  njiture-wor- 
ship ;  angels  were  apjjoirtted  over  fire,  wulcr^  each  licrb,  each 
fountain,  and  every  separate  funcliun  of  life.  A  patron  angcI 
was  itssisaed  to  each  of  the  seventy  nations  of  the  world  men- 
Uoned  in  Ibe  genealogy  of  Noah,' 

Thus  the  eelestiol  court  grew  in  number  and  in  splendor,  A 
begiiuung  was  made  with  the  heavenly  diarioi't^aronc  cf  Ete- 
kielt  borne  aJoft  by  the  four  holy  living  creatures  (the  hayotk), 
surrounded  by  Ihe  ^ery  Cherubim,  Ihe  winged  5frn^Wm,  and 
the  many-eyed  Ofanim  (wheels).'  Tlus  was  elaborated  by 
the  addition  of  rows  of  surrounding  angels,  called  "angels  of 
ftervice/*  headed  by  the  seven  archangels.  Of  these  the  chief 
waa  Michael,  the  patron-saint  of  Israel,  and  the  ncJit  Gabriel, 
who  is  somelime.':  even  placed  first,  Raphael  and  Uriel  arc 
regularly  mentioned,  the  other  three  rarely,  and  not  always 
by  the  same  names.  The  Jrin  of  Uanicl^known  as  "llie 
Watchers/"  but  more  precisely  "the  ever-watchful  Ones"  — 

^  S«  J.  R.,  or,.  AoBfJoloey, 

-Ej^.tM-'4:  X.x-»i-.  Iai,VI.>;  l>ia.rV,Jor;  VU.et;  Vni,i6t; 
XitjLj  EnxhXV,  if.,  ud cLeivhcre. 
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a^c  OJiothcT  of  the  ten  classes  of  arigeU  includedn  Below  ihcsic 
arc  myrirtd*  of  inferior  nngpla  who  *crvc  th«n.  Their  diwi* 
fication  by  nink  was  n  f;tvoritc  theme  of  Ihc  ncctcI  lore  of  the 
EiMfnea,  p;LriJy  priser\ed  for  us  in  Ihc  ajwcaljptic  littrniure 
&Qd  Ui?  liturgy-  Th?  EsmqIc  tsiots  endeflvi^red  to  acquire 
mir^uloua  puwvrb  through  utiii^  the  a&meb  of  a'rtaiu  aii£;d£» 
and  thus  i*iorcisiriK  (he  evil  spirits- 

Thif^  «c^ret  lore  wcrat,  to  be  patterned  after  the  ZoroaMnati 
or  Moxdcun  syiitrm.  It  i%  noteworthy  that  the  tnoKt  promi- 
nent nngelic  fi^re  h  Mttatrttn,  the  chnrir>tcer  of  the  Mffkahah 
or  chariot- throne  un  high,  wbith  ii  merely  another  form  of 
MUkras,  the  Ponia,n  god  of  li^ht»  who  acts  as  chur^ufecr 
for  Ahura  Ma^a.*  Two  other  angeU  are  mentioned  as 
fitanding  behind  the  heavenly  thmnc,  Akalhritl,  the  crown- 
bewcr  of  Cod,"  and  Saitdaiphoti,  "the  iwin  brother" 
M  Synadelphon. 

6-  A  striking  t'onlnsl  exists  between  the  ^inipte  Iiahilatjoii 
in  the  sky  depleted  in  the  prophctie  and  Mosaic  books.,  and 
the  splendof  of  the  heaveuly  tpbere^  according  to  the  rabbiiucal 
wntinK<-  Thf  nrirntnl  coiiftfi  lent  aU  thdf  grandeur  to  the 
majestic  throne  of  God,  on  which  He  was  exalted  above  all 
earthly  things-  The  immense  space  lictween  wiu  fdled  in  by 
Ui&umerable  gradations  of  beings  leading  up  to  Him.  There 
was  no  longer  a  question  how  f^r  these  other  bc^Inga  shared 
the  nature  of  God ;  His  donunion  was  absolute.  Still  a  new 
question,  nor  known  to  the  Bible,  aroac.  a*  to  when  the  angdic 
world  was  created  and  out  of  what  primonjial  clement-  At 
fir?.t  a.  loficn!  answer  wa^  KtV(?n,  that,  the  anf^els  tmunatcd 
from  the  rlcmeni  of  fire.  Later  the  sehoolmen,  lr>'mg  to  dia- 
po4e  of  Iht  angels  iw  pofaihie  peers  or  rivaJa  of  the  eternal 
Gwi,  aacrfbed  their  creation  to  the  second  day,  whrn  the 
heaven  was  made  u^  a  vuull  ovt^r  the  earthn  or  to  the  ^th 

>SkJ.  E..  ut^  Mcrlubab.  thouah  lUU  doubled  by  Bouavt,  I  c^  p.  ^. 
For  Aluthrid  hc  Bpr-  j  and  /  B.,  ut.  SAndoEfon, 
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day,  when  Ihe  winged  creatures  arose,*  On  the  whole,  the 
r^hbia  denit.'ii  every  clain:L  of  the  angels  la  an  indepeodcDt  or 
an  eternal  cxi?'lcnce.  Just  because  they  firmly  bcEicvcd  in  the 
existence  of  angels  and  even  saw  Iheni  from  time  to  time, 
they  felt  bound  to  dccUtrc  their  secondary  rank.  Only  the 
archangels  were  made  from  an  eternal  substance,  wMIc  the 
others  were  continually  being  created  anew  out  oj  the  breath 
of  God  or  from  the  **  river  of  fire''  which  flowed  around  Hb 
throne.  Thus  even  the  realm  oi  celestial  spirits  wa*  merged 
intfi  the  slnram  nf  universal  life  which  comes  and  goes,  while 
God  was  left  alone  in  ma-ichlcss  sovereignty^  cihove  ail  the 
fluctuations  of  time, 

tJn  the  other  hand,  the  rabliis  opposed  the  Essenic  Mea  of 
assigEiing  to  the  angeb  an  intermediary  task  between  God  and 
man,  and  deprecated  as  a  pagajk  custom  the  worship  or  invo- 
cation  of  angels.  ''Address  your  prayer  to  the  Master  of  life 
and  not  to  His  servants;  He  will  hear  you  in  every  trouble,"' 
says  R,  Judan.'  Some  of  the  teachers  even  dedareil  that  any 
godly  SOD  of  Israel  excels  the  angels  in  power.  It  is  certainly 
bignillcant,  ua  David  Neumark  ha&  pointed  out.  that  the 
Mishnah  climinnles  every  reference  to  the  nngcls.* 

7-  In  spite  of  this,  none  of  the  medieval  Jewish  philoso- 
phers doubted  the  existence  of  angeh.'  Indeed,  there  was  no 
rea*on  fcjr  tJiem  to  do  so,  as  they  ha<l  rnanaged  to  insert  them 
into  their  plulosophit  systems  as  inienncdiary  bdngs  leading 
up  to  the  Supreme  Intelligence-  All  that  was  necessary  wea 
to  identify  the  angels  of  the  Bible  with  the  'Mdeas*'  of  Plato 
or  the  ''ruler*  of  the  spheres,"  the  "separate  inlcUigcncei" 
of  Aristotle.  By  this  one  step  ihe  existence  [>f  angels  as 
cosmic  powers  wa*  proved  to  be  a  logical  necessity.    The  teo 
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■Jul.n«irt,j;  Skv.  Kooeh-?CXIX.ji  I.ji  Geo,  R.  HI.  it. 
■  Vc(  B^r  IX;  Sj^nh  t^  a;  HuL  gf  b;  Ncd  jj  »;  Oen,  R,  VTII,  XXI; 
MlOr  Tth.  to  p*  Cill.  ifl.  aV.  I. 

'  N'eunurk,  [,  e,  *  Schmiedl.  I,  c,  b^f. 
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rulers  of  the  sphtr«  cv^o  cofrtspojidcd  with  the  lea  ordert  of 
ftngcis  in  the  c<>ginopnphy  of  tbe  Jewish,  Mohammi^dan,  and 
ChrUtiftn  schisolmcn.  The  fri\y  difference  between  ihc  Aris- 
tolcliaD  ind  the  rabbinical  vicwis  wi»  that  the  former  held 
the  cosmic  powcnt  to  ha  eternal ;  the  latter,  thut  they  wens 
created. 

In  both  BibUi:^!  and  rj^bbinicul  Utf^ralure  th«  iiageb  are 
umaUy  conceived  of  a*  purely  spirfiual  power*  superior  to  man. 
Mftimonides.  however,  toUowing  hi&  rftlioiialisUc  method^  de- 
clared thiTi  to  be  simply  products  of  the  imaginalionj  the 
hypostases  of  figurative  exprcaions  which  were  not  meant 
to  be  tulccn  Utcrally.  To  him  every  force  And  element  of 
nature  h  an  angel  or  messenger  of  God.  In  thia  way  the 
CDlire  angelolotfy  of  the  Bible,  including  even  Eiekid'a  vision 
of  the  heavenly  chadot  (the  Merkabtth).  in  l)ecomin^  a  part 
of  the  Maimonfde»n  system  turns  into  natural  philosophy 
pure  and  timplc.^  Of  course,  Siudia.  Jebuda  ha  Levi,  ind  Ga- 
hirol  rio  not  whrtre  this  raiiondlstk  view.  To  them  the  angelii 
are  cither  connic  powers  of  aa  ethereal  »ubBtanc«.  endowed 
irfth  uverla-^Ung  life,  or  living  beiiiga  trifulud  by  Gott  for 
fipecrlal  purposes* 

The  lalcr  Cabbalistic  lore  extended  the  realm  of  the  celestial 
QlinU  still  more,  creating  new  names  of  nnKols  for  its  mysticiU 
system  and  it(  irktigieal  practices.  Yet  in  thi«  mn^c  it  «iab- 
or<liDated  the  ant^ls  to  man.  In  fact,  it  foElowod  Saadia 
largely  in  Ihi^.  making  rnun  the  center  and  |>tnnac|e  of  the 
work  of  creation,  in  fad,  the  very  mirror  of  the  Creator.' 

H.  Fur  our  nitxlirrn  viewpoint  the  existence  of  an^lfl  is  % 
question  of  jwychalngy  riithcr  Ihan  nf  thcnlogy.  The  old 
Babylonian  world  h^s  vanished,  with  its  heaven  i?  the  dwell* 

■I'aorfrAurorgjI.ar^.  AT^A,!,  4j:  11*^7.41;  ttl.  ij;  Kvilk.  I.  C^ 

wf. 

>  Em\imHk.  rV,  1 :  Vr.  J  L  ^tfbctU  Ma  LiMtalS.  L  « i  Cuwt.  IV,  j ;  Em/Hah 
Jtamj*,  I\',  j;  VI,  i;  tU^im.  H,  :S.  Si. 
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ing  pItLce  of  God^  its  eailh  Eor  man,  anH  iU  nettm  world  for 
the  ahndes  and  demons.  The  world  in  which  wc  live  knows 
CO  above  ut  beneath,  no  heaven  or  hcU,  no  host  of  good  and 
e\dl  apJnLs  moving  about  Lo  htlp  or  hurt  man,  U  sets  matter 
and  energy  working  everywhere  after  the  ismc  immut&bk 
laws  through  an  ui^tude  of  6j)ace  and  time,  at  univtr^-  ever 
cvofvirvg  new  orbs  of  light,  engendering  and  Iranaforming 
worlds  without  number  ^nd  without  end>  There  is  no  pla^e 
ill  infmite  space  for  a  heaven  or  for  u  cele&tial  throne.  A 
VOrld  of  Inw  and  of  profvss  docs  not  need  a  living  ladder  to 
lead  from  the  earth  belLiw  to  God  on  high.  Though  the  atus 
be  pi.'opk-d  with  »OLib  svjpt-rior  to  ours,  ^ttlj  they  cannot  stand 
acarer  to  God  than  dors  man  with  \ih  freedom,  hh  moral 
atrivlngf  his  visions  of  the  highest  and  Lhe  bt^t.  I^hrough 
man '3  spifritnal  nature  God,  too,  is  recognised  aa  a  Spirit; 
through  man's  moral  consciousness  God  h  conceived  of  as  the 
Ruler  of  a  moral  world .  but  Lhi:^  ^^ame  process  at  oiilv  Uott 
away  with  the  nef^d  for  any  other  spirits  or  divine  pnweta 
beside  lOm.  God  alone  has  become  the  object  of  human 
longing,  Man  feds  akin  to  Hi^  &»!  who  is  ever  near;  be 
teams  to  know  llim  ever  better.  He  can  dispense  with  the 
angelic  hosts.  As  they  return  to  the  fiery  stream  of  poetic 
imagination  whence  they  emerged,  nebulous  figures  of  a  gl<H 
rioua  world  that  has  vanished,  man  rises  above  angel  and 
Seraph  by  his  own  pi>wcr  to  the  dignity  of  a  servant>  nay,  a 
child  of  God.  Indeed,  as  the  rabhis  said,  the  prophets,  sage*, 
and  seers  are  the  true  me^^engers  of  God,  the  xngcb  wlio  do 
His  service,* 

'  Nal  >a  b;  Midr  Teh.  P»-  QH,  ir-iR;  Iba  E*m:  lairoducttaD  to  hh 

comcorD^u^  on  tbt  r<^nr&tcudi. 


CHAPTER  XXXI 


Satah  and  the  Spirits  ov  Evtl 

I-  The  great  advantage  of  JucUism  *jver  olher  relij^uus 
sy6t«TO»  li^s  in  its  uni^d  view  of  life,  which  ii  regards  elh  a 
contmuoijs  con^ct  between  good  and  evil  Influences  within 
miui-  As  man  succeeds  in  overcoming  evil  and  achieving 
goad,  he  asserts  his  own  mofivl  personality.  (Jutsidc  of  man 
Judaism  sees  no  rcoJ  ccnlrost  lK:tweeii  good  and  cvil^  dnce 
both  have  emaiiated  from  GjmI,  the  Sj>iril  of  goodness.  Ju- 
diUm  tecogniKS  no  pnmal  power  of  evil  ptottirig  against 
Ood  and  dufjiug  Hhn.  nucli  aa  Uiat  of  tlie  Pt'r>i^  duiUiiim- 
Nor  docs  JudaJsm  wpouae  the  dualism  af  spirit  nnd  matter, 
idcntif^'inK  m,'Lti<:Tr  with  cvil>  from  which  the  i^ouJ  MrivcB  to 
ftw  ilscii  whiU'  lonftnH  in  the  priMin  )uiit^  of  the  hody. 
Such  a  conception  i»  taught  by  Plain,  probably  under  Oriental 
Influence,  And  Is  shared  by  the  Iliiidu  and  Christian  Cicelies 
who  torture  thcinscKvs  in  order  to  supj>rf?s  bodily  deJre  in 
thrtr  queat  of  fi  liigher  ndstente,  The  Jewish  conception  of 
the  unity  of  God  neccs^itatcj*  (he  unity  of  the  world,  which 
leave*  no  pbce  for  a  cosmic  principle  of  evil  In  thii  Judaiwn 
dbtcntK  from  modem  philosophers  also,  such  ^  John  Stuart 
Uill  and  even  Kant,  who  ^pcak  of  a  radical  evil  in  nature. 
No  power  cf  evil  can  exist  in  mdtpendcnce  oJ  God,'  M  the 
P»ialinist  sayii:  "His  kingdom  nilctli  \iwt  all.  BIftis  Uie 
Lord,  yc  angeU  of  His,  ye  mighty  in  strength  that  fulfill  Hl» 
word,  htarkcning  unto  the  voice  of  His  word."* 

■  Cooiiarc  Gen.  R.  loCcn,  I.  ji.  * ?%.  CUl,  tg-wik 
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This  incTea.5cd  the  difficulty  of  the  problem  of  the  origin  ol^ 
evi).  The  ir»swer  given  by  the  general  Jrwish  cons^iousneas, 
expressed  by  both  Bibliital  and  rabbinical  writers,  is  that  evil 
comes  (rum  the  free  mil  cf  in&n,  ^^ho  is  enilowed  with  the 
power  of  rebelling  a^'ainsl  llie  will  ol  Gol].  TTus  itlea  is  sym- 
holi/cd  in  ihc  5tory  of  the  fall  of  man,  The  wrpcnl.or  k-mptcr, 
r^refiGQts  the  evil  Inclinatioo  which  arises  in  man  with  his 
first  consciousness  of  freedom.  So  in  Jewish  belief  Satan, 
the  Adversury,  h  only  an  allegorical  figure,  representing  the 
evil  of  the  worlU,  both  physical  and  mor^l.  He  tvas  sent  by 
God  to  test  man  (or  his  own  g;ood,  to  dev(?]op  him  moraUy, 
He  is  "the  spirit  ibai  ever  wills  evil,  but  achieves  the  good/' 
and  therefore  in  the  book  of  Job  he  actually  comes  before 
God's  tliTone  iis  one  of  the  angels. ' 

9.  In  tradng  the  bt^lief  in  demonrs  we  must  draw  a  sharp 
distinrli':>n  between  popular  viizw^  and  systematic  doctrine,' 
During  the  Biblical  *^ra  tht-  people  believed  in  goat-like  spirit* 
roaming  the  liclda  and  w(x>ds,  the  deserts  and  ravines,  whom 
they  railed  Seirim  -  -  hniry  drmons,  or  satyrs,  —  and  in  whom 
they  sacrificed  in  fear  and  trembling/  As  Ibn  Ezra  in- 
geniously [Hjinleil  out  in  his  commentary,  Aaa/-el  was  origi- 
nally a  desert  demon  dwelling  b  the  ravines  near  Jerusalem, 
to  whom  a  scapegoat  was  offered  at  the  opening  uf  Ihc  >'ear, 
a  rite  preserved  in  the  Day  of  Alonemcnl  cult  of  the  Mosaic 
Code.*  In  fact,  in  ancient  Babylon,  S>Tia»  and  Palestine 
diseases  and  atcitlents  were  universally  ostribcd  to  evil 
^trits  of  the  wilderness  or  the  nether  world.  The  Bible 
occasionally  mentions  these  evil  spirits  as  punitive  angels 
wnt  \ty  God-    Iii  llie  more  popular  view,  which  is  refl«:led 

"  Job  L  ft. 

>S«  j.  E..  on.  Dvmon^locv;  Sattti;  Bdi^^  Ejic^  R^,  and  ELb,,  iin. 
TkemfinxnriElSpErili,  Jewhh;  DAvLdun,  Lc-,  300-joA:l>iUniuii»  t- £.»  3H-340I 
n,  KStnuu,  I  r,,  II.  i-ilC 

*I,cv.XVII,7;  Tcut.  XXXEl,  t?;  rM.Xin,>i;  XXVtV,  i«, 

-Lcv,XV1,S;  >«rlbn£tri;  J.  E.  Ud  Enc  Rd.  uid  Elh.,ut.  Aiud, 
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by  apocryphal  And  rabbinical  lilcmtutc,  aad  which  wa«  in* 
fluenccd  by  both  ihir  tiubyltmian  LLn<)  Ptrnuun  rdi^onfL.  Uiry 
Appear  in  Liicrc^img  niunbirra  and  with  spvci^c  najnci^  Each 
Ukco^'  had  hs  f>L-culidf  demi:>n.  Dt^&ol^l^-  places,  ct-meleHes, 
and  the  darkness  of  niRhi  wrrc  at!  propli^  by  superstition 
with  hont*  of  dcmonK  {SMim).  at  whow  head  tbcw  AuiStt, 
S^ma^;  Htdubuh,  iht-  Phili^^Il(!  rihI  of  fli«  imd  i»l  illn(<:VA; ' 
A*/ld/.  king  of  the  nether  world ; '  or  the  T'^rsbn  A  shma  Dna 
(Evil  Spirit),  untler  Ihe  Hebrew  u^ie  of  AshmtMtai  ur  ^'Ac- 
mJwAMi.'  Tht"  queen  of  the  drmons  was  /.^tJA  or  I^eretk 
h*tth  MMnIh.  "the  dancer  on  the  housetops,"  * 

The  E^fiCDcs  seem  to  have  mtuir  Ki>eciat  i^ttidic^  nf  botll 
dcmonology  nr»d  jtngelob^,  bclicv-ing  lh:it  they  could  invoke 
tlH  good  spinU  and  conjure  the  cxU  ones,  thu»  curing  various 
dbeftaCG,  which  ihcy  a^tribi-d  to  pos!^'H3lon  by  (k-mons.  Whili: 
theae  exorcisms  are  not  40  eoRimon  In  the  T»bnud  aa  iKey  arc 
in  th^-  New  Tcstanicnln  there  leniain  many  Indications  that 
such  pnirtier*  wrrr  fnllnwttf  by  Jewish  lAJiints  and  believed 
by  the  people.  Often  thr  r;ibbi»  iccnr  to  have  considered 
ihem  iht  work  of  "nncieim  sjurils."*  which  they  i-ndeavored 
to  overcome  with  the  "apErft  of  holineas,"  and  particularly 
b>'  the  study  of  the  Torah,^ 

3.  This  iinfiwers  miphVltly  the  question  of  the  oxxpsv  of 
demons-  ObviouOy  thr  hch'ef  in  mcilcvolcnt  spirits  i»  int'om- 
jutiblc  witli  thce^ciKtenteof  fLnail'b^nignand  ail- wise  Creditor. 
Accordio^'ly.  two  ulteriiative  explanations  are  off^m^d  In  the 
rabbinical  and  apocalyptic  writings.  According  to  one.  the 
tiomoDa  are  half  nu^elit  and  half  antmal  beings,  sharing  in- 
ttlHfKllCc  and  filjjh:  with  the  angpft,  senaunlity  wilh  beasts 
and  with  men.  Their  double  natarc  is  ascribed  lo  bicom- 
plrtmew,  hrrntiv  they  were  created  iant  cif  all  bebgs,  and 

'  J,  E,,  *rl,  Bft!*eLub.  'J    li.»  Hft,  llrfr^. 

'  Eoucb  \1,  : ;  J,  K»  ul<  Admuxki;  Levy :  W.  B..  Sfaemuliui. 
<L*v>i  W,  ll.,LiUlh.  lAtntL  >J.C^arLDcDionolefjr, 
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tbeir  creation  was  Intcmipled  by  the  coming  oJ  the  Sabh:ilh, 
piittmg  an  end  fo  all  creulion.^  According  to  iht^  other  vicvi 
they  are  the  offspring  of  the  *'iatlen  angeb."  isnunfE  from  the 
union  of  the  angels  with  the  daughters  of  men  as  de-scribcd  En 
Gen.  VI,  T  f-  These  spread  (he  vims  of  impuHty  over  all  the 
earth,  causing  carnal  desire  and  every  kind  of  lewdness.  The 
whole  world  oi  demons  is  regarded  as  alienated  froni  God  by 
the  rebellion  of  the  heavenly  boats,  as  if  the  fall  of  man  by 
sin  had  i(s  prototype  in  Xhe  celestial  sphere.'  A  rabbinical 
Irgtnd,  which  corresponds  with  a  Persian  myth,  ascribes  the 
origin  of  demons  to  the  inlercourw  of  Adam  with  Lilith,  the 
night  spini,'  On  the  other  hand,  the  ardiangd  Samael  Is 
said  to  ktve  cast  lascivious  glances  at  the  beauty  of  Eve.  and 
then  to  have  turned  into  Satan  the  Tempter*  The  Jcwiah 
s^'stcms  of  bnlii  angclology  and  demonologyr  (ir^t  worked  oil 
in  Ihe  apocalyptic  literature,  were  further  elaborated  by  the 
Cabbalah- 

Angeliology  lound  a  conspicuous  place  in  the  liturgy  ni 
connection  with  the  Kedaskah  Benediction  and  likewise  fa 
the  lilurg>'  and  the  theology  of  the  Church.' 

On  the  other  hand  the  belief  in  evil  spirits  ami  in  Satnn, 
the  Evil  OnCn  remained  rather  a  matter  of  popular  credulity 
and  never  became  a  poMtive  doctrine  of  the  Synagogue. 
True,  the  liturgy  contained  morning  prayers  which  asked  God 
for  protection  against  the  Evil  One,  and  formulnn  invoking 
the  angels  to  sliield  one  during  the  night  from  evil  spirits.* 
But  the  arch'liend  was  never  invested  with  pfiwer  over  the 
soul,  depriving  man  of  his  perfect  freedom  and  divine  ujvcr- 
eignly^  ^  Kii  the  Cltrifiliaii  Church, 

lAhothV.fl;  P,d.  R.  El„XTXi  f.™.R.  Vn,7^ 
>  F.noch  VII ;  Yalbm  Ccn-  44.  47-  '  Hnblfi,  iR  b, 

'l-.d,  ».  l-:t„MII;  VJkiiKlrn  IS- 

»S«Ab^iun»'  Ann,  luSiiwcj»'P«jy*-ft.XLIV  rand  forth*  ChardtEBC 
Rain  uid  E\h.,  Dvangiu  aiuj  SjilriUtChrirtiM. 
*  Abntimi.  I.  c.  p.  7.  ioA  ^  XX,  CC3tV, 
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4.  In  the  fonriAtJon  of  the  idea  of  the  arch-fiend,  SaUn. 
we  CAn  obscf\'c  live  mUrrwi^iking  o(  scveraJ  elements-  The 
name  SaLin  \n  no  wny  indicalcs  n  dtmon.  Il  dcn^iles  simply 
ibc  a^lvcrsary,  ihc  oae  wbo  offer*  liiiMlrance*.  The  name  was 
thus  JippiiiM  to  the  occubet  ni  cuuil.'  In  Zechariaib  &Dd  in 
Job'  Satan  appears  at  the  throne  of  God  jts  the  pro^rmHor^ 
roaminft  about  the  earth  to  ctpy  the  Itansgrc^sions  of  men, 
seeking  to  Lure  them  to  th<?ir  di3tn:f:tia:t-  In  the  Butiks  of 
Chronicles'  Sat&D  has  become  a  proper  name,  meaning  ihc 
&L-ducer. 

The  Serpent  In  the  Paradise  fftory  \a  more  eomplctely  a 
drmon>  although  the  IcgCTid  intends  rather  to  account  (or 
mui's  moralitvH  his  di&Unction  between  Rond  and  evil.  Satan 
was  then  idtnlifiwi  with  the  serpent,  who  wel*  calJfd  by  the 
rabbis  N^ik^uh  ha  Kadmani.  "the  primeval  Serpent."  after 
the  analogy  oE  ttie  serpent-like  form  of  Ahrmmn,  Thus 
Sntnn  tn  the  person  of  the  serpent  becarnc  the  emhodimrni  of 
evil,  the  prime  cause  of  sin  and  death/  Possibly  a  part  in 
thia  prgicess  was  played  by  the  Babylonian  figure  of  Tihamut, 
the  dragon  of  chOrOS  {Tfhom  in  the  Hebrew),  with  whom  the 
god  Marduk  wrestled  for  dominion  over  the  world,  and  who 
)\ks,  piirallcis  m  the  Bihlioil  Rahab  and  similar  myiholoKical 
figures. 

W«  mu&l  not  DveritH^k  ftuch  rabbinical  Icgenils  as  the  one 
about  how  the  poi^jjiinus  breath  of  the  serpent  infected  the 
whole  human  ra*:e,c5!c:fpt  Israel  who  has  been  saved  by  the  law 
at  Sinai-*  Orcasionnlly  we  hcJir  that  Ihu  Evil  Spirit  iVficr  hit 
Jfa)  will  bo  slain  by  Gtid  'orby  thcMeasinh,'  These  flaggodic 
saying,  however,  were  never  accepted  as  normative  for  reli- 
gious belief.    On  tlie  contrary,  ihey  were  always  in  dispute^ 


Pi,  CrX,  fl.  '  Zf-^K.  Ill,  1  i  JoU  I.  ft.  '  J  Chiofl.  XXI,  I. 

«SlBb.  1461;  Yib.  \Qib,  Ab.  Zai.  lab. 
■  SaL  SJ  a-  ■  TuE- 1«  la.  SO.  4. 
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ai>d  many  a  Talmu^c  (cachcr  minlmirod  the  fiendish  character 
of  Sut.in.  who  became  a  i^timuiu^  ti>  moriil  brllerine;]!  liiTDugh 
the  trial*  he  imposes^  Philo,  allegorizing  the  legends,  tums 
the  cA-il  ungcb  cjf  the  Bible  inlg  wicked  uicu/ 

5,  As  to  demons  in  geiii^rul,  llie  Talmvidi^ts  never  doubted 
ihcir  existence,  btit  endcavorr^d  10  minimise  iheir  imporfance, 
They  changed  the  demon  AmzcI  into  a  geographical  term  by 
transposing  the  letters.'  They  explained  ''the  sons  of  God 
who  came  to  the  daughters  of  men  to  give  birth  to  the  giajits 
of  okJ"  as  arialoctatic  Selhites  who  iaLermanied  with  low- 
daas  funllftps  of  the  Cainites*  As  to  the  rest,  the  entire 
belief  ui  demons  and  ghosts  was  too  deeply  rooted  m  the  folk 
mim]  to  hv  connleractcd  by  the  TEibbis-  Even  ludd  thinkers 
of  the  Middle  Ages  were  eaiight  by  these  b;incful  superali- 
tians,  including  Jehuda  ha  I*evi,  Crescas-  and  Nahmanides,  the 
mystiL',*  Odly  a  small  group  fought  against  tins  offshoot  of 
fear  and  superstition^  djnong  them  Saadia^  Maimonides  and 
his  Bchool,  Ibn  E^ca,  Gersomdcs,  and  Juda  Ibn  hz.Ug.  T» 
Maimonidc*^  Ihe  dejnons  mentioned  in  Mishnuh  and  Talmud 
are  only  figurntive  eiprc'^sions  for  physical  plagues.  He  con* 
G4d€r3  Uic  belief  in  demons  equivalent  to  a  belief  in  pagim 
deities.  **Many  ploM^  Israelites,"  he  says,*  "believe  in  the 
reality  of  dcrnons  nnd  witches,  thinking  that  they  should  not 
be  made  the  object  oi  worship  and  regard,  lor  the  reir«)jt  that 
the  Torah  has  prohibited  it.  Bui  they  fall  to  see  that  the 
Law  commands  us  tu  banish  :ill  these  Uungs  from  sight,  be- 
ODifiC  thi:y  are  but  fal&ohuod  and  deceit,  as  t^  the  whole 
fdolttiy  with  wbleh  they  arc  intriosicaily  connected." 

>  B,  IL  rd  L  ■  Dr  Oiganlihut,  3^-4, 

■^Vnl^ev.  aCVtpiL  Vmnrt.f^jh. 

*S(e  Uic  Etbbpk  -Ailiim  miM  Kvd";  C.  Bould,  Dit  SJi^koihic.  \t.  iB; 
comp.  G4B.  K.  XXVI. 

*  £k  D.  CbauL  :  CumH.  p,  AOi  noie. 

>ifHVj|  in.  :«  37.  46;  Ibn  Kem  to  Jab  h  6;  rfrnp.  FhkdAdicrer: 
i/dtuHMu'  5lr^kii£  turn  AbftffavhfK,  ti^,  p.  40-^1. 
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6^  This  sound  vitw  vras  disseminated  by  the  raUonaUstic 
idioo]  in  its  control  with  the  C:tbbft]ah,  ant)  has  exerted  a 
wfiole^irte  inHuencc  upon  mpdcni  JudAism,  Thus  Sntan  la 
rejected  by  Jewish  dw:ttuic,  while  Luther  and  Calvin,  the 
Reformers  oj  the  Christian  Church,  Htill  bt^lievrd  in  him. 
MUton's  "Paradise  Losi"  placed  him  in  the  very  foreground 
of  ChriBthui  beliei,  :uid  the  lt:itlcrs  of  the  PfuteaUJil  Churches, 
yxp  lo  the  present,  accord  Mm  a  prominent  place  in  thw 
Sdwmc  of  salvation,  as  the  opponent  and  counterpart  of  God. 
In  his  work  on  ChristJau  Jogmalits,  David  I'Vierhich  Slmuss 
ol»er\'e5  acutely :  "The  whole  (Christian)  idea  of  the  Mcadah 
uid  his  kin^om  must  necessarily  have  as  iu  counterpart  a 
kingdom  ol  demons  with  a  petsoniil  ruler  al  its  head  i  without 
lltiA  it  is  no  more  possible  than  the  north  pole  of  the  magnet 
would  be  without  a  south  pulc^  If  Christ  has  come  to  destroy 
the  works  tff  the  Devil,  llvere  would  be  no  need  for  hJra  to 
come,  unlf^s  there  were  a  Devil  On  the  other  hand^  if  the 
Uevil  ib  to  be  cunsidered  merely  tlie  person ilication  of  (^vll, 
then  a  Christ  who  would  be  only  the  pcrsiinificalion  of  the 
idcftl,  but  net  a  real  personality,  would  sufEce  equally."^ 
Al  present  ChrialJan  Iheulogians  and  even  philosophers  hdve 
ffH'ourse  to  Platonic  and  Bud^-lhiat  idea^.  that  evil  is  implanted 
fai  the  world  from  which  humanity  must  free  itself,  and  they 
thus  fire*icnt  Christianity  as  the  reiigitm  of  rtiUmptton  par 
tiffiUnct}  Over  against  this,  Judaism  still  maintain?  that 
there  is  no  radical  or  primitive  evil  in  the  world-  No  power 
exists  which  ifi  intrinsically  hostile  to  God.  and  froon  which 
man  musi  be  redeemed,  Aecordin)!  to  the  Jewish  concep- 
ttuD,  the  guodike«£  and  glory  of  God  fill  both  heaven  and 
earth,  while  holinew  prnrtrntr*  o\\  of  lifp,  hnnginj(  matter 
and  tle«h  within  the  realm  of  the  divine-    Evil  ii  but  the  COQ* 
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trast  of  good,  as  ah&de  is  but  tlie  cxnttrast  of  light.  Evil  can 
be  overcome  by  each  iDdividuai,  as  he  realises  his  own  soleniD 
duty  and  the  divine  will.  Its  only  existence  is  in  the  field  of 
morality,  where  it  is  a  test  of  man's  freedom  and  power.  Ev0 
is  within  man,  and  against  it  he  is  to  wage  the  battles  of  life, 
until  his  victory  signalizes  the  triumph  of  the  divine  in  his 
own  nature.^ 

'  See  H.  Cohsi:  EUuk  ia  reten  WiOau,  181  f.,  341  f->  4lS  f^  593: 
"ElDe  Mvfat  d«i  Boetctt  (Ibt  ei  dm  fan  HythoL"  *'DieKr  Uytbn  liufatt 
folgEtichti^  dUD  myUulogudm  Gottraeucbeo."  M.  Jod|  la  hit  artid^ 
"Der  Mouumiu  und  du  Hadenthum,'*  ia  J.  B.  j.Gesch.  u.  Lit,  1934*  P-  49- 
66,  eKiiba  the  bdief  in  demoni  to  Gnck  indueoce.  He  holdi  thiC  tlie  pn^ 
phetk  t**^^^^"a  ^  God't  tmity  wu  the  beat  bulwuk  Bgiuiii  daoDDoloiy  lod 
myitidnD, 


CHAPTER  XXXn 

Goo   AND   THE    IVTEUCEDLIRV    POWEKS 

t.  In  auidJtioTi  H>  the  ongfU  who  carried  <wl  God's  will 
in  the  universe,  the  Biblical  and  post-Biblical  liicratiirc  recog- 
nises other  divinr  powers  i;vhicb  mcdl&te  between  Him  and 
the  wodd  of  Ttijij:-  The  more  a  seer  or  thinker  hccAmcr  con- 
■dou^  of  The  i^iiiiluality  acul  tianscemlcnry  of  Goti^  the  moie 
hi.'  felt  the  gulf  bi^twceo  the  infinite  Spirit  ami  the  world  of  the 
seniles^  In  order  to  bridge  lliis  gap,  the  Deity  v/es  repliced  by 
oiw  of  His  cianifeuiions  whicli  could  appear  and  act  iu  a 
world  circiimscribcd  by  space  and  lime."  As  we  found  \n 
prophecy  the  direct  reveUlion  of  God  giving  way  to  a^  mcdiit- 
inK  angri,  so  dthcr  "the  Gbry"  or  "thir  Name"  of  JHVH 
Utkes  the  place  of  God  himself-  That  b.  instead  of  God'» 
own  being,  His  reflected  radiance  or  the  power  invested  in 
His  name  dt-^hccnds  frum  on  high  The  rabbit  kcpl  the  direct 
revelation  of  God  for  the  haUowcd  p&si  or  the  desired  future, 
but  at  the  Aainc  time  they  needed  a  suitable  term  for  the 
preMncc  of  God ;  they  therefore  ooilned  the  word  S/Kiinak 
—  ''the  divine  Condeici^naivni "  or  "Presence"  —  to  be  uied 
im»lEul  of  the  I3eily  UinistU.  Thus  the  verse  of  tlve  PsaUu;' 
'*God  standcih  In  the  congregation  of  God/'  U  IranalAied  by 
tbc  Targuni,  '*Thc  divine  Prcficncc  (Shtkinah)  icsteth  upon 

'Sfe  DDlmann.  I-  r,,  |4'~J5i>  Weher*  1.  c,  i^j-Kya-.  R«iiiel,  I,  c,  jjfi, 

1.  d5^^  J.  K  ,  «f|.  !Iuly  Sfiinl;  Uikob;   Mcjiu«  l   MHktnut:   NuM  dI 
God;  %hAiTuh.  nnt.  ftfJ.  «tLdE(b,I,j(aB-ii3. 
>  Pi.  LXXXII.  < 
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ike  congtegalion  of  the  godly."  Instead  of  the  conclu^on  of 
the  speech  to  M<>6es.  "L^I  them  make  Me  a  aonctuiuy,  ihat 
I  may  dwell  among  (bcm/*  *  the  Tnrgiim  bai,  *'And  1  sball 
lei  My  presence  {Shekinah)  dwell  among  Ihem."  Thus  in 
the  view  of  the  rabbis  Sliekinah  represents  the  visililc  part  of 
the  divine  majesty,  whiizh  descends  from  heaven  to  earth, 
and  on  ibe  radiance  of  wtucb  are  fed  the  spiritual  beings, 
both  aitgcis  and  the  souls  of  the  satnts.^  God  him^^lf  waft 
wrapped  in  light,  whose  brilliancy  no  living  being,  however 
lofty,  could  endure;  but  the  Shekirtah  ot  reflection  of  ihe 
divine  glory  mighl  be  behtld  by  the  elect  either  in  their  life- 
time or  in  the  hereafter,  Li  this  way  the  rabbis  solved  many 
contradictory  passages  of  Scripture,  some  of  which  speak  of 
God  as  invisible,  while  others  describe  man  as  beholding  Him.' 

3.  Just  as  the  references  to  God's  appearing  to  man  sug- 
gested luminous  powers  mediating  the  vision  of  Ckid,  so  the 
passage?  which  roprear-nT  God  as  speaking  suggest  powers 
medialing  the  voicc^  Hence  arose  the  conception  of  the 
divine  Word,  invested  with  divine  powers  both  physifal  and 
spiritual.  TTie  first  act  of  God  in  the  Bible  is  that  He  spoke* 
and  by  this  word  the  world  i~anif  into  being.  The  Word  was 
thus  concoivcd  of  as  the  first  created  being,  an  interme<iiary 
power  between  the  Spirit  of  the  world  and  the  created  world 
order.  The  word  of  God,  impottanl  in  the  cosmic  order.  13 
still  more  so  In  the  moral  and  spiritual  worlds.  The  Word 
is  at  times  a  synonym  of  divine  revelation  to  the  men  of  the 
early  generations  or  to  Israel,  the  bearer  of  the  Law.  Hence 
the  older  Haggadah  places  hcaidc  the  Shekifuth  the  divine 
iPivJ  (Hebrew,  JWaflmar;  Aramaic,  Af<«jfi3;  Greek,  ifjpj)  aa 
the  intermediary  force  of  revelation. 

Contact  with  the  Platonic  and  Stoic  philosophic*  led 
gradually  to  a  new  development  which  appears  in  Philo,     The 
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Ward  or  Logos  becomes  "iht  lirst-crcaKd  Son  of  God,"  having 
a  jTersonaliTy  independent  from  God ;  in  /act  he  is  a  kind  oi 
vJcc  regent  of  God  himwlf.  From  ihis  it  ww  but  ft  short  step 
toward  considering  him  n  partner  and  ixvr  of  Uic  Almighty, 
ttH  was  done  by  the  Church  with  iLs  doi^trmc  thai  the  Word 
bccamt*  fitsh  in  Christ,  the  son  oJ  God,'  In  view  of  this  the 
rabbLLiii.^  schools  ^ave  up  the  idea  ui  Iht;  pvEHUjiitied  Word, 
rqilacing  it  with  the  Tarah  or  the  Spirii  of  Cod,  The  older 
term  was  retained  onjy  in  liturgical  jormula*,  *ucb  u :  "Who 
OMted  the  heavens  by  His  Word,"  oc,  'Who  by  Elis  Word 
crcAted  the  twilight  and  by  Wi^om  opcneth  the  gate*  of 
h«avcn."* 

J,  As  has  been  nhown  above.'  Wisdom  is  described  !n  the 
Bible  8S  the  firal  of  all  created  beings,  the  assistiint  and  coun- 
sclot  of  God  in  the  work  of  creation-  Then  we  see  that  Ben 
Sira  identifies  Wi&vlora  with  the  Turah-*  Thus  Ihc  Torah, 
too,  wa^  raised  to  a  cosmic  power,  the  sum  and  substance  ol 
all  wisduin.  In  fact,  the  Torah.  like  the  Logo^  of  Plato,  was 
irgnrded  aa  comprising  the  ideas  of  prototypes  of  all  thinjc* 
«s  in  a  universal  plan.  The  Torah  h  the  dj\'ine  pattern  for 
the  world.  In  such  a  conneution  Tarah  is  far  from  meaning 
the  Law,  as  Weber  asserts.*  It  means  rather  the  heavenly 
took  of  inslructioD  which  contain  all  tlie  wiadcm  of  the  age»r 
.ftnd  which  God  himseKu'^d  qa  guide  at  the  Creation.  G*l  h 
ducted  u  an  orchitrrr  with  Ilia  plan  dntfted  before  He  began 
the  erection  of  the  edifice^ — a  concqjtion  which  avoids  oU 
danger  of  deilj-ing  the  Logon. 

4-  Several  other  conceptions,  however,  do  not  belong  at  all 

to  the  intcrmedlaiy  powcr?>,  where  Weber  places  tbem.^    Thia 

l^ppllcs  to  Mciatron   (identical  with   the  Per^toa   Mithmjt]/ 

^Joha  I,  t-6.  '  Siofcr'»  J*rjjiffAo#*H  p.  06. 19*. 

•Ot.XXU,    S«  Pmi-.  VJU,  11.  -XXIV^^f. 

'Scr  Kohul.  Jiud.    An^^Uikpt,  jfr-jS;  Scbwi;  Ue  tUlut^  VIII,  $i 
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whom  the  mysiic  lore  caUs  the  ctariotccr  of  the  hcavtrily 
throne-chaiiot^  rcprc&cnteij  by  Ihc  nbbis  as  tlic  highest  of 
the  angeb)  lender  of  the  hpavcnly  hosts,  and  vice-rugeni  of 
God,  Thai  ro  cosmic  power  was  ascribed  ic  him  Is  proved 
by  the  very  (acl  ol  his  idc'iiti^aUan  with  Enoch,  whom  Iho 
[>rc-TaLmudic  Kaggadflh  ^e^nhes  an  taken  wp  into  heaven. 
&Qd  changed  intu  an  angeJ  of  the  Iiighest  rank,  standing  near 
God'a  throne.* 

5.  The  only  real  mediator  between  God  and  man  b  the 
Spirit  ef  Gad,  which  b  mentioned  in  connection  wilh  both 
the  creation  and  divine  revelalion.  In  the  drsL  chapter  of 
Genesis  the  Spirit  of  God  15  described  as  hovering  over  the 
gloom  of  chaos  like  the  mother  bird  ovtr  ihe  egg,  ready  to 
hatch  out  the  nascent  world-'  God  breathed  H:a  sphit  into 
the  body  of  man,  to  make  him  also  god-like,*  The  prophet 
likewise  h  in^ired  by  the  spirit  of  God  to  see  visions  and  to 
hear  the  divine  message.*  Thus  the  spirit  of  God  ha*  iw^ 
aspects;  it  is  the  cosmic  piindple  which  imbues  primal 
matter  with  life ;  it  is  a  link  between  the  soul  of  tnan  and  God 
on  high-  The  %-icw  of  Eickiel  was  but  one  step  from  this,  to 
conceive  the  spirit  as  a  personal  being,  and  phice  hun  beside 
God  as  an  anget. 

Ttie  prophets  and  psahnistSr  feeling  the  spirit  of  Cod  upon 
them,  considered  11  an  emanation  of  the  Deity.  Stilly  a  pro- 
founder  insight  soon  disapproved  the  severance  of  the  Spirit 
of  God  from  God  himself,  as  if  He  w^e  not  altogether  spirit. 
Therefore  the  accepted  term  came  to  be  the  H^ly  Spirii* 
Xb  this  form,  however,  his  personality  became  more  diittnct 
■id  his  sq^amle  existence  more  dc^neii     Henceforth  be  is 

»  Sm  Tars  Y«-  tu  Gen.  V,  « ;  J.  E„  wL  Mtuinjo,  Comp,  Eli.  EbukL 
LXX  I.  fLOd  Slav.  Enoch  lEl-XXlV. 

<Gea,  rr.  >Cen-II,  t:  VI,  ji  JoLi  XXXn,  «- 

•Num.  XI,T7f  -  XXJV,  1;  JCXVn.  iB^  Et  XXVIII,  j;  XXXI,  jf; 
iMuXI,  1;  UU.  i|  Enl.  I.  ca.ao- 

>Ia.LXlII,ia;  Fl  U,  ij. 
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Uie  racs«ngcr  of  God,  performing  miracles  or  cauatng  them, 
speaking  In  thf  place  oE  God,  or  defending  Ills  people  I&iael. 
Nay,  more,  the  Holy  Spirit  is  supposed  ti>  have  dictated  the 
worda  of  Scriptu/e  io  the  sacrtd  writers,  and  to  have  invpircfi 
the  Men  of  the  Great  Synagogue  in  collecting  the  »cred 
vriUngb  into  a  cuion.^ 

Moreover,  the  workings  of  the  Holy  Spfrll  continued  lonj? 
After  the  coniplcti(>n  of  the  BibUcaJ  canon.  All  Ibe  chief 
institutioni;  of  the  Synngoguc  originally  claimed  Ihnt  Ihey 
were  prompted  by  the  Holy  Spirit,  reeling  npon  the  leader*  of 
the  community.  This  cl^m  v/as  bask  to  the  authority  of 
trudition  and  the  continuity  of  the  authonty  of  JciivUh 
lore-  II  seems,  however,  thai  certain  abuaes  were  ciuited  by 
IIiirade'Wc:irker>  who  di^seminaled  fivhe  doirtrines  umier  the 
iJkged  inspiradon  of  the  Holy  Spirit-  Therefore  the  rabbis 
restricted  such  claims  to  ancient  Umes  and  insisted  more 
strongly  than  ever  upon  the  prescf\^jiUoo  of  the  traditionnl 
lore-  For  a  time  a.  substitute  was  foimd  in  the  Bath  Kal 
[*'Echo"  or  *'Wfiisper  of  a  heavenly  voice"),  but  thi.-i  also 
wu  soon  cUscredited  by  the  schools.'  Obviously  the  rabbis 
de^tlred  to  avert  the  JcUiLdtlon  of  cither  Ihe  Holy  Spirit  or 
Ihc  Word-  Sound  common  sense  waa  Ihcir  norm  for  inter' 
prcting  the  truth  of  the  divine  revelation.  In  other  words, 
they  relied  on  God  alone  as  the  living  force  in  the  development 
of  Judaism. 

6-  But  some  sort  of  mediation  was  ucnbed  to  several 
other  spiritual  forces.  First,  the  iVamc  of  God  often  takes 
the  place  of  God  himself.'  When  the  name  of  the  Deity  was 
called  over  Ttoine  hallowed  &pot.  tlte  wor^liiper^  felt  that  the 
presence  of  God  also  waa  bound  op  with  the  >icrcd  place.' 

■  Siw  J,  &.Brt.  flolySpiKl.  'Sn  J.  E.  vl,  Bfttfa  Kol, 
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"My  Dame  is  in  him/"  says  God  of  the  angd  whom  He  sends 
to  lead  the  people.^  The  invocalion  of  the  name  was  belieAtxl 
to  have  an  actual  mflai^ni^c  upon  the  Deity.  Furlhermorc, 
since  God  is  frequently  represented  as  swearing  by  His  owti 
namcr.^  thk  ineffable  name  was  invested  with  magic  powers, 
as  if  God  himself  dwtll  therrln,'  Thu^  it  came  to  be  used 
AS  a  talisman  by  the  popular  saints,'  Indeed,  God  is  de* 
scribed  as  conjuring  the  depths  of  the  abyss  by  Hh  holy 
Dame,  lest  they  overflow  their  boundaries*  Moreover,  the 
N&me.  like  the  Word,  or  Logos,  was  regarded  as  a  creative 
power,  so  that  we  are  tviM  that  before  the  world  was  creftled 
(here  were  only  God  and  His  holy  Name*  Owing  to  the 
introduction  of  Adtmai  (the  Lord)  for  JHVH,  tlie  pronuncia- 
tion of  the  Name  fell  into  oblivion  and  the  Name  itself  be- 
came a  mystery;  therefore  its  cosmic  element  abo  was  lo&t 
and  it  dropped  into  the  sphere  of  myfilic  and  philosophical 
speculation- 

7-  Another  attribute  of  God  which  receix-ed  some  attention, 
owing  to  (he  frequent  meniian  of  the  omnipotence  of  God  in 
the  Bible,  was /wCfftwroft  (the  Power).  A  familiar  rabbinic 
expre^vn  is ;  ''We  have  heard  from  the  mouth  of  the  Power/' 
that  is,  from  the  divine  omnipotence/  Two  fundamental 
principles  were  early  perceived  in  the  moral  order  of  the 
world:  the  punitive  justice  and  compassion  of  iiod.  These 
were  talcen  as  tht^  meanings  of  the  two  mr:i!5t  common  Biblical 
names  of  God,  JliVlI  and  Eiohim.  Elohim,  being  occasion* 
ally  used  in  dispensing  justice.*  was  thought  lo  itgnify  God 
in  His  capacity  as  Judge  of  the  whole  earths  and  hence  as  the 
divine  Justice,  JHVH,  on  Ihe  other  hand,  meant  ibt'  divine 
mcfcy,  as  it  was  used  in  the  revHaHon  of  the  long-suffering 

^E*.xxin,.i-  <j".xi,rv.*6i  Ia.xlv.9j. 
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uid  merciful  God  to  Muses  after  the  ati  oi  UracI  bcbrc  the 
golden  calf.*  Thua  both  the  rabbis  and  Phib '  often  speak  cf 
these  two  attributes,  justice  and  mercy,  aa  thDu^li  they  consti- 
tuted Indt^pc^ndeiit  beings,  deliberating  with  God  as  to  what  He 
should  do,  The  Mfdrash  tcUft  In  a  parable  how  before  the 
creation  of  man.JuEUce.Mcrcy*  Truth. and  Peace  were  caUed 
in  by  Gtxl  ns  Hir  connsclnra  to  deliberate  whether  or  no  mail 
should  be  cre-itcd* 

S.  One  Ha^juluh  cimcludes  from  the  passage  about  Crrai- 
dein  in  Proverbs,  thai  there  are  three  creitive  powers,  Wis- 
dom, Underst;iikding,  and  ICnuwIedgc-'  Another  derives  from 
Scripture  seven  crealivf  principles:  Knowledge,  Understand- 
ing, Might,  Grace  sind  Mercy.  Justice  and  Rebate;^  and 
seven  flflrihules  whJrh  il'i  &ervire  twifore  fWfi  throne;  Ms- 
dom,  Judgmctit  nnd  Justice,  Grace  and  Mcrry^  Truth  end 
Peace.'  By  combining  these  Ibts  of  three  and  seven  this  was 
finaily  cnlargetl  to  ten,  which  beciime  tla-  bjisis  for  the  entire 
myotic  bre.  Thus  the  Babylonian  masur  Rab  enumerates 
ten  creative  principles;  Wlsdum,  Understanding,  and  Knowl- 
e*!^,  Might  and  Power,  Rebuke.  Justice  and  Righteousne^, 
Love  and  Mercy,'  It  is  hard  to  say  whether  the  ten  atlri- 
butcs  of  the  Haggiidah  are  nl  all  conncctt^l  with  the  Cen  Sffitoth 
(coimic  forces  or  circles)  of  the  Cabbalah.  Thcac  last  are 
hardly  thecrcationof  pure  monotheism,  but  rather  ernnctalzons 
from  the  infinite,  conceived  aftt^r  the  pal  tern  of  henthen  icIfm  * 

9.  The  aaaumption  of  all  these  intermediaries  umed 
chiefly  to  spiritually  the  conception  of  God  and  to  etevate 
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Hini  above  alt  child-Hke.  anthropomorphic  views,  ao  that  He 
becomes  .t  frrc  Mind  ruling  tbc  whole  universe-  At  ibe  sama' 
lunc,  it  became  natural  to  asaibe  mat^^  substance  to 
Intermediaries.  As  they  filled  the  r.basm  beiwo^n  the  supctf>^' 
mund^tQC  D^ity  aod  tiie  world  of  the  senses,  they  hjtd  to 
share  tbi;  imturi;  of  both  in  filter  and  mind-  Hence  the 
Shckinah  anrt  the  Holy  Spirit  are  desrribod  by  both  the  rabb«£ 
uid  the  medieval  philo»pher«  as  a  line,  Imrilnuus,  os  ethereal 
EubslAnceJ  The  entire  ancient  and  inedievnl  sy^teins  were 
modeled  alter  the  idea  oJ  a  ladder  leading  up,  step  hy  step, 
from  the  lowt!?yi  to  the  highest  sphere ;  GotI,  the  Most  High, 
bdng  at  the  lame  timL<  above  tho  highest  rung  of  the  ladder 
and  yci  also  a  part  of  the  whole. 

10-  Our  modem  system  of  thought  holds  the  relation  of 
God  to  n;\turc  and  man  to  be  quite  different  from  all  thts. 
To  our  mind  God  h  the  only  moral  and  spiritual  power  of  life. 
He  is  mirrored  in  the  moral  and  si>irituiLl  as  well  as  intel- 
lectual nature  of  man,  and  therefore  is  near  to  the  human 
cooficience,  owing  to  the  divine  forces  within  man  himt^lf^ 
Not  the  world  without,  but  the  world  within  leads  us  to  God 
and  tells  us  what  God  is-  Hence  we  need  no  intetracdiaiy 
bcin^t  and  they  all  evaporate  before  our  mental  horizon  Uko 
mist,  pk'tures  of  the  ima^nation  without  objeclive  reality, 
[bn  Exra  says  in  the  introduction  to  hi«  commentary  on  the  ^M 
Bible  that  the  human  reason  is  the  true  inlermediuting  angel  ^^j 
between  God  and  man,  and  we  hold  this  to  be  true  of  both 
the  intellect  and  the  conscienee.  For  the  theologian  and  thf 
fliudent  of  religion  to-day  the  center  fy(  gravity  of  fdigion  h 
to  be  sought  in  psychologj-  and  anthropology.  In  fill  his 
upward  striving,  hJs  truving  and  ye:arning  for  the  highest  and 
the  best,  in  his  loftiest  aspirations  and  ideals,  man,  like  Isaiah 
the  prophet,  tan  behold  only  llie  hem  of  (rod*^  garment ;  he 
seeks  God  above  him,  because  he  feels  Him  wUhtn  himself^ 
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He  must  pa3s>  however,  through  the  various  stages  of  growth, 
until  his  self-kDowledge  leads  to  the  knowledge  of  the  God 
before  whom  he  kneels  in  awe.  Then  finally  be  feels  Him 
as  his  Father,  his  Educator  in  the  school  of  life,  the  Master 
of  the  universal  plan  In  which  the  individual  also  has  a  place 
in  building  up  the  divine  kingdom  of  truth,  justice,  and  holi- 
ness on  earths  For  centuries  he  groped  for  God,  until  be 
received  a  Book  to  serve  as  "a  lamp  to  his  feet  and  a  light  to 
his  path/'  to  interpret  to  him  his  longing  and  his  craving. 
Israel's  Book  of  Books  must  ever  be  re-read  and  re-interpreted 
by  Israel,  the  keeper  of  the  book,  through  ages  yet  to  come. 
Well  may  we  say :  the  mediator  between  God  and  the  world 
is  man,  the  son  of  God;  the  mediator  between  God  and 
humanity  is  Israel^  the  people  of  God- 
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Man*s  Place  is  CftBAHON 

1.  The  dootrini-  concerning  man  is  inseparably  connecfw! 
with  that  about  God,  Healbenism  formed  its  deides  after 
the  image  oi  man ;  ttey  were  merely  human  LeiDgs  nf  a  larger 
grfiwth,  Judaism,  on  the  contTiir>',  asserts  that  Got)  is 
beyond  compan!k)n  mih  maiUcind;  He  is  a  purely  spicitual 
bcTiug  witliout  iorm  or  image,  and  Iherdtire  utterly  unlike 
man^  Oo  the  other  hand,  man  has  a  divine  nature,  as  he 
was  made  in  the  image  iti  God.  fashiuncd  afler  Ilib  likenv&s. 
The  higher  and  Heei>eat  fn  man,  hia  menial, moral, and  spiritual 
life,  is  the  reflection  cf  the  divine  nature  impl^ted  within 
him,  a  force  capttble  of  ever  greater  development  towacd 
perfection.  This  uniqur  distincljon  among  all  creatures  gives 
man  the  liighest  place  in  all  creaiionn 

a.  The  superiority  of  the  human  race  h  express  dUonotly 
in  v&rious  passages  In  Scripture-  According  to  th«  fint  chaf)- 
ler  of  Genesis  the  whole  work  »f  creation  finds  its  culmina- 
tion in  man.  whose  ranking  is  introduced  by  a  solemn  npppitl 
of  God  to  the  hosts  of  heaven:  '"Let  us  make  man  in  our 
image,  after  our  likeness/' '  This  declaration  pioclaiiried 
that  man  was  the  completion  and  the  climax  of  the  physical 
creation^  as  well  as  the  beginning  of  a  new  order  of  creation, 

^  Geo.  I,  s^,  and  tin  onmincauiic*, 
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t  world  of  moral  aims  and  pUTpo&M,  of  Mll-pcrfeciion  and  scU- 
conlrol.  In  the  world  tti  ma.n  all  life  i«  plncrd  »l  the  service 
o*  ^  higher  ideal,  after  the  divine  pAticm. 

The  second  ^htiptcr  of  Gcrusife  dcpicU  man**  cication 
dillerentJy.  Here  ht  Appears  a&  Ihc  hr^L  of  created  bcingft, 
loading;  a  life  of  porft'Ct  innocence  in  the  garden  .if  divHrie  hliss- 
fieforc  him  God  bringe  ali  the  newly  crcnlcd  brings  that  he 
may  ^'vv  them  a  name  nnd  a  purpose.  But  the  Serpen!  i?nlt^ 
Piir^xdise  a,s  tempter,  casting  the  ^eed  of  discord  into  the 
hearts  ol  the  man  and  the  wouiao-  As  they  prove  loo  feeble 
ton-siiil  temptation.  Ihey  tan  no  longer  remain  in  the  heavenly 
^rden  in  their  former  happy  state.  Only  the  memory  of 
Paradise  remains,  a  golden  drtara  lo  cntl  hope  over  Ibc  life 
of  struggle  and  labor  into  which  they  enter.  The  icica  of  the 
legend  is  that  man's  propex  place  is  not  among  beings  of 
the  earth,  but  he  can  reach  his  lofty  destiny  only  by  arduous 
Struggle  with  the  world  of  the  senses  and  a  conMani  striving 
tomrcl  the  dtvioe.  The  same  idea  i^  c;;pres«ed  more  directly 
in  the  eighth  Psuilm  : 

*'  What  ii  man*  that  Tbau  art  mindful  of  bim^ 
And  The  wti  of  IHAD,  that  Tb^u  ihhkcii  of  hlin> 
Vc(  IViuhatl  nude  him  bti(  liulclowrr  than  Uic  godly  hdng>  (EtoMm) 
Anil  hjwi  rrowAVd  Juni  »kh  glnryand  banoTr 

Thou  niaiint  him  to  havr  dumiiutKi  over  tbc  vroila  of  Thy  hjOKb; 
Thou  hail  put  oil  ihin^  und1^^his  fret/^ 

3.  According  to  the  HaggiLdists^*  before  the  fall  man  ex- 
celled even  the  a^g(^ls  in  appearance?  and  wisdom,  ao  that 
they  were  ready  to  prostrate  themsr?lvcs  before  him.  Only 
when  God  caused  a  deep  Bleep  to  taj  upon  man,  they  recog- 
nized his  frnilly  and  kinship  with  other  being*  of  the  nirlh. 
The  idea  e!q>rc5sed  in  Ihlb  legend  rcjcmWc*  the  one  implied 
in  the  legend  of  Paradise,  viz.  man  ha%  a  twofold  nature^ 
With  his  heavenly  spirit  he  can  «oar  freely  to  the  highest 

■  OfsL  R.  vin.  4. 
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realm  ol  thought,  above  tUe  station  ol  the  angels  ^  yet  his 
carlhly  frame  holds  him  ever  ncnr  the  dual.  It  is  lhi&  very 
contrast  that  constitutes  his  grcatDCM,  for  It  m^cs  him  a 
citizen  of  two  worlds,  one  perishable,  the  other  ctcmai,  He  is 
the  highest  result  of  Creation,  the  pride  of  the  Crwil<»r-' 
Thus  he  wa?  appointed  God's  vice-regent  on  earth  by  the 
wortU^  spoken  to  the  hrst  man  and  woman:  "Be  FmitluV 
and  multiply,  and  replenish  the  earth,  and  subdue  It;  and 
have  dominion  over  the  fish  of  the  sea.  and  over  the  fowl  of 
ihe  air,  and  over  every  living  thint;  that  treepelh  up-^n  the 
earth.'' '  The  rabbia  Ondd  a  striking  comment  upon  the  word 
R'du^  which  h  used  ht;re  for  '*  have  dominion  *'  but  which  may 
also  mean,  "go  down,"  They  say:  "'The  choiec  in  left  in 
mail's  own  h;ind.  If  ycni  maintain  your  heaveu-bocn  dignity, 
you  will  liave  dominion  over  all  things;  if  not^  you  will  de- 
scend to  the  level  of  the  brute  creation,'** 

4,  An  ancient  Mishnah  derives  a  sij^oificaot  1«9Son  from 
the  story  of  the  crealion  of  man':  "Both  the  vegetable  and 
animal  worlds  were  created  in  multitudes,  Man  alone  was 
created  as  a  single  individual  in  order  that  he  may  reolice 
thai  he  consiitutes  a  world  in  himself,  and  carries  within 
him  the  true  value  of  life.  Hence  each  human  being  b  en- 
titled to  say:  "The  whole  world  was  created  for  my  sake* 
He  who  saves  a  single  human  life  is  as  one  who  savra  a  whole 
world,  and  he  who  de&troys  a  single  hiunan  life  is  us  one 
who  destroys  a  whole  world/* 

5-  While  it  is  maa^s  spirituril  side  which  is  thti  image  of 
God,  yet  he  derives  all  his  powers  and  faculties  from  earthly 
life,  JuM  aa  a  tree  draws  its  strength  from  the  soil  £n  which  ic 
is  rooted.    Judaism  does  not  con&tder  the  ^oul  theeidu&ivc 

■Gn,  R   XrV,  1,  >Gm,I»altp 
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t  of  the  divine,  a*  oppoMd  to  iht  bw!y.  In  fic(,  Jtldahm 
odn^ts  no  complete-  Uuctlism  of  spirit  and  mailer^  howc\'er 
strUctng  some  aspects  of  their  contrast  roay  be.  The  whole 
bumon  per^onalily  is  divioc,  ju!9t  ^o  far  as  it  asserts  il^  frcc- 
dam  and  molds  its  itiotivri  Inward  n  divini'  end-  In  rccog- 
Dtiion  of  this  (act  lliUd  c1;iimcd  reverence  for  the  human 
body  as  well  us  miiul,  cuznpuiirt^  it  in  thi:  hitmagv  rendered 
(o  ihc  statue:  of  a  king,  ior  maJi  is  made  in  Uie  image  of  God, 
the  lujig  of  all  \hc  wurLdn'  Thus  Uic  (iruek  iUta  Uiat  man  la  v 
mir-rtfrasm,  a  world  in  mtnbturc,  reflecdng  the  cosmos  on  a 
smaller  scaTe,  was  expressed  m  the  Tajinaitic  schools  as  welL* 
The  ttamp  iif  divimty  is  bt>rne  by  mjin  lei  his  tnlire  hcftvcn- 
itspiring  nalure,  ns  he  strives  to  elevate  the  very  realiB  of  the 
acQ»s  into  the  sphere  of  morality  and  holiness. 

6.  In  ihis  respect  the  Jewish  \-icw  parts  from  that  of  Plato 
and  the  Hindu  philosophers,  Th^e  divide  m*n  uito  a  pure 
Culc^Ual  soul  and  au  impure  earLhly  body  and  huld  that  the 
phyaieal  life  is  tainied  by  sin,  while  the  spirit  is  divine  only 
tn  K)  far  as  it  Ircts  itseli  from  ili  prison  house  of  flesh,  Ju- 
djiism,  on  the  other  hsind,  cmpha^zes  the  united  character 
of  mao>  by  which  he  c^n  bend  aU  his  fiiculties  and  functions 
to  a  godlike  mastery  over  the  material  world.  This  appe^irs 
ftrat  in  his  upri;*ht  posture  and  heavenward  glance,  whieh 
prockuu  him  master  over  the  whole  ^^imal  world  coweriog 
before  hun  in  lowly  dreed*  His  whole  hwlily  structure  cor- 
TCTpondi  to  this,  with  its  constant  growth^  its  wondroui 
nymmctry,  and  the  unique  Hexibility  of  the  lionds,  with  which 
he  can  perform  ever  new  and  j;rea(er  achievements.  Above 
&I1.  we  see  tlie  nobility  of  man  in  hh  high  lorche&d  and  rcced- 
u]^  jaw,  wliiih  Loatrast  au  ^tiiLLigly  with  ihc  structure  of 
most  animaU  and  even  with  mnny  of  rhe  lower  rarrt.  Indeed, 
priimtivc  man  could  Karccly  imagine  a  nobler  pattern  by 
which  to  model  his  <ieity  than  the  figure  of  a  nuin, 

L  Lev.  R,  XXXiV,  J,  '  Ab  d  K-  N,  XXXI. 
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1-  In  fact,  the  Biblical  v<?rsfr,  *'God  created  man  after  the 
image  of  tlic  divine  beings*'  {d&fdm).  vias  onginaUy  taken 
litcrLdly*  in  the  sense  iha.i  angels  posed  as  modeb  for  the 
cteatiori  of  man.'  The  phraw  was  referred  to  the  spiritual, 
god-like  nature  of  man  only  when  the  difference  between 
material  iuid  spiritual  Uibgs  became  better  undtastood,  and 
man  obtained  a  clearer  knowledge  of  himself  Man  prw  lo 
icel  that  hib  craving  for  the  perfect  ^  whether  in  the  SiM  of, 
truth  and  rights  or  of  beauty,  is  tJit  force  which  Hfu  him,  in 
^ite  of  B.[\  his  limitations,  into  the  realm  of  the  divine,  Hii 
soaring  ijnaginatiou  and  ceasele^  longing  for  perfection  disclose  j 
before  his  eyes  a  partial  viala  of  the  inhnil<^-  The  human 
spirit  carries  mortal  man  above  the  confines  of  time  and  apace 
into  those  boundless  realms  where  God  resides  in  lonely 
majesty-* 

Man  did  not  emanate  perfect  from  the  hand  of  the  CreatoTp 
but  leady  Jor  ao  ever  grtaler  perfection.  Being  the  last  ol 
all  created  beings,  as  the  Midrash  says,  he  can  be  put  10 
shame  by  the  smallest  msect,  which  is  prior  to  hiiay  Yet 
before  the  beginning  of  creation  a.  light  shone  upon  his  spirit 
that  has  illumined  his  achievements  through  untold  genera* 
tionfi,* 

8^  The  resemblance  of  man  to  God  h  attributed  also  to 
his  free  will  and  self-con sciousncss^  by  which  he  claims  moral 
dignity  and  mastery  over  all  things.*    Still,  all  these  superior 
quahties  which  we  call  human  are  not  ready-made  endow-       j 
mcnls,  free  gifts  bestowed  by  God;    ihey  are  simply  polen- 

■SccJubilrnXV,  jT;  COmpHGcQ' R^  VIH,  ;-«;  Ab.d.  R-NH^ed.SchKhlcf, 
p,  isj.  I 

^  Set  j^ioek.  BfuUm  F.lskiin:  l'hiIipp»n.L  r.,  11,^73;  DiTlmjuin,  1.  e^       J 
j*S.     Tlic  *utJ>  Aft   lliTn  {Shiif,  X.  <iij,  nnd  Ifinrtftet.  ijff),  "  Man  ihouM  ^ 

airivt  fdi  Gud-liLcqru  Ihrumib  virEup.  tiid  be  h^ly,  ii](lll4MUk  4ik|  *iu  Ukc  ibe 
Dtity."  may  haw  inQum^vd  Lbo  eibicid  inifrpruudmi  of  tbs  HiLUeilI  Urn,  p| 

'Gco-R-VUI.  I.  I 

■SkGol  1,  ji>;  Comm.  □!  HnahJ.  SoodlA,  Ibn  Ecn.  NahmaniElE:!,  and  Ob. 
Slono. 
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tiUEtia  which  nuy  bv  gradually  dcvi^iupc^l.  Moo  mu»t 
Mflve  to  atlain  the  place  declined  for  him  in  lite  scheme  of 
CieatioQ  by  itic  cxcnfon  of  fais  own  will  and  ihc  unfolding  of 
the  powers  that  lie  within  hlw-  The  impulse  toward  self- 
prrfrrtion,  whidi  is  cortslnnily  Mimnlalcd  by  lie  desire  to 
overcome  obstacles  iiT\d  to  extend  one's  power,  knowledgiCT 
and  poa*ssJon&,  forma  llic  keruti  of  llic  divine  in  man.  This 
b  Ihc  ^*?pin'i  m  man,  And  the  breath  of  the  AlmightyH  thai 
givttb  them  tindcr^UndinK-'' '  Thti^  the  teaching  of  modem 
sdcnce,  of  the  gmdiinl  ascent  of  man  through  all  the  stages 
of  oninia]  life,  doc.t  not  in:iiutiT  thr  lafiy  position  in  creation 
which  JudaiMn  ha^  assij^ned  Iiim,  Plant  and  ;ininial  aitr  what 
they  have  always  been,  children  of  the  earth;  man  with  hia 
bcJiven -Aspirins  i-duI  is  the  image  of  his  Creator,  a  child  of 
God.  Giver  of  oarnc  and  purpose  to  all  things  about  him, 
be  ranka  above  the  angels ;  he  *'  marches  on  while  all  the  rest 
*Uftd  siiU."  ' 


Jvb  XXXII.  & 
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CHAPTER  XXXTV 
The  Dual  Nature  of  Mam 

I,  ACTording  to  Jewish  doctrines,  man  is  formrd  hy  n 
union  of  two  natures :  the  flesh,  which  he  shares  with  oil  the 
animals,  and  the  spiriln  whicli  tenders  hini  a  child  of  God. 
Thi."  liJTjntT  is  roolud  in  the  earth  and  ia  oarthward  bent ;  the 
taller  U  a  ^'breath  from  God"  and  strives  to  unfold  the  divine 
in  man  until  he  a1tjin&  the  divine  image.  This  discord  hrin^r 
a  tremendous  internal  conflict,  leading  from  one  historic 
stage  lu  another,  adiievin^  ever  higher  tilings,  intellectual, 
moral,  and  spintua,l,  until  at  tael  Lhe  whole  eiuth  is  to  be  a 
divine  kingdom,  the  dwelling-pTare  of  truth,  goodjiess,  ftnd 
holiness. 

*,  According  to  the  Blblicd  view  man  consists  of  flesh 
{basar)  and  spirit  (ruah).  The  term  JUsh  is  used  im- 
parlially  uf  al!  animals,  hence  the  Biblical  leim  "aJX  fle^b*'* 
includes  Ixjth.nian  and  beast.  The  body  becomes  a  living 
being  by  bang  penetrated  with  the  ^'breath  of  life**  (ruah 
hayim),  at  whose  departure  the  living  body  turns  at  once  into 
a  Uft^less  clod  Thi^  breath  of  life  is  poa^cs^ed  by  the  animal 
as  wcH  as  by  man,  as  both  of  ihem  breathe  the  air.  Hence 
In  ancient  tongues  "breath"  and*'&our'  are  used  as  s>'nonym3, 
as  the  Hebrew  nrfrsh  and  rtfshamah.  the  Latin  anivna  and 
spiriius,  the  Greek  ^cuma  and  psyche.  A  different  primitive 
belief  connected  the  soul  with  the  blood,  noting  that  man  or 
beast  di^  when  the  hot  life-blood  Hows  out  of  the  body,  to 
lliat  we  read  in  the  BiUe»  ''the  blood  h  the  s*iul."'    In  tliia 

■Geo,  Vl.iMo.  "C*n.IX.ii;  Lev.  XVH,  ii,  14. 
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the  soul  13  Idcndiiec!  with  the  life,  while  the  word  nuk.  de- 
notJiiK  the  moving  force  of  the  air,  is  u^  more  in  the  KTix 
of  spirit  or  *otil  ai  distinct  from  the  body. 

Thu<^  bolii  u^an  and  beaj^t  posses  a  wul,  neftsh.  The  fcul 
of  man  is  mercty  distinguhhcd  by  lis  richer  oidirtvmcrf,  its 
mantfold  fa,culti(^*i  by  wHtch  it  is  rnabltrd  to  move  forward  to 
higher  Uiiu^^  'I'Lufa  tiie  Miiiiml  soul  is  buuiid  for  all  Unie  Xo 
lu  dcsdncd  place,  while  the  divine  *pirit  in  mnn  make^  him 
a  free  creative  pcraonaUty,  seU-conKiou*  and  acKl-like.  For 
thia  rcaSLin  the  umitiuii  of  tnaii  forms  :l  ^pcdiJ  act  in  the 
account  in  Gene^ia.  Both  the  plant  and  animal  worlds  roar 
&t  God's  bidding  from  lUe  =oal  of  niolber  earth,  and  the  spuJ 
of  the  animal  is  limited  in  orj^  am!  goal  hy  the  earthly 
sphere.  The  creation  of  man  inaugurates  a  new  world.  God 
U  described  a&  forming  the  body  of  man  from  the  dust  of  the 
eiirth  and  then  brc-Athing  His  spnrit  into  thf*  lifeli^w  frame, 
endowing  it  with  both  life  and  personality.  Th<?  whole  man, 
both  IhHiy  mid  auul,  ha^  ihutt  the  ^I'^utiality  ul  a  hij^hot  mid 
nobler  life. 

3,  Accordingly  Scripture  does  net  have  a  thorough-goioK 
dualbm,  of  ji  ramai  nature  which  is  Mnful  and  a  spiritual 
rtature  which  is  pure.  We  :ire  not  lold  that  man  is  compowd 
of  an  impure  earthly  body  and  a  pure  heavenly  km),  but  in- 
steml  that  the  whole  of  man  h  permeated  by  the  spirit  of  God> 
Doth  body  AAd  soul  axe  endowed  with  the  power  of  con- 
tinuous Aclf'impro^Tmcnl.  In  order  to  nx  the  peat  6u* 
pcriorit>'  of  the  Jewi:*h  view  over  the  henthen  one,  wc  need 
only  *tudy  the  old  Babylonian  legend  prcsicrvcd  by  Berom*. 
In  this  the  *Idty  made  man  by  mixinj;  tarlJi  with  some  of  it* 
own  life-blood,  ihuii  endowing  the  human  aquI  with  higher 
power^'  III  the  Bibli?  the  diflerence  between  [nan  ^id  be:ut 
does  not  lie  in  the  blood,  although  the  blood  h  still  thought 
to  be  the  tifc-  The  dlsiiiiction  of  man  is  in  the  spirit,  nuA, 
which  emanates  from  God  and  penetrates  both  bwly  &nd  eoul, 


^ 


714 


JEWISH  TTTEOtOCV 


lifting  the  whole  rmui  into  a  higher  realm  and  Buking  hiro  ji 
free  mora.!  personality. 

Still  the  Bible  makes  no  clear  distinction  bclwem  the  thK# 
terms,  nefah.  nrsluxmah.  and  ruoh}  Philo  fij^t  di3tixigui»lK4) 
between  Ibree  iJiiTt:reaL  subsla.nces  of  Ihe  suiul,  but  hia  thcnry 
was  The  Platonic  one,  fi>r  whirh  he  simply  w^A  the  ihre 
Biblical  najTjes,'  The  Jewish  philosophers  vf  t  lie  Mid  Jle  A^eSj 
bcgxnmng  mih  Saadiii,  [jwk  Ihi^  smne  atLilud«-,  cvm  ihoUKh 
Ihcy  realized  more  or  less  that  the  division  of  the  soul  into 
thcee  substajficcs  has  no  Scriptural  warrant,*  In  r^bblmcal 
ntfrature  Ihls  diviaioTi  is  scarcely  knrjsvii.  and  ihert^  is  Jiltlc 
mention  of  either  the  ammal  soul,  rwfesh,  or  the  vhal  spark, 
mah^  Instead  the  word  ntshamiih  is  used  for  the  human 
psycfie  as  the  higher  spirilual  subslance,  and  the  contrast  to 
it  b  not  the  Biblical  basa'.  flesh,  but  the  Aramaic  ^uph,  body* 
Tlii^  bears  a  Iraie  oi  Persian  dualism,  with  ilg  atrong  contrast 
between  the  earthly  body  and  the  heavenly  soul. 

4,  In  fact,  rabbinical  Judaism  does  not  recognise  any 
relalionahip  between  the  soul  of  the  animal  and  tJuit  of  man, 
but  claims  ih^t  man  has  a  special  t>pc  of  existence.  The 
Midrath  teUs^  that  Gud  funned  Adam's  body  so  a«  to  reach 
from  earth  to  heaven,  and  then  caused  the  S(>u|  to  enter  it- 
In  the  same  wny  God  implants  the  soul  into  Ihe  embryo  before 
its  birth  and  while  in  the  womb.  Before  this  the  soul  had  a  bird- 
like  e]dst*.'ncc  in  an  immense  eetealial  ca^c  (^tipft  =  attutn- 
barium),  and  when  it  leaves  the  body  in  death,  It  again  takes 

*5fc  DilJmnATi.  \  c  ,  355-161:  r>4vidjoD,  |.  c,,  187-toj;  oimp.  G«v.  R. 
XIVj  ti,  whi^rr  (hric  thrc-c  Lcrme  ore  xivm,  And  >l*a  yrhidah,  Pa.  XXtl,  ai; 
XXXV,  17,  lod  Uyah.  Pi  XCLUT,  y,   Job  KXXIH,  1 

•DiLwhAUcx.  Uijfl. 

*Sh  Huntviu:  Dr  Piyclvto^it  Siudiiu;  "Kheyv:  D-  ftyt/uli^f  Syattm  d, 
Mainanidei:  CnasxVi CitaiH,  p.  3llJf*4oa;  Husik,  1.  c,  IX,  41^  ud  m*  iIbo 

•  Sthh,  9t  ji.  h;  N'ul,  10  b- Jib;  SlFreDeut.  50b,  ref^  to  Dcui.  XXXH. 
I J  Lev,  IV.s-a. 
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lb  ffi^t  rowan]  heaven.  There  its  conduct  on  tarrh  wiU 
r«p  ii  rcwAirJ  in  (ho  R«rdcn  of  rlrmal  bliss  or  a  punishment 
in  the  infcrnrvl  regions,  Thr  belief  in  the  prefctialtncc  of  the 
tk^ul  wufi  ihikfcJ  by  the  rabbit  with  the  apocryphal  authors 
and  Philo.^ 

However,  rabbinical  Judabm  never  followed  Phtlo  »o  fax 
in  the  footsteps  of  Pblu  as  to  coD&idei  the  body  or  the  ^cth 
the  source  of  impurify  and  sfn,  or  "ihr  prison  house  of  the 
soul."  This  view  is  fuiidaincn1;Ll  in  the  PauUnian  lyatem  of 
other-worldUnesa.  F<)r  lh[;  rabi>i»  thr  scuauuua  Utr^ue  of  the 
body  (yfECT-)  is  a  tendency  !flw:ird  ain,  but  never  a  compul- 
tAotk.  The  weakness  of  the  flc«ii  may  caa^e  a  strAvrng  from 
tlie  right  pnllin  but  man  can  lum  thv  de^ircf  of  tbt^  desh  into 
the  fcrviec  of  the  good-  Re  can  always  niL^ert  hift  divine 
power  of  freedom  by  opposing  the  c>il  inclination  (ytf«r  ha 
ru)  with  the  good  jnclinaiion  (ya^  ha  tob)  to  overcome 
it-*  In  fact,  the  rabbi*  arc  ?wj  far  from  acLnowbdKing  the 
existence  of  a  compuUion  of  evil  in  the  fle^,  tliat  they  point 
to  (he  history  of  great  men  ai  proof  that  thr  hifthctt  tharat- 
tcr*  have  the  mightiest  pjxs«ion»  m  their  souU.  and  that  their 
greatn&s  cunsbls  in  the  will  by  which  they  hu,vc  learned  to 
control  ihemsclve*.* 

5.  In  the  light  of  modem  MJence  the  whole  thaofyfcpint- 
inx  l^y  ^nd  «oul  f^ls  to  the  ground,  and  th«  one  coanect- 
ing  man  more  clmely  with  the  animal  world  14  revived^  Tn 
this  cpnnection  we  think  of  the  idea  whith  medieval  thinkers 
Adopted  from  Pklo  uTid  Ari^totlr,  that  there  U  u  substance  \A 
SOQb  —  mff4h    kahiyonUh  —  which    form*    the    basic    life- 

■U.  ftiklnm,  VIII,  Vi,  SIav.  ED«h  3CX1I1.  ;;  Fhil«  I,  15,  |);  Tt,tP\ 
ooiQp^  BouAfI,  1^  C,  fL  S08  C. 

•Ou.  VX(i  Vm,  *:;  A,  Sin  XV,  m;  XVII,  »i;  XXI.  n;  Ber.  i  «; 
Kid.  30  b:  Suk.5ii.t>;  Shnb,  rsib.  i:«L.  K.  Xlt,  ?:  comp.  P.  Ch.  Poftv: 
"Tbe  VcMr  lu  Ra"  in  Bimaa  jmf  ^irnHk  Stadtes,  qj-isO:  BwuMt,  I  <., 

46*  r. 
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force  of  men  and  anirnals,  Phystology  xnS  ps>Thology  re- 
veal the  ioteractjon  aad  dcpciYdcjit;e  o(  body  and  soul  in  the 
lowest  form^  of  animal  life  as  well  as  in  the  higher  form*,  in- 
eluding  man.  The  begimungs  of  Iht^  human  mind  must  ht 
nought  ouce  for  all  in  the  animal,  juat  af>  the  origin  of  the 
animfll  reaches  back  into  the  plnnt  world  Indeed.  Aris- 
totle antJcipiLtes  the  discovcrJe^  of  modern  science,  placing 
the  vegetative  and  ammal  souls  bcsidf?  the  spirit  of  man- 
Thus  motion  and  sensibility  form  the  tunrer  boundar^'-line 
of  the  ammal  kingUooi,  and  seH-con^cigusne^s  and  scU-dtfter- 
mination  arc  the  criteria  of  hum;i[iily. 

Vet  this  very  sel/'Tonscious  fToedom  which  forms  man'i 
personality.  hL^  ego,  ]iit&  him  into  a  realm  i>f  free  action  under 
higher  moUves,  transcending  naturr^s  law  of  necessity,  luid 
therefore  not  falling  within  the  domain  of  natural  science. 
Duat-bom  man,  notwitlisianding  his  earthly  limitaljona,  in 
spite  of  hi^  kinship  lo  moSlusk  and  mammal,  enters  the  realm 
uf  Ihe  divuiv  ^piril,  In  the  Midraah  the  rablia  remark  that 
man  shares  the  nature  of  both  animals  and  Eingels.^  Admit- 
ting this,  we  feel  that  he  is  tied  neither  to  heaven  nor  to  the 
earth,  but  free  to  Hit  liimsi^lf  above  all  creatures  or  dnk  below 
them  alL 

6.  Endowed  with  this  dual  nature,  man  stands  in  the  very 
center  of  the  universe^  and  Cod  e&liTms  him  "equal  in 
value  to  the  entire  creation,"  as  Rabbi  Nehemiah  says  of  a 
~^ngte  human  soul,'  Rabbi  Akiba  stresses  the  (mage  of  God 
Id  humanity  when  he  says-  '"Beloved  is  man,  for  he  is  cre- 
ated in  God's  image,  and  it  was  a  special  token  of  love  thai 
he  became  conscious  of  it.  Beloved  is  Israel  (or  they  are 
called  (he  children  of  Cod.  and  it  was  a  special  token  of  love 
thai  ihcj-  became  conscious  of  it/'  *  The  Midra»h  compare* 
man  to  fjod  in  exquiale  manner:  '"just  as  God  permcutc« 
the  world  and  carries  it,  unseen  yet  seeing  all,  enthroned 

^  Gea.  R.  Viil,  1 1,  '  Ab,  d.  R.  ».  XXXL  "  Aboli  lU,  iL 
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within  as  the  Only  One,  the  Perfect,  and  the  Pure,  yet  never 

to  be  reached  or  found  out ;  so  the  soul  penetrates  and  carries 
the  body,  as  the  ow  pure  and  luminous  being  which  sees  and 
holds  all  things,  while  itself  unseen  and  unreached."  ^  The 
conception  of  the  soul  is  here  divested  of  every  sensory  at- 
tribute, and  portrayed  as  a  divine  force  witbin  the  body.  This 
conception,  which  was  accepted  by  the  medieval  philosophers, 
is  thoroughly  consistent  with  our  view  of  the  world.  Tlie 
soul  it  is  which  mirrors  both  the  material  and  spiritual  worlds 
and  holds  them  in  mutual  relation  through  its  own  power. 
It  is  at  the  same  time  swayed  upward  and  downward  by  its 
various  cravings,  heavenly  and  earthly,  and  this  very  tension 
constitutes  the  dual  nature  of  the  human  soul- 

^  Ber.  lo  Ik;  Midr.  Teh,  Ps.  Cin,  4-5. 


CEAPTER  XXXV 

The  Origin  and  Destiny  of  Man 

I,  Of  all  created  bemgs  man  sAonc  possesses  Ihc  power  of 

self-drtermlnation ;  he  assigns  his  dtslmy  in  himsrK,  While 
he  endeavors  lo  fmd  the  object  of  all  other  things  imd  even  of 
his  own  existence  in  the  world,  he  finds  liis  own  purpose  wilhin 
himself.  Star  and  stune,  plant  Hnd  [wasi  fulfilf  their  purpose 
in  tlic  whole  plan  of  creation  by  their  eadstence  and  varied 
natures,  and  are  accordingly  called  "good"  Jis  they  are. 
Mon,  however,  realiTcs  that  he  must  accomplish  his  purpose 
by  his  manner  of  life  and  the  voluntary  exertion  of  his  own 
powers.  He  is  "good"  only  as  far  as  be  fulfills  his  destiny 
on  earth.  He  is  not  good  by  mere  cxiitcnce,  but  by  his 
cundutrt-  Not  what  he  ia*  but  what  he  ought  to  be  gives 
value  to  his  being.  He  is  good  or  had  accorHing  to  the  direc- 
tion o£  his  will  ind  acts  by  the  impcrntive:  "I  ought"  or 
"I  ought  not/'  which  corner  to  him  In  hk  conscience,  the  voJcc 
of  God  calHng  Eo  his  souT. 

3.  The  problem  U  human  destiny  is  answered  by  Judaism 
with  the  idea  that  God  h  Ihc  iiled  and  piiltern  of  all  morality. 
the  answer  given,  then.  »  *'To  walk  in  the  way?  of  God,  to 
be  righteous  ajid  just.'^  a&  He  i&-^  The  prophet  Micah  ex- 
pressed it  in  the  familiar  words:  "It  hrm  ht'en  told  thee,  O 
man,  what  is  good,  and  what  the  Lord  doth  require  of  ihce : 
Only  to  do  Justly,  and  to  love  mercy,  and  to  walk  humbly 
with  thy  God,"'  Accordingly  tlie  Hlble  considers  men  of 
the  older  ccneralions  (he  prototypes  of  moral  condurt,  "riRhl- 

»Cm.XVIJJ.  EQj  Dwr  Vni,*,  X,  n;  XXX1I,4^  iMbLbHS, 
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em»  men  who  walked  wilh  God,"  Such  men  were  Enoch, 
Noah,  and  ahovt  all  Abriihajn,  lo  whom  God  said:'* I  wn 
God  Almighty;  walk  bviorv  Mtr.  and  bv  ihuu  whok'-ht-artcd. 
And  I  will  make  My  covenant  between  thee  and  Mc."* 
The  rabbis  singled  out  Abraham  as  the  type  of  ft  perfect  mui 
on  account  uf  his  loveof  rtRhtcousncssand  peace;  controafing 
him  Vfiih  Ad:im  who  sinnc^d.  they  beheld  him  as  '*the  greiLt 
loan  among  the  heroes  of  the  ancient  limes."  They  even 
coo^dered  him  the  t>pe  cf  mie  humanity,  in  whom  the 
object  of  creation  was  attained? 

j.  This  moral  consdousne&a,  however,  which  tells  man  to 
waik  in  the  wa)'3  of  God  and  be  perfect,  h  alao  the  source  of 
ahamt  and  remoise.  With  sudi  an  ideal  mati  must  f(?d  con- 
stantly that  he  falls  short,  that  he  is  not  what  he  ought  to  be- 
Only  the  Utt]e  child,  who  knowK  nothing  as  yet  of  good  and 
evil,  can  preserve  the  joy  of  life  unmarrcd.  SLmikily,  primi- 
tive man. being  ignorant  of  guilt,  could  pa^  his  davT*  without 
care  or  fear.  But  as  soon  a&  he  becomes  conscious  of  guilt, 
discord  enters  his  soul,  and  he  feels  as  if  he  had  bten  driven 
from  the  presence  of  C<xL 

Thia  feeling  i^  allegonzed  in  the  Paradise  legend.  The 
f;arden  of  bliss,  half  earthly,  half  hcflvenly,  which  h  else- 
where called  the  '^mountain  of  God  "*  a  place  of  wondrous 
ttee«.  beiisla,  and  pretiious  strrnc^.  whence  the  four  fireat  rivers 
flow,  is  the  abode  of  divine  hdnjp*.  The  fimt  man  and  woman 
could  dwell  to  It  oidy  fio  long  a»  they  lived  in  harmony  with 
God  and  His  commandments.  A*  soon  33  (he  tempter  in 
the  shape  of  ihr  seqienl  railed  forth  a  discord  between  the 
divine  will  And  human  desirci  man  could  no  longer  enjoy 
oclc*Ual  bii^-i^  hut  must  begiri  the  dren.ry  earthly  life,  with  it* 
burdens  and  trials. 

'Grtl.  V,if,  VI, 0,  XVn,r'-B, 

'E«k-  xxvni,  14. 
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4.  This  story  of  the  fall  of  the  first  man  is  an  allegorical 
dcscriplion  of  the  aUte  of  childlike  iniiocencc  which  mxa 
must  leave  behind  in  order  to  aiUiin  true  strength  of  char- 
acter>  It  h  ba^d  upon  a  view  commoD  (o  all  antiquity  of  a 
descent  of  the  race;  that  is;  ^t  cA&ie  the  gcldeo  age,  when 
man  led  a  life  of  ensc  and  pleasure  in  company  with  the  gods ; 
then  an  age  of  silver,  another  of  brasSn  and  finally  the  iron  igc, 
with  its  toil  anti  bitter  woe-  Thus  <lti]  evil  deeiiK  and  wild 
passif>ns  increase  among  men.  This  view  fail*  utterly  to 
recognize  the  value  of  labor  a£  a  civilizing  (or^e  malting  for 
progreiis,  and  it  coniradicU  the  modem  historical  view.  The 
prc^hets  of  Israel  pkccd  the  golden  age  at  the  end,  not  the 
beginning  of  histotyn  so  that  the  purpose  of  mankind  was  to 
establish  a  heavenly  kingdom  upon  Ihe  earth.  In  fact,  the  fall 
of  man  is  not  referred  to  anywhere  in  Scripture  and  never  be- 
came a  doctiintn  or  belief^  of  Judaism,  On  the  contrary,  tht 
Hellenistic  expounders  of  the  Bible  take  it  for  granted  that 
the  story  \&  an  allegory,  and  the  bi>ok  of  Proverbs  under- 
stands the  tree  of  life  symbolically,  in  the  verse:  "She  (the 
Torah5  is  a  tree  of  life  to  them  that  lay  hold  upon  her," ' 

5.  Still  the  rabbis  in  Talmud  and  Midrash  accepted  the 
legend  in  good  faith  as  historical  *  and  took  tt  literally  a&  did 
the  great  Ergliah  poet : 

"Tht  fruit 
Of  thar  forhidrlcn  Ixee  whoK  moTtat  rute 
Bn>u(;ht  dccitli  iDl«  tike  world,  and  aJJ  our  woo. 


In  fart,  thty  even  followed  the  Persian  dualism  with  iti  evil 
priodple,  the  primeva.1  serpent,  or  the  Babyloni.in  legend  of 
the  sea-monster  Tiamat.  and  regartlcd  Ihr  sorpent  in  Paradise 
as  a  demon.  He  was  iclcntifie<i  with  Satan,  the  arch-fiend, 
and  later  with  evil  in   general^  the  yescr  ha  ra?     Thufl  the 

■PT(n>.  m,il  <Cca,  lt.XVI.ia^  Sh^.  55  1>-  'B.  B.iSi. 
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belief  &ro3o  that  the  poF&cmous  bre&th  of  the  lerpect  fnfect«d 

all  generations,  t-iu&ing  death  even  of  the  sinla*-*  TTie 
Apocrypha  a1«o  held  thnr  the  «nv-y  of  Satnn  br^^ught  death 
into  the  world,'  This  prepared  lor  the  dismal  diurch  doc- 
trine of  Qiiginul  sin,  Iht  lmt4s  of  raul's  teachings,  whldi  de- 
manded a  bUtod  aitmcment  for  cui^e-ladf^n  humjudty,  and 
fouiKl  it  after  tlie  pjigaji  palti^rn  in  the  N-icarious  ^crilice  of 
1  dying  god-' 

AgaJQst  such  pcTverdon  of  the  ample  PuAdisc  story  the 
sound  common  sen^  of  Ihe  Jewish  pcfiple  rebdled.  While 
the  early  Tnlinudists  occnsionally  mention  the  pt^isoning  of 
the  hunuui  ra<:e  by  Ltie  ^tpent,  they  find  an  antidute  for  tlie 
Jewish  peopk  in  the  covenant  wilh  Abraham  or  thai  of  SinaJ.' 
One  cannot,  however.  dUc^m  the  lea^t  ladication  of  bcUef  Jn 
oH^al  fin,  either  as  inherent  in  Iho  human  raice  or  inherited 
by  them.  Nor  docs  the  liturgy  c:q>rcs£  any  auch  idea,  «pc- 
dally  for  the  Day  of  Penitence,  when  it  would  certainly  bemen- 
ttoncd  if  the  t-tmceplicm  found  anyplracr  in  Jewish  doctrine.  On 
the  contrary,  the  prevailing  thought  of  Judaism  is  that  of  Dcu- 
tenjjwuiy  and  EcL-kiel,*  that  "EaUi  man  dies  by  hiaown  bin," 
that  every  soul  muit  hear  only  the  consequences  nf  his  own 
deeds.  The  rabbit  even  state  that  no  miui  dies  unleu  he  hat 
brought  it  upon  himself  by  his  own  sin,  and  mention  expcdally 
certain  exceptions  to  this  rule,  such  as  the  four  sainlly  men 
who  died  without  ^i,'  or  certain  diildren  whose  death  waa 
due  to  the  sin  of  their  parents.'  They  could  never  admit 
that  the  whole  human  race  wa«  so  corrupted  by  the  sin  of  the 
Arst  maji  that  it  is  stlU  in  a  state  of  sinfulness, 

6.  Df  course,  the  rabbinical  schonls  took  Ittrratly  Ihr  8i1>- 
licat  story  of  the  fall  of  man  and  laid  the  chief  blarae  upon 


■Sluh,  r^fit:  Ycbsioib;  A1>.Zftr- 1»  b:  Shab,  jj  h. 
■  fi.  WiKlflm,  11^  14.  '  Romu4  V,  i>  t 

<Sh>b.i4«a.  *D«u1,  XXJV,  lA;  G«lc  XV1£I,4- 
•S^bLfSt^bL  '!>h>b.jilL 
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woman,  who  fell  a.  prey  to  the  wiles  of  the  serpent,  l  ftis  is 
done  even  by  Ben  Sira.  who  says;  '*Wilb  woman  came  the 
beginning  of  sin,  &nd  through  her  we  all  musi  die." '  So  the 
Talmud  ^flj-*.  that  due  to  woman,  man,  the  crown,  light,  and 
life  of  creation,  lost  his  purity.  Iu3  lii&ter,  and  his  immott^lty.* 
The  Biblical  verse,  "They  did  cat,  and  the  eyc5  of  them  both 
were  opened."  is  interpreted  by  Rabbi  Johan^ui  ben  Zaitkai 
and  Rabbi  Akiba  as  "  They  saw  the  dire  consequences  o£  their 
sin  upon  all  coming  gencradons.'* "  The  fall  of  man  h  treated 
most  elaborately  in  the  same  spirit  in  the  two  apocalyptic 
books  written  after  the  lie^LriKliiin  <)f  the  Second  Temple^ 
the  ApoeaTypsc  of  Baruch  ond  the  IV  Bcunk  of  Esdras.'  The 
incompatibility  of  divine  bve  with  the  auflerings  of  man 
and  of  the  Jewish  people  on  account  of  ihe  sin  of  the  fi^t 
man  b  solved  by  an  appeal  to  the  final  Day  of  Judgment, 
and  thr  atrikijig  remark  va  added  that,  after  all,  "each  ts  Ua 
own  Adam  and  la  held  responsible  for  his  own  sin,"  Wc 
caanot  deny  that  the^e  two  books  contain  much  that  b  near 
the  Paulinian  view  of  original  sin.  11  seems,  however,  Ihat 
the  Jewish  teachers  were  put  on  their  guard  by  the  cmphaais 
uf  this  pc^sunialic  dogma  by  the  nascent  Church,  and  did 
their  best  to  give  a  dilTerent  aspect  to  the  story  of  the  first 
sin.  Thus  they  sty:  '^If  Adam  hod  but  shown  rcpcntoncev 
and  done  penance  after  be  committed  hh  sin.  he  would  have 
been  spared  Ihe  dc:ilh  penally/'  *  Moreover,  ihey  aelually 
represent  Adam  and  Eve  as  patterns  of  repeuianl  sinners, 
who  undcrw4^nl  severe  penance  and  Ihus  obtained  the  promise 
of  divine  mercy  arid  also  of  6nal  resUTTection,'  Tn<;t'^d  nf 
transniiiljng  tbc  heritage  of  sin  to  coming  generations,  the 
» B.  sirt  XXV,  M-  '  V**.  shflh-  n,  s  h, 

>  Gflo.  R.  XtX,  lo,  til.  to  Gsi.  m.  6-r. 

«Apac.  Baruch  XXIIIr  4^  XLVm»4il.;  LVl,  6;  ud  apKially  LIV, 
I4-T^;  IV  Efclrwin,  71  Vn,  II,  ii8, 
'Pcw^,  rtt>b;  Num.  R.  Xin,  j. 
•t.d-R  Il^XX:  conp.  Adam  uid  tvc,!;  Cmb,  Uh. 
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first  man  is  (or  them  an  example  of  repentance  So  do  Ihc 
UaggadUu  tell  u^  quilc  ch^itactcrislicilly  that  Gud  merely 
wanlc'd  tt>  test  the  lirst  Tnun  by  an  insjgnilicuiit  command, 
to  iliat  the  lir^l  represcQtaiive  of  ibe  human  race  should  show 
whether  he  wa^s  worthy  (o  enti^r  eternal  lile  in  hifi  mortal  gart>, 
ftft  did  Knnrh  and  FHjiih.  As  he  could  not  stand  ihr  Test, 
fae  forfeited  the  m^rkjc  of  divine  mnk,  his.  cclcstinl  radionct^, 
his  gigantic  wise,  and  hia  puwer  lo  overcome  death.'  C)b- 
vfoualy  the  Biblical  story  wa«  embellished  with  mati-rial  from 
Uie  Periuu  leaeud  of  the  WH  uf  Yima  or  Dj^^m^hati.  the  lirat 
man.  from  supeThumon  greatnesB  because  of  hh  sin,'  but  It 
was  fllwaya  rcUled  frnnhJy  as  a  legend,  and  could  never  in- 
Suence  Lhc  Jewish  conception  of  the  fall  of  man. 

7,  Judaism  reject?  completely  the  MM  in  hereditary  tin 
and  the  corruptii>n  of  the  flesh.  The  Biblical  venc.  "God 
matle  man  upright;  but  they  Imve  sought  out  many  inv«n- 
doM."'  is  ejpUined  in  the  Midrash  r  "rpright  and  just  as 
b  God,  He  mode  man  after  His  likeness  in  order  thai  be  might 
strive  ftftcr  rightiMUsnpss,  and  unfold  ever  more  his  god-like 
nature,  but  men  in  their  dissensions  havi^  mirred  the  divine 
ima^it'-"  '  With  reierence  lu  another  vetiv  in  Ecdesia^tes ; ' 
^The  duftt  returnolh  unto  (he  earth  as.  it  wa.H,  and  the  spirit 
retumeth  unto  Cod  who  gave  it."  the  rabbis  teach  "Pure  as 
the  soul  is  when  i.'ntrring  upon  its  earthly  career,  m>  can  man 
return  it  lf>  hi*  Maker/*  •  Therefore  the  pious  Jew  bcj^ns 
his  daily  prayer*  with  the  words :  "  My  Gixl,  the  soul  which 
Thou  haifit  ^ven  me  h  pure." '    The  life-long  battle  with 

JGco-R-XII.  1,  XtX,  M.  XXI.4'  .  (omp.  Sli>b,  M  b. 

>Sm  WindbclmiLii :  Zarvttittinkt  SUtdim,  p-  j?  f- 

'Eed.  VII.  la.  *Tnh.  Ydftrndtnu  u  Gen.  Ill,  at. 

>&d.xn,  r-  'Shib.  iphn 

■  Wfx.  Ho  M.,  Thr  nbbb  fli4  nnt  hjive  the  bdirf  thul  the  body  ia  mandl)r 
tmpuiT  iniJ  rhriirlnte  Thr  wil  nf  iTir  Mnrr  AiTrrj^jt^LkKturKiNx  W<ihaf,  I  r  .  mt  f . 

cxpklfl  ft.  Lif  7,  "MviU  I  wiA  bmujbi  fortti  in  iiuqutt)-.  ud  in  lia  didnijr 
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sin  begins  only  at  the  age  when  sensual  <Ieare,  "the  evil  in- 
dmatbn,"  awukcns  in  youth;  then  the  stale  of  primitive 
innocence  makes  way  foe  the  sterner  contest  for  manly  virtue 
and  HtrengUi  of  character. 

8.  In  fad,  the  whole  Paradise  story  could  never  be  ina<le 
the  hasls  for  a  dogma.  The  hbtoridLy  ol  the  serpent  i^  de- 
nicd  by  Saadia ;  ^  the  Tahbb  transfer  Paradise  with  ihc  tree 
ol  life  to  heaven  as  a  reward  for  the  future;*  and  both 
Nahmanides  the  mystic  and  Maimotiides  the  philosopher 
give  it  an  allegorical  meaning.'  On  fht^  other  hand,  the  Hag- 
gadic  teachers  perceived  iJie  simple-  inilh  that  a  life  of  in- 
dolence io  Paradise  would  incapacitate  man  For  his  cultural 
taak»  and  that  the  toils  and  struggles  inflicted  on  man  as  4 
curse  are  in  reality  a  blessing.  Therelore  they  laid  sp«ia1 
stress  on  the  Biblical  statement:  '*He  put  roin  into  the 
garden  of  Eden  to  dress  it  and  to  keep  it."  *  The  fallowing 
p;irable  h  esppdally  sugpe<;live;  "When  Adam  heard  the 
Stem  sentence  passed :  'Thou  shalt  cat  the  herb  of  the  field/ 
he  burst  into  tears*  and  said  ;  *Am  I  and  my  ass  to  eat  out  ol 
the  same  manger?"  Then  came  another  sentence  from  Cod 
to  reassure  him.  'In  the  sweat  of  thy  face  shalt  thou  eat 
bread/  and  forthwith  he  became  aware  that  man  shall  altain 
sWgher  dignity  by  dint  of  labor,""  Indeed.  Ubor  transforms 
the  wilderness  into  a  garden  and  iJie  eartli  into  a  hahilation 
worthy  uf  the  son  of  God.     The  "hmvk  of  thi.^  generations  of 

mother  o7nr«ivp  irK,"  ■!  inhfritrrl  unfulnHi,  u  Drlitoffa  uid  othrr  Cfaristiin 
(nmrnrutatan  hjivp  Jone,  fiJluwing  |bn  F-int,  wlu»  tden  ibii  to  V-vt,  Eb* 
DkoUieTof  flH  mra.  Thcctttirrt  b\teipietttinri  i*  giucn  by  R_  AKba  in  Lev.  IL 
XIV.  5  i  "Every  taual  act  is  the  wtak  of  wnaimlily,  ttv  Vtsn  Ma  rtt."  Coinp^ 
Yoin»6ob,  N<-r*IlH*tDttyi!inRo*«Vl,-;  Iq.XLHT.jt;  JobX^XI^jj 
do  Doi  refer  to  the  bId  ol  Adjm. 

■S«  Tuiifl.  to  a:  Btt.  S4  h;  P  camp,  Enoch XXIX-XXXU ;  StdtrG^ 
Edm. ia  JrllijHk. Hftl,  1,'i  ^fidf'i^K  It, ni. 

>  AfLrreA.  [1,  jq;   N'thmiuuUci  Id  Gen.  Itt,  i. 
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toan"  which  be^ns  with  Adam  Is  accordingly  Dot  Uie  history 
<i  maiii  dciccin,  bul  o[  his  cuntmuous  accent,  of  ever  hightr 
achicvtrmenU  and  a^imlions;  it  is  not  a  record  of  the  fall 
of  man,  hut  of  his  rise  from  age  to  ftj[c,  According  to  the 
Midrflsb  '  God  opened  before  Adam  the  book  with  the  deeds 
nnd  nnmt^  of  the  Irjiding  spirits  of  all  the  coming  generations, 
showing  him  the  latent  powers  c£  the  human  intellect  and 
suul.  The  phrJM?H  "the  faii  of  mftn, "  can  mean,  in  fact, 
oaly  ihe  inner  cipcricncc  of  the  indi^^dual,  who  does  fall  from 
hb  ori^ial  idea  oi  purity  and  divtac  nubility  intu  tf2n&gre$- 
ftfon  uid  sin.  It  ctinnot  refer  to  mantind  as  a  wholes  for  the 
human  race  has  never  cxpcneoired  a  fall,  nor  is  it  affected  by 
original  or  hereditary  sin. 


CKAPTER  XXXVl 
God's  Spinrr  in  Man 

1.  Man  i^  placed  in  an  animal  world  of  duJI  feelings,  of 
blind  und  crude  cruvings.  Vcl  bis  dear  undcrstditding, 
hU  self-conscious  will  Jind  his  uspiratJoDs  forwurd  and  up- 
ward It:id  him  into  a  higher  world  where  he  ol>taiji5  insist 
inlo  Lhc  i>rdcr  and  tinity  of  all  things.  By  ihc  sjiiril  oi  God 
he  is  able  to  undcrst«iiid  matcriat  thing:s  and  grasp  ihcm  in 
their  rclatiun:^^  thus  he  can  apply  all  his  knowledge  and 
crcfltive  imagination  to  c:>n5trucl  a  world  of  ideah.  But  this 
world,  in  all  its  truth,  beauty  and  goodness,  h  still  limited 
a^id  fimte,  4  leeble  shadow  o(  the  infinite  world  of  God.  As 
the  Bible  says :  *'  The  spirit  of  man  is  the  lamp  of  the  Lord, 
&eEitL:hing  all  the  inward  parts."*  "It  is  a  spirit  in  man, 
nnd  the  breath  oi  the  Almighty,  that  givcth  them  under- 
standing;"* 

2.  According  to  the  Biblical  concq>tionr  tlie  spirit  ol  God 
endows  men  with  all  Ihdr  difTering  capacities;  it  gjvf^  to 
one  man  wisdom  by  whidi  he  penetrates  into  the  cauaea  of 
enstenre  and  orders  facts  into  a  scientific  system ;  to  ^mother 
the  seeing  eye  by  which  he  captures  lhc  secret  of  beauty  and 
creates  works  of  art;  and  to  a  third  the  geniujt  to  perceive 
the  ways  oi  God,  the  laws  of  virtue,  that  he  may  become  a 
teacher  of  ethical  truth.  In  other  words^  the  spirit  of  God 
is  **the  spirit  uf  wiadom  and  understanding,  the  spirit  of 
counsel  ^nd  mighty  the  apMt  of  knowledge  and  the  fc-ar  of 
the  Lord,"  '    it  works  upon  the  scientific  intcroRt  of  the  in* 

1  Prov,  XX,  87,  »  Job  XXXn,  S.  '  lit  XI,  ». 
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vtstigator,  the  imagination  of  the  artist  md  po^t,  the  cthicd 
and  social  sense  of  the  prophet,  teji<:her,  statc:smaii,  and  law- 
giver.  Thus  their  high  and  haly  virion  of  the  divmc  is  hronght 
home  to  the  piruple  iLnd  implanted  withui  tliem  under  the  in- 
jipifatinri  o(  God.  In  coimnenting  upoa  the  Biblical  vcriie, 
*'WUiiom  and  misht  arc  His  .  ,  ,  He  giveth  nmdom  tc  ihe 
vi'tite,  iind  katjwiedge  to  (hem  that  know  imdemlaiadiiig," ' 
the  FagC4  wisely  remark,  "God  cnrriully  selects  those  who 
poe&e&s  wisdom  for  His  gift  of  wisdom/^  Even  ba  a  muxical 
ififltrument  mui^t  be  attuued  for  the  ^cr  notes  that  it  may  have 
ft  dear,  resonant  lone,  so  (he  hurnan  sotil  must  be  made 
p»pcdally  susceptible  to  the  gift«  of  the  spirit  ia  order  to  be 
cnpabte  of  unfolding  Ihem,  Thus  the  Talmud  records  an 
intereiling  dialogue  on  thb  very  passage  betwceo  a  Roman 
natron  familiar  with  the  Scripture^  and  R^bb^  Jose  ben 
HaUfta  She  asked  sarcastieally.  "Would  it  not  hfiv<?  been 
more  generous  of  your  God  to  have  given  wisdom  to  those  that 
are  unwxse  than  to  those  that  already  possess  it?"  Thereupoa 
the  Jewish  masier  replied,  "If  you  were  to  lend  a  precloua 
oraamenl.  wituld  vou  n^t  k-nd  it  to  one  who  was  able  to  mtkt 
use  of  it?  So  God  gives  the  iTcasure  of  wisdom  to  the  wise^ 
wlio  know  how  to  appremtc  and  develop  it,  not  to  theunvitf, 
who  do  not  know  Its  value.'' 

3,  Thus  the  diverse  gifts  of  the  dK-ine  spirit  are  distributed 
differently  among  the  various  classes  And  tribes  of  men,  ac- 
cording to  their  eapfLiity  and  the  corresponding  task  which  is 
iuigned  ihcm  by  Providence  The  divine  spark  is  set  aglow 
En  «ach  human  &oul,  sometimes  feebly,  sometimes  brightly, 
but  It  blaK5  hifth  only  in  the  privileged  personality  or  group- 
Thc  muttial  rehition^ip  between  God  and  man  is  recognized 
by  the  Synagogue  in  the  Eighteen  Benedictions,  where  the 

'  Du^  n.  JO- J  I. 

'Tunh  MikeU^;  camp,  Tuh,  VeUmdcnu  WojikheL  where  ihc  lUMy  b 
told  dJfl^rcniJy. 
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one  direcUy  following  tbe  three  prai&es  ot  God  h  (Jc\'Dtcd  to 
wisdom  jiml  knowledge:  "Thou  liivorest  man  vrith  knowl- 
edg^H  ^iid  tcachcst  niorUls  undcrsUndm;?,  So  fa\-or  ua  with 
kiU)wWg<v\  undtfrstaiidiikj,',  and  disterameai  (roin  TUtw, 
Blessed  art  Thou,  O  Lord,  grarious  Civ^r  of  knowledge.'*' 
This  petition,  remarks  Jehuda  ha  hevi,^  deserves  its  position 
a^  hnt  among  ihtsc  ptayt^rs,  becuase  wisdom  hrtngs  us  ncarcf 
to  God,  It  is  also  noteworthy  that  the  Synagogue  presciibes 
a  special  benediction  at  llie  si^hi  of  a  renowned  eage.  even  it 
he  is  not  a  Jew,  rfa<ltng,  "  PraisL'd  bo  He  who  has  impaTtcd 
of  Ilia  wisdom  to  llesh  and  blood.^' 

4.  Maimonides  tiolda  that  in  the  same  degree  as  a  man 
sludie*  the  works  of  God  in  nature,  he  will  be  filled  with 
longing  for  direct  knowledge  of  God  and  true  love  of  Him.* 
*'Not  only  religion,  hut  also  the  seiL'nces  (.manate  from  God, 
both  bcinif  the  outcome  of  the  wisdom  which  God  Imparts 
to  all  nations,"  ^  thus  wrote  a  iLttceDlh-ccnlury  labbi, 
Locwc  ben  Beaalel  of  Praguej  known  usually  as  *'the  eminent 
Rabbi  Loewe."  *  The  men  of  the  Talmud  also  accord  the 
palm  in  cerlain  types  of  knowledge  to  heathen  sages,  and  did 
not  hesitate  to  ascribe  to  some  heathens  the  highest  knowU 
edge  of  Ghx!  m  their  lime*  As  a  mystic  of  the  thiit«nth 
century,  Isaac  l>en  Latif,  ^ys  :  ^'That  faith  is  the  mo^t  per- 
fect whitrh  perceives  truth  most  fnlly,  since  God  is  The  source 
of  all  truth."  '  Of  the  two  heads  of  the  Babylonian  acade- 
mla,  Rab  and  Samuel,  one  asserted  that  Moses  through  his 
prophetic  genius  reached  forty-nine  of  the  fifty  degrees  of 
tlie  divine  undcrslanding  (as  the  fiftieth  is  reservecl  fiir  God 
alone),  while  the  other  claimed  the  same  lUstinctiun  lor  King 
Solomon  as  tJte  result  of  his  wifidom.' 


'.VrtjWfcrfOVam,  XIV. 
*  Sh^n  Skamayim,  IV.  3. 
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$.  ThuB  the  spirit  of  God  crc-aloa  in  man  F>oIh  conedoualy 
and  unconsmuslv  i  worM  of  ld«ia»  winch  prove*  him  a  Ldng 
ol  a  higher  order  la  crejiLiim,  This  impuUtrniay  work  aclivcly, 
Marrhin^,  investi^ling,  anri  crcnlinic,  or  fUL^vrly  a4  An 
instnirocnt  cf  a  highier  power.  At  lir^t  it  i%  a  dim,  uncertain 
groping  of  {hv  spirit ,  thni  Lhcr  hilikI  act|uire:t  ^rraler  luctdUy 
by  which  h  illumtnc*  the  dark  world;  and,  m  one  ^lucition 
Cftlls  for  the  other  and  one  thought  suggc^l^  another,  the 
world  of  Jdt^as  opens  up  its  b  wi^H-connrrtrd  whoir,  Thiia 
niancrcBiw  by  5l«w  ^tqi^hU  Unguaftcs,  the  arts  nnd^ieticct, 
ethics,  law  and  aJl  the  rrligionK  wilb  their  varyinj^  pr^tice$ 
and  doolrini.'?,  At  times  this  spirit  bursts  forth  with  greater 
vehemence  in  great  men*  geniu^e^  who  lift  the  race  with  ^ne 
«troke  to  a  higher  levol.  Such  men  may  ?ay,  id  Ihe  words 
of  David,  the  holy  sinRi-rt  "The  spirit  of  the  Lord  spoke  by 
me,  and  Hii  word  was  upon  my  lonjtue/'  ^  They  may  re* 
peat  thi;  experience  of  Kliphaz  the  friend  nf  Job : 

"Now  a  word  was  wt-rolly  broui-ht  lo  mc, 
And  iriinc  tit  Ttceiv^  a  wliii[)rr  ihfrroj. 
In  thouffhra  from  ihe  vliioni  of  iht  night, 
Whfu  tlec\i  iilcc]j  fjilklh  uu  mi'il, 
Tv»t  omr  xipna  me,  an'l  ircmhlin^. 
And  aU  my  bmir»  wnr  midf  lo  ihakc. 
Then  It  *pirit  ^iuorit  brfotc  my  fji«. 
That  mudt  tbtr  haii  of  my  fl««h  lo  »Und  up, 
li  hIixh]  uill,  but  I  catiia  T^ni  t\keen  the  flppciinfKV  theful; 
A  TorTD  wui  tHrftin:  minu  ryi^. 


In  such  manner  men  of  former  agc»  received  a  rcl:gioUA  teve* 
lation,  a  divine  mCMa^e. 

6  The  divine  spirit  a!wny^  vUrts  a*  its  in^trumenii  te- 
dJviduals  with  special  endowments.  Stil],  inKisl^t  i&to  his- 
tory shftw^  that  Ihf^c  men  must  neetU  have  gn>wn  from  thn 

I  U  Stm,  XXIU,  1.  >  Job  IV,  I  }-i4. 
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very  heart  of  their  own  people  and  ihefr  ovm  age,  in  order 
that  they  might  bold  a  hUy  po:^l'lit>^  among  Ihcm  and  com- 
mand attention  for  thdr  message.  However  far  Ihe  people 
or  the  age  may  be  from  the  maa  chosen  by  God,  the  multi- 
lucle  must  fet-l  at  least  that  the  divine  spirit  speak*  thmugh 
him,  or  worlcs  within  him.  Or,  if  not  his  own  time,  then  a 
later  genifrdtioD  must  respond  to  hia  meesii^  Inl  it  he  lo&t 
entirely  to  the  world. 

The  rabbis,  who  Lnew  nothing  of  laws  of  development 
for  the  human  mind,  assumed  that  the  first  man,  made  hy 
God  Himself,  must  have  known  every  branth  of  knowledge 
and  skill,  that  the  spirit  of  God  must  have  been  most  vigorous 
fn  hiufi.^  They  therefore  believed  in  a  primeval  revelation^ 
coeva]  with  the  first  man.  Our  age,  with  it»  tremendous 
emphasis  on  the  historical  view,  sees  llie  divine  spirit  mani' 
fcated  most  clearly  in  the  very  development  and  growth  of  aJl 
life,  social,  intellectual,  moral  and  spiritual,  proceeding 
steadily  toward  the  highest  of  aW  goiila.  With  this  empha- 
sis, however,  on  process,  we  must  lay  stress  equally  on  the 
origin,  on  the  divine  impulsv  or  initiative'  in  this  hiatoric&l 
development,  the  spirit  which  gives  diFcciinn  and  value  to 
Ihc  wholc- 

^  Geo.  K.  KKTV,  7;  comp-  JubUccs  lH,  u. 


CHAPTER  XXXVII 
Free  Wul  and  Mobal  RESPONsiBtirrv 


1^  JudaJsm  has  ever  emphai>i£&i  the  freviJcm  of  Uii;  will 
as  OQC  of  its  chief  doctrines.  The  di^Ily  and  greatness  of 
man  depends  kigely  upon  his  freedom,  his  power  of  sclf- 
deierminaibn-  Hl-  iKfTers  from  ibe  lower  animals  in  his  in- 
dependence of  instinct  &s  the  dktjitor  of  hi^  actions.  He 
acts  from  free  choice  Mxd  conscious  des^n,  nnd  is  able  to  change 
hi*  mind  at  any  moment,  ai  any  new  evidence  or  even  through 
vhim.  ile  is  Ihctefute  responsible  for  lus  every  acl  or  omis- 
•dan,  even  for  his  every  intention-  This  alone  renders  him  a 
mora]  bdng.  a  child  of  God;  thus  the  moral  aenae  rests  upon 
Crvedom  of  the  will.' 

7.  The  idea  nf  moral  freedom  is  cipressrd  as  early  n^  the 
fir^l  p^cs  of  the  Bible,  in  the  words  which  God  fpoke  lo  Cain 
while  he  was  planning  Ihi?  murder  of  his  brother  Ahcl: 
"Whether  or  not^  thou  offcresi  an  acceptahle  gift/'  (New 
Bible  translation:  "If  thou  doest  well,  shall  it  not  be  lifted 
«ip?  and  if  thoudoest  not  well,") '*sin  coucheih  ^t  thedoor; 
tnd  unlo  thee  h  its  desire,  but  thou  mayest  tule  over  it/'* 
Here,  without  any  reference  to  ihe  iin  of  Adam  in  the  IJret 
l^encmtion,  the  man  oE  the  second  generation  is  told  that 
he  U  free  to  ciiooK:  between  good  and  evil,  that  he  alone 
is  reiponsible  bt-fore  ikn\  for  what  he  does  or  omits  to  do, 
(This  certainly  indicates  that  the  moral  freedom  of  man  h 
not  impaired  by  hereditary  ^in,  or  by  any  evil  power  oubiide 

^SccDlDaum,  l-c.H  JOJ  L,  3f5I  J.E.^ut  FrndDm  of  WIU. 
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ol  Dtan  hlmaeir  This  principlo  is  established  in  tJio  words  of 
MotCfl  apokcn  in  the  name  of  God:  "I  have  set  before  th« 
life  tnd  (le.ith,  l-hc  blessing  and  the  ourse;  therefore  dioose 
life,  thnt  thou  maye^t  live,  thou  and  thy  seed,"  '  In  like 
manner  JcrcmJah  proclaims  in  God's  name:  '*Bdiold  I  3Cl 
before  you  the  way  ol  lUt;  and  the  way  of  death."  ' 

3.  From  thew  passsRC*  and  many  simnnr  one*  the  sages 
derived  their  oft^repcaled  idea  that  man  stands  ever  it  Uw 
pRrting  rif  ihr  v/ay^,  to  choose  cither  ihc  good  nr  the  evil 
pAth,'  Thu*  the  word*  spolirn  by  Ood  to  the  nngcLi  when 
Adam  and  Eve  were  to  be  expelled  frum  Paradi:ie :  "  Behold, 
th(  maD  h  bveome  a^  one  of  ti^  to  know  good  and  evil,"  are 
interpreted  by  R.  Aktba :  *'He  w&s  ^iven  the  choke  to  go 
the  way  of  life  or  the  way  of  iicalh,  but  he  chose  the  way  of 
death  by  eatiojc  of  Ihc  forbidden  fruit."*  R.  Alciba  empha- 
sizes the  principle  of  the  freedom  of  the  will  Again  in  the  terse 
saying;  "All  Uiings  are  foreseen  (by  tJod),  but  free  will  a 
gramcd  (toman)."* 

4.  At  the  ^t  encounter  uf  Judaism  with  tliose  plii]o6ophi- 
cal  schools  of  Hdlns  which  denied  the  freedom  of  the  humRn 
wiU.  the  Jewbh  teachers  insbted  strongly  on  thti  principle. 
The  hni  reference  is  Found  in  Ben  Sira,  who  refutes  the  ar- 
guments of  the  Dt^termini^ts  that  God  could  make  m&n  stD, 
and  then  goei  on:  "God  created  man  »t  the  beginning.  «n- 
dowtng  him  with  the  p'jwcr  of  &df -de  term  in  at  ion,  saying  to 
him:  If  thou  but  wiliest,  thou  canvt  obiierve  My  command- 
ments; to  practice  faithfulness  ts  a  mutter  of  free  will.  .  .  , 
As  when  fire  ami  water  are  put  hclon.-  iliec.  so  tliai  thou  may* 
c*t  reach  fonh  thy  hand  to  that  wlUch  thou  dciireitn  fto  are 
life  and  de^ith  placed  before  man,  and  Whatever  he  chooftceof 

■nrt^t  XKX.15-T4,  'Jcir,XX[,lE. 

<0»;.ni.9>;  Mil:,BrUi4tl]i].6,  O^K.XXt.si  BJSd.  Tcb,  PlXXXVI. 
y,  LVm.  >. 
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Uiown  dtslrt  will  be  glvm  toUn:''^  The  Book  of  Enoch 
voices  this  truth  also  in  3u  iDTcetol  eeoltnccfl :  "Sio  has  not 
been  sent  upoT>  the  earth  (from  nbovc),  but  men  have  pro- 
Uuccd  it  out  oi  themwives;  therefore  llic)'  who  cijmmit  sin 
are  cumlemiied." '  Wc  read  similar  aenUmenLs  in  the  Psalms 
of  Solomon,  a  Phariscan  work  of  ihc  firai  prC'Christian  ccn- 
tuiy:*  "Our  actions  are  the  out^^unw  of  the  free  choice  aod 
pnwcr  of  our  own  5011I ;  to  pracike  justice  or  injastJcc  Hcs  in 
the  work  of  our  own  hands." 

The  Apoca!)T5ae  of  Ej^ra  i^  e^ipedally  inslruclive  in  the 
great  stress  which  it  laj's  on  freedom,  in  connection  with  fta 
chief  theme,  the  sinfulnesi  of  the  cliildren  of  Adam.  "This 
is  the  condition  of  thcirontcM  which  man  who  is  born  on  earth 
BUfit  wage,  thai,  if  he  be  conquered  hy  the  evil  inclinadoD, 
he  must  suffer  that  of  which  Ihou  h^st  sp^ikcn  (the  tortures 
of  hell),  but  if  hf  be  victorlon*,  he  shall  receive  [the  reward) 
which  I  (the  angel)  have  mcrttioned.  For  this  15  the  way 
whereof  Moses  spoke  when  he  lived,  saying  unto  the  people, 
*Chooftc  life,  that  Ihou  maycsi  live !'  ,  .  ,  For  all  who  knew 
Me  not  in  IJfc  when  ihty  received  My  benefits,  who  dc«pi^ 
My  bw  when  they  yet  had  freedom,  and  did  not  heed  the  door 
of  repentance  while  it  was  still  open  before  them,  but  difris 
gaided  it,  after  death  lliey  i^hali  tome  lo  know  it !"'  * 

5.  HeUenistic  Judaism  jiI-kj,  piirticulurly  Philo^'  considered 
the  truly  divine  in  man  to  be  hi»  free  will,  which  dislingui^es 
him  ff'fm  the  heasln  V^^t  Hellenistic  naJuralisn  could  m^t 
grasp  thefflct  that  roar^s  power  todo  evil  in  opposition  to  God, 
the  ^uree  of  the  good,  is  the  greatest  reminder  oj  his  monU 
resiKinsibility.  Joi^rphus  likewise  mentions  fre<iuefitly  a»  n 
chuacteriitic  teaching  of  the  Pharisees  that  man's  free  will 


^  B«  Sin  XV,  Ei-w.  *  Enoch  XCVIIL  *- 

*rX,  ?.  "IVExni  Vn<  liT'itD:  DC,  i*-n. 

•  Quoddaii  imihuUbWi,  ta,  1,  370;  ft  mnfuunnc  tinguiinjm,  zSi  'f  A^i 
Quod  drtdtos  ptnloti  JoftUl,  ii,  I.  tii. 
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licLcrmines  his  acts  wllhoul  any  compul^om  of  deatiny^^ 
Only  wc  muftl  not  ftcccpl  too  easily  the  words  o!  this  Jewish 
hiUoriani  whn  wri>Lc  for  hlifi  Rnmon  masters  ant],  tlK^rcforf. 
represented  the  Jewish  patUcs  aa  sn  mnny  phibsopb'cal  schools 
after  the  Greek  pattero.  The  Pharlsean  doctrine  is  presented 
most  tersely  in  the  Talmudk  inuxim:  "Evtrylliing  is  in  the 
hands  of  Cod  except  the  tear  of  God  "'  Like  the  quotation 
fuim  R,  Akiba  above,  thl^  contains  the  great  truth  that  maa's 
destiny  ts  determined  by  Providcnec,  but  his  eharacter  de- 
pends upon  his  own  free  decision.  This  idea  rectin  frequently 
in  sjcb  Talmudic  sayings  as  tliese:  "The  wicked  arc  in  the 
power  of  their  deares;  the  righteous  have  their  destrca  in 
their  own  power;"  ■  "The  eye,  the  car,  and  the  nostrils  sre 
not  \n  man's  power.  Itut  the  mouth,  the  hunii,  anri  the  feet 
arc-"'  That  is.  the  impressions  wc  reorive  from  the  world 
Without  UA  come  involuntarily,  hut  our  act*,  cur  steps,  and 
our  words  hThe  fmrn  tiur  own  volition. 

6.  A  deeper  insight  into  the  problem  of  free  will  is  offered 
in  two  other  Tuhuudic  ^ayiiigbi  llie  one  h:  *' Whosoever 
desires  to  pollute  himaelf  with  ^in  will  find  nil  the  ^atcs  open 
before  him,  and  whosoever  dcnrcK  to  attain  the  highest  purity 
will  find  aJi  the  fortes  of  goodness  ready  lc»  help  htm,"  *  The 
other  reads :  '*  It  can  be  proved  by  the  Torah,  the  Prophets, 
and  the  other  sacred  writings  that  man  is  led  along  the  road 
which  he  wishes  to  follow."  * 

As  a  matter  of  fact,  no  person  is  absolutely  free,  for  In- 
Qumerable  inSiien^e:s  affect  his  dcdsiooSi  consciously  and 
unct»nsriouftly.  For  this  priisnn  many  thinker*,  Imth  anrient 
and  modem,  consider  freedom  a  delusion  and  hold  to  deter> 

•J»epbu*,j.  W,II,  a,  Mi  AntXnU.i.j,  '  Bcr  ^  b. 

•Oca,  R.LXVa,  r-    Cump,  r.  K.  U  XV. 
'  Tub.  TolsJodi,  vl.  Bubor,  ft, 
•Shib.J04K:  Vona)Bb"f«k;  YvrnXid.  I.  Ajd. 

■Mik,  H  hi  tcf.  10  El  XXI.  i>;  Nun,  XXTL  l>;  Im.  XLVm.  tj\ 
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xninism,  ihc  doctrine  thai  man  acts  nlwaya  under  the  com- 
puUtoa  of  externa]  and  mlertial  forces.  In  oppu&iUon  lo  thia 
theory  is  one  mcontcstdblt'  fact,  out  own  inner  sense  uf  itec- 
dom  which  tells  u?  at  every  step  that  t^ff  have  acted,  aad  at 
cveiy  decision  that  we  have  decided-  Man  can  maintaia  hia 
own  piiwrr  nf  wlf-Hetcrmination  agflinst  all  influences  from 
without  and  within ;  his  will  is  the  dual  arbiter  over  every 
impultsr  and  every  pressur*.  Mtireover,  as  we  pcnetrtitc  tnnre 
deep!)'  into  ihr  working  of  the  mind,  wc  see  that  a  long  scries 
oi  our  own  voluntary  acts  has  occasioned  much  that  wc  con- 
sider CKternal.  that  the  very  pressure  of  the  past  on  our 
thoui^hts,  feelings  and  habits,  which  leaves  so  little  weight  for 
the  deci&ion  of  the  moment,  is  really  only  our  past  will  influ- 
encing our  present  will.  That  is.  the  will  may  determine 
lUt;\(.  but  it  doc^  not  do  so  arbitrarily ;  it»  action  is  alon^  the 
Uii«8  of  its  owu  character.  We  have  the  power  to  receive  the 
influence  of  cither  the  noble  or  the  ignobTe  series  of  impres- 
sions, and  thu£  to  yield  either  to  the  lofty  or  the  low  impuUci 
of  the  siiuL 

In  this  way  the  rabbis  Interpret  various  e3q>rcssions  of  Scnp- 
ture  which  would  ivcm  to  limit  man's  (Eecdom,  a^  wheri;  God 
induces  man  to  gmxl  or  evil  acta,  or  hardens  the  heart  of 
Pharaoh  so  that  he  will  not  let  the  Israelites  go.  until  the 
plagues  had  been  fulfilled  upon  hini  and  !us  people.'  They 
understand  in  svtch  nn  inslJtnce  that  a  mjin's  hi.'art  ha^  a  pre- 
vailing inclination  toward  right  or  wrong,  the  expr^^ssion  cf 
hi*  character,  and  that  God  encouraged  this  inclination  along 
the  evil  course ;  thus  the  freedom  of  the  human  will  was  kept 
mtact. 

7.  Thedoctrineof  man '3  free  will  presents  another  diJTiculty 
from  the  side  of  di\Tne  omniscience.     For  if  God  knowft  in 


J  El  IV.  Ji;  Vn,  3.4nd  fbcwhtrf,  sec  ihc  Jewinh  commenliirin  to  iIph 
pju««ca.    Catap.  ?«>.  lOj  Ai    Num.  R-  XV,  [6<    Sec  Sdwcbtcr,  Asftctt, 
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advance  what  h  to  happen,  then  m&D^s  acts  nre  dctcmuDcd 
by  Ihi*  vicryfijrcknowledgp;  he  is  no  lonRcr  free,  and  his  morftJ 
re* jwn-tUn lily  hccomE-;  an  ullc  flrtum.  In  (-tticr  lo  escape 
ibii  dilemma,  ihc  Mohammedan  theologians  wctc  compelled 
Ui  Umil  dthbr  Oxk  divine  omaisdence  or  bumaa  Irevdum^  and 
mo&T  of  them  resorted  io  ihc  latter  mcthwl.  It  Is  charac- 
teribljc  of  Judaism  that  lU  great  ttdnki^r^.  from  SaadJa  to  Mat- 
Tncrtiiclc^  and  flrrsonidcs,'  darcH  not  allcr  the  docirinrof  man"* 
free  A'ilL  and  moral  responsibility,  but  even  preff^rrcd  to  limit 
the  divine  umniadcnte.  lii^dtii  Crcsoi*  is  tho  only  one  t<i  re- 
strict human  Iri^pfiorn  in  favor  of  the  foreknow  I  e:{|j;(^  cf  God* 
$.  The  insi&lencc  of  Judaism  on  uurt^^Uicted  freedom  of 
will  for  each  individual  cnttrdy  eicludcs  hcrixlitary  mtl  This 
h  shown  in  the  truditionjvt  explanation  of  the  ver»c  of  the 
Decalogue:  ''Viiiting  the  iniciuity  of  the  fatlicnt  u|xin  the 
childrcm  unto  the  Ihini  and  ftmrth  gt^neralion  nf  them  that 
hatoMc/*"  According  10 thcrabbis the words^of  them  that 
hatt^  Mc'*  do  [uot  rvftrr  to  the  falht^rs*  according  to  tlic  plain 
meaning  of  the  prL«yi);cH  bnt  lo  the  children  and  children*? 
childru.  These  arc  to  be  punished  only  when  they  iiatc  God 
and  follow  the  tnl  cxpimpk-  ui  their  fatliers.'  Di^^pitc  ex- 
ample and  heredfiary  dispoT^ilion,  the  desrendiint.t  of  rvij- 
doen  con  lead  a  virtuous  life,  and  tlietr  punj^unent  comes 
only  when  they  fail  lo  rwisi  Ihi?  evil  influences  of  their  pa- 
rental hou^hold  To  ill  u  si  rate  the  Biblical  words,  "Who  can 
briiiK  a  clc:tn  thing  out  of  an  unclean?"*  the  rabbi*  »nglc 
out  Abraham,  the  son  of  Terab^  Hexekiah,  the  son  of  Ahaz, 
and  Jodah,  the  son  of  Manas»ch.'    Man.  being  made  m 

Cuatti.  V,  »i  JUi^tA  I,  ai;  111.  t6;  B.  Ttilmbc.  V;  Gcmmi^l^it  -  IfiliamM. 

*0   Adffnai  tl.  4:    camp,   Blochf    WiUmtfrdOM  Stt  Uitdai   CrmCM; 
Hwaanjk  -.  Cfucu  aid  Sfiuna,  V.  B.  C  C  A,  R.  iqdA 
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God'fi  image,  <itUrm!nes  his  own  character  by  his  own  free 
;  by  his  will  he  am  raise  or  lower  hinvstflf  in  the  scale 

9-  The  fundiuncnUL  character  of  Ihe  doctrine  of  free  will 
tat  Ju<i;iism  i&  shown  by  Mainxonicl^^s,  who  di^vott-s  h  spw.ial 
chapter  of  hia  Code  to  ii.'  and  calls  ii  the  pillar  of  Israel's 
f^lh  und  ziiL>r^[ity.  lainc?  through  il  ulone  man  niLinifests  hb 
j^orl'llke  sovereignty,  For  should  his  freedom  be  limited  hy 
any  kind  of  predentin  at  i  on,  he  would  be  deprived  of  his  moral 
leapinisibility,  which  ciin^tilutes  his  rea^  greatness.  In  cn- 
pvortng  to  reconcile  God's  omnipotence  and  omnwcience 
iritb  aua'n  inedom,  Maimonide»  says  itiat  G^d  wants  niaii  lo 
CTDCt  a  Vin;EEdom  of  morality  without  inti;rfcrcnce  from  abuvf ; 
moreoveff  God's  knowledge  is  different  in  kind  from  that 
of  mani  and  thus  is  not  an  infringement  upon  man's  freedom, 
ha  the  human  type  of  knowledge  would  be.  However, 
Abrahajn  tien  David  of  PosquJercs  blames  Mahnonidc*  for 
pcoposfng  quesliuns  which  he  could  not  answer  salisfiittorily 
In  the  Code,  which  is  intended  for  non^phitosophicat  reader*. 
The  fact  is  \h»i  this  is  only  another  of  the  probltnis  insoluble 
to  human  reasoning;  the  frewJom  of  the  wil3  must  ri^main 
for  an  time  a  postulate  of  moral  responsibility,  and  therefore 
of  reltgiun. 


CHAPTER  XXXVm 


The  MiiANiNG  of  Sin 


t.  Sin  it  ft  religious  conception-  It  docs  not  dgnify  a 
breach  of  law  or  moraUiy,  or  of  popular  cu&tom  and  sacred 
usage,  htil  an  offense  against  God.  provufcinE  His  punishment. 
As  long  as  the  ddty  is  merely  dreaded  as  an  external  power, 
nut  adored  a^  a  morEtt  prjwcr  ruling  life  iiom  within  (or  a 
holy  purpose,  *in.  too,  h  considered  a  purely  formal  ofEcnse, 
The  deity  iJeniandFi  to  be  worshiped  by  certain  iites  and  may 
be  propitiated  by  other  formal  arta.'  For  Judaism,  however, 
sin  is  a  straying  from  the  path  of  God.  an  offense  aguinat  the 
divine  order  of  holiness,  Thus  it  signiljes  an  abuse  ui  the 
freedom  granted  man  as  liis  most  precious  boon.  Therefore 
do  lia^  a  twofold  ihafactcr;  formally  it  i&  an  olTenae  ^ainiit 
the  majesty  of  Ciod,  whose  laws  are  broken ;  cssmlially  it  h 
a  sevcrnn^c  of  the  soul's  inner  reUtJonjt  to  Cod.  an  estrange- 
ment frvim  Ilim. 

J.  Scripture  has  ihn*  differert  lerni^  for  ftin,  wMch  ^o  not 
di£r«r  greatly  in  point  of  language,  but  indicate  three  stage* 
of  thought.  First  b  M  or  hitituik,  which  connotes  any 
straying  from  the  right  path,  whether  caused  by  levity,  care- 
)cMae».  or  design,  and  may  even  include  wrongs  comrnJttcd 
unwittingly,  iJwriiJi'uA,  Seconil  h  fii/cm,  a  rrookrtincM  or 
pervenion  of  the  straight  order  of  the  Uw-  Third  U  ptshc, 
a  witted  act  euumuttcd  presumpluuuJy  in  deiiante  of  God 
and  His  law.      As  a  mattc-r  of  course,  the  conception  of 

>Sv  Moit"^U!ni»  "  r«r  DMkuu  ^  5^  in  tkt  iJd»>Jman  Rtktfont"  In 
Wxih.  VDrdcut-  GocIlKh.  1901. 


1 


I 


am  was  deepened  by  degrees,  as  the  prophets,  psalmist*!  and 
Cnor^Iists  grew  to  think  of  God  as  the  pattern  of  the  highcat 
morftl  perfenifjn,  as.  the  Holy  Uni?  before  whom  an  evil  act  or 
tht>ught  catinot  abide. 

The  rabbis  usually  employed  the  term  abtrah^  that  is,  a 
trjinsgres-sion  of  a.  divine  i:omm:indJnenl,  Iti  conlr^Lst  to 
this  Ihey  used  mit^wah.  a  divine  command,  whieh  denotes 
also  the  whole  range  of  duly,  iududiiig  the  desire  and  inLenlion 
of  the  human  %o\x\.  From  thv-  prilnl  of  view  every  evil  de- 
or  impuUe,  every  thought  and  act  contrary  to  God's 
I  becomes  a  aiQ- 

3.  Sin  arises  from  the  weakness  of  the  flesh,  the  desire  of 
Ihe  heart,  and  accordingly  in  the  &r&t  inst^uce  from  an  error 
of  judgment.  The  Bible  frequently  speaks  nf  sin  as  "'  folly/'  ^ 
A  rabbinical  saying  brings  out  this  same  idea :  "  No  one  sins 

tike  spirit  of  folly  has  entered  into  turn  to  deceive  him/*' 
»TnftiI  imagination  lures  one  to  sin;  the  repetition  of  thr 
forbidden  act  lowers  the  barrier  of  the  commandment,  until 
the  trcsp^iss  is  hardened  into  "callous"  and  "stobborn"  dis- 
regard, and  finally  into  "'reckless  defiance'*  and  ''insolent 
gudlcssDess, "  Such  a  protest  is  ^graphically  expres&ed  by  the 
various  terms  used  in  the  Bible-  Accorcling  to  the  rabbinical 
figure.  **  Bin  appears  at  ^t  as  thin  as  a  spider's  web^  but  grows 
stronger  and  stronger,  until  it  becomes  like  a  wagon-rope  to 
bind  a  man.*'  Or,  "sin  ctmies  at  first  a*  a  passer-by  to  tarry 
lor  X  moment,  then  as  a  visitor  to  stay,  finally  as  the  master 
the  house  to  claim  possession."  Therefore  it  is  incumbent 
ua  to  ''guard"  the  heart,  and  not  "to  go  a?tray  follow- 
•ftcr  OUT  eyes  and  uur  heart."  * 

4.  According  to  the  doctrine  of  Judaism  no  one  is  MnFul 
by  nature.    No  prrfion  siiu  by  an  inner  compulsion-    But 
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as  man  haa  a  nalur*:  of  flc%h,  which  is  sensuous  And  scl&ih, 
ndt  person  is  tncliacd  to  sJo  and  nono  ie  pcrfeclly  Ercc  from 
ft  "Wh(»  ran  uny :  I  have  niEidr  my  hcnrt  d«tn,  T  am  pure 
from  any  ^iii?"  '  This  is  the  voice  of  Ihc  Bible  and  OJ  all 
human  cxiscrirncc;  "For  Ihi^rc  is  not  n  righU-iiuu  man  upnit 
earth,  that  dotth  good,  and  smneth  not."  *  The  cxpres*jon 
ucLurs  rirpi^uludly  in  Jifb;  ^' Shall  mortal  mim  be  just  b<fiur« 
Cod?  Shitll  ft  man  be  pure  bef^^re  bis  M^k«?"'  Even 
Moscji  h  fcprcwnted  in  numerous  passages  as  showing  human 
foibles  an'l  failing^,*  In  fact,  "  the  grra,ter  the  personality, 
the  more  severely  will  God  call  him  ta  nccount  for  the  smailc^t 
trespass,  for  God  d«sjrcs  to  be  'sanctihcd'  by  His  righteous 
ones."*  Thf^  Midrash  lells  us  that  no  one  is  to  be  calM 
holy,  until  death  has  put  an  end  to  hb  struggle  with  the  cver- 
hirking  lemplcr  within,  and  he  lic^s  in  iho  earth  with  the 
victor's  crown  of  pfocc  upon  hi:i  brow/  Whc^  we  rrjid  ihc 
stem  senlecce:  "Hchold,  He  puileth  no  trust  in  His  holy 
ones/'  ^  the  rabbiFs  refL'r  us  to  iLe  pairiaicU?^,  eai^li  of  whom 
had  his  faults.'  Mensiirod  by  ihc  Pattern  of  all  holiness,  no 
human  being  is  free  from  blemish. 

5-  In  conntetion  with  Lht  (kHi  idea,  the  conecptirtn  of 
sin  grew  from  crutie  beginnings  lo  the  higher  meaning  given 
iL  by  Judai»m^  Tlie  ancient  Babylonians  uaed  tlie  same 
ierminolo)>y  as  the  Bible  for  sin  and  sinnjlierin^,  but  their 
view,  like  thM  of  other  Semites,  was  far  more  external-'  If 
one  was  alSirted  with  disease  oT  mi^fortunen  the  inference 
was  tJuit  he  held  neglected  the  ritual  of  some  deity  and  muat 
appease  the  angered  one  with  a  wcrificial  oiTering.  Any  b* 
feguhirily  in  the  cult  was  an  o0i'iise  agaiiisl  the  deity.  This 
became  more  morall/^  with  Ibe  Mgher  God-Idea;   the  god 

iprDv.XX,?.  •EccI.Vn,», 
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rame  the  guardian  of  mor^l  principlffs ;  and  ihe  culainiHca, 
of  the  nation,  wctc  then  scribed  to  the  divine  wratli  on 
inl  of  mora]  lajt^csn  Thf  sajnc  prucess  mjiy  be  observed 
the  view*  of  anricnt  Israel.  Hcrc^  too,  during  Ihc  domi- 
:e  of  the  pridtly  \-iew  the  gravest  ptK&ible  ofiensc  was 
«l^m!&t  tile  cull^  a,  tulpa-tilc?  iu:t  cntuiliiig  ihr.  dcAth  pen- 
!i]ty  —tjrSham.  or  "doom"  of  the  offender  We  shudder  &t 
Uie  Ihuuglil  that  the  Jtast  violation  of  Iht?  luerarchical  rules 
lo?  the  ^Tirh:fLry  or  even  for  the  burning  of  inrrnse  should 
meet  the  pcn.i!ty  <if  death.  Yet  such  b  the  plam  statement  of 
the  Mosaic  law  and  such  was  tlieaclu;il  practke  of  Ihc  people.' 
l*he  more  (he  prLiphetic  conception  of  Ihc  moral  nnttirc  of 
the  DcUy  pcnneated  the  Jewish  religion,  the  more  the  term 
^m  came  to  mean  an  oHense  against  the  holiness  of  Cod,  liie 
Gu^irdian  of  rnorivlity.  Hence  the  great  prophets  upbraided 
the  peo]>le  for  their  morai,  iml  Ihrirceeanonial  failings,  Tliey 
oKatked  scaihingly  tronsgressiuns  of  the  kiws  of  righteousness 
&od  purity,  the  injc  sins  a;5aiTist  God,  because  ihese  ori^nate 
hx  dullnei^a^  of  heart,  unbridJed  passion,  and  overbearing 
pride,  all  5o  hateful  to  Him,  The  onJy  ritual  offenses  cmpha- 
nicd  u  sins  against  God  are  idolatry,  violation  of  the  name 
of  God  and  of  the  Sabballi,  for  the^e  express  the  sanctity  of 
Hfe.'  EscepI  for  lh(^se  jioinls,  ihe  prophets  and  p'^almbts 
bsi&Ied  only  on  ri^tcous  conduct  and  inicgrily  of  soul,  and 
repudiated  i;ntfrdy  the  ritualism  of  Ihc  pricsthotid  and  the 
formalism  of  the  oilt,^  Thi^  view  is  anticipated  by  Samuel, 
ihc  master  of  the  prophetic  schools,  when  he  says : 


K 


•'  Behold,  to  oHiry  is  bttJc!r  thnn  sarriAro, 
And  to  hearken  thaji  i\>c  fat  of  rams. 
For  rebeliioo  1*  as  the  sin  of  witcbcnih, 

And  iiuhbflTnncas  ia  aa  Idolatry  and  icrapWm."  * 
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A3  soon  Bs  we  realirc  that  obedicnte  to  God's  will  m^ans 
right  conduct  and  purily  of  soul,  we  see  m  sin  the  dcsecra' 
lion  of  the  divine  imftgc  in  man,  the.'  viotadon  oi  hb  heavenly 
pFLient  of  nobility. 

6.  Sin,  then,  ia  in  it£  c^eacc  unfaithfulness  (o  God  and  to 
our  own  god-like  nature,  Wc  sec  this  thought  e:tpre£sed  in 
Job:' 

"Kihou  husit  ainncd,  whai  ttocat  ihnu  agflinM  Him? 
And  if  thy  tranSigrc^ioj^f  tic  louluplicil,  wlul  doist  Ibcu  uaLu  Him? 
H  Ihou  br  righU'Ottii*  whni  givisi  ihou  unto  Him? 
Ot  ivhat  rcctivrlh  He  of  Lby  hanrl  p 
Thy  wi4rkrdn<!5S  fonccmdh  «.  man  a^  Thou  an  ; 
And  thy  righicouHLC&a  a  ton  ol  ttvui"  , 

Thus  the  source  of  Mn  h  Ihe  humAn  heart,  the  ori^n  of  $Ji 
am  thinking  ;ind  phniung.  We  kiipw  sin  chieily  as  ccui* 
idouf^eA  of  guile.  MaEi*&  cun&ctence  accuses  him  and  c^m- 
peb  hun  to  eonfcu.  "Against  Thee,  Thee  only,  have  I  tinned."' 
Not  only  Uie  deed  itself ,  but  even  more  the  will  which  cauiied 
it,  is  eondemn4?d  by  ctms^lmcc.  Such  self-oecii^Tion  con- 
stantly proves  anew  that  there  ii  no  place  for  original  an 
through  the  fall  of  Adanr  *"1  could  have  controlled  my  evil 
desircn  if  1  had  but  earnestly  willed  it/^  raid  KiUfi  Da^id,  ac- 
cording to  the  Talmud.' 

7-  Sin  engenders  a  feeling  of  <lisunii>n  with  God  tTtrough 
the  consciousness  of  guilt  which  uccompunic*  it-  It  crccia 
a  **wall  of  separation^'  tKtwet-n  man  and  hia  Maku^,  dcpriv* 
ing  him  of  peace  and  security'  Guilt  cauBca  pain,  which 
overwhelm*  him,  until  he  has  made  otanement  and  obtained 
parduii  before  God,  ThJ£  ts no  imaginary  feeling^cAfnily  ovcr- 
COBtt  ftnd  rapnble  of  being  su;){^rr^^  liy  the  sinner  with  im- 
punity. Instead,  he  must  pay  the  full  penalty  fcr  his  «n. 
Ic-it  it  lr»fi  him  to  the  very  ab>sa  ol  evil,  to  phy^cal  and  moral 
deftlh.    Sin  m  the  individual  becomes  »  sense  of  ftclf-con- 

■  Job  XXXV,  6-t  >PlU.&,  'Suh.  lo?  a,         «tH.LDC,», 
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tt  coDscfousness  of  the  divfnc  anger.  Hence  iKe 
Qvon,  sin,  is  often  fiyiic>nymijus  with  pkiniihnicn t/ 
and  ailtam.  guilt,  oCt«i  3ignifits  the  atonement  for  the  R"ilti 
and  soiiictixntfs  doi>m  and  perdition  a^  a.  consequence  of 
guiU-'  Unduubledly  lids  still  conUins  a  rtmnant  cf  the  old 
Sdnllic  idea  thai  an  iLvvful  divine  visitation  may  come  upon 
an  enliie  household  or  community  because  of  a  crlmmal  or 
narril^ious  net  conunilled,  consciously  nr  UTiconsciciusly,  by 
one  of  its  members.  Such  a  fate  can  be  averted  only  by  an 
aLoning  eacniice,  This  accords  with  llie  rather  ^trLiiigu  Idcl 
that  ihe  Priestly  Code  prescnbes  ci-rlam  guilt  offerings  for 
du  committed  unwittingly,  which  are  called  asfuim.^ 

ft.  But  oven  thcbt  uuiulenlional  aiiia  cilq  be  avoided  by 
the  constant  exerrUc  of  caution,  w  that  their  commUsioo 
impliH  ft  certain  degree  of  guill.  which  demands  a  measure  of 
repentance.  Thus  the  Psalmist  says;  ""Wlio  can  disceni 
crroi^?  Clear  Thou  me  from  hidden  fault*."*  He  thus 
implies  that  we  feel  re^jionsible  In  a  certain  sense  for  all  our 
«tna,  including  ibo^  which  we  rommii  unknowingly.  1'he 
rabbis  dwell  crucially  on  the  id^a  that  we  are  never  altogether 
Iree  from  ainlul  Ihou^hlsH  For  this  reason,  Ihey  tell  un,  the 
two  burnt  ofleringa  were  brought  to  the  altar  each  morning 
and  evening,  to  atone  for  the  dnful  thoughts  of  the  people 
durii^  the  prei^eding  ilay  or  ni^hl,' 

9.  At  any  rale,  Judaism  recognizes  no  sin  which  doc^  not 
aHse  from  the  individual  conscience  or  moral  pcr^nalily. 
The  condemnation  of  a  whole  generation  or  rac^  in  conee- 
qucnce  of  the  sin  of  a  single  individual  h  an  essentially  heathen 
idea,  which  v/x%  overcome  by  Judaiim  in  the  counc  of  lime 
through  the  prnjihrtic  teaching  ol  the  flivinr  jufllict-  unil  man's 
moral  reflponfllbillty.    This  sentiment  was  voiced  by  Mo3e« 


"Cai.r\'.ijT  XV,  ifi;  XDC.  i5i  P>.  XL,  U- 
■CcQ,  XXM,  ro;  Xl-Il,  jt;  B-XXXtV,  w- 
»Lop\rV,  i^r.;  Num,  V.A.  'IVXIXj  14- 
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and  Aaron  afttr  Ihc  rebellion  of  Korah  m  ihe  words:  "0 
Go^i  the  ikid  of  the  ^pitiU  t>l  all  flesh,  shall  one  noan  un. 
and  will  Thou  be  wroth  ivilh  all  ihc*  coogregation?"  '  In 
CQRiJiienliug  upon  this,  thf  Midrash  says:  "A  human  kinjc 
may  make  war  upon  a  whole  province,  because  it  contams 
rebels  who  have  caused  scdltl<in,  and  so  the  innocent  must 
suffer  together  with  the  guiUy  i  but  it  does  not  tiehoove  God, 
the  Ruler  of  the  spirits,  whii  looks  intci  thi^  heiata  of  men,  to 
punish  the  tfuiltlcss  together  with  the  guilty."*  The  Chris- 
tian view  o(  universal  guilt  a.a  a  consequence  of  Adam's  sic, 
the  dogma  of  original  ^,  is  arlually  a  relapRc  from  the 
Jewish  itagc  to  Ihe  heathen  doctrine  from  which  the  Jeviih 
religion  freed  itself. 

iQ.  Accofding  to  the  Biblical  view  mi  contaminates  man, 
BO  that  he  cannot  stand  in  the  presence  of  Qod-  The  holiness 
of  Ilim  who  is  *'of  eyes  to(>pure  ti>  behold  evil"  *  becomes  lo 
thesinnct**adc\^ouringfi.rc-'''  E%^cnlhelofly  prophet  t^iah 
reoUjees  his  own  human  limitations  at  the  sublime  vision  of 
the  God  of  lioUin;ss  entltroned  on  high,  while  the  angelic 
choruses  chant  their  thrice  holy.  Tn  humility  and  contrition 
hecriesout:  ''Woe  is  me.  for  I  am  undone!  Becau^  I  am 
a  man  of  unclean  lips,  and  I  dwell  in  the  midst  of  a  people  of 
unclean  lips;  For  mine  e^-cs  have  seen  the  King,  the  Lord  of 
hosts."  *  The  prophet  must  undergo  atonement  In  order  lo 
be  prepared  for  his  high  prophetic  task,  f.hie  of  the  Seiaphs 
purges  him  of  his  sins  by  touching  his  Ups  with  a  live  coal 
taken  from  the  altat  ol  Gad. 

Undrr  ihv  influence  of  Persian  dnalUni,  rabbinicul  Judmicm 
coiuiden  *in  a  pollution  which  puti  man  under  the  power  of 
unclean  spiriU.*  lu  the  later  Cabbalali  this  Idea  is  elabo- 
rated uniU  the  world  of  sin  U  considered  a  oo^mic  power  of 
impurity,  opposed  to  the  rtulm  of  right,  working  evil  ever 

■  NviD.  XVI,  tt^  *Tftah,  Kar»h,  td.  Iab«r,  i9>  '  HiKik.  1,  ij. 
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since  the  fall  of  Adam.^  Still,  however  close  this  may  come 
to  the  Christkn  dogma,  it  never  becomes  identical  with  it; 
the  recognitioD  is  always  preserved  of  man's  pow^  to  extri- 
cate himself  from  the  reahn  of  impurity  and  to  elevate  himself 
into  the  reahn  of  purity  by  his  own  repentance-  Sin  never 
becomes  a  demoniacal  power  depriving  man  of  his  divine 
dignity  of  self-determination  and  condemning  Him  to  eternal 
damnation.  It  ever  remains  merely  a  going  astray  from  the 
right  path,  a  stumbling  from  which  man  may  rise  again  to 
his  heavenly  height,  exerting  his  own  powers  as  the  son  of 
God. 


CHAPTER  XXXIX 


Repentance  os  the  Retckn  to  Cod 

I.  The  brightest  gem  anumg  the  lectclungs  of  Judaism  U 
ils  dt^ctrine  of  repentance  or,  m  its  own  chariLclemtk  lerTCtt 
the  return  of  the  wayward  stoncr  Co  God,^  M&n»  full  of  rc- 
morae  &i  having  fallen  aw^ay  from  tho  divine  Fountoinhrad 
of  purity,  conviou^  of  deserving  a  scntmec  of  rQndcmnation 
from  the  eternal  Judge,  would  \k  kss  happy  tha-u  tlic  UDrea- 
sorttng  brulo  which  cannot  i^in  at  all.  Reji^on  ri.'Stor(fa  him 
by  the  power  to  rise  from  hi^  shame  and  ^It.  10  return  ti> 
God  b  repeffctaiice*  a&  the  penitont  son  returns  t^>  hh  father* 
Whether  wr  regard  sin  as  cslranK''inrnl  from  Hod  or  as  a 
disturbance  of  the  divine  order,  it  haa  a  detriniental  effect 
oil  htitJi  iMHly  3.n(t  »ul,  and  IcaUa  iiicrvitahly  Xa  di;alh^  Uu 
this  potnr  the  Bible  affords  many  historical  illii-*t ration*  and 
doctrinal  teachings,^  If  man  had  no  way-to  escape  from  do, 
then  he  wi>uJd  b^  the  mo&t  uTilortucuEe  of  creature*,  in  ^Alt 
of  hi*  K<^-'i^*^  nalure.  Therefore  iht  merciful  God  oytcnn  the 
gate  of  repentance  for  the  sinner,  saying  as  through  Hi>  proph* 
eU  of  old:  "I  have  no  pleasure  in  the  death  of  The  wieked« 
but  that  the  wicked  turn  from  his  way  and  live,"  * 

3.  The  arejtt  value  of  the  gift  of  divine  s<ace,  by  whi 
the  smnrr  may  re prnt  and  relnm  tn  God  wilJi  n  new  spirit. 


i» 


(tout  ol   k^fpcolMjKt"  in  J,  y.   R-,   J*n.   ltf&4.  Sthp;hl«,  ^j^r^j.  Ji^-^j^j- 
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fears  in  the  followtng  rabbinical  sayi'rtg :  "  Wisdom  was  asked, 
'Whatshall  be  the  sinner's  punishment  P'  ai^d  ,tn5Wered,  'Evil 
pursues  sinners';^  thtn  Prophecy  was  asked,  and  nnswrrcd, 
*The  soul  that  sinnctii,  il  sbail  <iie " ; '  the  Torah,  or  legal  code, 
wai  consulted,  and  its  aiihwer  was:  'He  shall  bring  d  sin-of- 
fL-ringt  and  the  priest  &hal!  make  atdnemt^nt  for  him,  nnd 
he  fthall  be  forgiven/ '  Finally  Cod  HiroseU  was  asked,  and 
He  answf  led  L  ^  ^Good  and  upright  I&  the  Lord,  therefore 
doth  He  instruct  sinners  in  the  way,'"  *  The  Jewish  iHcn  of 
atonement  by  Uie  sinner's  return  to  God  cJtcludcs  every  kind 
of  media torship-  Neither  the  priesthood  nor  sacrifice  is 
neeessary  to  secure  the  divine  grace;  man  need  only  find 
the  way  to  God  by  his  own  efforts.  "Seek  ye  Me.  and  live/*' 
says  Cod  to  Hb  erring  children. 

J,  Tfstmhah,  which  means  return,  b  an  idea  peculiar  to 
Judaism,  created  by  the  prv^phels  oi  Israel,  nod  arising  di- 
rectly from  the  fdmpic  Jewish  conception  of  sin.  Since  sin  is 
4  deviation  from  the  path  of  salvation,  a  *'  straying  "  into  the 
road  of  perdition  and  death,  the  i!iiing  can  return  with  heart 
and  Bonl,  end  Ins  ways  n^d  thuj'  change  his  entire  being, 
Tlu»  is  not  pnopcdy  e^qjrcwed  by  the  term  repentance*  which 
denotes  only  rt-j^tt  for  the  wrong,  bul  not  the  inner  trans- 
fbnnation.  Nor  i^  Ttihuhixh  to  be  rendered  by  cither  peni- 
tence or  penance.  The  former  intlicute£  a  ^rt  of  bodily 
self -ca^tigat ion,  the  kUlcr  some  other  itind  of  jxTially  under' 
pone  in  order  to  expiate  *in.  Such  external  forms  of  asceti- 
cif^  werr  prescribed  and  practiced  by  many  tribos  and  some 
ol  the  historical  relij^ion?.  The  Jcwi-^h  prophets,  however, 
oppo^  them  Wtterly,  demanding  an  inner  change,  a  trans^ 
inn&tioii  of  duul«  renewing  both  heart  and  spirit. 

1  Prov.  Xin,  91.  »E<«t,  xvin.  *. 

>Uv.  L4;  nr,i*-ji.  •KxXV.s, 
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*'L«t  \hf  wiVLcd  fonoke  hla  way, 
And  thr  mjin  of  imquily  his  fhiMighti: 
An<l  let  Ijkn)  rcLurn  unio  the  Lonln  :m<J  Elc  wUt  have  compouitpii 

him, 
And  tti  wu  Gudj  for  He  will  abuadiiAtly  p;ird(ju." ' 


Judiiism  rcmMf^CTs  stn  merely  moral  Bbrrration ,  not  u  Urr  comi 
lion,  and  believes  in  the  capability  of  the  very  WL>r«t  of  siimcn 
to  improve  hi*  wuys ;  thercfoitc  it  waits  ever  for  his  rq^mprjili 
This  U  (nily  a  return  to  God.  the  restoration  of  the  divi 
IiEui^e  whicli  ha:^  been  disfigureci  and.  corrupted  by  un. 

4.  The  doctrine  of  Tf^httbah.  or  the  return  of  the  si 
lUA  3  tpcciAlly  inetructivc  history,  as  thi»  most  precious  and 
uni^tuc  u>ncq>tion  of  Jutlni*an  ifi  little  undcrUood  or  ap- 
prrmtcdhyChristi-Tnthcoloj^ian*,  Often  without  mtmtiontl 
bi&»,  ihe^  ure  no  under  tl^e  inducnce  of  Uie  I'auUiu^n  dogma 
that  tliey  see  no  redtmplion  for  man  ccrruplwl  by  ^.  except 
by  Ills  belief  In  a  superhuman  act  of  aionemcnt,  Tt  is  ccr- 
Uinly  ^Ij^niJJcanl  thul  the  legal  code,  wiutb  ijsof  priestly  orignii 
docA  not  mention  rq>entance  or  the  sinner^s  return.  It  pre- 
Kribci  varfoux  types  of  sin-affcrings,  speaks  of  reparation  for 
wrung  inllit^ii^d,  «f  pctialiics  for  rrime,  and  of  cunitv'jon  for 
fllna»  but  It  does  not  ataEe  how  the  soul  can  be  pUTge<l  of  sfa, 
fto  that  roan  can  re^in  his  former  &tAte  of  purityn  This  greftt 
gap  h  filled  by  Ihe  prophetic  hooks  and  the  Psalms.  The 
book  of  Deuteronomy  alone,  written  under  prophetk  influ- 
ence, alludcA  to  rcjwntiLnre,  In  conncetion  with  the  time  when 
Israel  would  be  liikcn  caplix-c  from  it*  land  a*  punWimcnt 
fof  it*  violation  of  the  law.  There  we  read:  "Thou  shall 
rtlum  unto  Uw  Lord  thy  (kxi,  .  .  .  with  ali  thy  heart,  and 
all  thy  soul,  then  the  Lord  thy  God  will  turn  Iby  captivity, 
and  have  compasuon  upun  thee."* 

Amoit,  the  prophet  of  sirm  justice,  hiLi  not  yel  reached  tbc 
idea  of  averti£kg  the  divine  wiath  by  tbe  return  of  the  dnner.' 

"!«,LV,7,  'Dmt  IV,  j>;  XXX,  j-j.  'H\m<»IV.ar. 
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Hosea,  the  prophet  o(  (Uviue  merty  und  loving- kindneas,  in 
hb  deep  compasaion  for  the  unfaithful  and  backsliding  people, 
becune  Ehc  preacher  oi  rcpcDtancc  as  ibc  conditicn  for  at- 
Uiuiog  ihi^  divmt'  pardon. 

V"Rctum,  O  Iinul,  uni»  tlw  Ijarti  thy  God; 
Pof  tbou  hut  stumbled  id  Uuoc  miqulty. 

■    Takt  vlfh  y^i  w&nU  (of  rf^penluiic). 
And  fclum  unlo  the  LorJ  , 
Sfly  unTO  Him,  '  Forgive  all  iniqiuly, 
And  acfiCpl  tiiiLt  whith  i&  guvd ; 
So  wiil  «T!  render  for  bullocks  [hp  ofTcrin^  of  our  lipS-' "  > 

Hf     The  appeal  of  Jeremiah  is  &UII  more  vigorpus; 

'^Return,  thou  bactulidlDg  I^ncl.  sju'ih  the  Lord.  .  .  . 
|H   Only  jicknuwkdgF  itiinc  imqiuly^  tli^t  ihon  hasr  Iran^grr^^ec]  j^[jililb1 
^  the  Lord  (hy  God.  ,  .  h 

Bnsk  up  Joi  you  a  fallou  graunj,  ud  »w  not  among  ihofca  ,  ,  ^ 
0  JeruHlcm,  wash  thy  heivrt  ffora  wickcdneu,  ihai   ibmi  nuyMl 

he  uivud : 
Elovf  lung  »ba!l  t.hy  bnlt'fiil  rEioiighls  lodf^  within  thee?  ,  ,  . 
Rclun  yo  aow  every  one  frgm  biB  <nl  way,  and  amend  your  waya 
and  your  doin^.'^ ' 


I 


Ezckiel,  while  emphasizing  Ihe  guilt  oi  the  individual. 
prciich^d  rcpcniance  *iill  more  insislenily.  "Reitim  ye,  and 
turn  youradvcs  from  all  yuur  transgressions;  so  alull  ihcy 
not  he  a  slUTnblin;^-blD^:k  of  iniquiiy  lo  you,  Cflst  away  from 
you  all  your  transfrressions,  wherein  ye  have  trnnsg reused ; 
and  make  you  a  ntw  heart  and  a  new  spirit;  for  why  will 
yc  die,  O  houfif  oi  IsiLid '  For  I  have  no  pk-a^uro  En  Ihc  death 
of  him  thu  dicth.  jaith  the  Lord  God ;  wherefore  turn  your- 
ftclvcft,  and  live."'  The  smae  appeal  recurs  alter  the  exile 
in  the  lasi  prophet*,  Zccharinh  '  and  Malachi.'  The  latrer 
says:  "RetumuntoMc,  and  I  »hal]  return  unto  you/'    Uke- 

»Hoi,  VI,  11  XIV.  at.  <  Jcr,  m,  J*-iji  IV,,(i  i4i  XVIII.  11. 

'  Euk.  XVra,  t-ji,  '  Zech.  I,  J.  » iW.  in.  7. 
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wise  the  penitential  »rmon  written  in  a  linw  of  great  dutmt 
which  is  ascribed  to  the  prophet  Joet,  conuins  the  appeal: 

"Turn  yc  unto  Mc  wilh  ail  your  heart. 
And  with  faahng.  and  vdtU  wtcping,  and  with  limenutlon; 
And  read  >our  bcart.  ftod  oot  your  gajmci^U, 
And  turn  imto  ihc  Lord  yoitr  God  ; 
Fof  He  i»  ^rdciuiis  atid  compossJOEULtr, 
Long-suffcfirip;,  and  abundant  in  mercy. 
And  ri!pcaEttb  Him  of  the  evU.'*  ^ 

This  prophetic  view,  which  demands  C4>n1rition  and  crav-' 
big  for  God  ingteud  of  cxtemal  modes  of  atonement,  w  et- 
pre«&ed  in  the  peniteniial  Psalms  as  well,*  especially  in  Psalm 
LL  The  idea  is  expanded  further  in  the  parabfc  of  the 
prophet  Jonflh ,  which  conveys  the  Icsaon  that  even  a  hctthcn 
nation  like  t!ic  people  of  Nineveh  c^n  avert  the  Impending 
Judgment  0/  God  by  true  rppen lance.'  From  thU  point  of 
view  the  whok  conception  took  on  a  larger  a^pcc^  and  the 
entire  history  of  mankind  was  &een  In  a  new  LiRht^  The 
Jewish  sages  rcoliipd  that  God  punishes  man  only  when  the  1 
expected  change  of  mind  and  heart  fails  to  come,* 

S-  The  Jewi&li  pUn  of  divine  salvation  prcsenla  a  ^trikins 
contrast  to  that  of  the  Church,  for  k  is  built  upon  the  pr^ 
sumption  thai  nil  sinners  can  &nd  their  way  back  to  God  and 
godlinru,  if  they  but  eiime^lly  so  de-'^jrc.  Even  before  God 
created  ihe  vrarld,  He  determined  to  offer  man  the  po»?dbiLity 
of  Teshubah,  90  that,  m  the  mid»l  of  the  oantlnual  struggle 
with  the  allurcmcnrs  of  the  ncn^c^,  the  rc[M.'niant  sinner  can 
evtr  ^angc  heart  and  mind  and  return  to  God*  Without 
«uch  a  possibility  the  world  of  man  could  not  endure;  tbui» 
because  no  m;;n  ran  sT^nd  before  the  divine  tribunal  of  .iten^^l 
justice,  the  paternal  arm  of  a  mcrcifu!  God  i)  extended  LO^^ 

>  Jod  tL  is-ij.  •*«  ^i.  XXXII.  I  f.  "  Joiuh  llt-tV,  j 

■  Tht  H«brc«  tealttithiJt  h  EHbitfitol  In  QTftk  mtanifia.  meuirME  >  chug* 
<n  DunEir 
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rc  the  penileni-  Tliis  suWime  truth  is  conslantly  rdt* 
Crited  in  the  I'almud  and  in  the  liturgy,  especially  of  the 
|wal  Day  of  Atonement.'  Not  otily  does  God's  loog-suffer- 
ing  give  the  sinner  time  lo  lepent ;  His  paternal  tove  urges 
him  to  return,  Thiis  the  Hnggadists  puqjosely  represent 
abnost  ail  the  sinners  mentioned  in  the  Bible  as  modeb  of 
^CfTe  repentantp.  I-'irst  of  all  comes  King  David,  who  is 
oonndcrcd  such  a  pattern  of  rq>cntance.  as  the  author  of  the 
^ty-drst  PsaIhIh  that  he  would  not  h<ive  been  allowed  to  ain 
so  grievously,  if  he  had  not  been  provident iaUy  appointed  as 
the  ahiring  example  of  the  penitent'*  return  to  God,'  Then 
there  is  King  Manas^seh.  the  moal  wicked  among  all  the 
kings  of  Judah  and  Israel,  who  had  ct>mmiiicd  the  most 
abominable  sins  of  idolatrous  worship.  Referring  to  the  story 
told  of  him  in  Clironitles,  it  is  said  thai  God  re-^pomled  lo 
hii  tearful  prayers  and  incessant  supplications  by  opening  a 
rift  under  His  throne  of  mercy  and  receiving  his  petition  for 
pardon.  Thus  all  mankind  might  see  that  none  can  be  so 
wifked  that  ^c  wilt  not  find  Thedtnnr  of  repentanre  open,  if  he 
but  seek  it  sincertly  and  persistently."  Likewise  Adam  ftjld 
(!ain,  Reuben  and  Judah,  Kotah,  Jciroboara,  Ahabn  Jo^ah,  and 
Jechoniah  are  described  in  Talmud,  Midrash,  and  the  apoca- 
lyptic literaiure  as  penitent  sinners  who  obtaijied  at  last  the 
coveted  pardon*  The  optimistic  spirit  of  Judaism  cannol 
tolerate  the  idea  that  mortal  man  is  hopelessly  lost  under  the 
burden  of  his  tuns,  or  that  Ke  need  ever  lose  fi^ilh  in  himself. 
No  one  ran  sink  so  low  that  he  cannot  find  his  way  back  to 
his  heavenly  Father  by  untiring  seli-discipUue.  As  the 
Talmud  ^ays,  nothing  can  fmolly  wiihslajid  the  power  of 

tPn.sih:  tkn.R.lH^i  P.d,R.EllHi  Sinjtcf* /-faj^rft.  aGj  f, 
'Slub.  ^6  ■;   Ab.  Z,  t  b-;  a;  \lii\r   Teh.  P»,  XU  j;  LI,  ty 
■Ter  Sukh,  X.  7Ac:  Siknh.  laj  a,  Pcsl  lOa;  Prnj^vr of  Manasich, 
'Peini,ifl*ft  ifij;Shflb  5riR.b:Cch.R.XLfi;XXIl»i^ia:  XXXVin, 
«;  XLIX,  6;  P.  ILRI,  XXj  XUIl;  Num.  R.  XVIH,  b;  Ab.d.  R  N.  1,  jj; 
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sincere  repentance :  *'It  rc:4ichcsup  hi  tht  veiy  se^t  of  God;" 

*'up&n  it  TMts  (he  welfare  of  live  world."  * 

0,  The  rabbis  follow  up  tlie  Ld«a  £r«t  announced  in  lhe,j 
book  of  Junalk.  lli^I  ilii^  saving  power  of  rcpcnUncc  applidi 
to  the  heathen  world  as  wclL     Thu5  they  show  how  God 
con^Untly  offered  time  and  opporlunily  lo  the  heathens  foc^H 
rcpenUnct!,     For  example^  when  ihe  generaliun  ol  the  fl[XK|,^l 
the  builden  of  the  Tower  of  Bahel,  anii  ihc  people  of  Sodom 
and  Gomonah  were  to  be  punished,  God  waited  to  give  Ihco&^H 
lime  for  repentance  and  improvement  of  Lhcii  ways."    Noah,^H 
Enoch,  and  Abraham  are  reprewnitU  as  monUor«  of  ihdr 
contemporaries,  warning  thejn.  tike  the  prophcti,  to  repeal 
in  lime  k-sl  they  mijft  thdr  <io<.im  '    Thus  the  whoJe  Hel)cn< 
islic  literature  of  propaganda^  cspccinlly  ihc  Sibylline  books, 
ecliocs  the  warning  aJttl  the  hope  tliat  the  heathen  «hoiuld 
repeJit  ai  their  grievous  sins  and  rpturn  to  (Jock  whom  they 
had  d»crted  in  idolatry,  so  that  they  might  escape  the  im* 
pending  doum  of  the  last  ;udgini;nl  day.    According  iti  un« 
^^adlst,*  even  the  Messiah  will  nppear  hnt  as  a  preaehtr 
of  repentance,  admonishing  the  heathen  natioms  to  be  coa* 
vrrteif  tti  the  Inie  CoJ  und  repent  Wore  Him,  test  ihcy  faH 
into  perdition.     Indeed,  it  is  laid  that  even  Pharaoh  and 
the  Egyptiaiw  were  warned  and  given  time  ^or  repcntanc^B 
before  Iheir  fate  overtook  them,  ^" 

7,  AccordinRly.  the  principle  of  repenlanec  h  a  univerui 
human  one,  and  by  no  meant  cxcluMVcly  natiima).  ok  the 
Chriittian  thtolo^ana  rLprtwnt  iL*  The  i^a^es  llm^  desenfie 
Adam  aa  tbe  t)^^  of  the  peniteni  almter,  who  b  graoted  par-^, 

iVomiMa,  b;  Pts.  R,  XLDC.  ^" 

<Mcl(-  Shim  i;  Ool  R-  XXJ,  Oj  XXX,  4:  XXXO,  10;  XXXVtU. 
14;  LXXXIV,  18;  El  R-  XII.  1;  Num.  R.  Xlt,  tj;  B  WUdora  XJ,  >j; 
Xll.  10,  10, 

'Sanh.  J9%.  ^ibytliDQ,  I.  us-igS. 

>C«iiLR,  VII,  5>ref  to  (ht  ouat  ff«^«rJb.  Zoch,  IX.  r. 

■  Wcbcr,  L  c,  >0]  t  ^  BooNflC,  L  <>,  4«0  f, ;  tAtap.  Pcrld  ^  Dauntt. 
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by  God-  The  "^gn"  of  Cain  also  was  to  be  ft  sign  for 
Muners,  assuring  Uicm  Ihvy  niighl  ^11  obLiin  forgivcne^ 
and  salvution,  if  Ihcy  would  but  reluni  lo  Cwoti}  In  fact, 
Uic  prophetic  Appeal  to  bricl  (or  rcpcntacce,  ^'ain  at  the 
untf.  effected  the  regencra-lion  of  tlie  people  duriitg  the 
Kxilc  and  gave  rise  to  Judai^sn  and  its  instiiudons,  In  the 
Kajuc  way,  the  appeal  to  the  heathen  world  by  the  Hellenistic 
propagandu  and  ihe  Easene  preachers  of  repenUnce  did  not 
Induce  tJic  nations  at  once  to  prepare  for  the  coming  of  the 
McE&i^uiic  kingdom,  but  dnitlJy  led  to  the  rise  of  the  Clirlfi- 
tian  religion^  und,  through  et-Ttaln  intermediaries,  of  the 
Mohammedan  as  well, 

j  However,  the  long-eherished  hope  for  a  universal  conver- 
sion of  the  hcalhtn  world,  voiced  In  the  preachments  and  the 
prayers  of  the  *'pbus  ones."  gave  way  lo  a  reaction.  The 
rise  of  aiitinomian  sects  in  Jurlaiiim  occasioned  the  dropping 
of  Ihi^  piouf^  hope,  and  only  certain  individual  conversion? 
were  dwelt  on  a%  sliining  exceptions.'  The  heathen  world 
in  general  was  not  regarded  as  diF4j>03ed  to  Tq)ent.  and  so 
its  ultimate  fate  was  the  doom  of  Gehenna.  Eiqierienrc 
ftccmed  to  confirm  the  stern  view,  which  rabbinical  interpre- 
tftliim  could  fmd  in  Sctiplure  also,  thai  "Even  at  thy  very 
gate  of  the  nether  world  wicked  men  shall  not  return."* 
The  growing  \Tolence  of  the  oppressors  and  the  increaEing 
number  of  the  malignet,')  of  Judai'im  darkened  the  hope  for 
a  universal  conversion  of  humanity  to  the  pui^  faith  of 
braci  and  lis  law  of  righteousness.  On  the  contrary^  a 
certain  satiffaclion  wa^  felt  by  Ihj.-  Jew  in  the  thought  Ihai 
these  enemies  of  Judaism  should  not  be  allowed  to  repent  and 
obtain  salvation  in  the  hereafter.' 

8,  The  idea  of  repentance  wjis  applied  all  the  more  in- 
tensely In  Jewish  life,  and  u  »till  more  prominent  place  wai 

^  Ofn,  E,  XXit.  J7 ;  tump,  Stdi,  to?  th  <  M«k,  Vithrg  t. 
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acrardod  it  in  Jewish  litcraturt'  The  rabbis  have  number- 
its»  sayings '  in  the  Talmud  imd  also  in  the  IfagKstdJc  anj^ 
ethical  wriliDga  concefning  the  power  and  va.]m;  of  rci>cnt* 
&nce.  It  passages  such  as  these  we  see  how  profmindly 
Judaism  dealt  with  the  failings  and  shortcomings  of  nun. 
TJie  tenn  aja  ieshubah.  dj  repcntajice,  impliea  no  mer*;  ex- 
ternal act  of  penitence,  as  Chn»tia;i  thcoloj^iflJis  often  asaorL 
On  the  contrary,  tJie  chief  stress  is  always  laid  on  the  feci! 
of  remorse  nnd  on  tht  chntige  of  hearl  which  contrition  a 
sclf-accu^ticn  bring.  Vet  even  ihe*c  would  not  he  suffid 
to  ca^l  off  the  oppressive  consciousTiess  of  guilty  imle$s  tivs 
conlrile  hearl  wort-  rt^asb-ured  by  fiotl  thai  He  forgives  lh« 
penitent  son  of  man  with  paternal  grace  and  love.  lo  other 
wordSf  reiigiiiiL  demands  a  speciiil  means  of  atonement,  that  i 
tO-one-mfnt  with  God,  to  restore  the  broken  relation  of  m 
to  his  MiLkrr.  The  true  spiritual  power  of  Judaism  appears 
in  tiu&,  thui  it  gradually  Uhcralea  the  kernel  uf  liiv  atunenieal 
idcfl  from  its  priestly  *hcll-  The  Jew  realf/Cfi,  as  docs  the 
^idhercnt  of  no  other  religion^  that  even  in  cin  he  is  a  chi 
of  God  anU  ctrlain  of  His  |3ulertifll  luvr.  This  is  brougbl 
home  especially  on  the  Day  of  Atonement.  wMch  wiU  be 
treated  in  a  lata  chapter 

9-  At  all  events,  the  btotling  out  of  man't^  «fn3  wifh  th 
punishment  rcmtuns  ever  an  ttct  of  grace  by  God.^  In  co 
pauion  for  man's  Irailty  He  ha»  ordained  repcntancr 
the  means  of  Ovation,  and  promised  pardon  to  thepenitenL 
Thla  truth  h  brought  out  in  the  liturgy  for  the  Day  of  Aume- 
mcnt,  as  well  as  in  the  Apocalyptic  Prayer  oE  Maiia&Mfh. 
At  the  fuime  time,  Judaiun  n\Fnrtij4  thr  prttm  of  vidory 
him  who  hiu  wrestled  with  iin  and  conquered  it  by  hh  o 
will    Thuji  the  rabbia  boldly  antteit:    "Thoae  who  ha 

■  Sir  Munionlilri^  BAli>ni»  aadotluin  on  TaktAttk;  camp.  J.  E^  art. 
pentun-  Tnb»XI)l,«;  XIV,«;  I'htio  IT,  4J5. 
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simied  and  repented  tank  higher  in  the  world  to  come  than 
the  righteous  who  have  never  sinned,"  which  is  paralleled 
in  the  New  Testament :  "There  is  more  joy  in  heaven  over 
one  sinner  who  repenteth  than  over  ninety  and  nine  righteous 
persons,  who  need  no  repentance/'  ^  No  intermediary  power 
from  without  secures  the  divine  grace  and  pardon  for  the 
repentant  sinner,  but  his  own  inner  transformation  alone. 

'  Sanh.  gg  a^  Luke  XV,  7.    The  third  Go^  more   than   the  othen 
prcwTved  the  oiiginal  Jewish  ckictiiDes  tA  the  Church. 


CHAPTER  XL 


Man,  the  Child  or  God 

t.  The  belief  thai  CofI  hears  ouf  prayers  anH  pardonit  o\jr 
ains  resU  upon  the  A^umption  of  a  tcutud  tektion  between 
man  juid  God.  This  beiief  is  insn&rtpU)jlc  of  jjronf,  but  r»t3 
entirely  upon  our  relipious  feelingg,  and  is  rtxited  purely  in 
cur  cjnotional  life.  Wc  apply  U>  the  relation  between  man 
tad  Gad  the  fineat  feelings  known  in  human  life,  the  de- 
votion and  love  of  parents  for  their  children  and  the  affection 
and  trust  the  child  enlertains  fur  its  ]>arenU,  Thus  we  are  led 
to  the  conviction  Ihiil  c-arth-lK>m  nutn  ha^  a  Helper  enlhron^ 
In  the  heavens  above,  who  hearkens  when  he  implore:!  Him 
for  aid>  In  his  innermost  heart  man  feeU  (hat  he  has  a  special 
claim  on  the  divine  proleclion.  In  the  words  of  Job,"  he  knows 
thftt  hiK  RctTcemer  Uveth.  He  need  not  perish  m  mi^cry^ 
Unlike  the  brutt  cteaiton  and  the  hosts  ol  stars,  y/hkh  know 
notiiinfiE  of  their  Maker,  man  feels  akin  to  the  Cod  who  Uvea 
within  him;  be  h  His  image,  lib  child.  He  cannot  be  d^ 
privcd  of  Hi*  paternal  love  and  favor.  This  truly  human 
emotion  i»  nowhere  exprcwed  *o  clearly  as  in  Judaism.  "Ye 
ftTC  the  children  of  llie  Lord  your  God."  *  "Have  we  not  all 
OTte  Father?  Hath  not  one  God  created  us?"*  "Like  as 
a  father  hath  compassion  od  bb  children,  so  hath  the  Lord 
Compa!i>hbii  u\}vn   them  that  fear  HJiUh"* 

1,  Siill,  IhiK  simple  U\vm  of  man'n  fdial  reUtlon  In  God  and 
God^s  patcmal  love  for  man  did  not  begm  in  its  beautiful  fiiul 
form.    For  a  long  time  the  Jew  seema  to  have  avuldeil  the 

^  Jnh  XEX,  «5      Thr  ITttirrw  {f ivJ  lii^ficA  binimjin  u  vrfll  t*  nvtnrmrTud 
iVtOffn.  iflDii^trm  blooil-KUUDIiBhi|>,     in  Job  »  tDTin^  vintlk.ATAi 
•  Drut.  XIV,  I.  <  U^.  II.  ta.  *  ?h  till,  xy 
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Icrra*' Father^'  for  God,  brtauscil  was  use<i  by  the  heathen  for 
icir  deilie^  as  physical  progenitots*  and  did  not  refer  to  the 
i\    reldlion    between    the    Doity    and    mankind.    Thus 
upers  of  wooUcn  id^jls  would,  according  lo  Scripture, 
"say  to  a  stock,  Thou  art  my  father." '    Hi>sen  was  the  fint 
to  call  the  people  of  IsraH  "children  of  Ihc  living  God,"'  if 
Ibey  would  but  iniprot'e  their  way^  and  enter  into  right  re- 
latiooA  with  Him.     Jeremi;ih  ^il^i  hqte?  fnr  ihc  lime  wkva 
breel  would  invoke  the  Lord,  saying.  "Thou  art  my  Father/' 
id  in  return  GuU  wuuld  prove  a  true  father  lo  him.'     How' 
''fiver,  Scripture  calls  Cod  a  Father  only  in  referring  lo  the 
p0(^}lc  AS  a  nholc>    The  "pious  ones"  established  a  closei 
relation  between  God  and  the  indivitluaJ  by  means  of  prayer, 
ic  that  through  them  the  epithets,  "Father."  "Our  Father," 
and  "Our  Father  in  he^ven'^  came  into  general  uise.     Hence, 
Ihe   lilurgy   frequently  uses  the   invocalioni   **()ur  Father, 
King!"    We  owe  to  Rabbi  Akiba  the  sifinificanl  saying. 
bt  oppo^LioEi  (^  the  PaulLDian  dogma*  "Blessed  ore  ye^  0 
Israelites  [    Before  whom  do  you  purify  youi^elve*  [from  your 
0?    And  who  is  it  that  purities  you?    Your  Faihcr  la 
henvcn."  '     Previously   Rabbi   Elieaer   lien   HyrcLinoi?  dwelt 
oin  the  moral  degeneration  of  hi*  age<  which  betokened  the 
end  of  lime,  and  exclaimed;  "In  whom.  then,  shall  we  (iud 
Ifiupport?    In  our  Father  who  is  in  hcavenn"  •    The  ap- 
ilivc  "Father  in  heaven"  was  the  stereotyped  term  used 
'pious  ones"  during  the  century  preceding  and  the 
one  following  the  rise  of  Christianity^  as  a  glance  &t  the 
KUtcrature  of  the  period  iudicalcs-' 

^m     3-   It  U  instruclive  lo  follow  the  history  of  Lhi^  term.     In 
HScriptui^  God  is  represented  as  speaking  to  David,  *'  I  will  be 

H     >  Jer.  n.  IT.  >  Hona  II.  i.  >  S«  Jvr,  ID.  4- 

^     *Jer.  XXX!,  fl;  Hcut.  XXXH.  7i  Im.  LXIII.  1*;  LXIV.  7;  Bid.  1.41 

lOlKID.XXtX.lO, 

■Yomt  VJII,  u  "SoUEX,  IS- 

'SniuHi  iJHtaMTiipb,  uid  LiieuL  A&hu  in  J-  E. 
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tohimforablh^r,  ondbe  thai)  beta  Me  fcr  aiioa,"'or 
shaTl  caW  unto  M«:  Thou  uri  my  Falh^r,  -  ,  M  aUa  vlll 
appoini  him  lirs;-borQ,"'  So  in  the  ftpoayphal  wri 
God  fpcaJu  both  to  Israel  and  to  individual  saints:  "1 
be  to  them  a  Kjithcr,  and  ihcy  shall  he  My  chDdrcn."  '  Else- 
where it  is  laid  of  the  righteous,  *'He  calls  God  his  Father," 
and  "he  shEiU  he  nmntecl  among  the  son^  uf  God."*  We 
fead  cooct'rnirig  iho  Mr^ah :  '*  Whon  all  wrongdoing  will  be 
removed  from  the  midst  of  the  [>eoplet  he  ^halt  Lnow  thiit 
all  are  sons  of  God/*  *  Obviously  only  nghtoouaness  or  per- 
sonal merit  entitles  a  man  to  be  called  a  son  of  God.  In 
fact,  wc  arc  expressly  told  of  Onias.  the  great  EMenc  ojtinl, 
tbftt  hiA  intimate  relation  with  God  emboldened  him  to  c 
vcr*c  wtlh  the  Master  of  the  Universe  as  a  son  would  ^iicak 
with  Ills  falhcT,'  According  to  the  Mishriah  the  older  gcntr 
ation  of  "pbus  ones"  used  to  spend  "an  hour  In  ailcm  de- 
votion bi'forL'  ofTering  th^r  daily  prayiT,  in  onJer  Xo  cuucen- 
Iratc  hear!  and  soul  upon  ihdr  communinn  with  thefr  Father 
in  heaven-*' '  Thus  it  is  said  of  congregaticmal  prayer  that 
IhrouRh  if  Israel  lifts  his  eyes  to  his  Father  in  heaven,"' 
In  this  way  prayer  toolt  the  place  of  the  altar,  of  which 
Johaniin  ben  Zakkai  said  that  it  established  pe^ice  betW' 
Ifirael  and  hi»  Father  in  heaven.'  Afterwards  the  que»' 
waa  discu^ted  by  Rabbi  Meir  and  Rubbi  Jehuda  whether  even 
sindaden  Israel  had  a  right  to  be  tailed  "children  of  God.'* 
Rabbi  Mcir  pointed  in  Ho>en  a±  proof  that  the  backsliders  aIm 
rcmatn  "children  of  the  living  God.'* '° 

4.  In  the  Hellenistic  literature,  with  its  domlBatlng  IdflA 
of  universal  monothd«m,  God  li  frequently  Involcfd  Of  Spotel 
of  OS  the  Father  of  nrankiud.    The  implication  is  that  each 


»  U  S4HL  VII,  14-  » 1^  UOCX IX.  «?-»B.  '  Juhilm  T,  14, 

*  Wkdoo  tl.  i4;  V,  5.  •  Pidvh  oF  Solomon  3CVU,  t7. 

» TaiiL  Ul,t.  ' B«.  V,  t.  *  Midr.  Tfb  K  CXXI,  u 
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who  invokes  God  as  Fatlier  onter^  into  filial  relation 
with  liim.  Thus  what  was  tir^t  applied  lo  Israel  in  piir- 
licular  WcL5  now  broadened  to  include  mankind  in  gencfnJ, 
and  conacquenlly  all  men  were  considered  "children  of  the 
living  God."  The  words  oi  God  to  Pharaoh,  spealcing  of 
Unffl  a&  His  ''^ist-bom  son." '  were  token  as  proof  thai  oil 
fnc  nations  of  the  earth  are  sons  of  God  and  He  the  universal 
Falher.  liiAc]  h  Uit  fmst'bom  among  tht-  sons  of  God.  be- 
CMisc  his  pnirinrchs,  prophets^  and  psalmisti^  first  reco^nijicii 
Itim  as  the  universal  Father  and  Ruler,  From  this  point  of 
view  Jud^sra  dcthiicd  love  (or  fellow  men  and  regiard  for  the 
dignity  of  humnnily  lo  be  fundamental  principles  of  ethics. 
"Aa  God  is  kind  and  merciful  toward  His  creation,  be  thou 
also  kind  and  mL-rciiul  toward  all  fellow-creatures/'  is  the  oft- 
repeated  teaching  of  the  rabbJE.'  LikcwisCf  *' Whoever  takes 
pity  on  his  Eel  low -beings,  on  him  G^z^d  in  heaven  will  oho  take 
pity."'  Love  uf  humtinily  has  so  permeated  the  nnture  of 
the  Jew  that  the  rabLi*  assert:  '*IIe  wht>  has  pity  on  his  fel- 
luw-men  has  the  blood  of  Abraham  jn  his  veins/''  This 
bold  remark  ca^ts  light  upon  the  strange  dictum:  *"Ye 
Uryjjlitub  arc  called  by  the  name  of  man*  but  the  heatben  art 
not/' '  The  Jcwi?;h  teachers  were  so  deeply  impressed  with 
man'^  inhumanity  to  man,  so  common  among  the  heathen 
nations,  and  the  immorality  of  the  lives  by  which  these  dese- 
crated God*i  image,  that  they  insisted  that  the  laws  of  hu- 
tnanily  alone  make  for  divine  dignity  in  man. 

$.  Rabbi  AkJba  pn.ibalily  referred  lo  Ihe  Paulinian  dogma 
that  JehuSt  the  crucified  Messiah,  is  the  only  son  of  Cod,  in 
his  welbknowD  saying:  "Beloved  is  man,  for  he  is  created 
in  Cfod's  im;^e,  and  it  was  a  special  token  of  love  that  he  t^e- 
CMToc  conscious  of  it.  Beloved  is  Israel,  for  they  are  called 
the  chUdren  of  God,  and  it  wu^  a  special  token  of  love  th^it  they 
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'  Sifn  UoiL  4^, 
■VctuOlA. 


*SfreI>eiii-o6, 


«6o 


JEWISH  THEOLOGY 


I 


became  ccnidou»  oi  iu"  ^  Here  ht  claims  the  glory  of  being 
a  ^n  nf  C'A  for  brad,  but  not  fur  all  fneD.  Stfll,  as  »)<iO[i  as 
the  likentsi  of  man  to  God  \a  t^kcn  In  a  spiHtual  sense.  tbcQ 
it  is  implied  that  all  mea  have  Ihe  same  capai:ily  for  being  ii 
9on  of  God  which  is  claimed  for  Israel,  This  is  unquestion- 
ably the  view  of  Judaism  when  it  considers  the  Torah  as  en- 
LrustiHl  to  Isniei  la  britig  light  mid  blessing  li^  all  the  lamilia 
of  mco-  Rabbi  Mdr,  the  disdpJe  of  Rabbi  Aldba.  said; 
"The  Saiptural  words,  "The  statutes  and  ordiatutces  which 
mitn  shall  do  and  Wve  Ihert^by,'  and  similar  exprt^ons  indi- 
catc  that  ihc  final  aim  of  Judaism  is  not  attAined  by  the 
Aaronide,  nor  the  Levitc,  nor  even  the  Israelite,  hut  by  man- 
kind-"' Stich  n  saving  expresses  dearly  and  emphatically 
that  Cod'&  fatherly  love  extends  to  all  men  as  iU*  childrcn. 
6.  According;  to  the  reti^iius  consciousnt^ss  of  modern  Israel 
man  i^  made  in  Cod'±  ima);e,  and  is  thus  a  diild  of  God.  Con- 
sequently Jew  ^ad  non-Jfw.  saint  and  sinner  have  the  same 
Hnim  npnn  God's  paternal  fove  and  merry.  There  is  nn 
dihtinction  hi  favor  of  Israel  except  M  he  livcii  a  higher  and 
mori?  gtwl  like  life.  Kvtrt  those  who  htivr  ftdlcn  away  /ro;n 
God  and  have  committt-d  crime  and  sin  remain  God's  children. 
If  they  send  up  their  penitent  cry  to  the  throne  of  God, 
"Pardon  us,  O  Father,  for  wo  have  sinned  [  Forgive  us,  O 
King,  for  we  have  done  evil  1 " ;  thdr  prayer  is  heard  by  the 
heavenly  Father  c^iactly  like  that  of  the  pious  son  of  Israel. 

^  Abotb  IT],  ii,  qaotei  ftbove,  ChMp.  XX^tV.  pw^  6, 
*  5if«  AlUift  ij,  p.  S«. 


CHAPTER   XLI 

?»AYEft   AND   SaCRIFICB 

I.  The  gap  betwfen  man  and  the  suhUm**  Master  iF  the 
unKTrec  h  vast,  bul  not  absolute.  Tlic  thought*  of  God  ore 
high  above  our  thoughts,  and  the  ways  of  God  above  our 
w&ys,  baffling  our  reason  when  we  endeavor  lo  solve  the 
vex;ilious  j^rohlems  of  d&^finy,  or  merit  and  demerit,  oi  rcC- 
ribuUon  and  atuntmeiit.  Vel  religion  offers  a  wondroui?! 
medium  lo  bring  (he  heart  of  man  into  close  communioin  with 
Him  who  is  enthroned  above  the  heavens,  one  thai  overleaps 
ail  distaucc^,  removt-s  all  barriers,  and  blends  atl  dissonances 
Into  one  great  harmony,  and  thai  is  —  Prayer.  As  (he  child 
mu&t  relieve  itself  of  its  troubles  aud  isorrowB  upon  the  bosom 
of  iu  mother  or  father  in  order  lo  l^irn  its  pain  into  gladneaa, 
Ki  tncn  at  all  times  seek  to  approach  the  Deity,  conQding  to 
lilm  all  their  tears  and  longings  in  order  to  obtairi  peace  of 
hccirl-  Prayer,  communion  between  ihe  human  soul  and 
the  Creator,  is  the  glorious  priv-ilege  enjoyed  by  man  alone 
among  all  creatures,  as  he  alone  is  Ihi:  child  o(  (.U»d,  It 
voices  the  longing  of  the  human  heart  for  its  Father  in  hcaven. 
As  the  Pscilnvisl  ba«  it,  '*  My  soul  thii^teth  for  God,  for  the 
living  God   ■ ' 

3.  However,  both  language,  the  means  of  intercourse  be- 
tween man  and  man,  and  pcttyer,  the  meuns  of  intercourse 
between  man  and  God,  show  traces  of  a  slow  development 
lolling  for  thousands  of  years,  uiitU  Che  loftiest  thdugbu  and 
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subtimcst  emotions  could  be  eiprcssed.  The  r«J  cfBcicy  d 
prayer  could  not  be  truly  appr^au-<l,  uniil  the  prophetic 
spirit  triumphcf!  over  the  priestly  clement  in  JucUbiii.  la. 
the  histcry  of  speech  the  lojiguage  of  signs  precoded  thai  of 
uwnd&,  and  imnge^  gradunlly  ripened  into  abstract  ihoiighc^^. 
Similarly,  primitive  man  approaches  his  Cod  with  ma.ny  kinds 
of  ^ts  and  sacrifida!  riles  to  expres'>  his  sentiments.  He  acts 
out  or  depicts  what  he  eipccts  from  the  Ddty,  whether  rain, 
fertility  of  the  soil»  or  the  externunatioa  of  hia  lo*&.  He 
sharts  with  his  Go^l  hi&  lomi  and  dnnk,  lo  obtain  His  friend- 
ship and  protection  in  lime  of  trouble,  and  sacrihcca  tlic  dear- 
est of  his  possesions  to  ajasuage  His  wrath  or  obtain  His  favor 

3-  In  the  lowest  stage  of  culture  man  needed  no  mcdJati 
in  his  JiiKfrcouTie  with  the  Deity,  who  appeared  to  him  in  the 
phenomena  oi  nature  as  well  iis  in  thtr  felishn  totem,  and  the 
1flc&  But  aoon  he  rose  to  a.  higher  9Uge  of  thought,  and  the 
Doity  withdrew  before  hijn  to  the  celcfitial  heights.  fJlinij  him 
with  awe  iinit  fnnr ;  ihcxi  row  a  class  of  men  who  cl^iimcd  the 
privilege  to  approach  the  Deity  md  influence  Him  by  certain 
tierrct  praclitfs.  Henceforth  these  acted  a^  mediators  be- 
tween the  maw  of  the  people  and  the  Deity.  Tn  the  first 
pljjice,  these  wer?  the  magicians,  medidn^men,  and  simikr 
persona,  who  were  credited  with  the  power  to  eonjure  up  the 
hidden  force*  of  naturen  cooadered  cither  divine  or  demoniac. 
After  these  arose  the  priests,  distinguished  from  the  people 
by  ftpedul  dre»  and  diet,  who  established  in  the  variouh  tribet 
tcmpld,  alliir^f  and  cults,  under  their  own  cctitrol.  Then 
there  were  tJie  saints,  pious  penitunLi  or  Na-cariteH,  whn  led 
an  ajicetic  life  secluded  from  the  masses,  hoping  thus  to  otn 
l«n  higher  powers  over  the  will  of  the  Deity-  All  theM  en- 
tertained more  or  less  clearly  the  notfon  that  they  atood  In 
clyscT  relation  to  the  Deity  than  the  common  people,  whom 
they  then  excluded  from  the  saoctuanr  and  dl  vx\:^  to  the 
Ddty- 


The  Mosaic  cult»  in  the  so-calle<i  Priestly  Code,  was  founded 
upon  i-his  ^tagc  uf  religious  IJfc,  foniung  n  hierarchical  in- 
sUlution  lite  those  of  other  uicicnt  nations.  It  differed 
Irom  them,  however,  m  one  e^entiiil  poinL  The  prime  ele- 
ment in  the  cult  of  other  nations  was  magic,  consisting  of 
orju:le,  incantation  itnd  divinatioii,  but  this  vfOA  entirely  con- 
Irury  to  the  primiplcs  of  the  Jcwbh  ftiith.  On  the  other 
hand,  aJl  the  rites  and  ceremonies  handed  down  from  remote 
antiquity  were  placed  ia  the  service  ut  larael^^  huiy  Gad.  in 
nrdcr  to  train  His  people  into  the  highest  ynoral  purity, 
The  patriarchs  arid  prophets,  who  arc  depicted  in  Scripture 
jts  approaching  God  in  prayer  and  hearing  His  voice  iu  rcplyj 
come  under  the  category  of  saints  or  elect  ones,  above  the 
mass  i>i  the  people. 

4.  Foreign  as  the  enlirc  Idea  of  sacrifice  is  to  our  mo'^e  of 
rcLigiouB  thought,  to  antiquity  it  appeared  as  the  only  means 
of  intercour^  with  the  Deity,  "Id  every  place  oHerings  are 
prri^nted  unto  My  name,  even  pure  obktJons,"  '  says  the 
prophet  Malachi  in  the  name  of  Israel'^  God-  Even  from  a 
higher  pobt  of  view  the  underlying  icJca  seems  to  be  of  a 
ilmplc  offering  laid  upon  the  altar.  Such  were  the  roeaU 
uflering  {jnin/ia)]  ^  the  burnt  offering  iolah),  wliich  send^  its 
pfllaj  of  smoke  up  toward  heaven,  s^inholizinj^  the  idea  of 
«clf -sacrifice ;  while  the  various  siri-ofi'erings  (haUath  gr 
ask/im)  expressed  Ihc  desire  lo  propitiate  an  ofTended  Deity. 
However,  since  the  sacrificial  cull  was  alwa^'s  dominated  by 
the  pricsthixxi  in  Israel  ais  well  a&  other  natiuns^  Uie  lawgiver 
mode  no  essential  changes  in  the  trridiUonal  practice  and 
terminology.  Thus  it  was  left  to  the  consciousness  of  the 
people  to  liiid  a  deeper  apirituftl  wettniog  in  the  sacrliicea 

'  M*!   I.  It. 

*  With  LE>  Dtfitiirjjb,  [he  Ititmeof  uKca>tF  JiBiii);  JA  ^'pyrunbdoj*' form,  ffourkUy 
UumJuEcU  "mtmatiJi^."  or  "meni'irEBl  purt,"    Ltv.  It.  g,  16,    Fw  uu;ri5c< 
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in&tnd  of  stating  ont  *!irfc((y.  The  want  was  supiiHed  only 
by  iJie  later  H&g^iidi&U  who  tri^  lo  creatr  a  symbolism  of  tJic 
sacriljcial  cull.  The  laying  on  of  hand&  by  the  mdividuiil  who 
brought  the  ofTenng,  j^ecms  to  have  been  a  gcrminc  symbolic 
expression  of  ^clf'surrcnder^  In  the  case  of  ^-offtriiigft  Ui« 
Mosaic  cult  udded  a  tu'ghcr  meaning  by  ordering  &  prccrdinfc 
conf(ssjon  of  sin_  Here,  ind«d.  the  individual  entered  iniQ 
personal  communion  with  GoJ  Ihroti^h  hi^  prayer  tat  pardon, 
even  though  the  priest  performed  the  act  of  ccfptation  for 
hJm. 

S-  The  great  prophets  of  Israel  alone  Tecotcnized  that 
the  entire  sacrilicml  system  was  out  of  harmony  with  the 
Uuc  spirit  of  Judd&m  and  led  to  all  sort&  of  abuics,  above 
nil  lo  a  mbconceplion  of  the  worship  of  God>  which  reqtiim 
the  uplifting  of  the  hearty  In  impassioned  language,  there- 
fore. Lhey  hurled  words  of  BCatUng  denunciatJOD  against  iho 
practice  and  prinriple  nf  ritualism  1  "I  hate,  1  despise  yngr 
feasts,  and  I  will  t^lce  no  delight  in  your  solemn  assen^bfici- 

Yea,  tliough  ye  ufltr  Me  bunil-offcriugft  and  your  meal- 
offerings.  I  will  not  accept  them;  Neither  will  I  regard  the 
ptftG6-offering9  of  your  fat  bea^U. 

Tftke  thou  nway  from  Me  the  noiac  of  thy  Ufngs;  And  let 
Me  not  hear  the  melody  of  thy  pwJteriest. 

But  let  ju^ptice  wcU  up  as  watcnt,  ojid  righteousness  as  a 
mighly  jtlream/'  * 

Thu»  ipeaka  Amos  In  the  cajne  of  the  Lord-    And  Hcaea:' 

•Tor  I  desire  mercy,  and  not  sacriicc,  and  the  knowledgo 
<*f  God  rather  thnii  buml-offcHng^i.*' ' 

Ifiaiah  flpokc  in  a  similar  vein : 

"To  iriiat  purpoM!  h  thv  multitude?  nf  your  sicriht^es  unto 
M9?  a^th  the  Lpord;  I  am  full  of  the  bumt-o9eringi  of 
lUns,  Djid  the  fat  of  lc*i  beaata;  and  f  delight  not  in  the 
Uood  of  bullocks,  or  of  lambs*  or  of  hc-goats.  .  .  . 


Emg  me  no  more  vain  oblations;  il  is  an  offering  of 
Abomination  unto  Mc;  new  moan  and  sabbath,  the  holding 
of  coiDvoca.Lions  —  I  ca^tmot  endure  iniquity  dong  with  Lhe 
solemn  assembly.  .  .  . 

And  when  ye  spread  forth  your  hands.  I  will  hide  Mine  eyea 
from  you}  y«a,  whtoi  ye  nutke  maay pray er*,  I  will  aol  hcftt; 
your  hands  are  full  of  blood. 

Wa*h  you.  make  you  clean,  put  Jiway  the  evil  of  yonrdwgl 
From  before  Mine  eyes,  cease  lo  do  evil;  \v.iitti  to  do  Well; 
*cek  justice,  relieve  the  oppressed,  judge  the  fatherlcja,  plead 
for  the  widow." ' 

Most  striking  of  all  are  the  words  of  Jeremiah,  spoken  in 
the  name  of  the  Lord  of  hosts,  the  Cod  of  Isricl :  "Add  your 
burnt -offerings  unto  your  sacrifices,  nnd  cot  ye  fle*.h»  For 
I  spoke  not  unto  your  fathere,  nor  eommandrd  them  in  the 
day  that  I  brought  Ihem  out  of  the  knd  of  Kgypt,  concern- 
ing bumt-offcrings  iind  sacrifices,  but  this  thing  I  conunanded 
them,  saying;  'Hearken  unto  My  vofce^  find  I  will  be  your 
God,  and  ye  sb&U  be  My  people;  and  walk  ye  in  all  the  way 
thai  r  fonunand  you,  that  it  may  he  well  with  you/"' 

ft.  However,  the  mere  rejection  of  the  sacrifidal  cult  was 
quite  negative,  and  did  not  satisfy  the  normal  need  for  com- 
munion with  God.  Therefore  the  various  iittdvs  esliiblished 
a  sort  of  compromise  between  the  prophetic  ideal  and  the 
priestly  praclioc,  in  which  the  ideal  was  by  no  means  supreme. 
Somelimesthcprnpheikspirii^tirred  the  sou! of  inspired psftlm- 
isia.  and  their  lip»  edtued  forth  again  the  divine  revelation: 

"Hear.  0  My  people,  and  I  wiU  sppak;  O  Israel  and  I 
will  testify  against  thee:  God.  thy  God.  dm  I  I  will  not 
reprove  thee  for  thy  sacrifices;  and  ch>  bumt^offcringa  are 
continually  before  Me.  I  will  take  no  bullork  out  of  thy 
house,  nor  he-goats  out  of  thy  folds.  For  every  beast  of  tlie 
forest  is  Mine,  and  the  cattle  upon  a  thousand  hills.  .  .  . 
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Do  I  c&t  the  fesb  oi  bulls,  or  drink  the  blood  oC 
gOfcW?*'^  Another  psalmist  says:  ''Sacrilice  and  mettl- 
offcrinp  th.nu  hast  no  dctlght  in;  Mine  cars  han  Thou 
opened ;  burnt-offering  and  sin-o^^erin^  hA»t  Thou  not 
required."' 

Slill,  the  s&mfimi  cult  was  too  dcrp!y  rootied  in  the  tffc  of 
Ihc  pcopk  to  be  ili&lurbed  by  the  voke  of  the  prophets  or 
ihp  worrfs  of  a  few  psalmists.  It  was  connccrori  with  the 
Temple,  and  the  Temple  was  the  center  of  Ihe  social  life  of 
the  nation.  The  few  faint  voices  o(  pri>lesl  went  pncUcaUy 
Unh<?eded.  The  pritstly  pomp  of  5ncrilice  ci>uld  only  be  di^ 
placed  by  the  more  eievaling  and  more  spiritual  dc\'otion  of 
the  entire  conKregation  in  prayer,  anit  thi&  process  demanded 
a  new  environment,  and  a  group  of  men  with  entirely  ne^ 
idcaii. 

7.  The  need  of  a  deeper  devotion  through  prayer  wa*  not 
felt  until  the  Exile.  There  altar  and  priesthood  vfece  no 
more,  but  the  word?^  o(  the  prophets  and  the  aoiiga  of  the 
Levitcs  remained  to  kindle  the  people's  lonj^ing  for  Cjod  witb 
&  new  zeal.  Until  then  prayer  was  rare  and  for  jpccial  oc- 
casions. Hannah's  pruycr  at  Shiloh  fiilcd  even  the:  hit^h 
prJcit  with  arnnzcmcnt-'  The  prophcU  ^tlone  interceded  ia 
bchali  of  the  people.  becauK  the  ordinary  man  was  not  con- 
sidered sufficiently  clean  from  sin  to  approach  the  Deity  in 
prayer.  But  on  foreiirn  »oil,  where  sacrifccs  could  not  be 
offered  to  the  C^  of  Urafl.  the  harp  of  David  ri^nunded  with 
tolemn  sonj^  exprcitKinK  Ihe  national  lonjcinft  toward  God- 
The  most  touching  p*alm*  of  penitence  and  thnnk^-giving  djite 
from  the  exile.  A  seiert  rlaw  of  devout  men,  trilled  the  ^'odly 
or  pious  one*,  Bosidtm  or  An^vin*  aawmbled  by  the  riven 
of  Babybn  for  regular  prayer,  turmog  their  laces  toward 

'  Pi.  L,  ^-lJ.                     '  r.  Xl^  ;.  '  I  9.tm.  I.  f  j-14- 

■Oftoi  Buntlc^ntd  ia  ihr  Pulmi.  uM^f  <ufb  trmt  aj  *'thf  enainfaliu 
0fCbtTvhUDUi,""ththd70Da^ liedpvaut  oau,"  cbc. 
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Jaumlcm.  that  the  God  qi  hrocl  mifiht  answer  them  from 
His  ftiicicnt  teaiJ  Thu*  the  great  *ecr  of  the  exile  voiced  the 
hope  for  "a  houu  of  prayer  (or  oil  peoples'*  to  sliod  in 
itw  vtry  place  where  the  wcriiicc*  wcnr  oflfcpwl  to  God} 
The  cuugrtg^itioD  ol  Huldfaa  elaborated  a  liturgy  Modtt  the 
PirdAD  inHuoncc,  id  whJeb  prsycr  nas  the  chief  element,  and 
the  mcottdkry  part,  the  instruction  fnoin  the  Tonh  and  Che 
DtJoiU  ol  the  prophcl:^.  The  SyTiJiROKUe,  the  boUM  <4 
ing  for  the  pMiple,  ^irend  all  over  the  world,  and  by  its 
light  of  truth  and  glow  t>i  ftrrvor  tt  won  eclipsed  the  Temple, 
vith  «tl  it!t  worldly  pomp.  In  fact,  the  prnsUuioii  uf  the 
Temple  were  finally  coTni>c]led  to  make  ci»cesdoiis  1o  the 
by  movement  of  the  Hiudim.  They  added  a  pfa>trr 
service,  morning  and  evening,  to  the  daily  snmfice*,  nnd 
opened  the  Hall  cf  Hewn  Stones,  the  meeting  place  of 
the  High  Cuurt  uf  Justice,  as  a  Symtgugue  in  charge  of  the 
prfe&t&,' 

H.  la  this  mannef  th«  ttdtiit  wcrifeial  cult,  tbua  long 
inoQopoliBed  hy  the  prieiithMidi  wu  Kradnnlly  ^upcncded 
by  congregational  prayer  which  was  no  lonfcrr  confined  to  a 
certam  time  or  dasK,  and  justly  called  by  the  rabbifi  "a  serv- 
ice of  the  hearl."  '  Motpiivct.  the  Tempfc  ilielf  lo*l  much 
of  its  hold  upon  the  hearts  of  the  people,  owing  to  the  more 
BpJrIlaal  chanicier  of  the  Syriftgoguc.  Thus  the  torch  of  The 
Roman  Boldicry  which  tumH  the  TempV  into  a  heap  of  aahca 
broke  only  the  niitional  bond,  but  left  the  tcligjmaf  bond  of  the 
Syno^ofpje  unbroken^  T>ue,  the  hope  for  the  restoration  of 
the  Temple  with  the  priestly  sacriiiccs  was  tiot  relmqui>hed, 
and  otTidally  the  daily  pra>-«m  vfn  coQsIdcKd  oidy  a  ''tern- 
porar>'  nibsUtme"  for  the  dvlndy  ortUaed  sactttdal  cult.* 

>S««[i:iiWiVni.4«i  E>«B,VLi>.  'In.L\1.7. 

'Tamid  \\  f.  tnoip.  CoUfj:  Koauacbr..  iHj.  1>-  441^ 
■S&frr  Dqit,  4>:''W)nl  ii  nsnl  V,  ToicrvcHiai  vflhiH  r>uT  hcut?^ 
Oteii^iyw.-' 

■Bcr-ifra. 
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Nevertheless,  the  <lccper  religious  conhciou&ne*s  of  the  people 
fdt  thftt  the  cclc^tid  gkte  of  divine  mercy  opciu  Qn\y  to 
prayer,  which  etnaruLtes  from  the  Inncnnijat  deplha  of  the 
nuul.  Accor<Iingly,  some  ol  ilie  H^^adista  try  U>  prove  from 
Scripture  thai  pra>-er  ranlt^  above  sai^ifiocj  while  others 
eveu  tdeutify  worship  with  prayer,^  They  repre&eot  God  os 
nppcflring  tn  Moses  in  the  gmse  nf  nnt*  whr*  Icnd^  Ihc  coTipe- 
gatJon  in  pri>'cr,  Ills  face  covered  by  the  pnkyer-«haw]  UaBith), 
in  order  ti>  tc^ich  man  for  ull  time  the  mtuJe  and  ptiwer  of 
pmyer.*  Still  the**  remab  isolated  eKprcssIons  of  on  un* 
derlyingsentimeQi;  on  the  whole,  the  rabble  regarded  the 
Mosaic  legislation,  with  Its  emphasit^  on  sacrillo?,  far  too 
highly  to  acecird  prnycr  any  but  a  secondaiy  place,  cilhef 
accompanying  sacrifice  or  as  its  substitute,* 

9-  Through  many  centuries,  then,  the  ttelief  in  the  divine 
origin  of  the  aacrificiaj  cult  remained,  even  though  it  could 
no  longer  be  canied  out-  The  liturgy  contained  prayers 
for  Ihe  *4>redy  rrsrorniion  oi  the  Temple  and  the  wierificc9, 
which  were  preserved  by  tradition,  and  nowhere  wu  even  an 
echo  heard  of  the  buld  words  of  Jeremi^th  <lenying  the  divine 
character  of  the  sacrifice?,*  even  though  the  idea  of  the  rc*- 
toratioa  of  the  old  cult  must  have  been  repugnant  to  tlunker^. 
The  sagts  of  former  ages  could  only  resort  to  a  compromise 
or  an  allegorical  interpretation.  It  b  noteworthy  that  ihe 
Haggiadi^t  K>'ibbt  Levi  con^idcrt^d  the  varrifiiiet  a  conccMion  ^H 
of  God  to  the  people,  who  were  tlispoittd  to  idolatry,  in  order  ^^ 
to  win  tiiem  gradually  for  the  pure  monotheistic  ideal-*  Thia 
view  vrus  adcjpleU  by  llie  Church  Fathcf^,  and  later  by  Mni- 
monide$  and  other  medieval  thinker*,  On  ihe  other  hand, 
an  allc^^urical  medJiing  was  aligned  to  the  sucrilicea  by  Fhiio 

^  Bo- Jib;  Hidr.toSun-LT.  ■  P  d  R.  El.  XVI, 

•R,  b«Sb,  i;b. 

■  UfV'  Jib;  Yet*  Tiati-  rV,  6ft  c.     But  cnmpsr*  Ituc  Abub :  i/mtfoiA 
ka  JVhUt,  III,  J  m;  Bobya  bco  Akliei :  Ka4  Sa  Kmnh.  ui.  Tr/OUk. 
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an!  Jehutifl  lia  L«v-I.  4a  well  as  by  Suxuon  Raiinel  Hirsch  fn 
ni*j<lcm  limns.* 

Reform  Judaism,  rtcagnhing  the  results  of  BibJica(  ri?!*enrch 
ant!  Uie  law  of  religious  progress,  adopted  ihe  prophtUc  view 
ul  Ihtf  aucriiices,  AccorriiiTgly,  the  siitrifidal  cult  of  the 
Mosaic  code  has  no  validity  for  the  liberal  movement,  and 
all  reference  to  it  has  been  elinunAtcd  Irom  Lhc  reform  liturgy. 
in  this,  however,  the  connection  with  Ihc  past  was  by  nnmcuna 
levered-  The  main  part  of  the  service  remains  the  same, 
although  n:iuch  of  the  churacter  and  many  of  the  di-taib  have 
been  changed.'  Only  the  allusions  to  the  Templi?  worship  and 
the  ^acritjccs  were  elmiiciatcd,  and  the  entiri^  form  of  the 
service  was  made  more  solemn  and  inspiring  '^  by  combining 
andent  time-honored  formula*  with  modem  prayers  and 
meditdlioiii^  in  the  vernacular  and  ia  the  spirit  of  the  age," 
The  morning  and  evening  services  retained  their  phceSj  while 
the  additional  festal  service  {mussaf)  was  abrogated,  because 
It  ttoad  for  the  additional  ftstal  sacrifice.  As  to  the  volun- 
tary clement  in  the  old  sacrificial  system,  the  peace,  sin,  nnd 
thank-offerings,  this  is  replaced  in  the  reform  ritual,  as  in 
the  trarlitiotkaf  practice,  by  privu.te  devotions  tor  spmal 
occasions,  to  be  selected  by  the  individual. 

The  traditional  Jewish  prayer  has  certainly  a  wondrous 
force.  It  remains  a  source  of  iospiratirjn  from  which  the 
rcHgious  consciousness  will  ever  draw  new  strength  and 
vitality.  It  echoes  the  voice  of  Israel  singing  the  song  of 
redemption  by  the  Red  Sea ;    ''This  is  My  God,  and  I  will 

*Cmori,  11,  a>.i(vnutDby  CmuI;  ^orrk,  Ul.  33;  tramp.  Midniyh  Tadthc 
la;  Ii  iTr''!  niDp,  Ilrbrvwv  IX-X;  f^Hobos*  I,  95.  %.  K.  Uinch  b  l/orrb 
p.  Ojft  I, 

'5cf  riiilipwn  :  The  ffr/orfu  ifevrmatt  in  JitdniiHi  fat  the  various  v'vvn 
■od  ^trluEn  can  urfiMir  iDd  pTnyrr,  I  F.llingrii-  H  Junt,  CjnU'nfvnif  i  i, 
p$eJtKittT  Hitvmkhts,  p.  JH  f.p4i>  !>  i>  wriKru  In  a  iiuirtcon»vrvAti«F  tj^iril 
■nd  unfivumbln  lu  AmBriar)  Reform  JudaSiui,  Cump.  fur  Ibc  EmlitJuniil 
llturiy  .  Dcmbtis :  Jfvtih  Sfrt<Cfi  In  ikf  SynteDCun  and  Uomt.  eipKlidly  ca 
Ihc  FnyrrUiwk.  p.  v3J-?46»  and  fitf  Amcricu,  vtT'*^ 


370 


JEWISH  THEOLOGY 


glorify  Him;  My  father's  God,  and  I  will  exalt  Him."  ^ 
Consequently  our  liturgy  must  ever  respond  to  a  double 
demand ;  it  must  throb  with  the  spirit  of  continuity  with 
our  great  past,  to  make  us  feel  one  with  our  fathers  of  yore; 
and  it  must  express  clearly  and  fully  our  own  views  and  needs, 
our  convictions  and  our  hopes. 

« Ei.  XV,  2, 


CHAPTER  XLIl 


Tafi  Nat0He  and  Pukpose  of  Phayeb 

I  Prayer  is  the  expression  ftf  mnn's  longing  and  yearning 
for  God  in  times  of  dire  need  and  of  overflowing  joy.  an  ont- 
^w  of  the  emotions  oi  the  £uul  ia  its  dtrpendcncc  on  God, 
the  ever-j>rtsenL  Helper,  the  etenml  Sourci;  of  iIa  existence. 
Springing  from  the  deepest  neeessity  of  human  wcftkness,  the 
expression  of  a  momently  wiih.  prater  b  felt  to  be  Ute  proud 
prerogative  of  man  as.  the  child  of  God,  and  at  kst  it  liecomcs 
adoration  of  the  Most  High,  who^  wisdom  and  whose  pfttemal 
love  and  gowlnew  inspire  man  wilh  confidence  and  love. 

a.  Evcr>'  prayer  Is  offered  on  the  presumption  that  tt  will  be 
lieard  by  God  on  high,  "0  Thou  that  hcarest  prayer,  unta 
Tliee  doUi  all  flesh  cume/'  aings  the  PsalinistJ  No  doubt  ot 
the  cffieflcy  of  prayer  can  arise  in  the  devout  spirit-  There 
ctn  be  only  the  question  whether,  and  hosv  far,  the  Deity  can 
allow  its  decrees  lo  be  inSucnccd  by  human  wishes.  Childlike 
faith  anticipates  divine  interference  in  the  nntural  order  at 
ajiy  time,  becau&c  it  ho^  not  yet  attained  Ihe  conception  of  a 
moral  order  in  the  universe  and,  therefore,  eiq>ecls  from  prayer 
also  miraculous  efTecls  on  life.  As  the  Deity  can  suddenly 
send  or  withhold  rain  or  drcnight,  barrenne&s  or  birth,  life  or 
death,  so  Ihc  inference  is  that  the  man  of  God  can  do  the  same 
with  his  prayer.  This  is  the  point  of  view  of  the  Biblical  and 
Talmudic  periods,  as  well  as  of  ihe  entire  ^indent  world.  It 
Mema  almost  childish  to  our  religious  con^iousness  when, 

'Pi.  LXV,  J-  Srt  WnL  Jtmet:  Var*4lin  0/  IW.  Rspf'^encf.,  ^6^-477; 
f^Mer;  Fv-fuHun  of  Krligiffn,  i^J-l£5  ;  Abctua :  Jrwitk  Stjiitkism,  p,  15  aod 
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actOT^ng  to  Talmudic  iTadidort*  ihc  high  priest  petitioned 
God  in  tht  Sanctuary  on  the  Dcty  of  Atonc^nu^nt  lor  a  ycsr 
rich  in  rain  and  blessed  with  sunshine  And  with  dew^  and  At  the 
same  time  expressed  the  entreaty  that  the  prayers  ot  trivclcr* 
(or  dry  t>r  cool  weather  shouirl  finti  im  hr;trmg,^  That  the 
praycre  of  the  pious  jnay  alter  God's  decree  is  not  doubted  for 
a  moment  by  itic  rabbis ;  cnly  they  insist  that  God  h;i&  t;ikcn 
into  Eiorount  beforehand  the  efficary  of  this  prayer  fn  decIdJag 
the  falc  of  the  pious,  in  order  that  they  may  pctitbu  fur  thtt 
which  H^  actually  plans  to  dO'  '^God  longs  for  the  prayer  of 
the  pious";  for  that  reiwonf  thej' say,  the  Mothem  of  Ltmd 
were  afflicted  with  barrenness,  until  the  prayers  of  the  Ta* 
Iriarchs  had  accomplished  (he  tranefomialion  in  Llieir  cdd> 
stituticns,'  On  the  other  hand,  the  rabbis  warn  aft&in&t 
CJiccssive  pondering  over  prayer  and  its  ef&cacy.  as  through  it 
that  childlike  faith  would  be  weakened,  which  ts  the  baxifi  of 
all  prayer.' 

3.  According  it>  the  rabbinic  vttwpoini,  prayer  has  the 
power  to  reverse  every  heavcnty  decree,  inasmuch  as  it  appe«b 
from  the  punitive  justice  ol  God,  which  has  decidtd  thus,  to 
Hi5  attributes  of  grace  and  mercy,  which  can  at  any  time  <^GCt 
a  changt-  Vkhcn  the  prophet  Isaiah  came  to  King  Hesektah 
with  liic  mci&age :  "  Set  thine  hiTusc  in  order,  for  Ihou  shall 
die, "  he  replied,  '*  Finish  thy  mewagc  and  g» ;  I  have  receiwd 
the  tradition  from  my  royal  ancestor  David  that,  even  when 
the  sword  already  touches  the  neck,  man  shall  not  desist  from 
an  appeal  lx>  the  divine  mercy."  *  Niy  more,  the  rahhis 
believed  ihit  God  Hlmaclf  prays,  a&ying. "  Oh,  that  My  mercy 
shall  provaiJ  over  My  justice  t"'  Only  aJttT  the  divine  Judg- 
mrni  has  been  executed  prayer  becomes  vain.  In  gcncralj 
the  entite  Talmudic  period  ascribed  miraculous  power  to 
prayer,  ciprctnlly  the  prayers  of  the  pious,  like  Ihc  popular 
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aint  Onios  or  Hanirm  bi-n  Dosa,'  In  many  such  cases  I h« 
iDvocAtion  of  Cod  was  combined  with  the  use  of  the  sacred 
tumcT  the  tctrugtummaiton,  Lo  wludi  magical  powers  were 
wcribcd.* 

4.  Th^  two  attributes  of  God»  Justice  and  Mercy,  corr^ 
spoiul  to  the  doubltf  D;iture  uf  nuLnkind,  as  tiie  sinful  man,  who 
<iraef\-ps  punishment,  la called  (o  account  by  tlwl<Nnvcr,  while 
the  righteous  man  may  appeal  lo  Iho  latler.  Accordingly,  the 
effa-airy  of  pftvyer  could  be  so  cxplamed  that,  before  it  can 
influence  the  decisum  of  God,  it  demaiids  the  reformation  of 
man.  While  the  unregcncraie  jnun  meets  an  evil  destiny, 
tlie  reformed  man  has  become  a  different  being,  and  hi^nec  in- 
«tcad  of  justice  mercy  will  control  his  fate.  Albo  pleadfi  for 
this  view  oi  prayer,  when  he  ctles  the  Talniudic  incident  ^iiout 
R.  Meir.  It  is  said  that  R-  Meir  interceded  for  the  people  of 
Mimla,  who  alJ  seemed  to  have  been  doomed  to  die  on  atUtin- 
iug  majihoori  because  they  inherited  the  curse  nf  Ihe  priestly 
family  of  ELi."  Bui  he  a !ao  recommended  (o  ihem  that  they 
should  devote  thetr  livcb  to  worthy  deedt,  as  il  is  said  in  the 
EVoverbs  1*  '^The  hofiry  head  h  a  crown  of  flbry,  it  is  found 
ID  the  way  of  righteousness."  * 

Olher  ihinkeis  nncHbe  to  prayer  the  |>uwer  to  change  the 
fate  determined  by  the  stars,  because  il  exalts  man  into  a 
higher  sphere  of  ^odticiesa,  exactly  like  the  spirit  of  prophecy. 
Of  course,  this  cunceptlon  ia  connected  with  the  belief  in 
astrology,  which  swayed  even  clear  thinkcr^s  like  Ihn  Ezra.* 

5.  According  to  our  modern  llunking  Uicre  can  be  no  ques- 
tion of  any  influence  upon  a  Ddty  exalted  above  time  and 

ITiau.  111.8;  B*r-V,6.   B4M.  j<t.,    Ver.  ^)  d. 

*F<*.ILXXII,p,  lub;  Midi,  Tc!j-Pii,XCI,ai  mSdiCLhter:  ^f^«i(, 

15O:  **■ 

■lS.ni.n.j(,  'riwv.XVl,5*, 

*  C;pii  Jt   lAK,  r ;  Y«>b,  105  A.  whrte  H,  Johuuui  ben  iUkkfti  b  mcnLioncd 

ImtfmJ  >A  K    Mdr.   AJExt,  tkb^rim.  [V,  r|f. 

'  Scv  Siciuih.luicuJct  L  AbnJHwt  I^H  Eira,  Ij6fl^ 
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Bpftce,  omnisclcrnt,  UDchangeabk  {n  wCl  &nd  action,  by  the 
prayer  of  mortals,  Praycrcanexcrl  power  only  over  the  reU- 
Xion  gf  man  In  C^od,  not  over  Gud  Himself.     This  indicati^  the 

nuiure  ami  purpose  of  prayer.  Man  ofrtn  fceU  lonely  and 
forloni  in  a  world  which  overpowers  him.  to  wbJch  he  feels 
aupt-rior,  and  ytt  whith  hecamiul  master.  Therefore  he  longs 
for  that  imstcn  Spirit  of  the  universe,  with  whom  alone  ho  feci* 
himself  akin,  and  in  whi>m  alone  he  finds  peace  and  bliss  JLmid 
life's  struggle  rmd  unrest.  This  longing  is  both  exprr^swd  an 
utisfied  In  prayer.  Following  the  natural  unpul^  of  ha 
loul,  man  must  pour  out  before  his  OoJ  aU  hh  dedres  &nd 
a]gh»,  all  Ihe  cmolions  of  icricf  and  deh^hl  whleh  sway  tlfl 
heart,  mofdcr  that  he  mny  find  rest,  Hkcachildnt  its  mother's 
bowm.  I^bercforc  the  childlike  mijLd  belJev^  th^t  Gwi  can 
be  induced  to  eome  down  from  His  heav^^nly  heights  to  o0er 
fadp,  and  that  Ho  oan  be  moved  and  influeneod  in  human 
fashion,  The  Lrulh  is  that  every  gen.iiji*'  i>i ,<>■■-!  lifunian  up 
lownni  (!od,  sfltisfiw  the  dc^re  for  Hi-.  ^.tlluwiEi^;  prrsencCi 
unlocks  the  heavenly  gate  of  mercy  and  bliss,  and  bdto 
ujjon  man  the  beatiEc  and  liberating  sense  of  being  a  child  of 
God,  The  intellect  may  question  the  effect  of  prayer  upon  the 
phy^caU  mental,  or  social  constitution  of  man,  or  may  declare 
prayer  to  be  pious  facLf-decfptiun.  The  religious  ft})iril  cxperi- 
encei  in  prayer  Ihe  :^oaring  up  of  the  soul  toward  Union  with 
God  iu  c^inAceiated  nioments  of  our  mortal  pilgrimage.  Thia 
U  no  deoeption^  Tlio  man  who  prays  recdvos  from  Ihe  God- 
head, toward  whom  he  fervently  lifts  himself,  the  power  lo 
defy  fate,  to  conquer  sin.  misery,  and  death.  "The  Lord  is 
nijjh  to  all  ihetn  th^U  call  upon  Him,  to  all  that  cull  up<in  Him 
in  truth,"' 

6-  Tc  jiray,  then,  la  to  loiik  up  to  God  and  to  pour  out  before 
Him  one's  wIsbea^,  thoughlf,  sorrows,  and  joysT  Ceriainly  the 
All-k&owing  docs  net  requite  to  be  told  by  ui  vrhftt  we  desire 
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or  what  wt^  need.  *'Far  there  is  not  a  word  fn  my  tongue, 
bul  lo.  0  Lurd.  Tliou  fcnowcsi  it  altogether/'  ^  Dui  wc  raurlah 
merely  aflpire  toward  Him  who  bears  the  world  «n  His  ctcrna] 
ftrm^,  to  e3Cprc45  m  His  presence  our  agony  and  our  jubilation, 
berxuse  we  are  certain  i>f  His  paternal  sympathy-  When  we 
[jruLse  ivnd  ckUil  Him  for  llie  h;t]»|iinea^  mid  th4^  many  pleasurts 
which  He  hai  grjiuied  us,  He  becomes  ihc  Partaker  and  Pro- 
tector of  our  forlunen  jubt  as  He  is  nur  syjnpalhetic  Helper 
wbrn  we  cr^^out  lo  Hmiunda*  th^hunien  oi  ^^n  or  grief,  in  the 
anxiety  of  danger  or  of  guill-  Evefj'  genuine  prayer  realises 
deeply  the  truth  of  the  words.  *'Ca£t  thy  burden  upon  the 
XfOrd,  and  He  will  ^ujitain  thee/' ' 

7.  Self-cxprcssior)  before  God  in  prayer  haa  thus  a  double 
^ect;  it  Etrengthens  f^th  in  God*s  love  and  Unless,  aa 
well  as  in  Hifi  all-wise  and  all-hounliful  prescience.  But  :f  al9o 
chastens  the  desires  and  ieeliiigs  of  man,  leaching  him  to 
tauibh  iiom  hh  hemt  all  thoughts  of  BcU-^eking  and  ein,  and 
to  rnise  himself  toward  the  purily  an<i  the  freedom  of  the 
divine  will  ind  dejiiand.  The  essence  of  c\'ery  prayer  of  eupK 
plication  is  thai  ont  ^should  be  in  unison  with  the  divine  will, 
to  aum  up  all  the  wishes  of  the  heart  in  the  one  phrase,  *'  Do 
that  which  is  good  in  Ilune  own  ey*tt»  O  Lord/'*  Un  the 
other  hand,  only  the  prayer  which  avoids  impure  thoughts  and 
motivcsoan  venture  to  approach  a  holy  God,  as  the  sages  infer 
from  the  words  of  Job,  "Thtrc  i&  no  violence  in  my  hands^  and 
my  prayer  is  pure."  * 

S  Evor>'  prayer,  teach  the  aage*.  should  begin  with  the 
praiiic  of  God's  greatnes^n  wisdom,  ai:i(l  guodiieae.  in  order  that 
man  should  lenm  ^uhmimion  und  impLleil  coniidcnre  before 
he  probers  his  reque^t*-^    While  looking  up  to  the  divine  IdeaX 


■Ber.  19  i>;  T06   Itrf.  JtT,  7.   tonjp,  Al(»    'Mi7"«,  IV,  t^. 
■JobXVI.ir,  &,R.XXII,4i  u>mp.  SUtcJitcr ,  4jPaU,  110, 
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of  holiness  and  perfection,  ht  will  strive  to  emulate  Him,  nnd 
seek  to  grow  ever  nearer  lo  the  holy  and  tlic  perfect.  But 
only  when  he  pray^  with  and  For  others,  that  is.  in  public 
worship,  will  he  realize  that  he  h  a  member  of  a  grcfttcr  whole, 
for  then  he  prays  only  for  that  wHch  advances  the  welfare  of 
all,  "Hl-  who  prny^  wJrh  Jhi.'  coramumty/"  suy  Ihc  rahhhc, 
'*wiU  have  hi*  prayer  granted/' ' 

AnotlK'i' ^yiiig  of  theirs  i!^  that  b?  who  pruys  should  liave  Uia 
face  directed  to  the  sanctuary,  anrJ  when  he  ^landft  on  Usi 
sacred  precincts,  he  should  luro  his  face  loward  the  Holy  of 
HoUts.'  By  Ud*^  they  meant  Uiat  theatlitudcof  thesHuppliant 
should  ever  be  toward  the  highi'sl.  making  ihc  soul  viar  up  to 
the  Highest  and  Holiest  in  reverent  av«  and  adontii^tQ.  traao- 
fonning  the  worshiper  inti)  a  new  character,  pure  from  all 
dross 

q.  Therefore  prayer  offered  with  the  community  upon  the 
Eajictlhed  in^ound  uf  the  hitu^^  of  (Vud  eAerts  a  apeuiaUy  power- 
ful influcnre  upon  the  individual  In  the  slknt  chamber  the 
oppteascd  spirit  may  find  calm  imd  compo*ufc  in  prayer ;  but 
the  pure  uimosfiherr  of  heavcrnly  freedom  and  hhHt  ii  attained 
with  overwhelming  might  only  by  the  united  wor*hip  of  hua* 
dreds  of  devout  adorers,  which  rings  out  hkc  the  roaring  of 
majestic  hi!lows:  "The  Lord  is  m  His  holy  temple;  let  all  iho 
earth  keep  i^lence  before  Him,"'  The  famib'ar  itraina  from 
days  of  yore  touch  the  det-p^  long-silent  chords  of  the  heart* 
and  awaken  dormant  st-ntiments  and  rcprt^ssed  thought*, 
mdciwing  the  sou!  with  new  wings,  to  lift  itadf  up  towtud 
God,  Ihc  Father,  from  whom  it  had  felt  il«;ll  ali<faat«d-  lu 
the  ardor  of  communal  worship  the  traditional  words  of  the 
prayer-book  obtain  iovi^orating  power;  the  heart  \s  newly 
strenglhcned  ;  the  covenant  with  heaven  sealed  nnrw.  To 
such  conmiunal  prayer,  which  spring*  from  the  heart,  the 
rahhiA  refer  the  Biblical  words^  "  to  serve  £Iim  with  the  whole 
>B«.a«.  *  Bo.  JOB.  •Ibb.U.M. 
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heaxt."^  The  synagogal  worship  exerts  an  eimobling  influ* 
ence  upon  the  spirit  of  the  iDdlvidual  as  well  as  that  of  the 
community.  For  after  ail  the  main  object  is  that  the  soul 
which  a^ires  toward  God  may  leam  to  find  God.  "Seek  ye 
the  Lord  while  He  may  be  found ;  call  ye  upon  Him  while  He 
isnear."'  No  man  is  so  poor  as  he  who  calls  in  agony :  *'0 
God !"  and  to  whom  neither  the  heaven  above  nor  the  heart 
within  answers/'Behold^God  is  here."  Nor  is  any  man  so  rich 
with  all  his  possesions  as  he  who  realizes,  like  the  Psalmist, 
that  "the  nearness  of  God  is  the  true  good,"  and  imbued  with 
this  thought  exclaims,  "Whom  have  I  in  heaven  but  Thee? 
And  be^de  Thee  I  de^e  none  upon  earth." ' 


1  Sifre  DeuL  41. 


■Iu.LV,6. 
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CHAPTER  XLin 
Dkath  ast>  tjtk  Future  Life 

I.  The  visitjn  of  man  is  directed  upwards  and  forwArdi ;  be 
will  nciL  resign  himse!!  to  decay  in  Lbc  dust  like  tht  bowt- 
As  he  bears  in  his  bnrasi  Ihe  consciousneiw  of  a  higher  divine 
world,  he  i&  equally  confident  of  his  own  continuity  after 
death.  He  c&nnot  ami  will  noL  believe  that  with  the  giving 
up  of  his  last  living  breath  his  being  would  become  dust  like 
that  of  the  3.[umMi  ur  tb&t  hi^iKiul.  which  hjL*  hitherto  accom- 
plished and  planned  so  much.  ahouJd  now  suddenly  cease 
altogether  lo  ckIsI-  The  longing  for  a  future  life,  however 
ctprcMed,  has  filled  him  And  buoyed  him  up  ancc  the  very 
btgiiming  o\  history.  Even  the  mosi  primitive  (fibt-  doM  nol 
allow  its  dead  to  Ue  and  rot  Eike  Xhn  carcasses  of  the  beut, 
but  lays  tbem  to  real  in  the  grave  with  all  Lhvir  pOBse^onSj 
in  the  cTpcelation  thai  son^jcwhere  and  sojnehow,  tindrr^  over 
or  bpyond  ihc  canh,  ihcy  will  contiauc  their  live*,  even  in  a 
better  form  than  before. 

This  lonfpng  for  immortality  ImpZantcff  in  iht*  huEOftn  MHtl  b 
SO  rcprcscoicd  in  the  legend  of  Paradise  llal  the  ir<t  wboie 
fruit  batowcd  upork  the  celcstiid  brings  the  gift  of  eicmal 
life  "  like  the  Greek  uabnwi^  ''the  food  of  the  god*"  — 
WW  originally  intended  for  mankind  also  in  the  divine  "  Garden 
of  BU^*;,"  But  nfter  man  fell  through  Kin,  all  ncct^  lo  it  wa^ 
denied  him,  In  order  that  be  might  not  stretchout  his  hand  for 
it  and  tliereby  attain  tliat  iuunurlality  wliith  was  vouch* 
safcd  only  (o  divine  bclng^-'  According  to  hisoriginal  destiny, 
thcrdorc,  man  ^ould  live  forever ;  and,  jutt  as  legend  allows 

*CCD.  ttr,  M. 
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those  divmely  elected,  Ukt  Enoch  and  Elijah,'  to  ascend  to 
hcttvc-n  alive,  so  at  £k  laitr  poriixl  prophecy  prwiicts  a  time  when 
God  will  innihiJatc  deatli  forever.'  Acccrdirtgly.  through  the 
|X)wer  iii  his  divijie  h(t\i]  man  possesses  a  daim  to  immortalily, 
to  etcroa!  \\ic  wilh  God,  iHe  ''  Fauntnin  nf  life," 

2.  It  was  JMsX  thu  keen  longing  lor  on  energetic  life  on 
earth,  this  niighiy  yeaniiag  to  "wafk  hefort;  UoU  in  the  land 
ol  the  living/*"  which  made  it  more  difficult  for  Judafam  to 
br^htea  Lht  'Sallcy  ul  Ihi:  shadow  of  death"  and  to  elevate 
the  vague  notion  of  a  shadowy  e;«isTcncc  in  the  hereafter  into 
a«pcdal  religious  teaching.  Until  long  after  the  Exile  the 
Jcwisih  people  shared  tbc  view  of  llie  entire  ancient  world,  ^ 
both  the  Semitic  nations,  such  as  the  Babylonians  and  Phoem- 
dans.  aTid  the  Aryans,  such  as  the  Greeks  and  Rc»man5.  — 
that  the  dead  continue  to  exist  in  the  shadowy  realm  of  the 
nether  world  [^'in'^)  jhe  land  of  no  return  (Bdiyaal)*  of  eternal 
wlcncc  iDumah),  and  oblivion  (.Vrj/nvi '')>''  a.  <iuH>  ghostly 
exi!(t<ince  wfthmut  dear  consciousness  nnd  without  nny  awaken- 
ing to  a  bt'tlcr  life.  We  must,  however,  not  overlook  the  fact 
that  even  in  theat'  most  primitive  cc^nceptions  a  certain  imper- 
fahflhililyisnicHhcd  toman  asmarlting  his 9ui>eriority  over  the 
animal  world,  which  is  altogether  ahsindoncd  to  decay.  Hence 
the  beliel  in  the  cxisteoce  of  the  sliadcs,  the  Rrfaim  In  Shool,' 
But  throughout  the  Biblical  period  no  ethical  idea  yet  per- 
ttMted  this  conception,  and  no  attempt  wan  made  to  trans- 
form the  nether  world  into  a  place  of  divine  judf^nicnt.  of 
recompense  for  ihe  good  and  evil  deed*  accomplished  on  earth,' 
as  did  the  Babylonian*  and  Egyptians.  Both  thcprophclsand 
the  McisnJc  code  persist  in  applying  iheir  promises  and  thre^its, 
in  fact<  their  entire  view  of  retribution,  to  this  world,  nor  do 

'iMLXXXYTn,  Ti;  IS,CXVI.o. 

'  p%.  xviii,  s,  miwi  J  c,  *n.  BrfisJ.        '  Ps  cxv,  f  7i  ucxxvni,  l|. 

•IM.XXVI,  m-'m;  Pi.  LXXXVIII,  Mi  Piov.  tX,  i8;  Job  XXVI. ^ 
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they  in<ijcate  1^  ^  ^ij;le  wokI  ihe  belief  In  a  judgmeDt  or  a 
weighing  of  nations  in  ihi^  world  to  come, 

3-  Whether  Ihc  Mw&iJc-|>rophclif  writings  be  tcganJcd  frorn 
the  sUimipuinl  uf  tnuUlionui  faiUi  or  of  hii^UiriciLl  criticism, 
Ihe  limitati<>ti  of  their  ft-aching  and  cxhoriaiion  to  the  present 
life  can  be  cunaidt^red  QJirTLiwnes6  only  by  biustd  ejtpuunder^ 
of  the  "Old  Tcstameni_"  The  laraclidsh  lawgiver  could  not 
have  been  altogether  ignorant  oJ  tile  Egypti:in  or  the  Baby- 
lonian conceptions  of  the  future  world.  Obviously  fsmd's 
pr&phets  and  Liwgivera  iJotiberBtaly  avoided  giving  any 
deEnile  ciprcasion  to  ihe  common  btUef  in  a  future  life  after 
death,  especially  as  the  CanaanitJ^h  magicians  and  necro 
mancers  used  thi^  popuUr  belief  to  curry  on  their  supcniitious 
practice*  so  dangerous  to  afl  morul  progress^  The  great 
laalc  whieh  prophetic  Judaism  set  itself  was  to  plaee  the  entire 
life  of  men  and  nation*  bi  the  service  of  the  God  of  justice  and 
huUness;  there  waa  thua  no  oioUve  to  e^rtend  the  dominion 
of  JHVH,  the  God  of  life,  to  the  imderworM,  the  playground 
of  the  forces  of  fe^rand  juperttitionT  As  late  as  the  author 
of  the  biHjk  of  Joh  and  of  the  eiirlter  Psulms,  Sheol  was  known 
as  the  despot  of  the  nether  world  wiih  ita  demoniacal  forms, 
aa  the  ''king  of  terrors"  who  extends  his  scepter  over  the 
duad.'  Only  gradually  does  tht-  thought  find  i-.tpre^ion  in 
the  Psalins  that  the  Omnipotent  Ruler  cf  heaven  could  also 
rewue  the  soul  out  uf  ibi*  power  of  Sht'iil,'  and  that  His  omni- 
prcfienoe  included  HkewLtc  Ihe  ncihcr  world,'  In  this  trustful 
lipirit  the  Hsuddic  PMihimt  exjircMcd  the  hope:  '*Thou  wilt 
not  ubanilon  my  soul  to  Siieol,  neither  wilt  Thou  suffer  "Hiy 
godly  one  to  sec  the  pit.  Thou  makeat  me  to  know  the  path 
of  life ;  in  Tliy  pfe^ence  'm  luiueBB  of  joy ;  in  Thy  rigfaL  hand 
bliss  forcvrrmorr."  ' 

■Sc«tB.Mn.  ig;  XXVirr,  If,  ]|;  I  SuD,  3CXDC,  7^14. 
"JobXVltI,M;  Ps.XLJX,i5, 

•ivxux,i6h  jDbxrv,!^  'P.  rxxxix.t 

'P>.  X\l,  3»-ii;  BoMa  XIII  i«a1al4-  cmoidAUon  of  iheiot. 
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4.  Biblicft]  Judaism  evinced  such  s  fxiwcrful  impetus  toward 

&  complete  imd  blissful  lifr  with  Gnd,  that  Lhc  center  And  pur- 
pose oi  exislcncc  could  nui  be  UanAff-rrcd  ia  the  hereafter^ 
as  in  otber  systems  of  belief,  but  wa»  found  in  the  dairt  to 
wurk  uul  the  liie  here  on  earlh  to  its  JuJlest  possible  tievclop- 
mcnt^  Virtue  and  wisdom.  righteou^iK^s^  and  pifiy,  si^nlJy 
and  secure  true  Eile ;  vice  and  foliy,  iiiitjuity  ^nd  aiRt  lead  to 
dcuth  and  nnnihilntton.  This  is  the  cvpr  recTirring  burden  of 
the  popular  .-u  well  as  of  the  prophetic  and  priestly  witdora  of 
laracl.'  Ln  the  w>ng  of  thanks  of  King  tleakJuh  after  liis 
recovery,  th<?  Jewish  soul  expresses  kself ^  when  he  says  : '  "  I 
S^d,  1  shall  rKtt  sec  the  Lord,  even  Ui«  Lord  in  the  land  of  the 
Ijvuig,  ,  ,  .  But  Thou  ha^t  delivered  my  soul  from  the  pit 
of  corruption.  For  the  nether  world  cannot  praise  Thee; 
death  cannot  celebrate  Thee-  The  living,  the  living,  he  ghiill 
p^ai^e  Thee,  ns  1  do  this  day.  The  father  to  the  children  shall 
make  known  Thy  truth,"  Therefore  the  author  of  the  seventy- 
thiid  Paalni,  ennobled  by  Inalh,  fuids  sulhcient  tomfort  Jind 
happine^  in  (he  presence  of  God  thai  he  can  spurn  all  earthly 
treasures-'  Job,  too,  in  his  alHiction  longed  for  de*th  as  release 
from  all  earthlypain  and  sorrow,  but  not  to  bring  him  a  state  of 
rtat  and  peace  like  the  Nirvana  of  the  Indian  beffliar-monk,  or 
an  outlook  into  a  better  world  tocome,  Such  an  awakening  to 
a  new  life  stems  to  him  unthinkable,  —  allhou^-h  imnr,  lotti- 
mcntntort  have  often  endeavored  to  read  hu^h  j  h'.-^r  into 
ccrtaui  of  his  expressions-*  Instead,  lus  bcUcf  in  God  as  the 
Ruler  of  the  infinite  world,  with  Hfs  lofty  moral  purp£i*c  far 
outreaching  all  human  wisdom,  lent  him  courage  and  power 
lor  luriher  elF^irt  anti  ptr&istcnt  striving  on  rnrth,    Since  to  ihis 

^DfctXXX.ig;  Jof.XXI,Si  EkL.XX.  ii;  Ltv.XVm^si  IVXXXIV, 

»IM.  XXXVrl!,  :&-»,  *P^  i-xxm,  tytn. 

'  JnhXrX,  j(  I  ,<:S*li™>ifi  Gi>J  10  bebit  vlodic»lnr*W)«'rhrtf  flnbittemh, 
teoti^lDg  to  h-ift  rUltlBK^no*  Rouufctiua  it  Ocainl  Uir^xUyL  VIl,  A-ti; 
XlVt  tftt.    The  wbote  uguamt  of  tbe  book  tvJudM  tb«  tbougbL 
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suffering  hero,  impelled  to  de&ls  by  Iua  qwd  energy,  life  Is  a 
continuous  bfltllc,  aheri^aiterasa  "world  of  rc^ward  and  piin- 
ifihmcnl"  can  hardly  iolv^  the  grcai  enigma  o*  human  cjosl- 
eace  in  a  Bdlihfaclory^  manner  fur  buiiH  The  wise  ones  — ■ 
sayi  a  Talmuriir  maxim  —  find  re^t  neither  in  this  world  nor 
in  the  world  tc  come,  but  "they  shall  ascend  from  strength  to 
strength,  until  they  nppcdr  before  God  on  Zion/' ' 

5.  In  th(?  course  of  lime,  however,  the  questio«i  of  exisrcnoe 
attcr  death  demanded  more  and  more  a  ^L^U^lactory  answer. 
Undfr  tho  srwre  politick  and  midoX  op^rti-idon  Ihat  came 
Upon  the  Jevfish  people*  the  pious  ones  fjiJled  to  sec  a  ju«t 
equation  of  roan's  doingft  and  hi«  drstiny  in  Ihis  Life,  The 
bitter  dbippouitment  which  they  expcrienred  made  them 
look  to  the  God  of  justice  for  a  future,  when  virtue  would 
receive  its  Ju<?  rcwurd  and  vivc  its  bcfilUng  punlshint^nl.  ITic 
community  of  the  ploua  espednlly  awaited  In  vain  the  reali^- 
tion  of  the  great  meMiam't:  hope  with  which  the  prophetic 
wnrdA  of  rnmfort  hud  ftlled  thHf  hmri-i,  Thry  had  willingly 
offered  up  their  lives  for  the  truth  of  Judaiim,  and  the  God  of 
faithfulnevi  could  not  deceive  Uiem,  Surely  liie  shmiowy 
realm  of  the  nctfaer  world  could  not  be  the  end  of  alL  So  the 
voice  of  promiae  came  to  them  from  the  book  of  iMl&b, 
where  thm  encouraging  and  comforting  words  wvrc  inserted 
byftlatcrhand:  "Thy  dead  shall  live;  thy  (My)  dead  bodies 
i^nll  Eiriw.  Awake  and  sing*  ye  tlial  dwell  in  the  duj^^t,  for 
Thy  dew  is  -n  the  dew  jf  hi^rbs,  ami  the  earth  *hal!  east  forth 
the  shade*-"'  Even  before  this  time  the  God  of  Israel  hod 
been  praised  as  "He  who  killeth  and  makeih  aiivej  who 
bringeih  down  to  Sheol,  and  bHngeth  up/' '  So  was  also  the 
Diiiaculoub  power  of  restoring  the  dead  to  JJfc  ascribed  to  the 


•  B»c,  ^4  •.  wi^h  tri.  m  r^  lxxxiv,  *, 

"IiA.  XXVI,  ig.    R«a,  "lij  J«d  m*t*»d  of  My  6ML- 
tiatt  givmi  ban  diSfin  (nxn  the  v^vw  immliiion. 
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prophets,'  Furlli«morc,  the  vision  of  the  prc^het  EickicI 
concerning  ihc  dry  bonts  which  aroso  to  new  life,  in  which  he 
b*hel<l  the  divine  revelation  of  the  npproadiiog  event  of  the 
rostoralion  of  tJie  Jcwii^h  nation/  »howa  how  f^miliiiT  the  icie& 
nf  resurrection  munt  hnvr  been  l<»  !hr  |H!ci|)!i'.  Hi^ncp  the 
minds  of  the  Jewbh  people  were  tufficicntly  prepared  to  adopt 
the  Persian  belief  in  the  resurrection  of  Uie  dead, 

6.  This,  however,  led  to  a  tremendous  process  of  (ranft- 
formation  in  Judaism  mlh  a  wide  cha^m  between  Mo&aisni 
and  Rabhinism,  or,  more  occumicly,  between  The  SadductC9» 
who  adhered  to  the  letter  of  the  law.  and  the  Pha.ri3ccs,  who 
embodied  the  progressive  spirit  of  the  pe^iple-  On  the  one 
hanc3.  Ji^ius  ben  Sim,  who  itl  the  clo?ie  of  his  book  speaks  with 
great  admiratiun  of  the  high-priest  Simon  the  Just  i.s  his  eon- 
temporaiy,  knew  as  yet  nothing  of  a  future  life,  and  like 
Knhclcth  saw  the  cnfl  of  all  human  exi^tcrn:e  m  the  di^^mal 
realm  of  the  nether  world.  Yet  at  the  same  lime,  the  Hasi- 
dim  or  pious  tines  and  their  suceesa^^rs,  the  Pharisees,  were 
developing  after  the  !Vr*iiin  pattern  the  thought  of  a  divine 
judgment  day  aftvr  di'ath,  wlii^n  the  just  were  to  awaken  to 
ctrrnal  life,  and  the  evil-dorri  to  shnmc  and  everlasting  con- 
tempt? This  adv,-inced  moral  virw.  frequently  o>'crlookcd. 
transformed  Ihc  antient  Semitic  Shcol  from  the  r<*alm  of 
shades  to  a  place  of  punishment  for  sinners,  and  thus  inve*ted 
It  with  an  ethical  purpose.'  Alter  this  the  various  Biblical 
names  for  the  nclher  world  became  the  various  divisions  of 

'  11  Kin£<  IV,  »*-j?,  '  F^k-  XXXVII,  t-«*, 

*  Din,  KII,  ?,  upH  cnmp.  TI  Mjfr  VILi/^jA;  XI t,  4jH»niilheApn(fclyplJc 
boohs  tuch  M  Kuui.1i,  Tal,  Tai^Ivf  PaljUE^E]t»  Jubilea,  pMlm>  uf  SJiuuCRj 
rV  Cam  and  Bvuih  AfXKdyjj*e.  ^Iichok  I  Xlvc^  Judith  uid  Tifbh,  IxJougiqi 
Kr  tb«  Siiddunan  cirrlpfl,  n«vvT«||udaiothrfutur?  life. 

^PuvfuUkc  Fl  PC,  i»;  Xl,  &:  XUX.  fj,  cunn.  9/Hh  I«.  XXXITI, 
14*  L3CV,  14;  MiU-  tn^  14,  \tnt  thrmtfivt*  npfitlly  lo  Lhit  cwfptifln  of 
Shrol  M  t  firry  fJjrt  of  pijn(*timeol  M*r»titifl|  iftfrwinlf  i^itti  Gfhinmm. 
J«r  VU.jif.;  XtX,6.  See  J.  E.,  tf (- Cebum>»  mid  R,  H,  CJurla,  Btirn, 
JairukamdCkniHanEjdialatQt^,  jd,  I9IJ,  pk^  7S  U  U'l  lAoL  «««  l< 
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itU.'  Indccii,  ihc  Psalmists  nnd  iho  Proverbs  had  annOQncc<i 
to  the  wicked  their  dealrLicLion  in  ^horil,  and  ni)  the  other 
hand  held  oul  for  ihe  godly  the  hope  of  deli  vcrnnre  from  Shco! 
and  a  beatilic  sight  of  God  In  the  iand  of  the  living,  Thu^  the 
IransiUon  was  prepared  fur  the  new  worlil-toiicepiiun.  All  the 
proraiaea  and  threats  of  the  law  and  the  propheta.  when  tbey 
did  Liut  receive  fuflUliiient  iD  this  world,  appeiirttJ  uuw  to 
point  forwortl  lo  the  world  to  come.  Moreover,  ihc  Phflrisces 
in  their  dispute*  with  the  Sadducecs  made  use  of  ever?  refer- 
ence, however  slight,  lo  the  future  life,  ^even  ol  such  pjis- 
sages  35  ihdse  whfch  5pcak  of  Lhe  Patriarchs  as  receiving  the 
promise  t>f  potsessing  the  Holy  Laud,  as  if  they  were  still  alive, 
—  &^  prijofs  of  the  continued  life  of  Ihe  dead,  or  of  their  resur- 
rection'  Thus  it  came  jibout  that  the  leading  authorities  of 
lahbinic  Juflaism  were  in  the  pusi  lion  tu  declare  in  the  Mishnah  ; 
"He  who  «uy4  that  ihp  belief  in  the  resurrection  "f  the  dead  i* 
not  founded  on  the  Torii.h  (and  therefore  does  not  accept  it) 
sUaJl  have  no  share  in  the  worl<]  lo  come-"* ' 

7.  The  founders  of  the  Hf  urRy  of  the  Synagogue,  in  opporf- 
UoD  to  the  S^dduccTS,  formulated  therefore  the  belief  in  resur- 
rection in  the  serond  of  the  ''Kighleen  (or  Seven)  Brnedic- 
tioni"  of  the  daily  prayer  in  the  following  wordsr  "Thou, 
O  Lord,  art  mtgbty  forever.  Thou  rcvisT?»l  the  desid^  Thou 
art  mighty  to  save.  Thou  au^taine*!  Ihe  living  with  lo^-ing- 
ItindnesA.  revival  the  dead  with  great  mercy,  *upponcst  the 
falling,  bciiletl  Iht  feirk.  loosest  the  bound,  and  kcepc-si  Thy 
faith  lo  them  that  sleep  in  the  dual-  (Thi*  refert  to  the 
Patriarchs,  to  whom  God  ha»  promii^ed  the  Und  of  the  future^ 
Whn  is  liltp  unto  Th<*e,  f*  I^rri  tif  mighty  actss,  and  who 
rt«embleth  Thee,  O  King,  who  killest  and  brlngest  to  tife.  and 
cttuscst  salvation  to  !<|>rlng  forth?    Vea.  fj^uthJul  art  Thou  to 

« Ul4i.  Ttb.  Pi  XI,  y-6:  Knib.  19  *- 
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revive  the  dead.  Blcsaed  ait  Thou,  O  Lord,  who  rcvivest 
Ihe  dead."  In  Thi'4pra>"cr  dating  from  ihe  age  of  the  Macca- 
bees* ihe  Jewish  consciousness  of  Iwo  Ihuusand  yeus  foujid 
a  twofold  hijpe,  —  Ihe  naiional  and  Ihe  universally  human. 
The  national  hope,  which  eombined  Ihe  Mk(  In  Ihe  rcstorndon 
of  Iht  kingdom  of  David  and  of  the  sacrtlicial  cult  with  the 
rcaurr^etion  of  the  dead  in  the  Holy  Land,  can  be  unrlcmiood 
only  in  connectkn  with  a  historie  view  of  Israel's  place  in  the 
world,  und  is  trcateij  in  the  Uiirri  part  of  this  book.  The 
purely  human  hopt^  ftir  the  continuity  or  the  renewal  of  life 
rCfiU  on  two  fundamental  problems  which  must  be  examined 
more  closely  in  the  next  two  chapters.  The  one  belongs  to  the 
province  of  psychology  and  considers  the  questions  What  is 
the  eternal  dJv'ine  element  in  maaf'  The  other  goes  more 
deeply  into  Ihe  religious  and  moral  nature  of  man  and  con- 
Sidcfs  the  question:  Where  and  how  docs  diiinc  retribution 
—  reward  or  puniahmenl  —  lake  place  in  human  life?  To 
both  of  these  questions  our  modf-rn  view,  with  its  9pedal  aim 
toward  a  uniJied  grasp  of  the  totality  of  life^  requires  a  special 
Answer.  This  can  be  neither  that  of  rabbinic  Judaism,  which 
ICfits  upon  Persian  dualism,  nor  that  of  medieval  philoat^hy, 
which  was  under  the  Platoiuc-Aristoteliaii  mQuence. 

■  5«  SEn^a  Ptaytrt.,  44  T.  And  Abnhjum'  Ntitcfi.  LIX. 
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I .  The  idea  of  imEnortoiity  has  been  found  in  Scriplun?  in  a 
ruihr^  ohscuFL'  aind  probably  corrupt  passage,'  "In  llie  way 
of  rjghteousneiss  h  life,  and  In  the  pathway  thereof  there  is  no 
dealh."  In  the  ^ame  .spirit  AriuiU^  the  Bible  tra-nAlator, 
whobclonged  tothc  school  of  R.  EUczcrandR,  Joshun,  rrndcf* 
the  cquaily  obsture  jxis&jige  from  the  Pjalms/  "He  will  lead 
us  !o  immort^iUly, "  reuding  tU  mavclh^  ihc  Al  with  AUJ,  for 
at  mulh,  the  Al  with  Ayin.  There  i»  more  no]ld  foundation  for 
thv  viuw  that  the  verse,  "God  i.realed  niaain  Hifl  own  image" 
Implies  thai  there  is  an  imppri^hnhlr  divine  <^ienrc  In  man. 
In  fact,  that  which  disttnguUhc^  man  from  the  inimal  a  well 
AS  from  the  rest  of  creation,  bnth  tJie  Kturry  worid?^  above  and 
the  manifold  forms  of  life  on  earth  about  him,  i*  hia  »cU- 
consdous  personality,  his  ego,  through  which  he  fecln  hinwclf 
akin  with  God,  the  great  world-ruUng  /  Am.  ThiK  tcU- 
conacious  part  of  man,  which  lcnd&  to  his  every  manife&tAtlon 
\\A  viluc  and  purpose,  can  no  more  di&nppcar  into  nothing- 
ness  thun  can  Goc],  who  trullcd  into  exlbtcMce  ctiis  work!  with  all 
its  phennmenAr  who  set  It  in  motion  nnd  difocl*  U.  What' 
ever  thought  the  crudest  of  men  may  have  of  has  ego^  hi»  self,' 
or  however  the  most  Itarned  iUiolar  may  ejtplain  Uie  marvd- 
ot»  action  And  interaction  of  ph>'s{cal  and  psychical  or  Epiniual 

"  Pmv-  XV,  f  A.  comp-  LXX,  ind  »c  KJiid :  BibL  Hrbr..  noic. 
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forces  which  culminates  id  his  own  sclf-consdou^  personality, 
it  appears  certain  that  tMs  ego  cannot  cease  to  be  with  the 
cessation  of  the  bodily  functions.  There  b  in  us  something 
Jlivint^,  imraortal,  ind  the  only  question  h  wherein  it  m&y  be 
found. 

5.  The  crealion  or  man  wfiich  h  dt^scribe*!  in  (he  Bihir  in 
the  Wf>rd5.  ''  God  formeU  man  of  the  dust  of  the  ground,  -ind 
breiilhed  inlo  his  nostrils  the  breath  ol  life,  and  man  bi-came 
a  Irving  bouI"*  corregprmd^  ic  the  child-lite  conceptions  of  a 
primitive  people.  On  the  other  hand,  Scripture  apcaks  of 
<Jcath  in  paraUel  terms.  *' The  dust  returneth  to  Iheatith  as  it 
was,  and  the  spirit  fRuah,  the  life-givnng  breath)  returneth 
unto  God  who  gave  it."  ' 

The  eoneepiion  that  the  soul  enters  into  man  as  the  breath 
c£  Uftf  and  leaves  him  at  his  death,  flying  toward  heaven  like  a 
bird,^  ia  quite  as  3.ndent  and  as  universal  as  the  other,  that  tlic 
soul  descends  into  the  nr-l  her  world  as  a  shadowy  image  of  the 
body,  there  to  continue  a  dull  existence.  The  two  are  related 
to  one  another,  and  in  the  Rible,  ^  well  as  in  the  lilentture  of 
other  peoples,  they  have  given  rise  to  diverse  detinitions  of  the 
soul.  This  was  the  point  o(  departure  for  the  deVL-lopment  of 
the  conception  o(  immortality  in  one  or  the  other  direction, 
airrording  to  whether  the  btxLy  vms>  considered  a  p&rt  of  the 
personality  which  ^.omehow  survives  nfter  death,  or  only  the 
spiritual  substance  of  the  «oul  was  thought  to  live  on  In  cclcs- 
tinl  regions  as  something  divine.  The  former  led  to  the  theory 
of  tiie  ri^urrcclion  of  the  body  and  its  reunion  with  the  soul ; 
tlic  tatter  to  the  belief  in  a  future  life  for  the  soul,  after  it  had 
been  flcpur&ted  or  released  from  the  body. 

3.  When  once  the  soul  was  felt  to  be  a  '*  lamp  of  the  Lord/' 
Oiling  the  body  with  light  when  man  h  awake,'  it  w*s  easy  to 
imagine  that  the  soul  had  escaped  and  tcmponmly  returned 

^Gtf.,  II,  r  'EaJ,XIl,7. 
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lo  God  in  aloq>.    This  induced  ihetcacheraof  theSynftgogue  to 

prescribe  a.  morning  prayt^r  of  Lhauks  whicli  rcuU,  "Blcued 

art  Thou,  O  Godj  who  rcslurcst  the  souls  unio  dead  bodirt," ' 

The  jroneeption  undcHyinR  this  prayer  throws  Ughl  upon  iho 

entire  belief  in  resurrection.    Death  to  the  pious  is  only  & 

prulongtii  sicvp,     On  that  nccDunl  the  pmphel  in  the  passage 

from  fsaiah  already  referred  to,  3S  well  »&  the  Hasidic  autht>r 

ol  the  Book  of  DaiiicI,'  cuuld  f-ipres^  tJie  hope  Uul  "  those  who 

sleep  fn  lhedu»t  shall  awake."    As  at  every  aivakemng  from 

sleep  in  the  morning,  so  at  the  ^eat  awakening  in  the  future, 

the  souls  which  have  departeil  in  death  shall  return  attain  to 

their  bodies.     These  bodies  could  then  hardly  be  conceived  oJ 

a»  subject  to  decomposition,  and  the  picture  in  Eicktcrft 

vision  of  resurrection*  had  to  be  accqilw!  a^  fact.     Still  R. 

Simeon  b    Vohai  in   the  c^pCLially  instrutiivc  Ihirly-fouiih 

chapter  of  PirkedeR,  Elie^era:ibiirai>thi?complctt  diuntegia- 

lion  of  Ihc  body,  in  order  to  render  the  miracle  of  resurrection 

so  much  the  greater.     Later  itill  arose  the  legend  of  an  in- 

deitructibte  bime  al  thi?  ^pina■l  i-oluttin,  called  Lu:,  which  wat 

to  form  the  nucleus  for  the  revival  of  the  whole  body  *    The 

name  Lu^>  which  denotei^  an  almond  tree  and  Ifi  the  naino 

givenin  the  Rihie ton dly also, *6ccincd  to  jNjinttoaconnectJon  ^J 

with  two  fepjcndii,  a  fahuloui  city  into  which  death  could  not  ^U 

enter,*  and  the  tree  of  resurrection  in  the  Ouri:i  cydc.' 

4.   Still,  no  dear,  eonsi.^leni  vit-w  of  the  aoul  pievaEled  aj 

yet  In  the  rabbinic  age,     The  pc^ular  bcUcf.  Influenced  by 

Persian  notions^  was  that  the  soul  lingers  OCftr  the  body  for  a 

certain  lime  nfier  it  ha**  relinquished  it,  eithrr  (mm  thnie  to 

seven  days  or  for  an  entire  ye^r,*     Furthermore  it  wu  uid 

that  niter  denlh  the  Miub  hovered  bt^twec-n  heaven  and  earth 

>BeF.6ob;  Siiw«\ /'«ype,.  s.  '1*.,  XXVI.  ii>,  D4d.  XIL  J. 
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fa  die  iorm  gf  gboats.  abk  to  cv^rhe&r  th?  arrets  of  the  future 
<l«cfeed  above  and  to  belfay  tliem  lo  hunian  bdn^^  below. 
In  fact,  the  rabbis  of  ibe  Talmud,  especially  tbe  Hasidim, 
never  hesitated  to  aircept  Ihese  ghost  stories.'  Some  sages  oi 
Ihc  Talmudic  ptnoiJ  taught  Ihal  the  souls  of  the  righteous 
■L«cend  to  heaven,  there  to  dwell  under  the  throne  of  the  divine 
majesty,  awaiting  the  Unir  of  lite  renewal  of  the  world,  while 
the  soub  of  the  godleas  hovered  over  the  horizon  of  the  earth 
OS  reatte=s  demoiiiacal  gplrit^,  linaUy  to  sucLumb  to  the  fate  of 
itTHiihilaliori,  after  ihcy  had  been  cEi^t  down  into  tbe  fiery  pit 
of  Gehenna  or  Shcol.'  Of  course,  this  view,  which  prevntla  in 
both  the  Tahiiud  anil  the  New  Testament,  according  to  which 
the  aouls  of  ihe  wirfccd  are  to  he  consumed  in  the  fire  of 
Gehenna.^  is  incou»islcDt  with  the  conception  of  the  purely 
sp[ritii:Ll  nature  of  the  soul. 

Nevertheless  at  thta  same  epoch  we  find  the  higher  idea  et- 
pres&ed  Ihat  thesoul  ia  an  inv-isible,  god' like  es&enttr,  pervading 
the  body  as  a  spiritual  force  and  fiiffering  from  it  in  nature  in 
much  the  same  way  as  God  ta  differentiated  from  the  world.* 
**'rhou  wishest  lo  know  where  God  dwells,  who  i&  as  high  as 
are  the  heavens  above  the  earth  ;  tell  mc  then  where  dwells 
thy  soul,  which  Is  &o  near/'  replied  R,  Ganialid  to  a  heatheu-* 
The  prevailiug  view  of  Ihe  schools  is  that  Goil  Implants  the 
*oul  in  the  embrj'o  while  in  the  mother's  womb,  together  with 
all  the  spiritual  potentialities  whJch  make  it  human.  In  fact, 
R.  Simlfli,  the  third -century  Haggadist,  advances  ihePlalonIc 
conception  of  the  pree^dstente  of  the  soul,  as  a  being  of  the 
highest  inteUigence,  whicli  &eea  before  birth  all  things  through- 
out the  world,  but  forgeta  all  at  birth,  so  that  all  subsequent 
learning  is  only  a  recollection,^  In  Hellenistic  Judaism  espe- 
cially the  doctrine  secrns  to  have  been  general  of  the  pre&diit- 
ence  of  the  soul,  or  of  the  creation  of  all  human  »oub  ^unulta- 

■Bor.  iSk  •Sldb.  isjb.  "Midr.Ttfh.  P4.cm,i. 
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neously  with  the  creation  of  tl:ie  world-'  Of  courwr,  the  aoul 
which  cmanaies  from  a  higher  world  must  be  eternal, 

5,  The  hr&t  clear  ideci  of  the  n^iture  of  the  soul  came  with 
the philijsophicdily  irainetl  ihinfcer^,whoweredcpcnHrnlrithcr 
on  Plato,,  main  founder  of  the  doctrine  of  the  immortiitity  of 
the  sou!,  or  on  ArihiuUc,  whu  aatribes  immtirtalily  auiy  to  llie 
creative  apiril  of  Cod,  th<^  supreme  Intelligence  &a  a  cosmic 
power-  The  nearest  approach  to  Plato  wab  Pbilo/  who  saw  In 
the  three  Biblical  names  for  (he  $ou1,  ntfesk^  mah,  and  B«- 
sfiama,  the  three  souU  of  the  Platonic  system,  —  the  %en&iiou& 
&oul,  whith  hoA  ila  seat  in  the  abdumen;  tlie  courageous  or 
emoClunut  >ioul,  sLluattyl  in  the  breast;  und  (he  tnlelleetVAl 
lioulp  whii^h  liwcUb  in  the  brain  and  contains  the  imperishable 
divine  nature.  This  ^^^t  h  kt-pt  in  lis  physical  environmcol 
aa  in  a  prison  or  a  grave,  and  ever  yeams  for  liberation  and 
reunion  with  God-  The  soul  of  the  righteous  enters  the  world 
of  nngcb  afler  di^th ;  that  of  the  witkwl  the  world  of  demons. 

Stadia,  who  was  midet  the  iniluencc  of  Aristotle  interpreted 

from  the  neo-Platomc  viewpoint,  did  not  »harcr  the  Platonic 

dualism  of  matter  and  ^pirti.  nor  did  he  divtde  the  soul  Into 

three  partfi,  seated  in  various  parta  of  the  human  body.    He 

lindslhe^oiil  to  be  a  spirit ualwibstance  created  timultatioouflly 

with  the  bddy.  and  umtinjt  the  three  force*  of  the  «ou)  dU> 

tinguished  in  Scripture  into  one  ijiheparable  whtjtc*  the  neat  cf 

which  is  in  the  h«irt,  —  wherefore  .houI  and  heart  arc  often 

synonymous  in  the  Bible>    Thx»  uidivLiiblc  iiubatancc  po*- 

^es^es  a  hiininous  tiature  like  that  of  iJie  spheres,  but  is  simpler, 

finer,  and  purer  than  they,  and  endowed  with  the  power  of 

thou);ht.    It  was  created  by  God  out  of  the  primal  ether  from 

which  He  made  the  Fmgel^,  simultaneously  with  the  body  and 

'B.  Wild,  Vnr.  ig;  Sliv,  EnocliXXEl,  4h  cimp,  Bouskt,  L  Ciij!- 
■Phila:  Lt!9  Alt  III,  jS;  Mknl.  Abi&h.  ti;  Dn  CvncupacDntd.  f.   D« 
FanlEuclbc.  ):  Orummaiul:  Fkil^f.  t.  ^fli  f,;  Bcnitrlcb:  TA'Ls  t}^  tSi;  YHD' 
d«]buidTufnonPUlQ.r2.ir-,oaPhUo,  tar.cornp,  Bauutul.  c,  joS;  Rhodv: 
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idtbin  it.  ^tJlis  union  it  w^s  quaUfied  IrMiispby  that  mor^l 
aciivity  prc«CT!bcd  for  ii  in  ihc  di\-inc  teidung,  the  nci^lcci  of 
whidi  WDiild  ddilc  and  Umish  iL  According  to  Sa^ia  some 
kind  oF  malmoJ  substance  ndh^r^  to  the  soul  as  welt  a%  to  the 
angels,  a.cd  on  ihit  a.ccount  he  doe«  not  hesitate  to  accept  the 
Talmudic  eitprcssions  abouL  the  abode  oi  the  soul  aiLer  death, 
or  the  lA^t  judgmrni  which  U  to  take  pUce  as  sooti  as  the  ap- 
pointed number  of  80u1«  $<haJ1  ba.vc  made  their  cntraii<:e  mto 
thdr  porihly  bodiis,  when  the  souk  of  the  righteous  will  have 
their  angelic  nature  recogniitedt  and  those  of  the  wicked  will 
have  their  lower  character  revealed.  However,  Saddia  com* 
bat.3  with  50  much  gTt'aifc  fervor  the  Hin<iu  t4-'afhing  of 
mctempsycho^,  which  bad  been  adopted  by  Piato  and  Py^ 
thagor^LS.' 

Sohya  connects  hi«  theory  with  th^  three  soula  of  Piute, 
ftnd  likewise  ascribe*  to  the  soul  an  ethereal  essence-'  He  holds 
that  its  destiny  v*  to  rnise  itself  to  the  order  of  the  angels 
through  self -purification,  and  finally  to  return  to  God  as  the 
divine  Soun-e  of  light-  To  tliiaend  thr  mlellectual  sou),  which 
has  it*^  bring  from  thepHmal  light,  must  overcome  the  lower 
sensuous  wul  whkh  leads  to  an. 

6.  The  conception  that  the  soul  h  a  substunce  derived  from 
the  titminous  prirnal  matter,  like  the  heavenly  «iphL-rt!4  and  the 
onaeLif  was  now  persistently  retained  by  the  Jewish  thinkers, 
who  explained  thereby  its  immortality.  In  adopting  the 
Aristotelian  theory  that  the  soul  is  the  form-principle  of  the 
bdy.  the  Platonic  doctrine  of  its  pretrxistrnce  wits  gradually 
rrlinquishrd,  and  its  existence  iiscribed  to  a  creative  act  of 
God  Bt  the  birth  of  the  child  or  at  its  conception.  But  Jehuda 
hii-!x"vi.  the  moai  piuus  of  all  the  philmophen*-  empha&izcd 
vigorously  the  indivisibility  of  the  soul.  Its  In  corporeality  and 

^Anwwd,ChV1;3chaMtJpC.  us'-:  Neumark.  I.  c,  I,  jj6f.:  UiuiU 
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Jtfl  mLlhy  upait  ffum  the  ccndiUon  of  ihc  body,  and  — in 
opposition  lo  the  Arislotdiftn  frcc-thixJicrs,  who  crpcctcd  tlw 
human  soul  lo  be  abft[>rbuil  inln  the  divim:  soul,  the  active 
irttcllpct,  —ht  Hcclflrcd  rht  immortiiliiy  nf  The  individunl  a 
fundftmental  Article  of  faith.' 

Now  tome  of  iht-  Jc^bli  thinken^  rollowlnf^  J(^hud:i  ha  Levi, 
Iba  D&ud,  and  others,  though  AriatoiclIaDs.  ^r^ik  from  the 
to^ic^  LOEicluiiioD  of  iJenyinj^  a]!  iudiviJuality  lu  Uic  soul,  and 
adnbutcd  to  It  rather  a  proresi  of  puHficfltion^  whiVh  rnri^  with 
the  elevation  oJ  the  soul-csschrc  to  angelic  rank  nrni  ihni 
guar^nleciS  its  immortality.  Not  so  Maimoiii(ir«i  who  a.^.- 
cq>tcd  with  meiorable  earntslncss  the  Aristotelian  ideiL  ol 
form  as  Ihe  perfection  of  miiHer.  The  essence  of  the  human 
soul  is,  l\>r  himn  thai  force  (.ir  potenlitiliiy  which  qualifies  it  for 
the  highest  development  of  the  intellect,  and  is  alone  cnpnble 
of  s^^Api^K  the  divinC'  ^'ct  it  can  acquire  a  part  in  the  cTca< 
tivc  World  ipirtt  only  fn  (he  *amc  dejirce  as  it  unfoliU  thi» 
potentiitUly  to  %hntc  the  divine  intellecln  whose  seat  ja  the 
luglit-bt  sphere  of  the  uuiveme.  By  dint  of  ihin  a^quir^ 
initfllijjencc  It  can  live  on  as  an  indeT>^n<]crjt  intcllert,  in  the 
jma^e  of  God.  and  thus  attain  beatitude  m  ihc  contemplation 
of  Divinity.' 

7.  Naturally  the  view  of  Maimfinidct,  thnt  acerthin  meniurc 
of  invmorialily  isgKinlcdonlylothc  wi»c,  —  though  they  mu&t 
be  morally  porffct  as  wt'll,  —  aroused  great  opposition  Has- 
dai  CrcKas  proves  It^  untenablcncu  by  a&king*  *^Why  shall 
the  war  alone  nh.ire  in  immortality/  Furlhcrmorc*  how  oia 
Bomething  that  cnme  intf)  existence  in  ihe  o>ursc  of  hiimftO 
life  suddenly  acquire  eternal  duration?  Or  how  can  there  be 
any  bituin  the  knowlnlKt?  of  (iod  wherr  there  i»  no  prrvoinalily, 

■  Ctnori.  V,  t).    Scv  Cflud,  vita;  SduokiU,  t.  c,  Mii   NnmvL,  l  C^ 

■SchETLlHU.  L  c,  149^  Ncurairk.  I.  e..  53^  f-  »■-  55*'  5T>-  5^*;  BilAi 
1 1..  iBi  I,  Cotnp.  £cbc)-e( :  J.  PaytluL  Sya.  4.  JfaiM.;  Eimo^  AM§tat  tt 
lU  Htkrm  Ct^ui,  7r;^  »-  * 
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no  self-conscious  ego  to  enjoy  It?**  Thrrefore  Crcscas 
aficribed  lo  the  soul  tn  iniicitnictiblc  spinUial  essence 
whose  perfection  batUincd,  not  hy  more  intdloct  or  know)- 
fiigc.  but  hy  love  nf  Crixl  inftnifc»t«i  in  a  rrUi^ioiis  uid 
mnril  life,  and  which  h  thereby  mode  to  fthare  in  eternal ' 
blhs.^ 

S-  All  thwe  various  thinkrrs  find  the  liiture  Uf<r  dthcr  ttr* 
pr<»3ed  or  suggested  in  the  ScripLurea  na  n  IruUi  b:iaed  upou 
rea«>n,  Thb  is  c*perlHlly  ihe  conception  of  Abraham  Ibn 
Daud»  who, coDtrar>'  to  hLsArifitoteUan  successor  MAimooidef* 
sees  in  &dl-consciousne*6.  by  which  the  soul  differcniiatw  itwif 
from  the  body  a^  a  personality,  the  proof  thnt  it  cannot  be 
subject  to  disioluli*"*!!  with  tlie  body.' 

Beside*  the  philosophic  doctrine  of  the  immortality  of  the 
soulf  however,  the  traditional  beUef  in  the  resurrectwn  ol  the 
body  demanded  gome  conisidemtion  on  the  {rUTi  uf  the^' 
pWlcwpherfi,  Sflfldia  defends  the  latter  with  all  his  might, 
endeavoring  to  reconcile  the  two  ,is  best  he  can.'  All  the  rest 
leave  us  in  ikmbt  whether  resurreclinn  is  to  be  undcrslnod 
literally  or  symbolically  MaSmonidc^  c^ipeHally  Involves 
htiTUM.-]!  in  diihcultics,  inasmuch  i^  in  lu's  cam^ient^'  on  the 
Mlahna  he  considers  the  resufrwtion  of  the  dead  an  unallcr- 
able  article  of  fnilh,  whereas  in  Ms  C&le*  nnd  in  the  Moreh 
hcqwaksonly  of  immortality;  and  again  before  Iheendof  hii 
life  he  wrote,  obviously  in  self-di'fense,  a  work  which  eec-ms 
to  favor  bodily  resurrection,  yet  without  darifybg  his  con- 
ceptions at  any  time.*  The  belief  in  resurrectinn  had  taken 
loo  t^cc\i  a  ti^ot  in  the  Jewish  constiousnc^ss  nnd  hrid  bt't^n  ton 
firmly  established  through  the  liturgy  of  the  Synagogue  for  any 
philosopher  lo  louch  il  without  injuriuy  the  \t:ry  foundations 
of  faith. 

^O^Adanat.U.^i  Jod  ■  "Crt««"i  Huiik,lct.Mfc 

'  EmuMk  ft>m9h.  JQ ;  Huilk,  [■  t-.  t; o  b, 

*Kmi«Ktk.  VII  MI.  r<jhul,ah.VlU,  t. 
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Moreriver,  bc^irle  extj^rnal  c^utioD  a  certain  inner  need 
seems  lo  have  impelled  townrd  the  acfcptanre  of  re^^urrection, 
As  ^(in  as  one  Uiinks  ot  Uic  muI  as  ctisUng  or  couUnuing  to 
Uve  m  an  incorporeul  ftlale.  one  U-  involunladly  led  loward  Ihc 
belid  in  the  ^ul*^  prcj^xlstcncr;  or  even  in  the  po^sibiliiy  of 
niflfni|)s\cho^is.  Thus  il  seemeU  moro  reasotiabk'  to  bi-titvc 
in  a  new  fortnation  ot  thr  human  bociy  together  with  a  new 
CTcAtion  ot  the  world.  Therewith  cajne  the  dispoiition  to 
aasiga  to  the  suui  in  the  future  world  4  hotly  of  finer  suhstnnce, 
like  that  assumt'ti  by  the  mystic  N'jihmanidesJ  in  oriltT  to 
assure  to  (lie  new  humanity  a  woiidrgus  duialioQ  of  life  like 
that  of  Eltjah, 

ff.  UTiiic  Ihe  popuhr  phtlo«pher  Albo  riflhily  dcelares  that 
the  nuture  of  tliesoul  IS  UA  for  beyoTtd  all  human  understanding 
W  Eb  tht'  nature  o\  (Jod,^  Uie  mysiEci^  «ou;^h1  all  the  more  to 
penetrate  lia  scoreISs  The  Cabbalah  also  divides  the  nnxl 
into  three  difTexenl  ^ubsUncc^  acc^irlin^  to  the  thicc  GJbUcal 
names,  assigning  their  origin?^  to  Ihr  thrwdifFrrent  sphexe'sof 
the  universe,  and  reiterating  the  Platonic  theory  of  the  prc- 
cxistenee  of  tlie  soul  and  ila  fuUre  IrannmigruUon.  Thl* 
divirfon  into  thice  parts  provided  wopr  for  all  type^  of  Iheorie* 
concerning  the  fouI  in  its  «ensuou#«  itK  moral,  and  its  inteUec- 
tual  nature-  Fundajncn tally  the  Cahbaliih  eoasidcTed  the 
soul  on  emanation  from  the  divine  intelk-ci  with  a  tuminou* 
choraetrr  juat  like  the  phikivipheri^H  Bui  in  the  Platonic 
view  of  the  ascending  order  of  creation,  which  forms  the  basis 
of  the  Cabbalafa,  thb  mundane  Lif c  1»  an  ab>-u  ot  moral  de^ 
radati^n,  so  that  the  &oul  yearns  toward  the  primal  Source  of 
light,  fmally  in  find  frp<'diim  and  bliss  with  God-*  Thns  the 
later  Cabbaloh  returned  to  the  teachings  of  Fhilo,  the  Jcwiith 
PlalD-  For  whcim  dcalli  was  only  the  stripping  off  of  the  t-arthly 
frame  in  order  lo  enter  ibe  pure  and  luminous  world  of  God, 

^  In  -^  kuf  ha  Gc™J.  '  IHanm,  IV.  u- 
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lo,  With  Moses  Mendelssohn,  who  in  his  Phttdon  ined  lo 
ti^ngkte  Plato's  proof  uf  utinii>r(alit>  \t\\^  modem  terms,  ft 
new  attitude  lt>ward  the  nature  and  ilesiiny  ol  the  soul  axost 
in  Judaism  among  both  the  philosophers  and  ihetducated 
Iftily.  Mendclsiohn  not  only  endeavored  lo  prove  the  Lm- 
mortality  of  the  soul  ihrouj-h  iU  iiul  I  visibility  oud  incorporeal- 
Iiy,  as  all  the  neo-Platonists  and  Jewish  philosophers  had  don<^ 
hciuri:  hijn »  he  aj&o  attempted  to  show  fi'om  the  haimoniou* 
plan  which  pmades  and  controls  nD  of  Ciod's  crcntion,  that 
the  soul  may  enter  a  sphere  of  existence  greater  in  e^ctent  and 
content  tJian  the  little  ^an  of  earthly  life  which  it  relinquished. 
The  progress  of  the  soul  lowiird  ils  highest  unfolding,  unsat- 
isfied in  this  lifen  demands  a  future  growth  in  the  direction  of 
goil-tike  perfecllon,^  At  this  pi^int  the  philosopher  enters  the 
province  of  faith,  and  thus  furnishes  for  all  lirae  the  caRlinitl 
point  of  the  belief  in  ijximortality.  Tlic  divine  spirit  in  man, 
which  i&  evincf^d  in  the  self-cansdouSi  morally  active  pcrsunat- 
fty,  bears  within  itself  the  proof  and  promise  of  its  futtxrr  life- 
Morefver,  this  corresponds  with  the  belief  xn  God  a*  One  who 
rules  the  world  lor  I  he  etrma!  purposes  and  aimsof  perfpt^tion^ 
who  cannot  deceive  the  hope  of  the  human  heart  for  a  con  tin  ued 
living  and  £lri\'in^  onward  and  forward,  withifUt  thereby  im- 
pairing His  own  j^crft.^:tion.  For  we  all  close  our  livei*  without 
bftving  attained  the  goal  of  moral  And  spiritual  perfection 
toward  which  we  strive;  and  therefore  our  wxy  nature  de- 
mands a  world  where  wc  may  reach  the  higher  de^^ree  of 
perfection  for  which  we  long.  In  chig  ^nsc  we  may  interpret 
the  Psalmlat's  verse:  ^'I  shall  bcsattsht'd.  when  I  awake,  with 
(beholding)  Thy  likeness/''  That  ist  our  spirit,  when  no 
longer  bound  to  the  earth,  shall  behold  the  divine  glor>',  —  a 
vision  which  transcends  our  powers  of  thought, 

ti.  In  the  Ught  of  modem  invcsttgation,  body  and  soul  ftre 
ftten  to  be  mdit&olubty  bound  together  by  a  reciprocal  relation 
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vrhSch  tithtr  benefits  or  impedes  them  both.  Wherein  the 
spirilual  bond  exisu  ih^l  renders  both  the  physical  orcAns 
with  tht'ir  muwular  and  nervous  sysL^xua  and  thv  niai£nctic 
orelcririirairrcTits  which  set  them  in  motion  sub^rvirnilothe 
will  of  the  intellect ;  what  the  mind  actudly  if«  into  who»e 
deepest  recesses  sdenee  is  ensling  \U  se;irch-li(^ht  in  ilimiiiiie 
[l^  procesies,  —  these  arc  problems  which  will  probably  r<:mjim 
ever  incapable  olttulu lion  by  human  knuwlml^c,  and  will  there- 
fore always  afford  now  Umv\  fnr  the  i  magi  notion,  V<'I  it  \% 
ju^l  in  periods  Ukc  our*,  when  the  bchcf  in  God  i*  weakening^ 
that  the  human  spirit  b  cspedaJly  M>lic:tou&  to  guaxil  itself 
ag^nst  the  thought  of  the  <^unpleie  annihilation  of  its  god-Bke 
self-^onsciou5  personality.  This  give*  rise  to  the  superstitious 
effort  lo  ^y  out  the  soul  l>y  sensc^r^'  means  and  to  lind  way^  of 
seeing  or  hearing  the  spirit*  of  the  dead,  ^a  tendcney  which 
IS  as  dangerous  to  the  ^iritua!  and  moral  welfare  of  humanity 
as  was  tlje  anuenC  practice  of  iieLtcinunty.^  It  is  tJieretoro 
all  the  more  biiporlant  to  base  the  Ix-licf  in  Immortaifty  solely 
on  the  God-liJicnew  of  the  bunisin  suuU  which  h  the  mirror  of 
Uivinily.  Juki  as  one  postulate  of  faith  hoM<  thai  (^d»  Ihc 
Creator  of  the  world,  rules  in  accordance  with  a  moral  order,  ^ 
so  anotJiet  ia  the  immortality  of  the  human  »ouL  which,  amidst  ^| 
yearning  and  groping,  behol^b  Ood.  The  question  where,  and 
how.  this  «clf-«ame  cro  is  to  continue,  will  be  left  for  the  power 
of  the  imagination  lo  answer  ever  ancw- 

II.  Certainly  it  is  both  comforting  and  convenient  10 
imagine  the  dead  who  arc  laid  to  rest  in  the  earth  as  being 
asleep  and  to  await  thcii  reawakeuhig.  M  the  Iructifying 
rain  aw^kkrns  to  n  new  life  the  soed'4  within  ihe  noil,  no  that 
they  rise  from  the  depths  arrayed  in  new  lolment,  so,  when 
touLheJ  by  the  beavpniy  drrw  nf  life,  will  thost'  who  linger  in 
the  grave  ari^  to  a  new  existence,  chid  In  new  bodice  This  Is 
the  belief  whiih  uispiieO  the  pious  founders  of  tl»  Qm^Glll 
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Uturgy  even  before  tbe  period  of  ihc  Macc^beefl.  v/hert  they 
eKpresse*!  their  praii^e  of  Gml's  jniwri  in  Ihal  Ho  would  Mod 
the  feftjliaing  rain  upon  the  vegetation  of  ihc  earth,  and  like- 
wise in  due  time  the  revivif^-ing  dew  updii  the  sleeping  work! 
nl  miui.  Boih  itppciuvd  to  the  soff^s  ot  that  ugc  10  he  evi- 
dtnces  of  the  same  wondw -working  power  of  Go<l.  Whoever, 
tlii^fuforet  fitiU  btes  God'«  ^rt:aln«^>  m  thtry  did»  revealed 
through  TTiiracIps,  that  fe,  ;hrfiugh  intcrniptions  of  Ihc  natural 
order  of  life,  may  cling  to  the  trodiL'onot  belief  in  resurrection, 
00  comforiing  in  iuicient  timrs.  On  the  nihcf  hand,  he  who 
retognizos  the  unchangeable  wiQ  of  an  all-wise,  all-ruling  God 
b  the  inunutabl«  laws  of  nature  mu&l  &nd  i1  tmpos^hZe  to 
praisi^  Gwl  acconling  lo  the  lrinliii«.mal  formula  as  iho  "Re- 
viver of  the  dead,"  but  will  avail  hijnsclf  instead  of  the  cxpret- 
sion  used  in  (he  Untun  Prayer  Book  alter  the  pAttcm  of  Ein- 
hom,  *'He  who  has  implanted  within  us  iimnortaJ  life."  ' 

>3tDH«r'aiyTj>frA„45-  Tile  lUUi- OLHit-uf  PlUlt«IcrL>hi4in  iS«(t|:Mivd  Ih* 
iwitutlon:  "TfaFbrlHin  lhii1t<«iimcUuDQf  Lhci  BotJy  hju  nu  mljj^ijiu  f<niiulii' 
don  Qb  JudoEsiD).  mnd  ihc  docirtn?  df  ImmorUiJJty  nten  10  the  if  Ear  cdiUnn 
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t.  The  fptfUiig  ui  equity  hi  d«ply  rooted  b  human  nature, 
deoUfidlTiK  rcpftrntion  for  every  wanTon  wrong  nnd  yielding 
ncosnition  to  every  hicncvolcnl  &ci.  In  fact,  upon  this 
univen^  prjnciplt^  h  hn^ed  aH  justice  nnd  to  a  ceri-uin  extent 
nil  morality,  Judaism  of  every  age  compresses  this  demand 
of  the  religious  and  moral  natutc  of  man  mto  the  ductrme : 
God  rewards  the  good  iLnd  punishes  thi-  evil  This  dotilrine, 
which  is  the  eleventh  of  MsLtmoiildcfi'  artides  of  fjitli,  con- 
atilules  the  underlying  pEC«umption  of  ail  the  biblical  narra- 
tives 05  welt  05  of  the  prophetic  threats  nnri  warnings  and  ihosc 
of  the  Mosaic  law,  in  so  far  as  earthly  success  and  prosperity 
were  regarded  as  llie  rcwiirds  of  ikA  mul  earthly  mUTortune 
and  misery  as  His  punishments.  In  the  same  decree,  how- 
ever, A&  experience  contradictt^  this  docUine,  and  as  examples 
multiplied  of  wicked  persons  revelling  in  prosperity  and 
innocent  onc»  laboring  under  adversity  jind  woe,  it  bccainc 
m^CfXtiuy  to  defer  the  divine  retribution  more  and  more  to 
the  future  —  at  first  lo  a  (ulurc  on  eurlh  and  later  lo  one  in 
the  world  \o  come,  until  fmaliy  it  developed  Ji>lo  a  pure 
spiritual  conception  ici  full  accord  with  a  higher  ethical  view 
of  life. 

3.  As  long  as  in  the  primitive  proccM  of  law  the  family  or 
the  clan  was  hcUl  responsible  for  the  trime  «f  the  individual, 
ancient  Israel  also  adhered  to  the  idea  that  "God  viiiu  the 
sins  of  the  fathers  upon  Uie  third  and  fourlli  gcneratiou."  a* 
Jeremiah  still  did  *  in  lull  afcord  with  the  second  command- 
Ma  XXXILtl 
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mcnt.  It  was  in  a  far  later  stajft  that  the  rabbis  inttrprctcd 
the  words  "oi  those  who  hale  Mc"  in  the  stirsc  of  iiidividudl 
reaponsibitity.^  Only  in  accordance  wilh  the  Dculeroncmic 
Iaw  which  sa.ys:  ^*Thc  fathers  &hail  not  b«  put  lo  dcAih  for 
the  children,  neither  shall  the  children  he  put  to  death  for  the 
frtthcrs ;  every  itiqji  shall  be  put  lo  Hra^lh  for  hia  own  ^in/*' 
did  the  religious  consdoui^ness  rebel  jig^iiust  the  thought  that 
a  later  generaliHn  shuuld  sutler  lor  Ihe  sins  of  lis  anceslora, 
and  hence  the  popular  adage  arose,  "The  fathers  have  ealen 
tour  grapes,  and  the  teeth  of  the  children  are  aet  un  edgie."* 
It  is  the  pmphet  Ez^kiel  who  refutes  once  and  for  all  the  idea  of 
a  guiil  trnnsmilted  lo  children  and  consequently  of  hereditary 
fitn  and  purushjncnln  insbting  on  tlie  docUinc  that  pec&unal 
responsibility  abne  determines,  divine  relribiilioTi/  Bui  here 
a  new  clement  affects  divine  relril>ution-  God^slong-sulTering 
and  mercy  do  not  desire  the  umneiEiale  punishment,  the  death 
of  the  sinner.  He  should  he  given  time  to  return  to  a  better 
mode  of  Ufe,^ 

But  the  great  enigma  of  human  destiny,  which  ve^ces  tlie 
rtUthor  of  the  seventy-third  Psalm  and  (hat  of  the  book  of 
Job,  still  presses  for  a  better  solution-  It  is  true  that  the  popu- 
lar belief  and  pojiular  legends  which  arc  preserved  in  pnst- 
Biblical  writings  as  well,  insisted  on  a,  justice  which  requites 
'^measure  for  measure,"'  Still  iusight  into  actual  life  does 
not  confirm  the  teaching  of  the  popular  philoAophy  that  the 
''righteous  will  be  requited  in  the  earth"  and  that  "evil 
pursuclh  siimers."'  The  unshokiiable  tclief  in  the  justice  of 
God  had  to  find  another  solution  for  life's  antinonnies,  and 
wna  forced  to  reach  out  for  another  world  Jn  which  the  divine 
rightcousnees  would  land  its  complete  realization. 

'TiTH.  ioE«,  XX,  s;  Svib.  Jjb,  ■  I>cui.  XXIV,  i&, 

'  E«ii  xvm.  >.  ' E«t-  xviD»  to.  ^xvm. «.  ji. 

'l:i.  XVIII,  ii;  XXI.  Ji-jj;   Sow  I,  r-Ol   Toa.  SgU  IlI-IV;   Stab. 
0O«;  B,  WlKliiniXVl  XIX ;  JubilenlV,  31]  II  Mur.  V,  n^  XV,  ji. 
•Pm-  XI,si;  Xlll,ji. 
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3.  Biblical  Judaism  with  few  eicopllons  rpcogni/*;il  only  ihe 
prr*rni  world  and  ihf^  sublcTra:ieftn  world  of  shadows,  a  view 
prtM:rvcd  in  its  csaentiaig  by  Ben  Sira  and  the  Sadducrc^. 
who  wpre  Kuhspquf^nily  dLH-lare-d  her^?lii^i.  In  conUast  In 
xhtm  Pharisaic  or  Rabbinic  Jufiaism  teaches  a  rcavirrcciion 
after  dcatlj  fui  a  life  ul  (.'terrkaJ  blus  ur  eternal  tormenl.  acLurd- 
infl  iu>  Ihr  divine  judKinont  &rids  one  righteous  nnd  another 
wicked.  We  may  leave  aHde  the  considctation  that  the  firtt 
impubic-  tdward  a  Ji-wLsh  hdtrf  in  resurrtrL'tion  vtime  from  the; 
Mun-fulftUtnt'nt  of  the  rational  hopr,  wherefore  it  wa^  alwaya 
bound  up  with  the  ^il  vt  tbr  ll^Ay  hand,  a.^  will  be  iccQ  in 
Chftpter  LIV^  Tho  fact  remains  tliiil  Ihc  divine  judi^Rient  to 
follow  upon  rrturrcftirtii  wai  cormistcnfly  rcftnrdcd  n*  a  f^c^ 
wurUl'judgtneotf  which  was  to  dciide  the  future  lot  of  ail 
men  and  siurit^.  It  munt  lit'  noted  alno  that  tlie  apocalyptic 
and  mldratihic  liieraturi'  often  Identifier  the  pious  with  the 
God-fearintE  Urftclilc?  as  thobt.-  who  »halJ  a/tsc  io  rtemal  Itfc, 
whili-  the  wickc'd  arr  idrntificd  with  the  idohlmus  heathen. 


wh< 


^ndemncd  Co  dcmal  death,  or,  oa  It  is  frequently 


esprt'istU,  to  a  set'ond  iicalh> 

4.   Exnrtly  as  ihc   old    Persian   MaJ^daiwn    csrprcted    the 

rc*urrcction  of  all,  both  good  and  bad,  the  believer*  in  ,\hura 

MaJ^da  as  well  us  the  re^t  of  humanity,  ?o  the  a]KH:a]yptic 

writi-rs  prior  to  the  Talimidie  jicriod  describe  resurrection  oA 

univeraal :  "  In  those  daya  the  earth  will  give  back  those  who 

have  been  entrusted  to  her.  and  tht-  ni^lher-world  will  relwwc 

that  whJch  it  ha*  received/'  according  to  Enoch  LT,  1,    Stmi-' 

larly  fourth  F-tdras  rernaiks:  "And  after  seven  day*  of  nilcnce 

for  ad  crealiirr*.  the  new  order  of  Ihr  world  shnll  be  rmsed  up, 

and  mortality  it>eU  shall  p<ri:di;   and  the  e^^rth  shall  restore 

'  See  fipKlbUy  SfenlL  <j4  b-vi  b.  irt,  lo  1'I<  VI,  4,  llntt.  XT,  ^;  IV, 
SJ  XXXJ,  i«;  l4.XXVI,iq;  DaaXIl,  iji  P%.  LXXtl.  .6,  d»  Bi  ?IV, 
1;  Jotb.  VIH,  jo;  uid  Sqbk  "l  Sonjji.  VII,  lo.  On  tbv  SvconcJ  Dntb  i« 
r«M0D«il,  XXXIII.  6;  liO-XlV.  14;  lOLV.A;  i«r.  U.  ^;  ud  Ksvite- 
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thnse  that  ate  usht^p  m  her;  taul  u>  ah;tl1  the  dust  give  Uuck 
Ihusf!  th:Ll  dwctf  in  sHcnct;  and  thi^  chumb^r^  &hall  dtrliver 
ifaoae  Buiils  that  were  commiiicii  unto  thcin^  The  Mast  Ui^b 
shall  api>e!Lr  ijn  the  throne  of  juil^K-nl,  antl  shall  say :  Judg- 
tneni  only  shall  remain,  Truth  shall  siand,  and  Jailh  *^hftll  wax 
ilrofig-  The  good  deeds  shall  lie  of  force,  and  wicked  deeds 
shnU  no  longer  ^Irep.  The  Inkenf  tormcal  sha\]  be  rev<Mi]c<l, 
and  opposite  lo  it  the  place  of  joy;  the  furnace  of  Gchinnom 
will  be  vl^iblt.  and  upponiic  to  il  Uie  bliss  ol  ParaOi^-  'I'lieu 
the  Must  High  will  spoak  to  the  heathen  nationa.  who  have 
awalteiied ;  behold  now  Him  wbonv  ye  have  denied,  whom  ye 
hiive  not  served,  whose  wmmnnd  ye  have  abhi^rred  Giiw 
now  here  and  there,  —  here  bitw  and.  re?-t,  ihete  fire  and 
torment," » 

ITie  TLibbinlc  form  of  Ihc  doctrine  of  resurrection  h  ({Utie 
unambij^tious :  "Thow  bora  bto  the  world  arc  destined  10 
dte;  the  dead,  to  live  agutn ;  and  tho^e  who  entur  the  world 
to  come,  to  be  judged."'  And  wherever  the  rabbtnlc  or 
^>0Cftl3rptic  literature  mentions  the  share  of  the  piou^,  or  of 
luntftl,  in  ett^rnul  life,  this  implies  that,  while  thtjse  enter  the 
world  to  comen  the  evil-doers  or  idolaters  shall  enter  hcU  for 
eterEi&l  death  >  the  uxtder^tandiag  bnng  that  there  is  a  ornver- 
sal  rt'SurreetJon  for  the  world-jmlgment. 

S.  The  whole  system  of  eschatology  In  connection  with 
resurrection  arose  undouhtt'dly  from  the  Persian  rloctrino, 
acrording  to  «W*:h  dculh  together  with  all  thnt  i»  ev'il  and 
uadean  h  treated  by  Ahrinmu.  the  evil  principle,  arid  will 
suflfer  annibJbtion  with  hiin,  as  soun  as  tJie  gocnl  prindple, 
Ahura  Maida,  has  achieved  the  final  victory.  Then  Soshiosh 
*'lhe  Savior,"  the  descendaiil  of  Zorya&ter,  will  begin  lus 
kingdom  of  eternal  life  for  the  righteous,  coincident  with  the 

'TV  Em  VITa  ji  i-i  camp.  Buutli  Ajivc-  4a  S.;  Adjim  cl  Hva,  49;  11 

abyll>i»*^3*i  iVSibyU..  i60t 
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awztkeniog  of  the  dead  ■  rharUaic  Judaism,  however,  gave 
the  hop^  of  resurrection  Ji  deeper  morul  and  religious  meaning. 
The  proofs,  or  ralht^r  analogies  from  nnliirLv  of  the  seeds 
springing  from  the  carih  in  a  new  form,  of  men  awakeoing 
from  sleep  ia  tbemorning*  or  uf  the  onguuU  creation,  are 
shared  by  ihe  rabbis  and  the  New  Testament  writers  with  ibe 
Per&tAUSH  On  the  nther  hand,  prtx^fg  based  on  the  prophetic 
hope  for  the  future  arc  purely  nalional.  So  also  are  those 
proofs  based  en  the  Biblical  pasf^ge  th;tt  the  God  of  the  fathers 
hod  sworn  to  the  Piiltiarchs  to  give  thtm  the  Promised  La^nd,' 
Likcwiae  the  refcrencp  to  the  wondrous  rtsurrections  related 
in  the  history  of  Elijah  and  Elisha  offers  no  proof  of  a  uni- 
versa]  Tesurrcetion-  A  striking  point  and  one  wluVh  doepeoA 
the  idea  of  retribution  \s  the  simile  of  the  Lame  and  the  Blind' 
employed  by  Jehucia  ha  Nasi  in  a  dialogue  with  the  Bmperor 
Antoninus,  The  [atti-r  hud  ^aid  that  at  the  la^t  jmigment 
both  soul  and  body  might  deny  all  ^It.  The  body  may 
say ;  "The  soul  alone  has  ?>uuied,  lur  since  it  haa  parted  from, 
me,  1  have  lain  motionle^  ta  a  dtone  "  Ami  the  soul,  on  ttjl 
parti  may  reply:  "It  mu«t  be  the  body  that  tinned,  for 
sinrc  I  have  partwi  from  ii  I  wiar  about  in  Ihrr  air  free  ax  m.. 
bird."  To  thi:»  Jchuda  ha  Niwi  answered:  "A  king  once 
possessed  a  garden  with  splendid  hg^trccs.  and  appointed  «s 
watehmen  in  it  a  b1in<]  man  anfi  a  lame  m&n.  Then  llie  lame 
man  s-poke  lo  the  blind  man.  T  aee  line  ligs  up  there;  lak« 
me  upon  your  shoulders,  a^nd  I  shall  pirk  them,  and  we  cm" 
enjoy  them  loReihcr,'    They  did  fto^  and  when   the  king 


D.  Vf^avdiitkaft  i.  jutd.  cVurf,  «.  i.  pan.  Extkaiotopt;  ScIukj;  fft  ffftlbt, 

vn-viiL 

>S*cb.oia,b;  UfttiXXIT.jif. 

■  Tilt  pamhic  ii  fniiod  in  ftn  .^pocrypfaon  urribnl  In  the  pnplwT  Eiekkl, 
N»  ^Iphiaiuv  tlHm,  IhXIV.  vd.  T>indorf,  JI.  ^  f  ^nrt  urribtvl  ro  R 
IkluBtrt,  L«v  R-  tV.  i  \  Id  T^uh,  i^i  a.  b  U  li  Kitm  !b  a  ilUlofue  with  Aa- 
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entered  the  gardenn  the  iigswore  g^nc.  Bui  whea  they  were 
hctd  to  account  for  it,  ihe  Ijime  man  sairJ,  'How  could  T  have 
taken  thcmj  since  I  cannol  walk?'  And  tlit  blinij  tnju  said, 
'And  IcancLot  see,'  Then  the  king  had  the  lame  man  p1ac«d 
upon  iho  ^hrtuldcrg  nf  ihr  Mind  man  and  judged  tbem  bofh 
togclhcT-  la  like  manncT  will  God  treat  tbc  body  and  the 
soul,  as  it  is  *ftid  :'  'He  c^iillctb  to  the  hcavf^ns  above  —  thnt 
is,  the  heavenly  element,  the  soul— 'and  to  the  earth  beneath 
—  Uic  i-;vrUily  hady  —  and  places  them  together  befurc  Hi» 
throne  of  judgment.' " 

6-  It  cannot  be  denied  that  the  idea  that  the  soul  and  body, 
having  commiite<l  good  or  evil  deeds  togeihtT  jn  this  life, 
*hi>uld  receive  in  common  their  reword  or  pimi^hmenl  in  the 
world  to  come,  satisfied  the  Jewish  wnse  of  justice  better 
than  the  conception  developed  by  He  I  leni;^  tic  Judaism  (ilfter 
the  Platonic  and,  in  the  last  resort,  the  Egv^ptian  \'il'w)  thai  the 
Boul  iJont'  should  partA^kt  of  eternal  btibs  or  tomiL'nl,  Never- 
theless the  philosnphieally  trained  Jewish  thinkers  of  Alexan- 
dria could  not  bring  themselves  to  accept  a  bodily  resurrection, 
and  therefore  emphiLsi/L-tf  so  much  mort  strongly  tJie  great 
day  of  judgment  and  the  reward  and  puni^bmeut  of  the  io\x\ 
in  the  world  to  come.  Still  we  find  muiji  incoasisteucy  among 
various  auihnrs,  somelimc*  cvru  in  the  .same  work,  in  the 
conception  of  future  bliss  for  the  good  and  torture  for  the 
wicked.  These  varied  acattding  to  the  more  sensuous  or 
more  spiritual  view  taken  of  the  soul  and  the  celeMial  world, 
and  according  to  the  literal  or  figurative  inlerpreUtion  of  the 
Biblienl  alluf^nns  Ui  '^firc."  "wonns/'and  the  like  in  the  pun- 
ishment cf  evil-doer^,  and  of  the  delights  awaiting  the  right- 
eou9  in  Uie  futurt?.' 

On  this  point  free  play  was  allowed  to  the  imaginution  of  the 
people  and  the  fancy  of  the  (Ugg.idiats.    Still,  throughout,  the 

1  Pi.  L.  4. 
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solemn  (htiught  found  its  echo  thnl  mortal  man  muit  gfve 
account  to  the  inexcrablt  Jxi^gc  ot  the  living  aod  tl^e  J«ad  tor 
the  lifr  ju^t  comjik-Ied.  in  otdi-r  to  bo  ushcrcil.  occoidJng  to  hU 
deserts,  inio  Ihc  poruls  nf  thr  cclostJnl  PiirndiV  or  of  hrll,* 
Thi5  led  to  the  view  tbal  this  whi^lc  mundane  life  h  but  like  a 
wayfarers*  inn  for  the  Itfr  tn  cnme,  w  the  volibul*?  of  the 
palace  fraore  prcdsdy  the  ''banquet-ha.!!")  of  the  future.' 

7-  A  further  dtvclopuitnl  <ii  Uii:  principk  oi  jusiJLt:  in 
applknlioD  lo  future  retribution  led  not  merely  tn  5Uch  a  de- 
pdcllon  of  the  tortures  oC  hell  and  the  delights  of  hraveri  thnc 
the  mnxim  :  *'nrrttiire  for  nir.nsurc,"  wj  ofu-n  deviated  from 
in  thiTi  life,  tould  £nd  mmplete  renIf;:ation  in  thi*  world  to 
come.  An  intermediate  Ktoge  ci]»o  wa»  d«vi»e<i  for  thow 
whow  m^'Ht  VT  y-ulll  would  c^nroll  ihem  neither  among  the 
righteous  for  ct^rEi^  bti»8,  nor  amon^  the  wicked  for  eternal 
punibhiiK'ELt,  Wbile  the  stern  teachers  of  the  school  of  Shaju- 
mnl  insiiitrd  ih«l  ihese  mrdiorre  ones  must  iinderj^o  a  twelve- 
month process  of  piiriftr:Ltion  in  the  fires  of  Gehenna,  the 
milder  Mibmil  uf  Hflld  mainEdm-il  that  the  divine  mercy 
would  granl  them  admitoion  into  PaTadlae  even  without  thic 
fir«oipurgatory,'ctUk-r  through  the  Kierituf  the  patriarch** 
or  owing  lo  the  desi-rts  of  a  son  who  has  hf-en  trained  to  rever- 
ence for  Cod,  3LS  is  indicated  by  the  legend  concerning  the 
Kaddi^h  prJiyvr.'  [n  any  casCi  the  teaching  of  Hillcl  concern* 
ing  the  all'^ulfidng  mercy  of  God  swept  nddc  the  old  hoj>eleflft 
conce|}lion  Uut  eternal  fullering  in  hell  awaits  Ihc  averaft^ 
man,  which  was  adhtreil  to  hyihe  Christian  ehurdi  in  connec- 
tion with  Ui  dogma  of  the  atoning  blood  of  Chrbt .  Likewifvr, 
inLbedl^puteof  svbuulb  Ji^lo  whethL-roniut  the  blis(  of  eternal 
life  would  be  accorded  also  to  the  righteous  amonR  'hi'  heathen, 

'AboLhin,  n  JO.  »;  B«r,  tth.  <Abo1bIV.  tt. 

*?%tt  TatAmcni  ul  AhrohArn  Xl\':  cAffip.  Kohlcr  in  J,  Q,  K-  VII.  $^7. 
*T.  A   b.  PI.  7,\ju  \vn.  M    Ifwrhnuj.  p.  ty    Soa  nou,  K»TJj  It. 
|,E.,  tit.  lUddlsh,  bul  comp^  IV  I^inVtl,  101-115. 
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Ihc  more  humane  view  of  Joshi^.i-brn  H.inftoiah  prevoHcd  over 
the  glocmicr  one  of  the  Shanrnmitc  I^Jic^cr  ben  Ilyrcnnoj;,  and 
therefore  the  doctrine  bec^une  generally  accqiLcd,  "The 
righteous  of  all  nations  fihftU  have  a  sharr  in  the  world  to 
come.'* 

8.  The  Apocalyptic  writers,  who  largely  tndueaccJ  the  New 
Tr-^lamrnf,  fturl  also  the  Haggadists  rrfcf  wliti  fond  iniprc'^f 
lo  the  banquet  of  the  pious  in  the  world  to  ^;ome^  where  they 
wouki  be  served  witli  heavenly  marnia  iw  brrHd,.  i^ith  wine 
preserved  from  the  days  of  the  creation,  and  with  the  flesh 
of  the  Lt'viaihan  or  the  fruit  of  the  Tree  of  Life,'  On  the 
other  hftnd  Ibcy  cioboratcd  Xhv  t[.r(uri??  of  the  rvfl-doer^  in 
hcl)  which  are  to  ttiford  a  pleasing  sight  to  ihc  pious  Id  heaven, 
just  as  the  tornirnt>  of  the  ainners  are  agKmvated  liy  the  sight 
of  the  righteous  enjoying  all  dcHghis,'  liiU  nt  the  same  time 
we  meet  with  a  rnore  refined  and  ipirilual  conception  of  future 
reward  and  puniahmi-nt  among  tht  tU-%dpl™  cif  K.  Jdmda  ha 
Nasi,  in  the  B-tbylonian  Rab,  and  the  Palestinian  R.  Johanan 

1T01.  Snnh,  Xiri.  li  Sahh.  td5i;  Mklr  TcL  Pl  IX,  lA,  "The  kicked 
vhall  return  faShrolpiJIibFnaiiufUthQt  target  OoA"  R,  Jflafauft  Inking  Ilieliul 

»  Kt^r|hrh4iiqkJrlof(hr  iiinunir  Ahnth  111,  1  ft;  l^h*l>.  i.U^i  '^  R-XU, 
camp.  Luk*  XIIL  tS;  XXII,  jo.  uid  irtralWi.  The  iitt*  r«Ti  an  lu  iJCV, 
T,it  vhJrhia  Ukrn  lilrmll^,  iihl  E^  XXlll.^,  srr  Midr.  Tvh„  ad  loc.  Kolthv 
l.evfittian  und  l^vhctnoth  hc  Job  XL.  '5-30,  fi.  D.  74  t>-75  ■;  Hnoch  1^ 
Jl:  tV'Ecr«Vt.iJi  BmulH  .\;wl.  XXtX.j:  Tu^.  Pr,  CIV,  j6;  Lcv.lt 
XlIIpj  Fdrth»((inl  bird  Zia*c*l*fi,  L,4a-4t ;  TftrrMd  Mklf.Teh.idloc.; 
Tnh.  UahillAh.flL  Uubrt.  14:  JcllLnFli,  H.  H.  lEI.  76.89.  For  the  hai«nily 
mawiBpi.  iJCXVni,  M;  JomoTS^i  H4.a-iJb.  Tvih.  IkJ&ltnli.H- Bubef, 
ji.  ,Sih>'U.  ppwrnium  »ji  ll»  j»*(,  lU,  ;46;  tV  tlni  IX,  rfl.  fo*  the  wiiw 
aeeKi.  R.  XXV,  lo,  IWr.  ^4  b,  Sanh,  uua;  M*U,  XXVI,  *a,  o«i.p,  »l« 
KuDL  K-  Xtn.  .1  turvthtff  frullii  frf  Pandltr.  Fof  ihe  PvnJuuriuhi  u(  ihat 
fdflUMC  BvndaMitr.XVi,  i.i;  XXX,  i^.  The  5chcinMh«irT«[H4ndiwithihtf 
prtawvij  on  Hadhfiyo*.  whoif  flah  produL-d  ihr  hiiiaf  fmmonnlily;  Ihc  alftflt 
filth  amllnrcl  wjlh  RnniJd'iiiiA,  Will,  $-M;  XIX,  lO-i^^  ihr  Ainr  mm^pnml* 
iriihEhr  raiHc  llnm:  ''uxiJ^AmA.XXX,  15^  Sn  WladJahiiUJX^ /#vaj(r^i3W-, 
git,  apf,  uulBoektvn,!,  7.  p,  63. 

>  Shub,  I5J  ft,  vtLb  nL  Id  Im.  LXV,  1^4 1 LXVI,  Hi 'V  En  VQ,  lj>  U. 
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and  hi&  pupil  Simeon  ben  LdLlsh.  **h\  the  future  world," 
^ys  Rftb,  *'  llifrre  are  no  sensual  enjoyments  tWT  j)na*ion!ij  but 
\ht  righteous  ail  at  the  tnhlc  of  God  with  wtcnthi  upon  their 
hcad^  (like  the  Grevk  s^j^  at  a  ^ympogium  I),  feeding  on  the 
rndiance  of  the  divine  maje'ity,  an  did  the  f  hasen  onra  ol  Lsrad 
on  the  hcighU  of  Sinai."'  R,  Johanan  teaches.  "All  the 
pruniL'u-s  held  forth  iu  Scripture  in  deiinile  furai  as  reward  (CT 
the  future,  refer  to  thcMewianic  era,  wherensin  regard  to  the 
bliss  awaiting  the  pjou*  in  the  world  to  come,  the  words  of 
Isaiah  hold  good  :  *Ni>cye  hath  seen  il^  O  God^  beside  Thee/ "^ 
Simeon  ben  Lnkish  even  went  50  far  as  to  say,  *"  There  is 
ndther  hell  nor  paradise-  Instead,  God  sends  out  tbe  sun 
in  ibt  full  Hlrtnglh  from  ib.  encasemcnl,  and  the  wicked  arc 
coD&timed  by  It^  heat,  while  the  pious  dnd  deh'ght  and  healing 
init«bciu]i8."' 

Howrvrr.  the  popular  imoginatton  demanded  more  per- 
ceptible pictures  of  heaven  and  hell,  if  fear  of  puniihrnent  was 
to  deter  men  from  ain,  ami  hope  of  rewaiid  la  lead  Ibcm  to 
virtue.  The  dcsen'ption  of  the  mode*  of  reward  and  punish- 
menl  for  the  future  Lei  the  Koran  is  the  outcome  cf  mingled 
Peraian  and  Jewish  popular  conecp lions,  and  its  crass  sen snoua- 
new  exerted  in  turn  a  decisive  influence  upon  the  entire  Gnoiuc 
period/  leaving  it±  mark  upon  even  so  clear  a  thinker  nc  Saadia. 
Not  only  does  he  atlmrt  into  hjs  philosophic  work  aX\  the 
crude  and  conflicting  descriptions  of  the  future  world,  but  he 
also  argues  for  the  eternity  of  the  punii^hmentsof  hell  and  of  the 
delights  of  hcavcD  as  logical  necessities,  because  only  «nch 
could  sufficiently  deter  or  allure  mankind,  and  a  righteous 
God  must  certuinly  carry  out  Uh  threa(,i  and  promiRC«^* 

^Bflr.  17  >4  ■Bor34b;  viLfa  iff- to  Iu,  LXIV,  j. 

>Ab-  Zbf.  30  wtfh  rd-  lo  MaL  IIV  lO-tj. 

"Sne  JclliotkH  B-  H-  I,  U  tnd  iri,  (be  Tmitoe  an  CeUmem  And  Ctm 
Bdm. 

■KmniNff^AVII,  IX,aiutccnip.J.  Guttnuw;  Mifhiupkiit.  ikj  ^tuAo,  jtf 
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9.  The  enUrc  Jcwdsh  plulosophy  or  Uicotogy  of  tho  Middle 
Ages  remained  under  ihc  influence  of  ihc  Iradiiionfl!  belief  in 
rcsurreclion.  Kvcn  M^ImonideSt  who«e  purely  f«pirituii)  con- 
ception of  ihe  soul  und  of  solvation  Is  uttt^rly  irreconcilable 
wilh  Ihe  belief  in  bodily  reflurrcclion,  and  who  dctordiaigly 
dwtlLs  instead,  in  both  his  Murch  and  his  C(>dc,  gn  the  future 
world  of  spirits,  with  explicit  emphads  on  their  incerporeatiEy, 
did  n^t  have  tbc  cotirai^e  to  bre^  altogether  with  ihe  tradi- 
tional belief  in  rcsiiiTCL'tior.  In  his  apo  logo  lie  Ircjiliseon  re*- 
urrccUon  he  even  attempts  to  present  it  as  a  miraculou*  act 
of  God  beyond  the  grasp  of  tlie  intellect.  He  omits,  however, 
te  ?,ptt-ify  whnt  parjjci^ie  ihi^  miracle  m^iy  ^erve,  since  in  the 
Mainionidean  sy&tcni  reward  aud  punishmeal  w^iuld  he  ad- 
ministered in  the  world  of  spirits  in  a  much  purer  and  more 
Wtisfaaory  manner'  The  game  slandpoini  is  Uken  also  by 
Jehuda  ha  Levi  as  well  as  by  Crcscas  and  Albo-*  If  then 
resurrection  be  a  miracle,  it  falls  outside  the  ^cope  of  philO' 
sophic  apecuUtion  and  becomes  a  matter  of  faith;  accordingly 
the  m^-stics  truin  Nahmanides  down  to  Manasieh  ben  Israel 
iMOCiaicd  w^th  it  tlic  grossest  conceptions.' 

JO*  The  actual  view  of  Maunonidc^  cooccmiag  future 
rctrfhufion  ia  expressed  dearly  and  unnmbigunusiy  In  both 
hU  early  product,  Ihe  commentary  on  the  Mishna.  and  in  the 
ripcKt  fruit  at  hi«  life  work,  theMiiJinehTorah,  where  he  Raya 
'*Not  immortality,  but  the  pciwer  tu  win  cicrnal  life  through 
the  knowledge  and  the  lijve  of  God  is  implanted  in  the  human 
»ou].  If  it  ha8  the  ability  to  free  itself  from  tlie  bondage  of 
th^  MRses  and  by  mcAns  of  the  knowledge  of  God  to  lift  itself 
to  the  highest  moiety  and  the  purest  thinking,  then  it  hu 
attained  divine  bliss,  true  immortality,  and  it  enters  the  realm 

'  Sk  JocJ,  Ktlithnifihii,  ^.  HJpst  b.  U^rnwi..  ii.  to, 
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of  Uie  clcmal  Spirit  together  with  the  flngelsn  If  it  tdnlcs  into 
Ihc  ^n^uousnoss  of  c^jrthly  existence,  then  It  is  cut  off  from 
ctem^  life;  it  buHcrs  aQiuliiUliun  Uke  Ihc  bcust.  In  reality 
this  life  eternal  is  not  the  future*  but  h  already  putentialty 
pr«^'nt  and  Invariably  at  hand  in  the  spirit  of  man  himself^ 
with  lis  LoitM.^ut  hlrjvijig  tijward  ihe  highi^^t.  Wlifn  the 
rabbis  5pejik  lif  TKirnHiar  and  hrll,  describing  viviVIIy  the  rfr- 
lights  of  the  one  and  the  lonticni^  of  th£  other,  thcM  are  only 
ineUi[>har»  (or  the  cigony  cif  sin  uml  the  happInt^Aii  ciC  virtue. 
Tm*  pieiy  scTvti  Cod  neither  from  feur  of  putti^ahmeni  oor 
from  dcairc  for  reward,  as  servants  obey  their  maatec.  but 
from  pure  love  of  God  and  truth.  Thus  the  s&yinf;  of  Ben 
Axai  ia  vrrified,  'The  reward  of  a  good  deed  is  the  Rood  d«d 
iImH/  ^  Only  thlfdren  acisd  bribes  and  lhre;tli  to  be  trained 
to  morality.  Thu5  religion  trains  mankind.  The  people  who 
tinnot  penetrate  into  the  kernel  ne«l  the  shell,  the  external 
means  of  thrcnts  and  pr^jmise:^," '  These  splendid  words  of 
the  great  thinker  require  supplementing  or  modinration  \n 
only  one  direction,  and  that  has  been  afforded  by  the  kotncst 
eritir  iLmong  Jewish  philosophers,  llasdai  Crcaeas-  To« 
deeply  enmeshed  in  the  Aristotelian  system,  Maimonida 
found  the  happine?^  and  immortality  of  man  wlcly  in  the  ac- 
quired intelleetual  power  which  becomes  part  of  the  divine 
intellect.  jjuI  tlie  mere  knowledg;?  of  Cod  is  to  him  tanta- 
mount to  the  bli^ful  enjoynu-nt  of  the  pious  \n  the  radiance  of 
God'a  majwty.  Conaefiiienily  those  who  strive  and  *>ar 
heavenward  thrxiu^b  their  moral  I'onduct^ind  noble  aspirations, 
■wtlhout  at  the  snme  time  being  ihinkpn,  receive  nn  rL-ward. 
Against  thi»  Aristotelian  one~sidedne^  Cre^co*  emphauMA 
{jiKl'n  Invi?  and  goodness  lur  wliidi  Uie  rii^teuus  yearn,  and  in 
whoie  punuii  man  llnds  perfection  and  Iiapp[ne&i3.  Not  for 
the  £ak^  of  atLainlng  bllaa  bliall  we  love  God  and  practice 
vlntie  and  truth,  but  to  love  God  and  prariicc  virtue  is  itMlf 

>  Abolb,  tV,  9.  >  Cob.  (0  SuUi-  XI  uiJ  B.  Tukul'th,  VUl. 
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mff  bUis.  This  1a  the  fie&nuBS  of  God  rdernd  lo  Sy  tht 
Psafanbt  and  <]c<:larcii  n>  be  maa's  hlghoat  good.'  There  is 
no  Qccd  of  Any  other  reward  ihan  this,  and  thcfc  i»  no  greater 

puiuhhincnt  Ihiui  In  be  deprived  of  this  boon  forever.' 

ti.  In  Ih:'  ritci-'ol  Ihe^e  twu  great  thinkers,  to  whom  Spinowi 
oww  the  (undamcfnul  ideas  of  hU  ethics/  the  queslioc  con- 
sidered by  AlbOr  wliethet  the  eternal  duralioo  of  the  tortures  of 
hell  Is  reconcilable  wUh  (he  dMnemerey.' a  question  which  si  ill 
pUyg  an  impurtarLt  lule  In  Cbri»tJci.n  Iheolugyn  a^nd  whkh  w;i8 
probably  suggested  to  AUkj  through  his  disputations  with  rep- 
resentatives of  the  Church,  —  is  for  us  superfluous  and  super- 
seded. Our  modern  conteplions  of  time  and  space  admit 
neither  ;i  pirice  or  a  world-period  for  thi.-  reward  and  punhh- 
ment  of  souls,  nor  ibe  intolerable  conception  of  eternal  joy 
without  useful  ociion  £uid  elemal  agony  without  iiny  moral 
purpose.  Modem  man  know?  th-ii  he  bears  heaven  Mid 
hell  within  hi^  onn  boaam.  Indeed,  so  much  moru  diffLCuIt  is 
the  lifr  nf  duty  which  knows  of  no  other  reward  than  hnppi- 
ness  through  harmony  with  God,  the  Father  of  the  imtnortal 
soul,  iuid  of  muTther  punishment  than  tlie  soursdisiressat  its 
inner  diacord  wivh  the  primal  Source  and  the  divine  Ideal  of  all 
morality.  All  the  more  powerfully  is  modern  man  cualroUod 
by  ihe  though!  Ihtil  the  ufn'vcr^e  permits  no  stagniitlon.  no 
barren  enjoyment  or  barren  suffering^  but  thai  every  death 
mjtrks  the  transition  to  a  higher  goal  for  gre^tter  aecompli^h- 
mrnt.  Thts  yearning  of  the  soul  finds  expression  !n  the  Tab 
mudic  maxuPf  "The  righteous  6nd  rest  neither  Jn  thiit  world, 
not  in  tlie  world  to  come,  as  il  is  ?jiid.  They  go  from  strength 
la  fltrcngth,  until  they  appear  before  God  on  Zion.'"  * 

ip>.  ucxin.  la 
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CHAPTER  XL VI 

The  iNDivirnTAL  and  the  Race 

I.  In  every  system  of  belief  the  object  oi  diviue  care  and 
guidance  U  the  individual  His  soul  and  his  conscience  rabc 
liim  ufi,  Ci()ci:iaUy  iu:cijfdifi^  ty  the  Jewish  dtKlrbe.  to  Ihc 
divine  image,  to  Godchildthip^  His  freedom  and  moial 
reaponsibility  urc  the  patent  of  nobility  for  his  divmc  nature; 
hia  egO|  controlling  cxtfrn^il  forces  and  carrying  out  its  own 
ded^s,  voiichc*  for  hi^  imnmrtjility.  Nevertheless  the  spirit 
of  the  UJliLiod  language  mdicates  rightly  that  the  individual 
is  only  a  son  of  m:iii,  —  ben  adam,  —  that  is,  a  segment  or 
member  oJ  the  human  tacc-  but  not  the  perfect  typical  cx- 
cmplificition  of  Uie  whole  uE  mankind.  Fruui  the  ^cial 
organism  he  rccnvc*^  whnt  he  i«,  whni  hr  hiLR,  nnd  what  he 
ought  111  do,  boih  hi*  nature  and  hit  destiny;  and  only  in 
isscn'iatitin  with  the  ti immunity  iitid  undt-r  the  guid;iiu-e  of 
the  highevt  ideal  of  humanity  can  he  aiuiln  iruc  perfection- 
Only  mankind  ai  a  whole,  in  itfr  ctjopcration,  as  it  citend» 
the  vast  csEpenat  of  the  earth,  and  in  \U  succession  which 
rc-jichcs  throujih  the  centuries  of  Che  world's  history,  can 
to  full  development  the  divine  imaf-e  in  man,  bj»  moru!  and 
rc%iaai  nature  with  all  it-*  varied  pfJientialities.  It  ii  man 
collectively  who  in  the  fin!  chapter  of  Gcmcas  recclsTa  ibe 
command  to  subject  tJiv  earth  witli  all  ita  creatures  to  lila 
cultural  purposes,*    In  whslevor  makc  of  rviliure  we  matt 

^Sec  J.  E„  nn,  Adflm,tn-1  Jdllftek :  Brad*-™  FJr>Ai-«,  Sermnn  l\'  "H^r  lerm 
kumtmtly  *r™^  unvin^  thr  Slnin  Scr  Krit^iL^tpirk '  Wrtft  m.  Wtrtifn  J. 
Ham^mid!;  ^''OU-  ^t^^l^lid^,  Elh'b  il.C''-'^t"m.  11,  jH.  (/*i  Ln<l  Zrtf«,  (rf  iftl. 
fkil/i.  III,  I,  jA;,  jyg-    For  (lie  nbliinkal  BrritPfA  fur bumaoity  kc D-  Sin, 


THE  1NDIVIDU.\L  AND  TH£   RACE  311 

man.  his  modes  of  ihou^ht  ajid  sppcch,  hh  customs  and  moral 
views,  even  his  spiritual  fatuliics  aic  the  result  of  a  long  his- 
toric process  of  development,  the  product  of  an  cjclremdy 
complicated  pa&t»  as  well  a*  the  basis  of  a  fiiiure  which  ct- 
p&Ddft  in  all  difections.  The  ancients  cxpres-^  thU  in  their 
suggestive  way,  rcmHflting  in  connection  with  the  verse  of  Ihc 
Psalm,  "Thme  eyes  did  see  mine  unformed  substancCj  and  in 
Thy  [K>ok  Ihey  were  all  wrilleOf"  '  ihut  at  the  crealion  of  Ihfl 
first  man  &jd  recorded  the  succession  of  races  witli  ihefr  sagn, 
sorrs  and  leaders  until  the  end  oi  time.*  And  when  the 
Hjtgga^lLsis  5iuy  thai  in  creating  man  G^xl  took  dust  from  every 
ptirt  of  the  world,  vi  that  he  would  be  everywhere  nt  home/ 
again  Ihey  were  thinking  of  mankinds  Similarly  in  the  pa&sage 
from  the  Psalms,  "Thou  hast  hemmed  me  in  behind  and 
before."  they  explain  that  God  made  the  hrsl  man  with  two 
faces,  one  looking  forward  and  the  other  backward,  that  is, 
with  a  Janus  head  ;  and  thus  they  regard  man  in  )\h>  relation 
to  the  past  and  the  future,  in  his  historic  continuity,'  .\s  both 
physically  and  spiritually  hi'  h  (he  heir  of  innumerable  an- 
cestors who  have  transmitted  to  him  with  their  blood  all 
ilwir  idiosyncrasies  and  capadties  in  n  peculiar  combination, 
so  win  he  transmit  both  consciously  and  unconsciously  the 
ioheriied  possessions  of  mankind  to  future  t^ncratJons  for 
continued  growth  or  for  degeneraSton.  He  forms  but  a  linlt 
in  the  great  chain  of  history,  whose  goal  is  the  perfected  ideal 
of  humanityj  the  completed  idea  of  miin-  Thit  wjis  the  under- 
lying thought  of  Ben  Akz^i  in  his  dis^iute  wih  R-  Altiha,  who 
held  that  the  principal  m^xim  of  Jewish  leaching  is  "Thou 
shall  luve  Uiy  neighbor  as  thyself."  In  oppoaiUon  to  thJs 
Ben  Altai  presented  as  the  most  important  lesson  of  the  Bfble 

"Pi.  CXXXIX,  ttt, 
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the  vetw:  which  say£,  "Thk  is  the  book  of  Ihe  genm'aUoTiB  of 
man;  in  the  iliy  Ihut  Gt>fl  crHiicd  man.  in  ihf?  likcnt-ia  oi 
God  nude  lU  him/'  ^  The  gudUkcDcs^  (jf  man  develops  mofc 
and  more  Uirtiugh  ihe  rvolutiun  of  Ihe  human  race.  This  U 
the  baafc  force  for  all  human  love  and  aU  human  worih, 

1.  This  social  bond  ejci^lmg  between  the  individual  and  ihc 
face  imposes  upon  him  in  ateordancc  with  his  nrrupntion 
certain  duties  in  the  same  degree  as  it  conf^-rs  beneht^^  Den 
Zoma,  u  callca^ue  ol  Ben  Aj^/-!!!,  c^prcsf^e*!  this  its  foUow*; 
When  he  saw  gf^yit  crowds  of  people  together,  he  exclaimed, 
"Prai«d  be  Thou  who  tiasl  created  aU  Iheac  to  &erve  me-" 
In  cxplanaliovi  of  this  blessing  he  said,  "How  hard  the  first 
man  in  his  lnnct[ne<^  must  have  toiled*  unlfl  he  cculd  eat  a 
morsel  of  brr«d  or  wear  a  g^ument,  bul  I  fmd  ever^l.hin|[  pre- 
pared-  The  various  workmen,  from  the  (firmer  to  the  miller 
and  the  baker*  from  the  we^iver  to  the  tailor,  all  labor  for  me. 
Can  1  Ujcii  be  ungratelijl  and  be  oblivious  oj  my  duty?"' 
In  the  same  sense  he  intorpreis  the  last  verse  in  Roheleth, 
"ThJs  ie  the  end  of  the  niAtter ;  fear  God  and  keep  His  com- 
mflndmrnl*,  for  thisislhe  wholcdufy  of  man,"  Thnl  i^  to  say, 
all  mankind  toils  for  him  vrho  doct  i.o.  Thus  doa  human  life 
re4t  upon  a  reciprocal  relation,  upon  mutual  duty.' 

3.  Man  is  a  HotiLii  liuing  who  mu^t  itrike  root  in  marxy 
^)bera  of  life  in  order  that  the  variegated  btoHsomii  and  fruiU 
of  his  spiritual  and  emotional  nalure  may  sprout  (orth.  Thi 
more  richly  the  communni  life  is  specialised  into  profea^osft 
and  occupations^  the  morr  rioes  the  province  of  the  Individual] 
expand,  ivnd  Ihe  more  difiicull  it  is  for  him  to  atlnrn  ptrfeetloa 
on  all  ude«,  According  to  his  faculties  and  predisposition 
he  mu»t  always  develop  one  or  the  other  side  r>f  humnn  en* 
dcavor  and  pursui-  now  the  beautiful,  now  the  good,  now  tbfj 
true  and  now  the  useful,  if  as  the  iniage  of  Ikn}  he  is  to  emulate* 

'Ikr-Abi  Stub  30  b;  «m  HuhJ  Ci^eit  Hachaidt^  faM,  l,«3Vj. 
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the  Ideal  of  dl  eu^tence,  the  PaUem  uf  aW  crcidon.  Con- 
scquuTitly  he  muy  reileci  somi?  nLdUnix^  of  Ui*?  divine  glory  b 
his  character  ^nd  achicvem«at»,  wheth«r  aa  moral  hero,  as 
sag?  anti  thinker,  aj^  stateeman  and  battler  for  freedom,  ha. 
aitUt,  or  as  (be  discoverer  of  new  forces  and  new  worlds ;  and 
ytsl  the  full  splendor  of  God's  greatness  is  mirrored  only  by 
nuanJcind  a'^  n  whrilr  through  its  ccasclriA  rommon  ftrfion  nrd 
intcmclion-  Therefore  Judaism  deprecate*  every  attempt  to 
prpsmt  a  :;inRlr  individual,  be  he  ever  ^o  noble  or  wise,  as  the 
ideal  of  all  human  pcrfecllo«i.  as  a  perfect  man.  free  from  fault 
or  blcmi^.  ^'Tbereisponcholy  as  thfLord^forilicrpIsnouc 
beside  Tbee/*  saysStriplurt-.^  Instend  of  ostoilin]^  any  single 
mortal  as  the  type  or  ideal  of  perfection,  our  sages  rather  say 
with  reference  to  tho  lofty  characters  of  thir  Bible:  '* There  is 
no  generation  which  cannot  show  n  man  with  the  love  for 
rightcoui^ness  of  an  Abraham^  cr  the  nobility  of  spirit  of  a 
Moaes,  or  the  love  for  truth  of  a  Samuel."'  That  is  to  say. 
every  age  creates  its  own  heroes,  who  reflect  the  majesty  of 
God  in  their  own  way, 

4.  Asnian  bthekeyMoneof  all  rreation,  soheiscalledupon 
to  take  his  full  share  in  the  progress  of  the  race-  "He  who 
forrof^  the  earth  ercittcd  it  not  a  waste ;  He  formod  it  to  bo 
inhfthilcd,'*  5ay*  the  propht^t '  True  hutrianity  has  its  seat, 
not  in  the  life  of  the  recluae.  but  in  the  family  circle,  amid 
mutujd  love  and  Joyally  bi'twepn  husband  and  wife,  between 
patents  and  children.  The  sa^t^^  with  their  keen  insight  into 
the  spirit  of  the  Scriplure,  point  to  the  fact  thai  it  is  man  and 
wife  together  who  Jiist  receive  the  name  of  "man,"  because 
only  the  mutual  hdpfulne^  and  influence^  the  tare  and  toil 
for  nne  another  draw  forth  iho  treasures  of  the  soul,  and  create 
relations  which  warrant  permanency  and  give  promise  of  a 
future,* 

■  t  Sam,  tl,  t.  '  Gen.  R-  LVI,  9. 
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5.  Still  the  family  circle  itself  is  only  a  segmenl  of  the 
nation,  which  creates  speech  and  custom,  and  aligns  to  C4di 
person  hi&  *hare  in  the  common  activity  of  the  various  classrt 
of  men  Only  witMo  the  social  bond  of  ihc  natinn  of  tribe  is 
the  interdependence  of  all  brought  hornc  to  the  coosciouoiefift 
of  Ihe  mdividujil.  logeUicr  with  all  the  i-ommui:  mornT  ohlipi- 
tiOQ5  and  religious  yearnings  Through  the  few  tkct  one*  oi 
the  UKitiun  or  tribe.  God's  voice  is  heard  as  to  what  la  right 
in  both  custom  and  law.  and  through  them  the  individual  £& 
roused  to  a  sense  of  duty.  It  is  society  which  enables  iht 
human  laind  lo  triumph  over  physical  neces&ity  by  ever  new 
discoveries  of  tools  and  means  of  life,  thus  to  attain  freedom 
and  prosperity,  and,  through  mcditdlion  i^vct  the  continuaHy 
e^anding  rcahn  0/  God  a  world,  to  build  Up  the  various  sys- 
tems of  science  and  of  art. 

<t.  But  the  slngk-  nation  aLo  is  too  dependent  upon  the 
conditions  of  its  historic  pcist,  of  its  land  and  its  racial  rharac- 
teriatics.  to  bring  the  divine  image  to  its  full  development  m  a 
pprfd^t  man.  Humanity  as  a.  whole  comes  to  its  owii»  to  tnie 
seK-Consciousness.  only  through  the  reciprocal  contact  of 
race  with  race,  thiuu^h  the  coiJperation  of  the  various  circles 
and  cUtsses  of  life  which  extend  beyond  the  narrow  limits  ol 
nationality  and  hnvr  in  view  common  interests  and  ftims, 
whether  In  the  pursuit  of  tnjth,  in  the  achievement  of  good, 
or  In  the  creation  of  the  useful  and  the  beautiful.  Only 
when  the  various  nations  aud  groups  of  men  le^im  to  rtgardl 
thumselvcs  as  members  of  one  great  family,  will  the  life  of  the 
individual  find  It?  true  vnUie  In  relation  to  the  idea  and  the 
ideal  of  humanity^  Then  only  will  the  unity  and  harmony 
of  thr  entire  cosmic  lifefindir;^  rejection  in  the  blending  of  the 
factors  and  forces  of  human  f^ocicty. 

7.  Juii;iuim  hi^  evoIvL-tl  the  idea  of  the  unity  of  manklitd 
ftfl  a  corollary  of  Its  ethical  monotheism.  Therdore  the  Bible 
bcg^ins  the  history  of  the  world  with  the  acation  of  Ad&m  tad 
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Eve,  the  one  human  pair.  The  covenant  which  God  concluded 
after  Uif  flood  with  Noah,  the  father  of  the  new  mankind, 
h&»  its  corre^pondmg  goal  at  the  end  of  time  in  the  divine 
covenant  which  is  to  indude  all  tribes  ol  men  in  one  great 
brolherhood;  and  &o  also  thr  di^per^don  of  man  through  the 
coofusioD  of  tongues  at  the  building  of  the  Tower  of  Babel  has 
its  ^:ountJ.*Timrt  in  the  mllying  of  liU  nalions  at  the  end  of  time 
for  the  wor3hip  of  the  One  and  Only  God  in  a  pure  tongue 
and  a  united  spirit  on  Zion's  heights.'  Whatever  the  civiliia- 
ibns  of  Greece  and  Rome  and  the  Stoic  phBosophy  have 
achieved  for  the  idea  of  humanity,  Judaism  has  offered  in  its 
prophetic  hope  for  a  Mesiiank  future  the  guiding  iilea  for  iho 
progress  of  man  in  history,  thus  giving  him  the  impulse  to 
ceaseless  eflotts  toward  the  highest  of  all  alm^  for  the  reali/a- 
tion  of  which  all  nations  and  classes^  all  systE^ms  of  faith  and 
tlioughl,  must  labor  together  for  millenniums  10  come^ 

*  For  ihe  trnn'tttiddaMAhath  in  ihc  Ne*  Vflw  »ftfl  AtotiFmcnt  DAyrm^rr, 
Sn^tr'i  PfoytfbMli,  p.  9jg,  comp.  Gto.  R.  LXXXVUI,  ft,  tad  XXXiX,  |. 
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The  Moral  Elements  op  CiviLUAnON 

I,  Because  Judaiwn  see*  ihe  attLiinmtnt  of  human  perfec- 
tion uuly  wlitQ  tJic  (livukf  iii  itijui  hua  reLiUjed  comjilE^lc  i!c- 
VcIt^TncTil  thro\igh  fh^*  unfmpo-lod  ftCT.Mty  of  a!l  his  ^pfrlmaJ^ 
moral,  and  social  forces,  it  insists  upo1^  the  fuli  recognition  of 
^  brandic*  of  human  society  ^  instrumtnts  of  ntaii'8  eleva- 
tion, ctihcr  indivitluiUIy  or  colleciively.  U  deprecate*  ihe 
idea  ih^i  JUi)'  force  or  f&cutty  of  liiunau  Ulc  be  Et:g;ir<Jcd  as 
unholy  ai>d  Iht-nrforc  t)e  &jpf>res.HtN.L  It  thus  r^JL-clft  on  prin- 
ciple moniutlic  rcnuncifttion  and  isolation,  pointing  to  the 
Scriptural  verse,  "He  who  formed  the  cii'th  created  it  not 
n  wiViii^;   He  formed  it  to  he  inhiibitrd.'** 

s.  Accordingly  JudftSim  regards  the  ratablishment  oi 
liiniiiy  Ulc  llirougli  niairtage  a^  a  duty  obligatory  on  man- 
kind, and  sees  in  the  enlwnce  Into  the  marital  relflrfon  an  act 
of  life'*  supreme  consccTtttion.  In  contrast  to  the  celi 
i-EUirtioned  by  Ibe  Church  and  approved  by  the;  rabbut  only 
under  cierimn  condilions,  and  <MfeptioniiIly  for  iheir  holy 
cxcTtUtt  by  the  Essenes.  the  TauniLittr  R.  Eliezer  pronounce* 
the  man  who  ihrou^-h  bachdorhood  shirks  The  liuly  of  rearing 
children  lo  be  guilty  of  murder  apun^t  the  human  race. 
AnotbcT  cilU  him  a  de*poiler  of  the  divine  imiiRc-  Another 
rabbi  iui>-k  that  such  a  one  rrnouncd  hb  privilege  oi  line 
humanity,  in  h>  far  aa  only  in  the  married  itate  can  happlnc«, 
blttiing.  and  pent-e  be  iitlainrti,'  It  1%  signiliLaiil  aa  lo  the 
spirit  of  Judaiun  that,  while  oltcr  religions  regard  the  celi- 
bacy vt  the  priebU  and  utiiii^  an  sjgn&  of  lugbest  ganctity,  tfas 
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Jewish  law  expressly  ci^mmands  thai  the  hiji[h  prlt^l  ahaU  not 
be  aUowed  to  observe  thf  sok-nin  rtia  at  the  Day  of  Atont- 
ricnl  if  unmiifrieiL*  Lovt'  lor  ihv  wife,  the  keeper  and  gunr- 
<3ian  of  the  homi^,  must  attune  hh  heart  to  IcndemeM  And 
ivrnpathy.  if  he  is  to  plead  for  the  people  before  the  Holy  God. 
He  tun  moke  inleri::rT»i[>n  for  the  hnuschoUl  tjf  broel  only  if 
h:  him5("lf  ha?  founded  a  familyn  in  which  nre  pfacticed  faSlh- 
fulncsb  and'niuUc-^t-y.  iovi^  and  regard  lor  tlie  ILfe-companlon, 
nil  the  domestic  virnic^  inhoHiiM  from  the  past 

^,  Another  moral  factoi  for  bum-tii  devciupmcnt  is  indu*- 
tjy,  which  secures  to  the  individual  hl^  indepmdenizc  and  hk 
dlpnity  when  he  engagrs  in  creative-  labor  after  the  divine 
pattern,  dnd  which  rewards  him  wjlh  vonifuil  and  the  joy  ol 
life.  Tliia  also  Is  sn  hij^hly  valntd  by  Jiukiism  that  tmluslrial 
activity,  which  unlocks  from  the  earth  cvct  new  treasure*  to 
enrich  human  life,  is  enjoined  u|)on  dW.  even  those  pui>uin^ 
mure  ^iritual  vt>[;atious,  ''Setst  thou  a  man  diligmit  in  liis 
busfness?  Be  shall  stand  before  kings."'  "IVhen  thou 
Wtcst  the  kl>or  of  Iby  hondg,  h:ippy  art  thou  a,iid  it  shall  be 
well  with  thee  *'  *  In  commi'ritmg  on  this  Inst  veree,  the  sHgcs 
»ay :  "  This  means  that  thou  will  l>e  doubly  blessed  ;  happy 
ut  thou  in  this  wortd,  and  it  shall  be  well  with  Urn:  in  the 
world  to  come."'*  Again  [bey  say,  "'No  lubor^  however 
humble.  13  dishonoring/'*  also:  "Idleness,  even  mnid  great 
wealth,  leads  to  the  wasting  of  the  intellect."*  Moreover  it  Is 
said,  "Whoever  neglects  to  train  his  son  to  a  trade,  rcnr^  him 
to  become  a  robber."'  Tiue^  there  were  some  ajnong  the 
pioui^  who  themselves  abstained  from  parlicipatiun  in  indus- 
try, jind  ihereforc  proclaimed.  In  the  same  tenor  as  the  Sermon 
on  the  Mount,  '^  Bchi>ld  the  bea^ta  of  the  field  and  the  bird*  of 
hnvcn,  they  *ow  not  and  rcnp  not,  and  their  heavenly  Father 

■  Yonu  I,  1.  '  Pi^v.  XXII,  jg,  '  Pt.  CXXVDI,  1. 
*  Bef,  S  11,                      >  N«l.  *fl  b,                           "  KeUi.  V,  i,  jg  b. 

■  Kid.  J4  a;  (WD41.  R.  ^itntoo  b.  VmIuJ.  Misk.  Qoholkh,  jiVp 
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cares  for  them,"^  Bui  Ihcse  formwl  an  eiccplJonj  while  Ihe 
majority  of  Jewish  teachers  exioUcd  the  rcftl  blessing  of  labot 
ajid  iLs  efficacy  in  ennobling  he^t  and  ispirit,' 

4.  Neither  does  Juduism  bq^mdge  man  the  joy  of  life 
whieh  13  the  fruil  of  industry*  nor  rob  Jt  of  its  moial  vaJue.      ] 
On  the  lonliaiy.  tlidt  Liscetic  apiril  which   encuur^iges  seH- 
BQOrtificftlion  and  rigid  renunciation  of  all  pleasure  h  declared 
mtuL*    Instead,  we  are  told  tliat  in  the  world  to  coTOt  maa 
shaU  have  tn  give  atcciunt  for  e\-cry  enjoyment  offered  him  in 
thift  life.  wh<?ther  he  used  it  {gratefully  or  rejected  it  in  inj^rali-^— 
tude/    Abstinence  is  detlared   to  be   praJicworihy  only  io^^ 
curbing  wild  de&lres  and  passions-    For  the  rrat,  true  piety  lies 
in  the  con^vccrotlon  of  evcty  gift  of  God,  every  pleasure  of  life 
which  He  has  offered,  and  usijig  it  in  His  servicCf  so  that  the 
sedl  of  holiness  shall  be  imprinted  even  upon  the  satisfoclton 
of  the  most  sensuous  desires. 

5^  Judaism,  then,  lays  ^pvcial  emphasis  upon  sociability  as 
ndvuncing  aU  that  is  good  and  nohle  in  man.  The  life  of  (he 
recluse,  according  to  its  teaching,  is  of  Httle  use  to  the  world 
at  large  and  hence  nf  ho  mord  value.  Only  in  HSSodatioa^H 
with  one'*  Icllow^men  does  life  find  incentive  and  opportumiy^B 
for  worthy  work.  "Either  a  life  among  triads  or  death" 
is  a  Talmudic  proverb,^  UnficffLsh  friendship  Ifke  thai  of 
David  and  Jonuihon  \%  Utided  and  pointed  oi^t  for  imitalioD.* 
Through  it  man  learns  to  step  beyond  the  n^row  bt^undanc* 
of  his  ego.  and  In  caring  for  others  he  will  purify  and  exalt  his 
own  soul,  until  at  la^t  its  love  will  include  all  m^ikind- 

6>   ^'Iron  ftharpcncth  iron;   so  a  man  shari;euelli  the  couQ- 
tenancr  of  his  friend,"  says  the  book  of  Proverbs/  and  th( 
sages  derive  from  tht^  verse  the  doctrine  that  teartUng 
Dot  thrive  in  solitude-*    A  ^gle  log  doea  not  nourish 


*Kit1,  »>ft  MboM,  loi  11,1^  U.  n.  II  L  >l^n-u«. 

*  Y«.  Kill,  tV  At  the  dvit  •  Tuu,  ij  1,  ■  .MmU  V,  19. 
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flme;  lu  ketp  up  the  Hre  one  must  throw  in  one  pi^i;  of 
wood  after  ibe  other.  This  appUea  also  to  loammg :  il  lacks 
in  vigor,  if  it  is  not  4:aiiuiiunicatcd  to  others,  Wisdoin  calla 
to  her  votaries  on  Ihe  highways,  m  order  that  the  itrcam  of 
knowledge  may  overflow  for  many.  For  both  the  culture  o£ 
thr  tntelleil  and  tht  (^anolfling  of  the  !^iiul  it  is  neces^^ar^  llxat 
man  should  step  out  of  the  narrow  limiuof  self  and  cone  into 
touch  with  a  larger  world.  Only  in  devotion  to  his  fcUows  15 
mnn  made  to  reaiixe  his  own  godlike  nature.  In  the  5flme 
measure  as  he  honors  God's  image  in  others,  in  foe  as  well  as  in 
friend,  in  the  most  lowly  »rrvant  as  well  in  the  most  noble 
master,  man  irntease.s  his  own  dignity.  This  is  ihr  funda- 
mental thought  of  raorfliity  as  expressed  in  Job,  especially  in 
the  beautiful  thirty-first  chapter,  and  a&  embodied  in  Ai^ra- 
ham^*  and  later  reftccle<!  in  various  Talmudic  =aying*  about 
the  dignity  of  man,'  Everywhene  man  s  relation  to  sodeiy 
becomea  a  test  of  liis  own  worth.  The  idea  of  interdepend- 
ence and  rcdprocal  duty  among  all  members  of  the  human 
family  forms  the  outstanding  characteristic  of  Jewish  ethks. 
For  it  is  far  nn>fe  c:>ncefned  in  the  welfare  of  society  than  in 
that  of  the  individunl,  and  demands  that  tIiosc  endowed  with 
fortune  should  care  for  the  unfortunate,  the  strong  tor  the 
weak,  and  those  ble!^sed  with  vision  for  the  blind-  As  God 
Himself  is  Father  to  the  fatherless,  Judge  of  the  widows,  and 
Protector  of  the  oppressed,  so  should  man  be.  "Works  of 
benevolence  form  the  beginning  and  the  end  of  the  Torah," 
points  out  R-  Simlai,™ 

7.  It  is  in  the  iUt  of  the  nation  that  the  individual  ^t 
realizes  that  he  is  only  a  part  of  a  greater  whole.  The  nation 
to  which  he  belongs  is  the  mother  who  nourishes  him  with  her 
spirit,  teaches  him  to  spejik  and  ia  Hunk,  and  rcjuip?<  hini  with 
all  the  means  to  fake  part  in  the  adilevcments  and  tasks  of 

■  See  J.  £.,  uL  Abmbvn^ 
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bumonity.  Inflict,  the  Slult'.whichgnttmnlecs  to  all  iiscitlEcn*  ^j 
safcty^ontc^rjiiif]  opportunity  under  the  Iaw.  and  which  an angefl^l 
the  relalioriB  of  thr  various  groups  am]  clawc/i  of  society  that  ^^ 
ihcy  may  wlvancc  one  another  aid  ihiiu  promote  the  welfare  ■ 
and  proffrei^  of  alK  is  hunian  society  m  imnuituFe.  Ilcre  the 
citi/pn  firiit  IcJims  otusltrncc  to  the  law  wWth  is  binilnig  upon  | 
alljilikc,  then  respect  and  reverence  for  the  au1horilyt'mbf>dicd 
in  t)ie  gudiiiiujis  of  ibe  \i±v/  who  fulimiiibter  jufiliur  "  wLiLh  is 
Cod'a,"  and  hence  also  loyalty  an<I  rlrvotton  to  ihe  whole,  to- 
gether with  reciprocal  obligation  and  helpfulness  iimonff  the 
srimratc  members  and  clas&ca  of  sfjciely.  The  word*  o\  Jcrc* 
miah  lo  his  exiled  brethren,  ^'Seek  ye  the  peace  of  the  city 
whitherl  havecau^edyou  lobe  carried  away  captive,  and  pray 
until  the  Lord  lor  it,  for  iri  the  peare  Ihertfif  shall  yc  haw 
peace,*' '  became  the  guiding  mnxim  of  Jewry  when  toni  frora 
its  native  soil.  It  impre«»ed  upon  thcirt,  once  for  all,  the 
deeply  rtxileJ  virtues  ol  Itiyalty  oiu!  \ovc  for  the  ccuntxy  in 
which  they  dwelt.  To  pray  for  the  welfare  of  ihc  State  and 
its  ruler,  under  whot«  doiiimion  all  citizens  were  protected. 
And  %o  in  modern  limrii  for  it8 1r^slnTi\-r  luid  ad  minis  I  rati  ve 
uitboritiea*  ha5  become  :i  Mcrcd  duty  of  the  Jewish  reUgiotiA 
commuiiily.  To  Kicrihcc  oneK  life  willingly,  if  need  be,  for 
the  welfare  of  llie  eountry  in  which  he  lived,  waa  a  demand 
of  loyally  wliicli  the  Jew  has  ucver  disregarded,  "The  Uw 
of  the  Slate  is  an  Ihe  law  of  CkkI" *  taught  Samuel  ittc 
Babylonian,  and  another  snjfe  of  Babylon  4aid,  '*Thc  govern* 
mcnt  on  earth  in  to  be  regarded  as  aji  image  of  God'd  govem- 
jnenl  in  heaven/'* 

S.  But,  after  ail,  the  comraunfty  of  the  State  or  the  natioa 
b  too  confined  in  its  cultural  work  by  tla  &podal  interest*  and 
partinilar  Ijukfi  cvct  to  reach  the  univer«al  ideal  of  man,  that 
ia,  a  perfected  humanity.    Where  the  interest*  of  one  State  or 

'  J*r  XXIX,  J ,  «n»p,  Alinr  TO,  9, 
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nation  com«  tnio  Coafict  «Ul  thOM  dT  aaotli«r.  far  tiv>  often 
ihv  result  i^  cnntity  and  nurdaroua  warfare.  Thr rtrbtu  there 
must  be  a  highicr  poiwcr  to  quench  the  brand*  of  war  whenever 
tlup  Eare  up.  ia  cultivate  every  motive  leading  toward  peace 
Qfiri  harmony  ajncmg  naiitJiis,  lo  impel  men  towaid  a  higher 
nghteousntig  and  to  obviate  all  conflict  of  interests,  becauac 
b  placeofaelli^lmefrs  it  implants  in  the  heart  the  self-forget ful- 
BCM  nf  love.  Religion  is  the  power  which  trains  peoples  as  well 
ax  individuals  toward  the  conception  of  one  humanily,  in  the 
sume  measure  as  it  points  to  the  one  and  only  tioj,  Ruler  over 
all  the  contending  motives  of  men,  the  Source  and  Shield  of  all 
righteousness,  truth,  and  bve,  the  Father  of  mankind  a» 
the  only  foundfition  upoii  which  the  grand  edihcc  of  human 
civiiiiation  must  ultimately  rest.  Thus  it  teaches  us  to  re- 
gard the  common  Ule  and  endeavor  of  peoples  and  societies 
as  one  houst^hold  of  divine  goodness.  Every  system  ol 
belie/,  every  rclifrfous  denomlnntion  which  transrenda  the 
limits  of  the  national  consciousness  with  a  view  lo  the 
broader  conception  of  mankind,  and  binds  thi-  imiioiiiil  groups 
and  interests  into  a.  higher  unity  to  include  and  influence  all 
Lhe  depths  and  heights  ol  the  human  spiiit.  paves  Ihe  way 
toward  The  alTainjnent  of  the  mighty  (^oal.  In  the  same  sense 
the  united  efforts  of  the  various  classes  and  *odelic5  or  States 
for  the  common  advance  of  culture,  prosperity,  national  wel* 
fare  and  international  commerce,  as  well  as  of  wience  and 
ari»  lend  unceasingly  toward  that  full  renliMtion  of  the  idea  of 
humanity  which  constitutes  the  hrotherlioo<l  of  man. 

5,  Not  yet  has  any  religious  body,  bnwe\"er  grca'  "J^d  re- 
markable its  accomplishments  may  have  been,  nor  any  oi  the 
rcll)pou!&,  scientific,  ar  naltunal  orgLLni^atiims,  much  a^  they 
have  achieved,  performed  the  sublime  Iji^k  which  the  prophets 
of  Israel  foretold  ^8  the  goal  of  history.  Each  one  has 
drawn  to  ftjvlf  only  a  portion  of  mankind,  and  promised  it 
succcas  or  redemption  iind  bliss,  while  the  rest  have  been 
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cxduded  and  denied  botl^  temporal  and  eternal  happiness, 
EadL  oat  has  singled  out  one  side  of  buntaji  na.ture  in  order  lo 
Ifaik  to  it  the  entire  absolute  initb.  but  at  the  same  time  haa 
underesdmaled  ur  cast  aside  all  uiher  sides  oi  huiaan  lile^  and 
thicrd^  blocked  the  Toad  to  complete  tmth,  wbirh  can 
never  be  presented  in  fin&l  form,  &or  ever  be  tiie  cKclurfn 
possessicm  of  one  pordon  of  humanity.  Juduno,  whkk  k 
ndther  a  religious  nor  a  national  system  taldy,  but  aima  to  be 
a  cnmatU  n^  God  oniting  all  peoptea,  lays  dabn  to  do 
ezchuove  tiuth,  and  makes  its  ^^waJ  to  no  ifai^  P^XQi  flf 
mankind.  Tbe  Memamc  bope,  which  alms  to  onite  all  ram 
and  daaaes  of  men  into  a  bond  of  biotherhood,  has  betoBte  ik 
inqidling  force  in  the  bistoiT  of  tbe  worid,  and  both  Cftd^ 
tianhy  and  lalam,  in  so  far  as  they  owe  thdr  existence  to  iMv 
faopeand  to  the  adoption  of  Jewish  teacbhigs,coo8tltitteputi 
of  the  history  of  Judaism.  Between  these  world-religions  with 
their  wide  domains  of  civilization  stands  the  little  Jewish 
people  as  a  cosmopolitan  element.  It  points  to  an  ideal 
future,  with  a  humanity  truly  united  in  God,  whcn^  throu^ 
ceaseless  progress  in  the  pursuit  of  ever  more  perfect  ideals, 
truth,  justice,  and  peace  will  triumph,  —  to  the  reaHEatioD 
of  the  kingdom  of  God. 


PART    III 
ISRAEL  AND  TEE  K^GDOM  OF  GOD 


CHAPTER  XLVm 
Thz  Election  or  Israel 

I.  The  central  point  of  Jewish  tLcotogy  and  the  key  Lo  aji 
understADdiDg  of  the  naLure  of  Jtidaismi  ts  the  docirinc,  *'Gocl 
chose  ferael  as  HTs  people/*  The  election  of  Israel  aa  the 
chosen  people  of  God^  nv.  what  amounts  to  the  same,  el£  the 
nation  whose  spt^cjal  task  and  historic  mission  it  h  to  be  the 
b«afCT  of  the  most  lofty  truths  of  wligion  among  mankind, 
fonus  the  basis  and  the  i^liicf  condilioa  of  revdatJQn,  iJdore 
Gnd  pircKdaimcd  the  Ten  Word*  of  the  Covenant  on  Slnai, 
lie  addressed  the  people  through  Hts  chosen  messenger, 
Mnncs.  spying :  "  Ve  have  iieen  whitt  I  did  unto  the  lilgyptiAns, 
and  how  I  bore  j-ou  on  cafj^lcs'  wings,  and  brought  you  unto 
M>'5elf,  Now  therefore,  if  ye  wiU  hearten  unto  My  voice, 
indeed,  and  keep  My  covenant,  thou  ye  shall  lie  Mine  own 
Ueasure  from  among  all  peoples,  for  all  the  earth  is  Mine; 
and  ye  ^hall  be  unto  Me  a  kingdom  of  priests,  and  a  holy 
nation."' 

3.  The  fact  of  Israels  election  by  God  a^  Hi»  peculiar 
nation  i*  repcatral  in  Deuteronomy,  with  the  ^petial  ritriura- 
Ifon  that  God  had  found  delight  In  them  as  the  smallest  of 
the  peo[)leA,  on  account  of  the  love  and  the  faith  He  had  sworn 
lo  the  Patriarchs'   It  is  accentuated  in  the  Synagogal  liturgy, 

*DwL  Vll,«-^i  X.isi  XIV,a-    Cmap.SchttJjtH:i/^ftij,  srff- 
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c?ipecially  in  the  prayer  for  holy  days  which  be^ns  wilh  Ihe 
words:  "Thou  hast  chosen  us  from  &!]  peoples;  Thou  hist 
loved  us  aiu3  foiled  picture  in  us  and  hasi  exalted  us  Above 
all  tonnes;  Thou  hasi  ainctifiw!  us  by  Thy  commandmeots 
and  brought  us  near  unto  Thy  service,  0  King,  and  hjist 
calM  ui  by  Thy  great  and  holy  name/* '  Inasmucb  as  the 
election  of  Israel  b  connected  with  Ihe  deliverance  of  the 
people  from  Egypt,  the  whole  rcUUon  of  Ihe  Jewish  nation 
to  its  Vicid  assumes  from  the  uulj^et  un  es^erliaUy  ditTerent 
ehnrnclcr  from  that  of  other  nations  to  tht^ir  deities-  The 
God  uf  UracI  is  not  inseparably  connected  uilh  llis  peupJe 
by  mere  natural  bonds,  as  is  the  ease  with  every  other  ancient 
divinity.  He  is  not  a  national  God  in  the  ordinary  senae. 
He  has  chosen  Israel  [reely  of  His  own  accord.  "When 
Israel  wiis  a  ehild<  then  I  loved  him,  and  out  of  Egypt  I  called 
My  son/'  says  God  through  Hoaca^'  and  thus  prclers  to  ciD 
Himself  *'lhy  God  Irom  the  land  o(  lig>pt/'  'I'his  clectitio 
from  love  h  echoed  also  in  Jeremiah,  who  said.  ^'Israel  Is  the 
Lord'8  hallowed  portion,  His  6rst- fruits  of  the  increase."' 
The  moral  rrlaticin  between  God  and  Isrricl  is  most  cletirly 
characterlwd,  however,  by  Amos,  in  the  words:  "You  only 
haM;  I  kn<;ivn  of  ail  the  families  of  the  eftrth;  therefore  I 
will  visit  upon  you  alJ  your  inlquille9."*  Here  Is  staled  Ici 
explicit  terms  that  the  God  of  history  selected  T«rael  &s  an 
InstTUUkcnt  for  His  plan  of  salvntinn,  in  the  cxpecCation  that 
he  would  remnin  faithful  to  Hi*  will. 

J.  The  real  purpose  of  the  cicttion  and  mission  of  Uroicl 
was  unnounctd  by  the  great  jirophct  of  iht  Ivule  whi-n  he 
eaJled  I»rad  the  "servant  oi  the  Lord,"  who  has  been  formed 
Irum  his  mother's  bosc*iii  and  delivered  from  tvtty  other 
bcndnfCe,  in  order  ihnt  he  may  drrlarr  the  praifir  of  C-fwl 
Jkmong  the  pc\iplet,  and  be  a  harbinger  of  light  and  a  bond  of 
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unloa  among  tho  OAtmns,  the  wilncss  of  God,  (he  proclaiiRcr 
oi  His  truth  and  righlcousncss  throughout  the  world-'  The 
entire  hUtory  of  Israel  as  liir  back  as  the  P^triardu 
wftK  rcc:£>nstn»cted  in  thU  Ughl,  nnd  wc  tint!  ihc  clt'Ction 
t>l  Abraham  also  siinilarly  described  in  Xhf  Psalms  *  and  in 
the  liturgy.  Indeed,  in  every  morning  prayer  for  the  paat 
two  Ihousaod  years  the  Jewish  people  have  offered  thanks 
to  God  for  the  divine  teaching  that  ha&  been  intrusted 
tty  their  cnrc,  and  praised  Him  "who  haa  chn&en  larucl  in 
love."  ' 

4.  The  belief  in  Ihe  election  of  Israel  rests  on  the  conviction 
lha.1  the  Jpwish  people  has  a  cerliiin  supcriuriiy  owr  other 
peoples  [n  l>eirg  especially  qualified  to  be  the  messenger  and 
champion  ot  religious  truth.  In  one  scilsc  this  prerogative 
takes  into  account  every  people  which  has  ronlrihuted  some- 
thing ucuquc  to  any  department  of  human  power  or  knowledge, 
und  therein  has  served  others  as  pattern  and  guide,  From 
the  broader  standpomV.  all  grciit  hisioric  peoples  appear  as 
though  appointed  by  divine  providence  for  their  i^pecial  cul- 
tural tasks,  in  whit:h  oth<<rs  can  at  most  emulate  them  without 
achieving  their  greatn^^.  Yet  vjc  cannot  speak  in  quite  the 
!iaine  way  of  the  election  ol  the  Cireeks  or  Ronians  or  of  the 
nations  of  remote  antiquity  for  ma*';tery  in  :irt  and  science, 
or  for  skill  In  jutisptudeace  and  statecraft.  The  fact  is  th&t 
thtifie  nations  wtrre  never  fully  conscious  that,  they  had  a  his- 
toric or  providcniial  destiny  to  influence  mankind  in  this 
s|}ccial  direction.  Ibroct  alone  was  sdf -conscious,  realising 
its  task  us  harbingier  and  defender  of  ils  religious  truth  as 
Booci  as  U  had  entered  into  its  ^jsscssion,  Tt^  eteetion,  there- 
£o»,  doc8  not  imply  presumption,  but  rather  i  giavc  duty 
and  reqxmsEbfUty.  As  the  great  seer  of  the  Captivity  had 
already  declared,  to  be  the  servant  of  the  Lord  a  to  undergo 

'  la,  XLI,  R  f. :  XLTI,  0;  XLIU,  10;  XLTX.  fl. 
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the  destiny  of  aviffcring,  to  be  *Ube  mnn  of  sorrow,"  ftodi 
whose  bruises  comes  healing  unto  all  mankind.' 

5-  AccoRlingly  the  elettion  of  Israel  cannol  be  rpg&rded 
as  EL  single  divine  act*  eondcided  at  one  mnrmetit  of  revc-Utton, 
or  even  during  the  Biblica!  period.  It  must  instead  be  cod- 
sldered  a  divine  tall  persiKling  through  all  a^s  and  encom-  , 
parsing  all  Lands,  a  cortlintious  :icti\ity  of  the  spirit  which  h&5 
ever  summoned  for  iUelf  new  heralds  and  hi^rocs  lo  It^tiiy 

to  truth,  justice,  and  sublime  fnith,   with  an   unpanLHclcd^H 
scorn  for  death,  and  to  work  for  their  disscmtns-tiftn  hy  wordi^^ 
and  deeds  and  by  their  whob  life-     Judaism  diSets  from  all 
Other  religions  In  tbut  it  is  neither  the  creation  of  one  great 
moral  teacher  and  preacher  of  truth,  nor  seeks  to  typify  the       j 
moral    and  spiritual  ^uNimily  which  it  aims  lo  develop   in        I 
a  single  person,  who  is  then  lifted  up  into  the  realm  of  the 
superhuman.     Judaism  counts  its  ptopheti,  its  sages,  and  its 
martyrs  by  generaUons;  it  is  still  deraonstraling  its  power 
to  reshape  and  regenerate  religion  as  a  vital  force.     Moreover,        ' 
Judaism  does  aot  separate  religion  from  Lfe,  so  aa  to  regard 
only  a  segment  of  the  common  life  and  the  national  rxifltcnceftS       I 
holy-     The  entire  people,  the  entiEC  life,  must  bc.u  the  stamp       ' 
of  holine«sand  be  tilled  with  priestly  consecration.     WhctlMf 
tlu4  lofty  aim  ran  ever  be  completely  atlainedisa  question  not 
to  be  decided  by  short-sighted  humanity,  but  only  by  God.  the 
Ruler  of  history-    It  is  sufficient  that  Ihelifeof  the  individual 
■8wcl)a«  that  of  the  people  should  aspire  toward  thi»  Ideal. 

6-  Of  course,  the  election  of  Israel  priTSup|x»scs  an  inner 
calling,  a  special  caparity  of  rouI  and  tendency  of  intellect 
which  ht  it  for  the  divine  task.  The  people  which  haic  given 
mankind  Its  greatest  j>roplieU  and  psalmists,  its  bohiest 
thJnko^  and  lis  noblest  martyrs,  which  has  brought  to  frui- 
tion the  tliree  great  wurld-r^ligions,  tlie  Church,  the  MoMjue,. 
and  —  mother  of  them  both  —  the  Synagoguci  must  be 
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reUsious  people  par  txcHkncf.  It  must  have  within  il*clf 
enough,  of  til?  hca-venly  apurk  Ktl  truth  md  of  the  Impetus 
of  (he  r<?ligiuui^  genius  Ji^  lo  be  able  and  eager,  whcnevirr  and 
wherever  the  opportuiuty  is  favorable,  to  direct  the  ipiriiiial 
flight  of  huraamly  toward  the  hiehest  and  holiest,  In  fact, 
Ihr  soul  of  I  he  Jewish  poofitc  rovculs  a  peculiar  mingtmjE  of 
characteriatics,  a  union  of  contrasts,  which  makes  it  e^>rdaliy 
fit  (or  its  providential  niLssiun  in  history.  TngethM  with  the 
marked  individuality  of  each  person  we  find  a  common  spirit 
higbJy  sensitive  to  every  encroaclunent-  Here  there  ts,  & 
Icnadoua  aifherence  to  what  ia  old  and  tradltionalj  and  there 
an  eager  assirailotion  of  what  15  new  and  strange.  On  the 
one  hand«  a  materialistic  seU-inteicat;  on  the  other,  an 
idtfajism  soaring  to  the  star^,'  The  sages  of  the  TannaitiC 
period  already  remarked  that  Israel  has  been  intrusted  with 
the  law  which  it  is  to  defend  and  to  dfs^minuteH  Just  because 
it  is  the  boldest  and  most  obstinate  of  nations.^  On  the  other 
hand,  the  three  special  characteristics  of  the  Jewish  people 
according  lo  the  Talmud  are  its  chastity  and  purity  ol  life, 
its  benevolence  and  its  active  love  for  humanity.'  A  heathen 
scoHer  caLle  lEntet  ^*a  people  of  geuerous  ijnpu]3e&  which 
promised  at  Sind  lo  do  what  God  would  commar^d,  even 
before  it  had  hearkened  to  the  commandments."*  "Gentle 
and  shy  as  a  dovcn  it  is  aUu  willing  like  the  dove  to  stretch 
out  its  neck  for  the  sacrifice,  for  love  of  its  heavenly  Father," 
says  the  Haggadist.*  And  yet  R.  Johanau  rcniark*  that 
Israel,  called  lo  be  the  hearer  of  light  to  the  world,  must  be 
pressed  like  the  olive  before  it  will  yield  its  preciou?!  oil,* 
£very  Individual  in  Israel  po^scf^es  the  requisite  qualities 
(or  a  holy  pn'rat-p^viple,  aecording  to  a  Midrriah  of  the  Tan- 
aailic  period,  and  hence  we  read  in  Deuteronomy,  "  The  Lord 

>  Mouh.  u  b  wfih  rd.  10  Jcr.  JO.  14. 
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hath  chiMcn  tbcc  to  ht  Ha  owu  treasure  out  of  aU  pt-oplci 
that  arc  upon  ihe  face  of  Ihe  earth."' 

7.  All  ihcsc  and  simiUr  sayings  disprove  coroplclely  the 
ide&  that  Uic  election  of  Israel  wa»  an  a(Utrar>  act  of  Ood. 
Tt  is  dor  rnfbrr  in  hcrtiditiiry  virtues  and  to  Icndcodes  of 
mind  and  tplzit  which  equip  Israel  for  his  calibg.  To  this 
nm»[  be  addtd  die  ImporLinL  Fact  that  Gcid  educated  the 
people  for  Us  task  through  Ihc  Law.  which  was  to  make  it 
COQsdoua  of  itfi  priestly  &aikctjty  and  keep  \i  ever  ai:live  m 
mind  and  heart.  The  election  of  Israel  is  einphftsi^cd  m 
Deuteronomy  especially  tn  eonnrction  with  the  prohibition 
at  marriage  with  Idolaters  and  with  the  prohibition  oi  untlcan 
unimjils.  which  also  onginated  in  the  priestly  law*.'  The 
underlying  idea  \%  that  the  mission  of  Israel  to  battle  for  t 
Most  High  imperatively  demands  separation  from  the  heatheOr 
peoples,  and  on  the  other  hand,  thai  its  priestly  calling  necen^ 
aitates  an  espcdal  abstinence.  And  as  has  the  law  in  its 
dcvelupn^cnt  iitui  reali/aUon  for  thcmsand-s  of  years,  so  has  also 
God's  wise  guidanee  trained  Israel  in  the  course  of  history 
so  as  to  render  him  at  Limes  the  unyielding  presenxr  aiid 
defender  and  at  other  times  the  hold  champion  and  p  rot  agon  i?  I 
of  the  hiKhc«t  truth  and  justice,  aeeording  a^  the  outlook  and 
the  mental  horizon  of  the  period  were  narrow  or  broad, 

8.  It  is  ime  that  ihc  thought  of  Tsracl's  railing  and  minion 
In  world'hi^tory  £rst  became  clear  when  hs  prophela  and  ftage* 
attained  a  view  of  great  world  movements  from  the  lolly 
watch-tower  of  the  centuries,  so  that  they  could  take  cognl- 
nncc  of  the  vaiying  reUtions  of  Judaism  Xo  the  civilutd 
proplrt  around.  The  ^mmmon'i  of  the  Jewish  pnoplf*  ti>  he 
heralds  of  truth  and  worker%  for  peace  is  fint  mentioned  In 
LuUah  and  Micahn*  while  only  in  the  great  movement  of  nations 

■SirrvtaDegt.  XIV,  «.  'Dnt  VII.  &^  XIV,  t. 
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under  Cyrua  did  the  seer  a\  the  ExiTe  recopniee  the  peoilfar 
nus^on  of  I^ra^tl  b  the  history  oi  the  world,  If  In  gloomy 
periods  the  outlook  became  dark^  still  the  hnj)c  for  (he  ful- 
fillment of  this  m»Hsinn  w;is  never  entirely  Init.  In  fflcl, 
the  contact  of  the  Jewish  people  with  Greek  culture  after 
Alctander  (ht  Great  gave  nt-w  power  and  fresh  impelun  to 
the  conception  of  hraers  mission.'  as  ihc  rich  HcUcnialic  lit* 
erulure  and  tht:  vision  uf  Danid  111  chapter  VII  ti-^Lily.  In 
fad.  Ahraham.  the  ancestor  nf  the  J4^wi&h  people,  became  for 
the  earliest  Haggaiiists  a  wandenng  misaionAry  and  a  gremt 
preacher  of  the  unity  ol  God.  and  ]\h  pkture  was  the  pattern 
for  both  Paul  and  Mnhammcd  '  The  elerlion  of  Tsrnel  is 
clearly  and  unequivocally  expressed  by  Rabbi  Eleazar  ben 
Pwlath  in  the  worda,  *'God  sen!  Iwael  among  the  heathen 
nations  that  they  may  win  a  rich  hnrvest  o(  prosclytca,  for, 
as  God  said  through  Hosea^  *I  will  sow  her  unto  Me  in  the 
land/  so  He  wishes  from  Ihis  seed  to  reap  a  bountiful  and 
world-wide  harve^iJ"* 

g.  In  tiie  Middle  AgeSn  when  the  historical  viewpoint 
ftnd  The  idea  of  human  pTingrcss  were  both  lacking,  the  belief 
in  tlie  mission  of  Israel  was  conned  to  the  Messianic  hope^ 
Both  jehuda  ha  Levi  and  Maimonidcs,  howrver,  regard 
Christianity  and  Ulam  as  preparatory  steps  for  the  Messiah, 
who  is  to  unify  the  world  through  the  knowledge  of  God.* 
"The  work  of  the  Messiah  is  the  fruit  of  which  Israel  will 
be  universally  Acknowledged  as  the  root/'  ^ys  the  Jewish 
sage  in  the  Cuaari.  Therdnre  he  rightly  accepts  the  election 
of  Israel  as  a  fundMnental  doctrine  of  belief.  Modern  times, 
however,  with  their  awakened  historical  kux  and  their  idea 
of  progress,  have  again  placed  in  the  foreground  tlic  lielief 

'  Sw  Bdus«I,  t.  q,H  6i3^gg. 
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In  tlw  decdon  and  mission  cf  Israel.  The  founders  of  reform 
Judd&n  have  cast  this  ondcnt  dnctrine  in  a  new  form.  On 
the  one  hand,  they  have  reinterpreted  the  Messianic  hope 
In  the  prt^ietic  spirit,  as  the  reali^tion  of  the  highi^5t  ideals 
<tf  a  united  humanity.  On  the  other,  they  have  rejected  the 
endn  theory  that  Israel  was  exiled  from  his  ancient  land 
becaiue  of  his  sins,  and  that  he  b  eventually  to  return  there 
aJld  to  restore  the  sacri^cial  cult  in  the  Temple  at  Jerusalem. 
Therefore  the  whole  view  concerning  Israel's  future  hod  to 
undergo  a  transformation.^  TTie  historic  mission  of  IsraeJ  as 
[^iest  of  humanity  and  champion  of  truth  assumed  a  higher 
meaning,  &d<1  his  peculiar  position  in  history  and  in  the  Law 
iMCeuarily  received  a  different  interpretation  from  that  of 
T^hnadic  Judaism  or  that  of  the  Church.  As  individuals, 
hldeed,  many  Jews  have  taken  part  in  the  achiovcmenls  and 
efforts  of  all  civilized  peoples ;  the  Jewish  people  as  such  has 
accomplished  great  things  in  only  one  field,  the  field  of  reli- 
gion. The  following  chapters  will  consider  more  closely 
how  Judaism  has  taken  up  and  carried  out  this  sacred  mission. 

>  See  Gdger ;  ZdtKbi,  1&6&,  p.  18  S. ;  iStfg,  SS  ^- 
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The  Kingdom  of  Cod  and  the  Mission  op  Israel 

I.  The  hope  of  Judabm  lor  the  future  b  comprised  iu  the 
phraspH  *'ihc  ItingJom  of  Gt^d'' —  imtlkuTh  shtjddai  or  mat' 
kiUft  ^hamtiym,  —  whitli  mcanfi  the  suvtttigu  rule  of  God, 
From  ancient  times  the  liturgy  of  the  Synagogue  concludes 
rejulariy  with  the  solcinn  Atcnu.  in  which  God  is  addressed 
fts  Ihe  '*King  of  kinga  of  king&"  ^^  king  of  kings  being  the 
PcT9Jan  title  for  the  ruler  of  the  whole  Empire  —  and  directly 
after  thj&  the  hope  is  expressed  Ibat  '*we  rnay  speedily  behold 
the  glory  of  Thy  might,  when  Thou  wilt  remove  the  abomina- 
tions from  the  earth,  and  the  idols  will  be  utterly  cut  off; 
when  the  wotid  will  be  perfected  under  Uie  kingdom  of  the 
Almighty,  nnd  tiU  the  children  of  ficsh  will  calJ  upon  Thy  njune ; 
when  Thou  wilt  turn  unto  Thyself  all  the  wicked  of  the  ciirth. 
Lct  iii\  the  uihabita-nls  of  Ihe  eiirlh  perceive  and  know  thiil 
unto  Thee  every  knee  must  bend,  and  every  tongue  give 
hconage^  Let  them  all  aj^ccpl  the  yoke  of  Thy  kingdom. 
and  do  Thourcign  over  thirm  speedily^and  forever  and  ever,"' 
At  iht  close  of  the  Tornh  leteon  in  the  house  of  learning  the 
assembly  regularly  recited  Uie  blcs&ing,  "Praised  be  Thy 
name  1  May  Thy  kingdom  zoati  come  !"'  —  afleTwarrls  known 
as  the  KMhh?  and  reechoed  in  the  so-called  "  Lord'*  Praj-er  " 
of  the  Church.  The  words  of  the  prophet,  *'Tlie  Lord  shalj 
be  King  over  all  the  earth ;  in  that  day  shall  the  Lord  be  One, 
and  Hifi  name  One," '  voiced  for  ali  ages  this  ideal  of  the  future, 
BAd  thus  gave  ^  goaJ  and  a  purpose  to  the  history  of  the  world 
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and  at  Ihf  same  time  centered  it  in  Israel,  the  chosen  pccpk 
of  God. 

J.  The  establiahraent  of  the  kingdom  of  the  One  and  Only 
God  throughout  Ihc  entire  world  constitutes  the  divine  plan 
of  ftalvation   toward   whidi,   according  to  Jewish   Icactiing, 
the  efforts  of  all  the  agps  nre  tending      This  "Kingdom  of        I 
God"  is  not,  however,  a  kingdom  ot  be-iveu  in  ihc  w^rlj  Il» 
come,  which  men  are  to  en Icr  only  after  death,  and  then  only 
if  redeemed  (rom  sin  by  accepting  the  belief  in  a  supeniAt\iral 
Saviur  a$  iheir  Mes^tJih,  as  is  taught  Uy  the  Church.    Judaism       | 
points  lo  Gt>d*u  Kingdom  on  etirih  aij  the  f;oul  and  hope  of 
macdund.  to  a.  world  in  which  alt  men  and  nations  shaU  turn       ' 
aw.iy  fn:iin  idolatry  and  wickjedne^s,  falsehood  and  violcftcc. 
and  became  united  in  their  recognition  of  the  sovereignty        [ 
of  God,  the  Holy  One,  as  proclaimed  by  Israel,  His  servant        | 
and  herald,  the  Messiah  n^  the  niiliuna.    It  is  not  the  hope 
of  blEs<i  In  a  future  life  (which  is  tht^  leading  motive  of  Chris-       : 
Liamty).  but  the  building  up  of  tlte  diviub  kingdom  of  truth, 
Justice,  and  peace  among  men  hy  TsraH's  leaching  and  prac- 
ticed    In  thifi  sense  God  speaks  through  the  mouth  of  the       , 
prophet,  "  I  will  aU[>  give  thee  for  a  light  uf  Itie  nations,  that        | 
My  lalvatiJjn  may  be  unto  ihe  rnd  of  the  earth."'    "All  the 
eadt  of  the  earth  shall  see  the  salvation  of  our  God/' '    "The 
remnant  of  Jacob  shall  bo  in  Ihc  midst  of  many  peoples,  aa^ 
dew  from  the  Lord,  as  showers  upon  the  grjss/' ' 

3,  Clenily,  the  idea  of  a  world-kingdom  of  God  ara«c  only 
&»  the  result  of  the  gradual  drvobpmcnt  of  the  Jrwi:*b  God- 
consciousness.  It  wa*  neceiiary  at  fir<t  that  the  prophetic 
idea  of  God's  kingabipf  Iht'  llipuciacj'  in  Isratl,  should  triumjih 
over  the  monarchical  view  and  absorb  it.  The  pairlftrchal 
life  of  the  shepherd  was  ceitaJuly  not  favorable  to  ^  monar- 
cbkal  rule.     'J  will  not  rule 0%'cr you, ndtheri>hn]]  my <on  rule 

■SHScbnJitcr:  rfjpACtj,  flgl^Mf-  'I**-  XLJX«  k 
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ever  you.  the  I-ord  3haU  niJc  ovtr  you,"  lald  ("litlcon  in  refus- 
ing the  Ullc  of  kitig  wbidi  Uif  people  liad  olTcroJ  him,*  Ac- 
conling  Lo  one  tradition  Samui-I  bliinii.-(l  tho  [H.'oplL'  for  (kstring 
a  king  and  thereby  rejecting  Ihe  divine  kingship'  '"I  give 
tbec  a  king  in  Mine  anger,"  says  God  through  il(>se3,'  The 
more  the  monarchy^  with  lis  ejtdusively  worldly  and  rnaierial- 
istic  aims,  came  into  conflict  with  Ih^^  demanJiof  tlie  prophets 
and  Liii-ir  n.'l^ou£  truth*  the  highirr  robc  Uie  prophetic  hop« 
for  the  dawning  of  a  day  when  Cod  alone  woidd  nilc  in  nh- 
ftolxitc  sovereignity  over  the  entire  world.  Now,  in  the  king- 
dom of  the  Trn  Tribes,  with  its  frequently  changing  dy rustics, 
the  old  palriarchal  conception  was  dominant,  while  in  the 
kingdom  of  Judah^  which  remained  loyal  to  ihc  house  of 
David,  the  monarchical  idta  developed.  Isaiah,  living  in 
Jerusalem  and  favorably  disposed  towards  the  rnL»narchy, 
prcphcbied  that  s.  shoot  from  the  houae  of  David,  endowed 
with  msirvctous  spiritual  powers,  should  come  forth,  occupy- 
ing the  throne  in  the  place  of  God,  and  through  his  xdclories 
would  plant  righteouaness  and  the  knowlwlge  of  God  every- 
where upon  earth,  and  establish  throughout  the  world  a 
wonderful  reign  of  peace.*  Upon  this  royal"  shool"  of  David* 
rc«tcd  the  MessiamV  hope  during  rhe  Exile,  and  amldsi  the 
diHappointments  of  the  time  this  vision  became  all  the  more 
ideftii/cd.  In  contrast  to  this  the  great  prophel  of  the  Exile 
unnounced  the  establishment  of  the  abs^ihitr  dominion  of  God 
M  the  true  "King  of  Israel"  •overall  the  earth  by  the  nucleus 
of  Israel*  "the  servant  of  God."  who  would  btrome  conscious 
nf  his  great  historic  mission  in  Ihc  world  and  he  willing 
to  offer  his  very  life  in  il«  causc^  In  all  this  Ihc  prophet 
iTiakes  no  reference  to  the  royal  houw  of  David,  but  makes 

« Jud«,  VUJ,  y.  '  I  Sam-  VllI,  ?,  XII.  ir,  1?  (. 
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bold  lo  confer  the  title  oJ  ihe  "anointtti  of  God"  —  that  ii, 
MoSHiii  —  upon  Cyrus,  ihc  king  of  Persia,  as  the  one  who 
wa»  to  uhher  \n  the  new  era>  Subsequently  ihew  two  di- 
VCTgent  ho|X's  for  ihe  future  run  parullci  in  the  P^lms 
aod  the  liturgy  as  well  as  in  the  jipocryphui  and  rabbinic 
literature, 

4,  While  the  Mwsianic  aspirations  as  ^uch  bore  rather  4 
political  and  national  charatLer  in  Judaism  [as  wiU  h^  e*- 
plained  in  Chapter  LIU),  yet  the  religious  hope  for  a  univer- 
sal kiug<it>m  of  God  look  root  even  more  deeply  in  the  heart 
of  the  Jewish  pe<kple^  It  created  the  conception  of  Israel's 
mission  nnd  also  the  literature  and  activity  of  the  Hel]eni»- 
tic  prcipaganda,  and  it  gave  a  new  impetij^  to  the  m&kJng 
of  prci5elytes  amon;^  the  heathen^  lo  which  both  Christianity 
and  Islam  owe  their  exi&tence^  The  words  of  luiah,  repealed 
later  by  Ilabakkuk,  "The  earth  will  be  full  of  the  knowledge 
of  the  Lord,  as  the  waters  cover  the  sea,"*  bernme  now  an 
anicle  of  faith.  While  in  eirlier  times  the  rule  of  LrMl'* 
&hI,  JH\'Hh  was  attached  to  Zion,  frum  who^^e  hnly  mount 
He  ruled  a*  mvisiblc  King,'  later  on  we  find  Zechariah  pro- 
claiming Him  whowti^  cnlhioned  in  heaven  as  having  ilomiii' 
Ion  over  the  entire  c;irth,*  and  the  Psalter  summons  all  nutiodu 
to  acknowledEc,  adore,  and  c3ttol  Him  ils  Ring  of  the  worUI^* 
Nay.  At  the  very  time  when  Judah  lay  humbled  to  the  ground^ 
the  prophet  exclaimed,  "'Who  would  not  fear  Thee,  O  King 
of  the  nations?  for  it  bcTiLteth  Thee;  fora&iQU<:h  a»  among 
all  Ihi:  wise  men  of  tlic  nations,  and  in  all  their  royalty  there 
Unone  bke  unto  Thee.""  Israel's  ffrcal  hope  for  the  future 
is  vApreMcd  most  completely  and  in  most  sublime  knf^uage 
In  the  New  Year  liturKyt   *'0  Lord  our  God,  impose  Thloe 

ublsclv,!.  •i«.xi.oi  iub,n,i4, 
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awe  upon.  a.]\  Thy  works,  and  let  Thy  dread  bi^  \tpon  all  ihftt 
Thou  hast  created,  Ihat  they  may  a\\  form  one  sio^^le  hand  to 
do  Tliy  will  wilh  a  perfect  heart,  ,  .  .  Our  God  and  God  of 
our  falhere,  reveal  Thyself  in  Thy  splendor  as  King  ova  all 
\ht  inhabilanl?  of  iho  world,  thai  every  handiwork  of  Thine 
may  know  Lhat  Thou  husi  m^dt;  IL,  and  every  creaturt:  may 
acknowledge  that  Thou  hfl-<^t  created  it,  And  whjtt^oever  hath 
brvath  in  its  nostrils  may  say :  the  txjrd  God  of  l&rael  h  KJug, 
nnd  His  dominion  nilcth  over  all."  ^ 

5,  In  the  enrlicr  period,  then,  the  mlc  of  JH\T1  seems  lo 
hkivc  been  conJined  ti>  Israel  as  the  people  of  His  covcnnnt- 
DurinR  the  Second  Temple  Jerusalem  was  called  the  "dty 
of  the  great  King"'  and  the  coiistituUon  was  o^nsldcred  by 
Jofiephus  to  have  Ijeeti  vi  Iheocraoy,  that  is.  a  government  by 
God.'  Indeed,  the  entire  Mosaic  code  has  as  ita  main  purpott 
to  make  Israel  a  "kingilora  of  prints/'  over  which  JHVH, 
the  God  of  the  tovenantn  was  nione  to  rule  us  King.  The 
chief  object  of  the  strict  nationalists,  in  opposition  to  the 
cosinopolitanir^m  of  the  Hellenists,  was  that  this  giwermncnt 
of  God,  In  tt%  tntimarc  aswciation  with  the  Holy  Land  and 
the  Holy  People*  should  be  maintained  unchanged  for  all  the 
future.  Thus  the  hook  ^>f  Daniel  predicts  the  speedy  downfall 
of  the  fourth  world-kinRdom  and  the  establishment  d  the 
kingdom  of  God  through  IstiteK  "the  people  of  the  saints  of 
the  Most  Hi^h;  iheir  kingdom  is  an  evcHasling  kingdom,"* 
Naturally,  such  a  purely  nationalistic  conception  of  the  ruler- 
ship  of  God  does  not  aclmit  the  thought  of  a  mbsion  or  it* 
c(>rollary,  the  conversinn  of  the  heathen.''  Tht^e  appear 
Kjnong  the  liberal  school  of  liillcl  to  thcit  opposition  to  tJie 
more  rigorous  Shtimmiiitcs  and  the  parly  of  the  /j'ftlotft.* 
It  is.  therefore,  quite  consistent  that  the  modem  nationalists 
aUould  again  dispute  the  mu^ioa  of  Urael, 

'  Singrr'B  Proyw*-,  7jo.  '  Pn,  XLVTITh  5-         '  Cam.  Apion.  It,  16,  ?. 
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ti.  As  »oon  as  Jewish  monollieifrra  had  once  hctn  con- 
ceived by  the  Jewish  mind  as  the  universal  truth,  the  Idea  of 
the  miulon  of  1st^c\  as  a.  bearer  ai  light  and  ft  witne&s  of 
God  for  the  nations,  aa  enanoi.-itcd  by  Dcutcro-Isai^,  be- 
came cvct  more  firmly  i^1ub]ish«i.  Many  Psstilm-s  t!ixhf>rt  the 
people  to  make  known  iht  wondrous  doings  of  Cod  amons 
tht  nations,  so  lUal  Uie  bcallica  world  iiiigliL  at  laal  arkciu*]- 
edge  ih*.'  One  and  Only  God  '  Nny,  Israel  Is  even  called 
God's  diiointcd  and  prophet>^  and  in  one  P^alni  wc  lliid  Zioo* 
the  city  of  CVod,  i-levjited  to  be  the  religious  metropolis  of  the 
world,^  The  book  of  Jonah  is  simply  ei  refutation  of  the 
murow  nationalbtic  conception  of  Judal&ra;  it  holdjt  forth 
the  hope  of  the  conversion  of  the  heathun  to  the  true  knowl- 
edge of  God.  In  the  same  spirit  Rutii  the  Moabiie*s  became 
(he  \y\te  of  ihe  heathen  who  are  eager  in  ''lake  refuge  under 
the  wings  of  God's  majesty."*  The  author  of  the  Iwofc  of 
Job  no  longer  knows  of  a  national  God;  to  him  God  a  the 
highest  ideal  of  morulily  as  ii  livis  ami  grows  xn  the  human 
heart-  The  wisdom  literature  also  teaches  a  God  of  humuuty- 
Under  His  wings  Shem  and  JapheLli,  the  teaching  ol  the  Jew 
and  The  wistlom  of  the  Greek,  can  jom  hajida;  ihc  religious 
tnith  of  Ihe  ooe  and  the  phllofophk  truth  of  Ibc  other  may 
harmoniously  blende 

7,  Thu*  a  new  Impulse  was  given  to  Jewish  prosctyti&m 
in  Alocandtia.  and  the  earlier  history  of  Israel,  cspw  lally  the 
l>re-!snu"lite  epoch  with  it*  nmp\c  human  type*,  wa*  re&d 
inanew  light.  Enoch^and  Nrrah^bccamcpreachcTsof  pcoi' 
trnte.  herald^of  tlie  pure  memo  theism  fromwhkh  ihi-  heathen 
world  had  depnricd.  Abraham  cupccially,  the  progenitor 
of  Israel,  was  looked  upon  as  a  prottitype  of  the  wandering 

■r«.XXn,>ft;  IJ£Vl!,i;  LXXXVi.  10.  CX\1I,  I. 
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B^nioiiary  people,  converline  Hitf  h*:illien.'  Whcrevtr  he 
Joumcytx],  his  teaching  and  bid  <!Xam|>le  ai  iruf  bcnevaXtnve 
won  *ouU  ii>r  ihc  Lord  proclftimcd  by  Mm  iA  the  "God  of 
tbebetvcD  stad  the  curtJ],'' '  [ji'Uiis  scn&c  oi  tsdmon^ry  &C' 
tivity  were  DOW  inlcq>rctcri  the  words,*' Be  lhoti»  blnunjE ,  ,  • 
and  in  ihysced  »ha11  all  the  nnlionKof  thcc-irth  he  blcurd-"' 
Tfcis  W7LH  no  longer  undcrHttMKl  in  Uie  oH^nal  scjwc,  lh*t 
Abraham  by  his  pro^penty  ibould  be  an  emnple  of  >  ble«^ 
inAn,  (o  be  poLnfcd  oi^F  in  bletfring  olhrn:  the  word^  were 
given  the  hf^hcr  mc^jiing  that  Abraham  with  b!fl  de^ccndanii 
^loukl  bccpmc  a  soarce  of  blesung  for  mankind  ihrougb  his 
tdachin;pi  and  his  conduct,  io  thiti  nil  ihr  fnmilira  nf  men 
should  attam  bleuing  and  salvation  by  following  hi^  doctrine 
and  example-  Thut  Uie  idea  of  the  Jcwbh  miswiion  wiw  con- 
nected with  AbrahFim,  tbc"faiherof  amultttudrof  naliona,"* 
And  thtfi  was  later  on  adopted  by  Paul  and  Mohanuncd  ia 
e^tnhlishing  Iht-  Churrh  and  the  Mt>5quc. 

$.  In  contfadisiincUon,  ifacn,  lo  the  polliicil  concept  of 
Ihe  Icingdum  of  God,  which  Ksckid  ?iti[l  hopnl  to  mv  efttab- 
by  the  eiercisc  of  cKtemal  power,*  the  idea  asmmed 
%QW  a  purely  spiritual  meaning.  Thi-i  Ungdom  of  God  ia 
accepted  by  the  pious  Jew  every  niomirig  th^^ugb  hJa  con- 
fe»ion  of  the  divine  ijniiy  in  the  ShemA.  Abraham  bad 
anticipatod  tldn,  »y  the  robbi'^,  when  he  i^wore  l>y  the  God 
t^  heftven  and  earth,  and  *o  alio  had  I.irtel  in  accqiUng  the 
Torah  at  Sinoi  and  at  the  Red  Sea.*  In  fact,  the  kingdom  of 
Cod  be;;an,  we  awr  told,  with  the  first  man,  afoce.  whrti  he 
adored  God  freely  u  King  of  the  world,  ever>'  Uvlnji  creature 
Bcknowlt'ilKed  Hlin  al§o,  But  only  when  \brM\  oa  a  people 
proclaimrd  Cod's  dominion  at  the  Red  Sea,  wa*  the  throne 

iC«i,R- XXXIX,  i«, 
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of  Gwl  and  llib  kingdom  on  ea.TXh  e&Lablished  lot  eternity-' 
And  when  Ezekiel  say^:  "With  a  mighty  hand  will  I  be 
King  over  ytAl."  they  cspUin  this  lo  mean  that  the  people 
chosen  a^  the  servant  of  GoU  will  be  coniinuaJly  cunfitruined 
anew  by  Ihe  pmphot*  to  recognize  Hi&  kingdom*  Vea,  the 
closing  wi>r<ih  of  tbc  3^ng  at  the  Red  Sea,  "The  Lord  »haU 
rdgn  for  ever  and  tver  "'  were  taken  to  imply  that  all  the 
nations  would  in  the  end  recognize  only  Urael'^  One  God  at 
Ring  o\  Ihe  world.'  As  u  matter  nf  fact,  the  rabbinical  view 
15  thai  every  proselyte,  in  '"taking  upf>n  himy^lf  the  y«kc 
of  lh<:  sovereignty  gl  God,"  enters  that  UiWne  Kingdom 
which  at  the  end  of  time  will  embrace  all  men  and  nationft.* 
In  the  book  of  Tobit  and  the  Sibylline  Oracle*  fiho  we  find 
this  ULiiversalistic  c<mception  of  the  Messianic  i\^c  expressfd.' 
9,  Accordingly,  prose'lyii^m  found  open  ^nd  ^lemn  recoji' 
nttion  both  before  and  alter  the  time  of  the  Macc^bee*.  u 
we  see  In  tlie  Psalms, — espedally  Ihof*  which  ^e**^=^  <"' 
proMlytes  in  the  term.  ''  they  thai  fear  the  Lord,"  '  and  aUo 
In  the  artcicnt  ayoagoga]  liturgy,  where  the  *'pro&clyt<a  ul 
righteousness"  are  especially  mentioned. '  The  *rhool  of 
Hjllel  followed  preci^ly  thh  courKc.  M. liters  chanited, 
however,  under  the  Roman  dominion,  which  was  conlra&ted 
to  the  dominion  of  God  especially  from  I  he  irme  of  Herod, 
when  the  belief  became  curreni  that  ''only  when  the  one  la 
de^trtjycil.  will  ilie  other  ari^e-"*  PartkuIaHy  alter  llie 
ChrtstJan  Church  had  become  identified  with  Rome,  all  mb- 
alonary  endeavors  by  the  Jews  were  considered  dangeroj^ 
and  were  thcrelore  discouraged  a&  much  as  po^ble-    Tn  thelf 

*P    n.  K.  El.  XI;   Mfic    VTlhiflft;   Lev   R.  !l,  4. 
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pbife  iirost'  the  hope  for  a  miraculous  intervention  of  God- 
In  HcUcnisUc  cUcles  the  Messiah  was  believed  Uy  be  the  future 
Founder  of  the  kingdom  of  God,'  which  assumi'it  moK  and 
more  of  ari  other -world])'  nature,  such  u  the  Chuich  developed 
for  it  later  on. 

10.  Thi"  morp  the  harsh  oppression  of  the  limes  forre<3  the 
Jew  to  bolatie  himself  ami  to  spend  hb  life  in  studying  and 
prui-tiduy  the  kw.  —  which  was  lanlamount  to  "placing 
himbt-lf  under  the  kingilom  of  God,"  *  ibc  mote  be  lost  sight 
of  hi&  sublime  niisalon  for  the  world  at  large.  Only  individual 
thinkers,  such  as  Jdiutlji  ha  Levi  and  Maimonide^,  kept  a 
vision  of  the  wovld -mission  of  Israel,  when  they  called  Jcsufl 
and  Mohammed,  OS  founders  of  Christianity  and  IsUun,  mes- 
sengers of  God  lo  the  idolalraua  nations,  divinely  appointed 
to  bring  ihcm  nearer  to  Israers  truth/  or  when  they  pointed 
forward  to  the  lime  when  all  peoples  will  recognizf  in  the 
tmth  their  common  mother  and  in  God  the  Falhcr  of  all 
ounkind/  A  most  instructive  Midrash  or  Zecbariah  CC,  9 
pves  the  keynote  of  this  Iw^lief,  "At  that  time  God  n?  the 
King  of  Zion  will  apeak  to  the  righteous  of  all  limes,  and  say 
to  Uiem,  'Dear  as  the  words  of  My  teaching  are  to  Me,  yet 
have  ye  erred  in  that  yc  have  followed  only  My  Torah.  and 
have  not  waited  for  My  world- bjngdom,  I  swear  lo  you  that 
I  shall  remember  for  good  him  who  has  waited  for  My  kingdom, 
as  it  is  said.  Wait  ye  for  Me  until  the  day  that  I  riee  up  as  a 
witness/"* 

On  the  other  hand,  it  was  owing  to  the  sad  con<^equcncH 

of  Ihe  missionary  endeavors  of  the  Church  that  the  idea  of 

the  mihsion  of  Judai&m  was  given  a  differenl  direction.      Not 

Convcr^on,  but  conviction  by  teaching  and  eiamplc.  Is  the 

1  B.  Wisdom  V»  i&;  SlbyU,  HI,  ?6  L 
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hbtoric  Xsisk  of  Judaism,  whoae  ma^m  U  e&prcfised  in  tW 
vi-rsc  of  7^^  hariah,  "  Not  by  might,  nor  by  power,  but  by  My 
spirit,  saith  the  Lord  of  host^/' '  It  h  not  the  crc^.  but 
the  deed,  which  tell^.  Not  the  confession,  but  cooductt 
with  the  moriil  priiuiiik-s  which  govern  il^  cotintK,  Snrh  n 
*-icw  b  implied  in  the  well-known  teaching  of  Joshua  ben 
Hananiah,  "The  righteous  oi  all  nations  will  have  n  ahure 
En  the  world  of  eternal  btb; '' '  Judaism  docs  not  deny 
salvation  1l>  those  profcsdag  othef  religions,  whii.h  would 
lend  lo  undermine  the  foundation  of  their  apirituol  life.  Stand- 
ing  upon  the  high  wjitcbTowcr  of  time,  it  rather  rtrivcs  ever 
to  dftrify  atad  strengthen  the  univer&iit  longing  for  truth 
uul  nghtfxiusncss  which  lie^  at  the  heart  of  all  reli^on,  and 
is  thu^  to  become  a.  bond  ol  union,  an  all'iiluminating  light 
for  the  world.  To  quote  the  beautiful  worda  of  Leopold 
Stein  in  hia  Sehrtfi  dfs  f^hemy'^  ^'Judaism,  while  reeognl^iig 
the  historic  juatilication  oi  dl  systems  of  thought  and  faJth. 
does  not  cherish  the  ambition  to  become  the  Church  Universal 
in  the  usual  sense  of  the  term,  but  aims  rather  to  be  the  fccut, 
or  minor,  of  religiiiua  unity  for  all  tlie  re^t,  "The  people 
from  of  old/  as  the  prophet  called  them,  arc  to  accompany 
mankind  in  its  progrcsj^  through  tlie  ages  and  the  conltnentf^, 
until  it  reaches  the  goal  of  the  kingdom  of  God  on  earth,  the 
'new  heivrn  and  new  earth'  of  the  prophetic  viwon,"*  The 
thought  of  the  Jewish  mission  is  moat  adequately  cxpreswd 
in  the  Nril.ih  service  of  the  Union  Prayer  Book,  based  upon 
the  Einhorn  Prayerbook.  which  reads  as  followji:'  "Eodow 
us,  out  (ju&rdiau,  with  strength  and  patience  lor  our  hnly  mis- 
sion. Grant  that  all  the  children  of  Thy  people  may  rrcogniic 
tliegwU  u1  our  diangefui  career,  bo  tliat  they  may  exetopUfy 
by  their  ecal  and  love  for  mankind  the  truth  of  lunwl's  wntx'h- 
word:  One  humanity  on  earth,  even  a£  there  ii  but  One  God 
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in  heaven.  Enlighten  all  that  call  themselves  by  Thy  name 
with  the  knowledge  that  the  sanctuary  of  wckxI  and  stone, 
which  erst  crowned  Zion's  hill,  was  but  a  gate  through  which 
Israel  should  step  out  into  the  world,  to  reconcile  all  mankind 
unto  Thee  I'' 


CHAPTKR  L 


The  Priest-people  and  its  Law  op  Holiness 

1.  The  checkered,  slonnyf  and  yd  triumphant  marcb  <if 
the  Jewish  people  through  the  ages  romama  the  grent  enisnu 
of  history  for  all  iho^c  who  do  nol  believe  in  a  divine  plan  ol 
salvatioD  to  be  con^um mated  through  Israel,  The  \dcA  of 
brael's  Tni^ion  alone  thnows  light  on  it&  law  and  its  dc&tlny^ 
Even  before  God  had  rcvculed  to  the  people  At  Mt-  Siui 
the  Ten  Commjiniltncnt^,  thi^  foundation  of  all  re.liKion  nruf 
morality,  an<d  there  concluded  with  them  a  coven  in  t  for  all 
time,  He  spokt :  "Ye  shali  be  unto  Me  a  kingdom  ol  pntsb 
and  a  holy  nation,"  thus  consecratfnp;  ihem  to  be  a  pdMI- 
people  among  the  nations,  and  enjoining  tliern  to  a  life  of 
espccinl  holiness.  Posseting  aa  a  heritage  from  the  PfttriarchA 
the  germ  of  a.  higher  religious  consciouiness,  in  dUdnction 
from  all  other  people*,  they  were  to  make  the  cultivalioa, 
develi^)rnenc,  and  promotion  of  Che  highest  rellgioiu  tnith 
tbdr  life-task,  and  thus  to  become  the  people  of  God.  At 
first  Ihcy  were  to  establish  in  the  Holy  Land  %  theocr&tic 
government,  a.  State  in  which  God  alone  wlv>  the  Ruler,  while 
they  lived  in  priestly  isolation  from  all  the  na.tiont  :trovicd. 
Thus  Ihry  prcpiin^'l  Ihemr-elvc^  for  the  time  when,  scitlered 
over  all  (he  earth.  the>'  might  again  work  a^  the  prleai-pcoplc 
through  the  ag^  (or  t!i«  upbuilding  of  the  universal  kln^oiB 
of  Cod  Thii  vrxi  Israeli  destiny  from  (he  vrr>'  first,  A*«(- 
pteiAed  by  iho  great  £ccr  of  the  Eidic  when  he  beheld  Jxnd 
wandering  forth  among  tEie  nationsj  "Vc  sh^  be  namiKi  the 
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pTieats  ol  the  Lord ;  mm  shall  cftU  you  thr  mmisters  of  our 

God/'  ^ 

9-  Among  atl  religions  thi?  priosl  ia  considcrt^  espi^tujly 
holy  as  the  mcdiaior  between  God  and  man.  and  in  Ms  appear- 
ance a&  wt;li  as  in  his  mode  c>(  lile  he  m^usL  observu  r^jJcvial 
forms  of  purity  anfl  hriUnes^,  He  alone  may  approarh  ihr 
G<>dhcad>  ascertain  lU  wJU,  and  odtninister  the  sa cr Ilk ul cult 
in  thr  sanctuary.  He  must  represent  the  Divinily  in  its 
relation  to  the  people,  embody  it  in  hb  outward  life,  enjoy 
nultiing  which  it  abhors,  and  touch  nothing  which  could  renUtfr 
him  mijturL'.  These  priestly  rule^  exist  .imong  alt  the  nations 
01  antiquity  in  striking  aimilanty.  and  Indicate  a  common 
origin  in  the  ptehist-.iric  period,  during  whirh  the  otitire  euU 
developed  lhrc»ugh  a  priestly  casic,  beginning  with  simple, 
prirailive  conceptions  acd  transmitted  in  ever  more  elaborate 
form  from  father  to  son.  It  goes  without  saying  that  the 
pritfsta  of  the  original  Hebrew  race,  whJch  migrated  from 
Babylonia,  leLaJned  the  ancient  customs  and  rules.  They 
mOAt  al50  hftvc  adopted  many  other  thirgw  fri>m  nHgbhnrmg 
ptoplcsn  During  the  entire  period  uf  the  drst  temple,  the 
prieats  —  despite  all  prophetic  warnings  —  prL'fcrred  the 
heathen  cult  with  Its  vainglorious  pomp  to  the  simple  worship 
of  the  palri:irchal  times.  As  everywhere  else,  the  priesthood 
of  Israel,  iiiid  later  of  Jud^a  as  welln  thought  only  o{  its  own 
Interests,  of  the  rcieution  yf  its  ancient  prerogatives,  unmind- 
ful ol  llic  bibber  calling  to  which  it  ha<i  been  chosen,  to  serve 
the  God  of  injlh  and  justice,  to  ciempUfy  true  holiness^ 
to  stand  for  moral  ralhcr  than  ceremonial  purity-  Yet  the 
■iBU'-ef dotal  institutions  were  indispensable  so  long  as  the 
people  required  a  sanctuary  where  the  Deity  should  dwell, 
ami  where  the  sacrihdal  cult  should  be  administered.  Every 
trespaw  by  a  layman  on  the  sanctuary  reserved  for  the  priests 
was  coosidercd  sacrilege  and  called  for  divine  puuiihment. 


i 


It  was  thus  DoccsM-ry  to  deepen  the  popular  notion  of  hoTineu 
and  of  l!ic  reverence  due  the  sjiicLu;iry,  befute  Uie»c  could  Ijc 
elevated  into  the  reMlm  of  spirituality  and  mor4lity-  The 
priesthood  had  to  be  wun  for  the  service  of  the  loftier  religious 
ideasr  so  tha.1  it  mi^^ht  ^uJually  edu<:&tv  this  people  in  gimeni 
for  its  sublime  prie^lly  mission  Thifl  conception  underliet 
both  the  Mosaic  Uw  and  its  rabblnicAl  intcrprcUtion. 

3.  Through  Hiblk^il  and  pont  Hiblicnl  litcrntiirr  and  his- 
tory there  runs  a  twofold  tendency,  one  anli-tacerdoUl, — 
emanating  from  the  prupheU  and  Inter  the  HAMdcans  or 
Pharisees,  -  the  other  a  mediating  tendency,  favorable  to 
the  pnesthood  The  ritualistic  piety  of  the  priests  wu 
bitterly  assujI^^I  by  the  pro]>hels  as  being  Mibver^ve  oi  oil 
morality,  and  later  on  the  Sadducean  hierarchy  also  con- 
stituted a  threat  to  the  moral  and  spiritual  welfare  of  tlic 
pcoplr.  Before  even  the  revelation  at  Sinai  won  to  tAkc 
place,  we  read  ihit  warning  wa5  given  to  the  priutt  "not 
to  breuk  Ihruugh*'  ^Jid  ^\jxii\}  above  the  people,' 

On  the  other  hand,  the  law  de^nands  of  the  Aoronile*  z 
peculiar  dej{r<^  of  holinet^,  «ijkce  "  they  ulTer  the  bread  uf  tJieif 
C'lod  upon  the  nltnr/''  Thdr  blood  must  be  kept  pure  bf 
the  avoidance  of  improper  Tnarria^tes.  Everything  uncUts 
or  polluting  must  be  kept  for  from  tbem*  The  law,  follow- 
ing a  tradflion  whtth  prohuhly  arose  in  nncietil  Hidiylon, 
prescribed  miouiely  their  mode  of  admission  into  the  divine 
service,  their  vestments  and  their  con<litJons  of  life,  the  ritual 
of  flicrifice  and  of  purity ;  and  every  violation  of  these  lam, 
evety  trcfpa&s  by  a  layman,  wax  declared  to  be  puniihablc 
with  death.'  The  sanctuary  c-mliuns  no  room  l«r  Uie  ir^/mn 
of  prUsfs;  no  layman  durst  venture  to  crow  Its  ihreijbold. 
Even  Ilk  the  legal  system  o£  the  Titbbl^  the  ancient  ri0;hts  and 
privil^e^of  the  priesthood,  dating  from  the  lime  when 
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po&^^sed  no  property,  lemained  mviolatc,  and  Iheir  pr«> 
ccdeoce  in  cvcrylhing  was  undisputed^ 

The  gkring  conUast  belw«n  the  idea  ol  a  univeraal  prictt- 
hond  oi  the  pi^uple  and  Uic  institution  of  the  A^romtcs  i& 
eTjplftincd  by  a  deeper  insight  into  history.  The  sucdpss  of 
ihc  reformntion  under  Josiah  on  the  basis  of  the  Dcutcronomic 
oodc  rested  in  the  hist  unalysis  on  the  iui^t  thut  Jie  prkats 
of  the  house  of  Zadot  al  Jcrusaltio  were  placed  in  the  service 
of  the  highi^r  prophetic  teaching  by  being  reodeied  the  guard- 
hr\s,  executonif  and  later,  in  corjunction  with  the  Levites, 
ihe  teachers  of  the  Law,  as  it  was  presented  in  the  book  of  the 
law  of  Mo^s,  soon  jtftcrward  completed.  The  prieslhuod, 
dq*rivpd  of  everything  that  mighl  remind  one  of  the  former 
idolatry  and  heathenish  practices,  was,  in  its  purer  and  holier 
character,  fo  lead  the  prjetvt-i>eople  lo  true  moral  holiness 
through  its  conneclion  with  the  amctuury  and  its  andcnt 
cult-  Still  the  impulse  for  the  moral  rebirth  of  the  nation, 
lor  the  establishment  of  u  priest- people,  did  not  emanate 
from  the  Temple  p^iesthood^  nor  even  from  the  sacred  soil  of 
Palestine ;  but  from  tlie  S>Tiagogue,  which  began  in  the  ^x'th, 
under  the  influence  of  the  prophetic  word  and  the  Lcvilical 
song,  in  the  form  of  pubHc  worship  by  the  congregation  of 
Uie  pious^  Here  &roae  a  generation  of  godly  men,  a  class  of 
singutjirly  devoul  ones,  living  in  priestly  hotineis,  who  conse- 
crated their  lives  to  the  practice  of  the  law.  and  whom  the 
exile  iseer  hod  designated  as  tJic  true  Israel,  the  wrvant  of  the 
Lard,  md  these  formed  the  nucleus  of  the  renewed  Israel, 

4,  Thai  which  the  prophet  Eickicl  had  attempted  in  his 
|3ni|)o?cd  constitution^  was  accomplished  in  a  Tllt  uiure  tliur- 
ough  manner  by  the  Holiness  Code,  which  emanated  from 
fai£  school  and  became  the  {:entra]  portion  of  the  Mosaic 
hooka,  and  by  the  so-called  Priestly  (^oile,  which  fotlow<^ 
later.    The  object  was  to  bring  about  the  unctlfication  of 

>  Bi.  K.  ifi  b.  ■  EKk.  XL-XLVIIL 


the  entire  people  upon  lite  holy  soil  of  the  national  land, 
through  Institutions  embodj'in^  the  ideal  of  the  hoHnctt  of 
God  in  the  Ufe  anJ  cuU  of  Ibv  people.  Circumcision,  uleatunf 
by  ihe  prcjphelit  uulhor  ai  Dtnit:^ronnmy/  was  la  br.  madr  th* 
signof  the  covenant  lo  mark  as  holy  the  progeny  of  Abriham;' 
strict  laws  of  marriage  were  to  put  an  end  to  all  b(.'uthenuii 
unchastity;  the  Sabbath  rest  was  to  consttrr^te  The  iabon 
of  the  week,  the  Sabbatical  month  and  year  the  product  of 
the  suiL*  The  prohibition  of  unclean  foods,  heretofore  re^ 
served,  asujnon^  olhiT  natioHfiH  fur  thv  priests  and  other  con* 
secratcd  persons,  wa?  now  applied  to  llic  whole  communUy 
in  order  that  l&rad  should  jeam  *'to  &et  il^lf  apart  from  all 
other  naftcins  m  n  holy  people"  *  Even  thdr  apparel  was  to 
proclaim  the  priestly  huliness  of  the  peuple  by  a  blue  fringe 
at  ihe  border  of  the  gaTmcntfi,' 

Whereas  from  tlie  time  of  Ezra  to  Simon  the  Just  priestly 
rulers  ende^Tvorcd  to  promote  the  work  of  <tlucati[i^  the 
]jeople  for  holincj^,  the  pious  mi'n  from  amon^  the  popic 
made  sli]l  ^eater  efforts  to  assert  the  claim  of  holincs*  tot 
the  tnliir  Jewish  people  as  a  priest 'nation.*  Vhn  rrpoAls 
of  these  pious  fellowships  should  be  in  no  way  inferior  in 
unnctity  to  those  of  the  priests  in  the  Temple-  New  cere- 
monies of  HUictification  were  to  open  and  close  the  Sabbatfe 
and  festival.i.  Symbols  of  priestly  consecration  should  adoni 
forthead  and  arm  in  the  form  of  tlie  ph^lacu-ries  (kfiUin]^ 
and  should  be  placed  at  the  entrance  of  every  house  tfi  the 
»0<called  mf^usiiih.  "God  hfi^  given  unto  alt  art  hedtafeClht 
Torah),  the  kingdom,  the  priesthood,  and  the  lanctuarj- " '  — 
this  hccnine  the  UitmoU/  for  tht-  Pharisaic  school,  who  con- 
»tantly  enlarged  the  domain  of  piety  so  that  El  should  Include 


■  Dcut.  X,  r«.     CMDp,  J«r,  IX 14- 
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the  whole  of  Hie.  Whoever  did  nol  belong  (o  this  circle  of 
the  piou9  was  reganlcd  with  acom  as  oxk  oI  the  lower  dass 
(am  Jui-areh). 

5,  The  chief  effort  of  the  piouSr  the  founders  of  the  Ju  daism 
of  the  S>'nagogue,  was  to  keep  the  Jewish  people  from  the  dc- 
inoralijmg  influences  of  pjigan  nature- worship,  rrpprsentcd 
firtl  by  SctnitJc  and  later  by  Greek  culture,  The  leaders  of 
the  Pharisees  "built  a  ftuce  aL>out  the  law*'  ^  exteikding  the 
prohibition  of  mingling  with  the  heathen  nations  so  as  also 
to  prohibit  t-ating  with  them  and  participating  in  their  feasts 
andsocial  gatherings, — not  for  the  pre^r^'ation  of  the  Jewish 
race  merely,  as  Christian  theolo^ans  maintain,  but  for  the 
take  of  keeping  its  inner  life  intact  and  pure.-  "Cod  sur- 
rounded us  wUb  brazen  watis,  hedged  us  in  with  ]aw&  of  purity 
in  regard  to  food  and  drink  and  physical  contact,  yea,  even 
to  that  which  wc  see  and  hear,  in  order  that  wc  should  be  pure 
in  boiiy  and  bouI^  free  from  iibsurd  beliefs,  not  polluted  by 
contact  wth  others  or  through  aasoeiaiion  with  the  wicked; 
fu[  most  of  the  peoples  dedle  themselves  with  their  sexual 
practice:^,  and  whole  lands  pride  Ihcmseives  upon  it,  Bnt 
•ve  hold  ourselves  aloof  fron  all  ihis" — so  spoke  Eleiuear 
thift  priest  to  King  Ptolemy  Philadeiphus.  according  (o  the 
Letter  of  Aristeas.  thus  giving  cxyirc'^sion  to  the  genlimenl 
most  deeply  rooted  in  the  souls  of  the  pious  of  that  period,' 
They  stinve  to  build  up  a  nation  of  whom  the  Tannaim 
could  say.  "Whocverpo^esses  no  sense  of  shame  and  rhastity, 
of  him  It  h  certain  tliat  his  ancestors  did  not  stand  at  Sinai."  ^ 

NaturaUy  enough »  the  Grr^ek  and  Roman  people  look 
offcnw  at  thU  nloofncss  and  separation  from  every  contact 
with  the  outer  world,  and  explained  it  as  due  to  a  spirit  cf 
hostility  In  mankind.  Even  up  to  the  pnsent  it  has  been  the 
lot  of  Jewry  and  Judaism  to  be  raisundefstood  by  the  world 

■Abotfa.  I,  I.  <  Sr  Pcdd.  Boui^ft.  63.  Sg. 
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at  largt,  1u  bo  the  object  of  dihvr  Ks  hato  or  iti  pity.  The 
world  disregards  the  magmficencc  of  tlic  plan  by  which  ut 
entire  people  were  to  be  reaiei^l  as  a  pricsi -nation,  as  ciliscas 
of  fl  kingdom  of  God,  among  whom,  in  the  coiirae  of  ccn luHtf* 
the  seed  oX  prophetic  truth  was  to  germinate  and  fprout  forth 
for  the  salvation  of  humanity-  If,  fn  compleir  conlnut  tft 
heathen  immorality,  the  Jew  in  hi^  life,  hi;  thinking,  md  his 
wlM  was  gi>veined  by  tJje  strictest  moral  liibcipiiue;  if,  In 
apitf  of  the  moat  cruel  persecutions  and  the  moat  Insfdloua 
temptations,  the  Jewish  people  remained  steadfAM  to  I't* 
pure  belief  in  God  aiid  its  traditional  standards  of  chu-U'ty, 
cxhfhidng  a  loyalty  which  am^izcd  the  nations  and  the  reli- 
gious sects  about,  but  was  neither  understood  nor  foUoived 
by  them,  thi&  was  mainly  due  to  the  halJowtn>:  tnlluencca 
of  the  priestly  laws.  They  stedrd  the  ^n-ople  for  the  ful- 
fillment of  thdr  duty  and  shielded  them  against  all  hof^tik 
powers  both  within  and  without.  TTie  very  burden  of  the 
law.  ?o  hkicrly  denounced  by  Christianity  since  the  lime 
of  Paul  lent  Judaism  its  dignity  at  all  times,  protecting  it 
from  the  ansaults  of  tlie  tempter;  and  that  which  ?^crmcd  lo 
the  outsider  a  hcuv^'  load  was  to  the  Jew  a  source  of  pride 
in  the  consciousness  of  hta  di^^c  election.^ 

6.  But  most  signilicanl  in  the  character  and  development 
of  JudniATL  lit  the  fact  that  all  the  leading  ideas  and  motives 
which  rmanatcd  from  the  priesthood  of  the  Jewi»h  j^ecqile 
were  conctnl rated  in  one  ^Jnj-le  focus,  the  luilUrwin^of  tfif  ujnie 
0/  C«fi  Two  terms  expressed  this  IdeA  in  both  a  negative 
and  a  positive  fon^^,  the  woming  against  "  UiUid  ha  Shem*^ 
—  profanation  of  the  namr  of  God  —  and  the  duty  of  "  Kid' 
dusk  ka  Sft^m "  —  Mnctidcation  of  God's  name,  TliCM 
cxerteil  a  marvelous  power  in  tniirbing  the  passions  itnil  .icU- 
indufg«ice  of  the  Jew  and  b  spurring  him  on  to  the  greatest 

»  S«  ^IiHhlEr.  h^HJtti,  I.  *J4  fl.  I.  AbrfthAftU  in  |.  Q.  H.  XI,  6j;  b  ft, 
Ud  CUudo  Maatc5ote,  J-  Q.  K-  XlU.  161-f  i^. 
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|)ossib1e  ^If'Sacrilice  and  la  an  unparuUeletl  wiflingnts^  to 
uadirrgo  ^utTering  ^nd  niartyrilom  for  llie  cau^^  These 
tentie  art^  dcrivrd  Jroni  the  Biblical  vcree,  **Ye  shall  not  pro- 
fane My  holy  name,  but  I  will  be  haKowcd  aJtiong  the  cbiMrcn 
of  Israel  J  1  am  the  Li^rd  who  hdloweUi  you/'  ^  This  vcnc 
forros  the  conclucJinK  sentence  uf  the  |)rec*?pts  for  the  A^iron- 
ilk  prwathood  ajid  warns  them  as  the  jr^ardians  of  the  sanc- 
tuary to  do  noLbin^  which  might  lji  the  popular  e^lin^tioa 
degrade  fhem  or  the  divine  ranse  irtruated  to  them-  When, 
however,  during  the  Maccabean  wars,  the  little  buid  of  the 
pious  proved  Ute^nselves  to  be  the  true  priesthood  in  their 
opposition  to  the  faithWs  Aaroniles,  offcnng  Ihr^ir  vtry  lives 
a»  a  sacrifice  for  Ihe  preservation  of  the  true  Jaith  in  God, 
the  Scriptural  word  received  a  new  and  higher  nieanEng. 
It  came  to  signify  the  obligation  of  the  entire  priest-people 
lo  consecrate  tiie  name  of  God  by  the  sacrifice  of  their  Uvcs, 
and  abo  their  duly  to  guard  against  its  profanation  by  auy 
offensive  act.  In  connection  with  this  Scriptural  pasaa^Ec 
the  sage*  represent  God  as  &aying,  "1  have  brought  you  out 
of  E^ypt  only  on  the  contUtion  thiil  yon  arc  ready  to  5JL<-rifice 
your  live*,  if  need  be,  lo  consecrate  My  name,"  '  From  that 
ptTiod  it  became  a  duty  and  even  a  law  of  Judaj&m.  aa  Mai- 
nmniilts  showtJ  in  hi&  Code,  for  each  person  in  life  and  in  death 
to  bear  witness  to  His  God,'  ''Yearc  My  witnesses,  salth  the 
Lord,  and  I  am  God  "*  —  aJid  witnesses  being  in  the  Greek 
version  mnrlyrs,  Ihi*  word  afterward  received  the  mt'aning 
of  *' Waod'witntssea/*  —  This  passage  of  the  prophet  is  corn- 
menteU  on  by  Siiticon  ben  Johal.  one  of  the  great  teachers 
who  suflTcrcd  under  Hadrian's  peraceiufon,  in  ihr  following 
word*,  "If  ye  become  My  witnesses,  then  am  I  your  Lord, 
Cod  of  the  world ;  but  if  ye  do  not  witnr^u  to  Me,  1  cease  to 

'  L*v.  XXII,  ii.  '^ifn  Kmor.  IX. 
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be.  as  it  were,  the  Lord.  Cod  of  aU  the  world"  '  ThMX  U  to 
bay*  it  is  the  mnrlyrdoni  of  the  pious  which  gloriiieft  God^ 
name  before  qU  the  worlJ.  Or.  as  Tclh  Pcrles  iiay*  so  beflS' 
ttfully,  "As  (fvery  good  and  noble  man  muit  ever  bear  in 
mind  lh;tL  the  digiuLy  of  hunmnlty  ;&  mtniblrd  lu  hii  band^ 
90  should  each  earnest  adherent  of  the  Jewish  failh  remember 
that  lie  glory  of  God  is  intrusted  to  his  care/* '  The  Jcroh 
people  has  fulfilled  this  priestly  l&sk  Lhrougli  a  mnrtyrrioni 
of  over  two  thousand  years  and  has  scornfully  resisted  every 
demand  to  abandou  its  laith  in  God.  aul  conaeDtlag  lu  do 
M>  even  En  appearance-  Surely  historians  or  philoaophen 
who  can  ridicule  or  commiserate  such  resistance  betray  ft 
hatred  which  bliod^  Ihcir  sunse  of  justice.  As  a  matter 
of  fact,  it  was  the  congciousness  of  the  Jcwbh  people  of 
ita  priestly  mis^on  that  has  made  it  a  pattern  of  loyalty 
for  all  tii]K\ 

J.  Moreover,  the  fenr  of  pri>fflninjg  the  divine  name  berajne 
the  highest  incentive  to,  and  ^AfeguEtrd  of  the  moratity  of  tht 
Jew.  Kvery  mistiec<l  toward  a  non-Jew  is  considered  by  the 
teachers  of  JudaiMn  a  double  sin,  yea,  sometimes,  an  unpardon- 
able one,  bucaubr.'  it  givtf^  a  fal^e  imprcsiioo  of  the  mojaJ 
standard  of  JudatT^m  and  iniringes  upon  the  honor  of  God 
tut  well  AS  thnt  of  m;Lii  The  diiidplei  of  Rjifabi  Stmcoa  bco 
Shetddi  »ncc  bought  ^n  a^  for  him  from  la  Arab*  and  U>  thdr 
}oy  found  a  prwioua  atone  In  Its  coUai.  "Did  the  seller 
know  of  lliia  ^em?"  asked  ihe  master.  On  beine  anstrertd 
in  the  nee^ilivc.  he  called  out  nnt^Hly,  '^Do  you  considtr 
me  a  barbnrian?  Return  the  Arnh  hi^  predoufi  flf^mc  bn- 
rnediatclyf*  And  when  the  heathen  received  it  back,  he 
critxi  out,  "Priused  Ih?  the  God  oC  Simeon  ben  ShelachJ"** 
Thus  the  conscientious  Jew  honors  his  Cod  by  hJs  condua, 
says  the  Tabmid,  tefertiii^  to  this  and  many  bjnjlar  cxan^ct. 
Such  lessons  of  the  Jew's  responsibility  for  the  recognition 

■Paik.  E«bL  *P9dm,lt^UL  >ya.S.  !iLri,Sc 
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of  ihi'  high  moral  purity  of  his  roUgion  have  ever  conslJtutcd 
a  high  barrier  against  inunorfll  acts. 

The  words,  "  Be  ye  holy,  for  I  the  Lord  your  God  nm  holy" 
form  sigmficanily  (he  introdviciion  to  the  chapler  on  the 
bvc  of  man,  the  nineteenth  chapler  of  I>viticus.  placed  nt 
the  very  center  of  the  entir<^  PriesUy  Code.  "'Voiir  sell- 
anncUficiition  aanctiBe^  Me,  a^  it  were/'  say*  God  to  farad, 
according  to  the  interpretation  of  this  verse  by  the  sagesn' 
In  t:(jnlrost  lt>  heathnndom,  which  derftes  nalure  with  iLt 
appeal  to  the  sowes,  Judaism  teathe*  thiit  holiness  is  a  moral 
quality,  as  it  means  the  curbing  of  the  senses,  Ajid  in  order 
lo  pre\'ent  Israel,  the  bearer  nf  (his  idcfil  of  holiness,  from 
Slaking  into  the  mire  of  heathen  wantonness  and  lust,  the 
separalion  of  the  Jew  from  the  heathen  world,  whether  in 
his  domestic  or  social  hfe,  was  a  neces&iiy  and  became  the 
rule  and  maxim  of  his  life  for  that  period.  All  the  many 
prohibitions  and  commands  had  for  their  object  tlic  puri* 
jication  of  the  people  in  order  to  render  the  liighcst  manJ 
purity  a  hereditary  virtue  among  them,  according  10  the 
rabbisn^ 

8.  It  is  true  that  Ihe  uccumidution  of  "law  upon  law,  pro- 
hibilion  upon  prohibilion"  by  the  rabbis  had  eventually  the 
same  injurious  effect  which  it  had  exerted  upon  tlie  prie&Ls 
in  the  Tcmpk-  The  formal  law,  ^*lhc  prccepls  learned  by 
rote,"  became  ihc  important  factor,  while  their  purpose 
was  lost  lo  ^ght-  The  shell  smotliererl  the  kernel,  and 
bhnd  obedience  to  the  letter  of  Lhe  law  came  to  be  rcft^rdcd 
as  true  piety.  It  cannot  bo  denied  that  adherence  to  the  mere 
form,  which  was  tran£mittt:d  from  the  Temple  practice  to  the 
legalism  of  the  Pharisce_s  and  the  later  rabbinic  school*  with 
their  casuistry,  impaired  and  t.irnithed  the  lofty  prophetic 
ideal  of  holiness.  It  aEmu^t  sivms  us  if  the  clarion  notes  of 
such  sublime  passages  as  that  of  the  P^almiM, 
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"Who  shdl  afiCfod  into  Ibe  mouaiuin  *>t  ihc  Lnd, 
And  who  th^Li  slimd  in  ttiA  hufy  plncc  ^ 
He  thai  hrtrh  clcvn  ho-nda  Jin*!  a  pure  heart; 
WboluLlli  Dot  liken  My^ninnemvuiD.andhalh  noL  swom  dpceitfiJIy,"' 

no  longer  fijund  lu  full  resonance  in  thchcailof  Jutlfunn-  Im 
the  pructkc  of  eistcmfll  acts  of  piety  rdxipon  l>ei:ujne  prlrifjol 
and  the  spirit  took  fllghl.  That  which  is  of  accondary  impor* 
lance  became  of  primary  con^dei^tiou.  This  h  the  (undft- 
mental  error  into  whkh  the  praccke  and  the  dcvcloprnml  of 
the  Law  jn  Judaism  lap&ed,  and  to  which  no  careful  obscrwcf 
can  or  dares  clo^  hts  eyes.  Un[Ii.iubtedly  the  Law^  oj^  il 
embraced  the  whoie  of  life  in  its  power,  sharpened  the  Jcwiiih 
sense  of  duty,  and  ser\'ed  the  Jrw  as  an  iron  wall  oJ  defense 
agunst  tejnplations*  abL-rralions,  and  en  I  icemen  Ia  of  the  ccD' 
ttiHcfi.  A3  soon  as  the  modem  Jcw»  however,  undertook  to 
free  himself  from  the  tutelage  of  a  blind  acceptance  of  author- 
ity ;ind  inquired  nflef  the  purpose  of  all  the  rpstnVtions  whirh 
the  Law  laid  upon  himn  his  ancient  loyalty  to  the  =imc  collapsed 
and  the  pillars  of  Judaism  seemed  to  be  shaken.  Then  the 
leaders  of  RefomiH  imbued  with  the  prophetic  spWr,  fell  !l  Ic 
be  thcit  uTLpcrntivc  duty  to  search  out  the  fimdament^l  idea£ 
of  the  ptit^tly  law  of  hnlincss,  and.  accordingly,  they  Icarni:^ 
how  lo  separate  the  kernel  from  the  shell.  In  oppoi^tion 
Xo  the  orihodoi  tendency  to  wor^p  the  letter,  they  uubtcd 
on  the  faci  that  l^^ael's  separation  from  the*  world  —  which 
it  13  ullimaicly  to  win  for  the  di^-inc  truth --cannot  luttf 
be  its  end  and  aim,  and  that  blind  obcdienoe  to  the  law 
does  not  constitute  tnie  piciy.  Only  the  fundnmrntnl  idea, 
that  Israel  as  the  *"first-bom''  among  the  riations  ha*  been 
elected  as  a  priest -people,  must  remain  ciur  iiii^M.Tishable 
truth,  a  truth  to  which  the  centuries  of  history  bear  indtness 
by  showing  Xh^t  it  has  ^iven  its  life-blood  as  s  r&Dfiom  for 
humanity^  and  is  ever  bringing  new  sacriliccs  for  its  cause. 
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Only  because  it  has  kept  itself  distinct  as  a  priest-people 
among  the  nations  could  it  carry  out  its  great  task  in  history; 
and  only  if  it  remains  conscious  of  its  priestly  calling  and  there- 
fore maintains  itself  as  the  people  of  God,  can  it  fulfill  its  mis- 
sion. Not  until  the  end  of  time,  when  aU  of  God's  children 
will  have  entered  the  kingdom  of  God,  may  Israel,  the  high- 
[Hiest  among  the  nations,  lenounce  hb  priesthood* 
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Israel,  the  People  of  the  Law,  and  rrs  World  Misstoil 

I.  Judaism  (lifTtfrs  from  ftU  the  aacient  religions  chiefly 
in  its  intrusting  its  truth  to  the  whole  people  inMcad  of  t 
spcdal  prieAthood-  The  law  which  "Mosea  comm&udeU  m 
h  ao  Inlieritance  oi  Uk  CongrcgiiLioii  of  Jacob,"  ^  is  ihe 
Scripiural  lesson  impressed  upon  every  Jew  in  enrly  child* 
hood.  As  soon  as  ihc  Torali  passed  from  the  care  of  the 
priests  into  that  uf  the  whole  nation,  the  people  of  ihe  book 
becitmo  the  pnest-nntion,  »nd  set  forth  to  conquer  the  world 
by  its  religious  truth.  This  aim  was  eiqires&ed  by  all  the 
prophclj;  beginning  with  Mosts,  who  snid  :  "Would  thai  aD 
the  Lord's  people  were  prophets,  that  ihe  Lord  would  put 
Hb  apirit  upon  them." '  The  prophetic  ideal  was  that  "  Ihcjr 
shall  all  know  Me  (Gnd),  from  the  Ic^n  of  ihom  unto  the 
|;naM5t  of  them." '  and  that  '*  all  thy  (Zion^s)  chJdren  ^laU 
be  laught  of  the  Lord/'*  After  the  people  cEime  to  realize 
that  the  Lnw  w^is  '*  their  wisdom  and  undcrslandinR  in  ibe 
Mght  of  the  peoplesn"^  tliey  soc>n  felt  the  hope  tluLt  one  day 
'*thc  isles  shall  wall  for  His  tt-uchtng/'*  and  confidently 
expected  ihe  time  when  "many  peoples  shall  go  and  »ay, 
Come  ye.  and  let  us  go  up  to  the  mountain  of  tlie  Lord,  in 
ihc  house  of  the  God  of  Jacob :  and  He  will  lesch  us  of  Hi* 
ways,  and  wc  will  walk  in  His  paths,  for  out  of  ^ion  shall  go 
forth  the  law,  and  the  word  of  the  Lurd  from  Jerustilpm  '* ' 
Once  liberated  from  the  dominance  of  the  priesthood,  reli* 


1  Deui.  XXXlll,  4- 
»IM-L|V.  13. 
>In.tJ.j;  Mirabn^a. 


1  Num,  Xi,  ig. 


•J»,  XXXl.M. 


ISRAEL,   THE   PEOPLE  OF  THE   LAW  355 

gion  became  tbe  irt&truiii4?nl  of  univi-raail  instruction,  the 
(ncior  of  gcncnU  spiritual  and  moral  ^vancemtnt.  In 
uldition  it  endowed  humanity  wi^h  an  educational  IiIcaIi 
destined  to  regcn(!ratc  its  moral  life  (ar  more  deeply  than 
Greek  culture  couid  ever  do.  The  object  was  to  elevate  all 
duHses  of  Lht  peupW  by  the  living  ^'onl  of  God^  by  the  read 
log  and  expounding  of  the  Scripttirc  for  the  dis^minatlon  of 
It^  tnjtb  o-mong  tbe  lUi^ae^- 

7.  Those  who  define  Judaism  as  a  religion  of  law  eom- 
plcldy  misunderstand  its  nature  and  its  hie  tone  iozct^. 
'Vhis  is  <li>ne  by  all  tlio^e  Christian  thettlogians  who  endeavor 
to  prove  the  ejttraordinary  nssertion  of  the  apostle  P&ul  thnt 
tlic  Jewish  people  was  provident  wily  destined  to  produce 
the  Old  Testiimcnt  law  and  become  enmeshed  in  it,  like 
\ht  silkworm  in  )t&  cocoon,  finally  to  dry  up  and  perish, 
lo&ving  its  prophetic  truth  for  the  ChurdiT  ITiis  fateful 
miseonerption  of  Judaism  i^  based  upon  a  false  interprctntien 
of  the  word  Torah,  (vhich  denotes  moral  ^nd  s|Mrttu^  instruct 
tion  as  often  as  law,  and  thus  indudes  ul[  kinds  of  religious 
teaching  and  kiKjwItdjf^e  together  with  ha  prunary  meaning, 
the  written  aJid  the  oral  codc&-'  In  fact,  in  poil-BibUcal 
times  it  comprised  the  entire  reli^on,  ns  subject  of  both 
instnictlon  and  scienti^c  invcarigation.  True,  law  h  funda- 
mental in  Jewish  hi^tciry ;  Israel  ^ceptcd  the  olivine  rove- 
HBJit  on  the  basis  of  the  Sinaitic  code;  the  reforms  cf  King 
Josiah  were  foui^deil  on  tlie  Dcuteronomic  law;'  and  the 
realoration  of  the  Jddean  commonwealth  was  b&scd  upon  the 
coff»p!ctcd  Mosaic  code  brought  from  Babylon  by  Eisra  the 
ScribCp*  TLis  book  of  law,  with  its  further  development  and 
interpretation ,  remained  ihe  normative  fartor  for  Judaiiun 
for  all  time-    Still,  from  the  very  beginning  the  Law  of  the 

^  Sec  CucdcmaTin ;  D^i  JittttntUim,  ^J  tl  JiMd.  Af^gelik^  iihi^cbfChiai 
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covenant  cuntaiDod  a  cctliaiin  deincnt  whidi  dittinjtui^liod 
U  from  a\\  (hi.'  printly  and  potkital  codn  of  antiquily.  Bt' 
side  the  iTiJitional  juridical  and  ritualistic  at&tuie^.  wbidi 
betray  a  Bnbyloman  on^n,  It  conUtinti  laws  nnd  doctriACfl  of 
kindors?  toward  thr  j>f>or  and  helpless,  ihc  cnrmy  And  thf 
sUve,  «vcn  toward  the  dumb  beast.  In  strikinfi  contf^&t  to 
iht  mmt  a\  (Turlly  and  viulcncc  in  Iho  Babylonian  InwJ 
In  the  name  of  the  aU-v^eiog,  aUruling  Cod  it  appeak  to  tlw 
synipalhy  of  majin  ThtrM.*  i^xlturtatiucig  lu  tend^neu  incrt^^ue 
10  later  oodcs  of  kw  under  the  prophciic  fnflu*ncr.  uodi 
lin&Uy  the  rsbbU  extended  them  as  far  a^  possible.  Thvy 
hdct  that  rvrry  negligence  which  leads  to  the  loss  of  life  or 
property  by  the  neighbor,  every  neglect  oi  a  dntnt^tic  tni- 
mal>  tven  every  iut  of  det:eit  by  which  one  attcmpU  to 
''Steal"  the  gr>o<l  opinion  of  one'^i  fdlow-mr^n,  Is  a  violation 
of  thi^  law'  Hence  Rabbi  SiTTiki,  the  Hage^idist.  said  that 
frum  bi-gijajiing  to  end  the  Law  h  but  a  system  of  leadifngB 
of  human  love,'  while  another  sage  tried  tc  prove  from  the 
books  of  Moses  that  God  imphnted  mercy,  modcttyr  lod 
bent'vylpncc  in  the  souls  of  Israel  as  hereditary  virtues.* 
In  the  same  <>pirit  RiibbE  Mcir  dcscri1>ed  the  law  of  Ixnel  U 
the  law  of  humanity,  mpporting  hi&  statement  by  a  number 
of  biblical  pAf^^gesi 

J-  But,  AS  light  by  Its  very  nature  il)unrtinc«  ix^  gurrouod* 
in^,  hO  the  Torah  In  the  pos&e^&ion  oE  the  JrwisJi  people 
was  certain  to  become  the  light  of  miinkind.  Kir»t  of  aUL 
the  book  of  L^w  it&elf  insitt^  that  the  father  shall  teach  the 
word  of  God  to  liis  childje^n.  xi^ng  nuicy  ^[gnA  and  ceremoalea 
that  they  may  meditate  on  the  wnrks  of  God  and  wttik  In 

'S«  CliinkrI:  ftrftrf  u-  BaSyhHim,-  Jtrpmloi:  Mtna  w.  Hjrnmra^i 
U.  Uilouufi:  V.  tff'fit  Ch'imniwiitil't  u,  A/mu';  KUtvpt  Cobcn:  D-  Gott^ 
Bammurabt'i:  D.  M-  Mudltf :  I>.  tkifti  UtimmuraAi'i  b  4.  MTMUcAfl  GtiS^^ 
ttbunc 
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the  path  of  virtue,  and  that  the  divine  tommands  should 
be  "in  the  mouth  and  in  iJit-  heart  uf  all  lu  do  lht:u."'  It 
was  made  incumbeni  upuii  (ho  high  priest  or  king  Id  rtrad  the 
Law  at  Itast  once  cvrry  seven  y^an  to  the  whole  people  as- 
sembled in  the  holy  dty  for  Ihc  autumnal  festival,  —  men, 
wi-»mm,  rhildrrn,  and  fhe  ^jji>urni-ry  in  the  gale:;,  —  sn  thnt 
il  :ihouId  bceomc  ihfir  common  property.'  This  preccpl 
piul)u.b]/  gave  dM  tu  the  trleniiia)  ajid  latter  the  annual 
system  of  Tornh  reading  nn  the  Sabhath-  Bitt  fn  addidon 
to  the  book  of  Law  the  prophetic  word*  of  eonsolation  were 
rend  to  tbe  people,  a  custom  which  originated  in  the  Baby- 
Ionian  ewle,  and  was  continued  under  the  name  of  tliiftarah 
("dismifsal"  of  the  congrcgaliou),*  Vhv  seer  of  tlic  exile 
refers  lo  ihesi?  prophetit  words  of  comfort  which  were  «)ffured 
to  the  people  on  the  Sabbath  as  well  aia  other  feisls  and 
f&St&:  ^'Attend  unto  Me,  0  My  people,  and  give  ear  unto 
Mc,  O  My  nation,  for  instruction  (Torah)  shall  go  forth  from 
Me,  and  My  right  on  a  sudden  for  a  light  of  the  people,  ,  .  , 
Hearken  unlo  Me,  ye  that  know  righteousness,  the  |ieoplc 
in  whose  heart  is  My  law;  fear  ye  not  the  taunt  of  men, 
nciilhcr  bu  ye  dismayed  at  their  ivviliiigs.  Fur  Uie  uioUi 
shall  eat  thrm  up  like  a  gamient,  a.nd  the  worm  shall  cat 
Ihem  like  wool;  but  My  favor  shall  be  forever,  and  My 
ttdvatioQ  unto  all  generation^.*' *  Moved  by  such  stirring 
ideal-s,  Synagogues  arose  in  Jcwii^h  wlllemcnts  eiII  over  the 
globe,  and  the  book  of  (he  Law,  ia  ila  vernAcuUr  versions, 
Greek  and  Aramaii:,  together  with  the  words  of  Ibe  prophets, 
became  the  general  source  of  in^truetfon  In  the  words  of 
the  rhalnifr,  il  became  "the  tesiimony  of  the  Lord,  making 
wiftc  the  simple,"  '"rejoicing  the  hrart."  "enlightening  The 
eye*,"  "more  to  be  desired  than  gold,"*    Nay  more,  the 

"DaiL  VLr:  Xt,i;;  XXX,  14:  Er.xm.o. 

'Dcur,  XXXI,  11.  *SceElbo(cn;a.'ttaf  CoWirfJ™!.  iMf- 

■lM.Lr,«,  7-«.,  "Ps-XIX,T-io. 


3S8 


JEWISH  THEOLOGY 


Study  of  the  Law  bccnme  Ihe  duty  of  every  man,  am!  he  who 
iailetl  lo  livr  up  lu  lUc  prutepU  of  ibe  <levplc«  ot  the  Law, 
the  PhariseiUi  k-llow^hips,  wan  scurnixt  as  bolon^'ng  lo  the 
lower  class,  am  k<uirelt.  Every  morning  the  pious  Jrw,  fint 
Ihaukiiig  God  for  the  light  of  day,  Followed  this  up  by  th^akiag 
Him  (or  Ihe  Torah,  which  illumines  the  path  of  tift-.  "TTuf 
welfare  of  st>cicly  rests  upon  the  study  of  tht  Law,  divuK 
service  and  urgani^d  charity/*  was  a  ^yiug  ul  Simtin  the 
Just,  a  high  pricsl  of  the  b4:']^'nning  of  the  third  prc-ChrfMlta 
ccQtuty,^  Thus  It-aruing  and  teaching  became  IcadtnjE  occu- 
paUons  for  the  Jew^,  and  the  two  main  departirwint*  of  Jrwiji 
literature,  correspondingly,  arc  T^ah  an<i  Talmud,  Ihnt  i», 
the  wnlten  hiW  ^nd  iL^  cxjiosition.  Indeed,  the  higbrat 
titli?  whic:h  the  rabbis  conM  find  for  Moses  was  simply  "Moflci 
our  Teachern'*  Nay,  God  Himself  was  frequently  rcprfr 
Wiitefi  &&  a  vt^ner^ible  Master,  teaching  the  Law  id  awfvl 
majesty.' 

4,  Later  under  the  «ucceAfrivc  influence  of  Babyloniin  and 
(jfct-k  t'ultufc.  the  wisdom  literature  was  jddeti  to  the  P^pli- 
et*  and  the  Psalms,  giving  lo  the  wliole  Torah  a  unfvenal 
scope,  like  tEial  claimed  for  Greek  phiJuaophy-  The  Jewifih 
love  of  leajning  M  to  an  ever  grcJiter  longing  for  truth  by 
adding  the  wisdmti  of  other  cultured  nations  to  iti  own  »tore 
of  knuwiedgc,  Hiis  mulive  for  univet^alism  becaiiie  all 
Ihe  HtrongtT,  as  tho  faflh  beeamp  mort  cerTlt-n-d  in  the  f»uh- 
lime  coDccptioa  of  God  a*  Master  of  all  the  world.  As  the 
God  of  Urael  ap|)L-nrL-d  the  prunal  source  of  all  truUi,  so  the 
fcvcftlcd  word  of  God  was  considered  the  x'cry  pmhridfmeiil 
of  divine  wi&dom.'  In  fact,  the  men  of  hoftr>-  antiquity  d*- 
srrihrd  in  the  opening  chnplrrs  of  Cenc^ds  were  actually 
credited  with  bdng  the  instructor  of  the  Greeks  and  other 

■  MkieJ]  1, 1. 
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nutions.^  We  read  a  sirangc  slory  Ijy  a  pupil  of  Aristotle 
ihit  Uic  great  sage  admired  a  Jew.  whoni  he  bappc&cd  lo 
meet,  as  both  wi^  and  pinu-s,  so  thai  ihc  little  Jewish  nation 
wn»  often  corteidcrod,  like  the  wise  men  of  India,  to  be  a 
Rcct  of  pHlosopliers.'  Indeed.  Judaism  lieaime  a  matter  of 
curiitsily  lo  the  jiiigan  world  on  utttmnl  of  the  Synugtiguc, 
which  atiraclcd  ihcm  as  a  unique  ctnter  of  religious  devotion 
aiid  instruction,  and  (^specially  bi-causi^  of  Ihi;  Bibl^.  which 
was  read  nnd  expoimded  in  iis  Greek  garb  from  Sabbath  lo 
Sabbathn  The  Jcwi&h  people  raised  thcrnaelves  lo  be  a  nation 
of  thinker^i  and  largely  tJi rough  as^datioo  with  Greek 
thought.  For  examplen  in  the  Greek  trnnslution  of  the 
Scriptures  ail  antbroporaorpluc  c^xpressions  are  avoided. 
As  the  personal  name  of  Israel's  God  of  the  covenanln  JHVH> 
was  replaced  by  ihe  name  Miffna*",  "the  Lord,"*  ihe  univtr- 
sality  of  the  Jewish  Gi.»d  betnme  &lill  more  evident.  Thus 
the  imgEUi  world  could  Hnd  God  in  Ihe  Scriptures  lo  be  the 
living  God  who  dweIZs  in  the  heart  find  is  sought  by  all  man- 
kind. The  Jew  bwrame  iJie  herald  ol  the  Une  God  of  the 
univeTse,  his  Bible  a  hook  of  universal  instruct  ion.  Many 
of  the  heathen,  without  merging  them&clvea  into  the  com- 
munity of  the  covenant  people  and  without  accepting  all 
its  parllcnlaristte  nistoms,  rallied  around  Its  central  sland- 
wd  as  simple  ihtistb,  '"worshipers  <jf  God."  or  '"they  who 
fear  Lhi!'  Lord/'  accunling  to  the  lerminolrjgy  of  the  Psiilms.' 
5,  An  old  rabbinical  legend,  which  is  reflected  In  the 
New  Testament  mirarle  of  Pentecost,  relates  that  the  Ten 
Words  of  Sinai  were  uttered  in  seventy  tongues  of  fire  to  reach 

1  £«  JOAflphii*:  Ctmi   ApiiM.  II,  jA  f ,  j^;  Amtohuhis  in  Cuvhiu*^  Pr^. 
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the  known  };(rventy  nuti<)iis  of  ihc  eurlh-'  We  are  told  tM 
when  the  people  entered  Cftnaan^  the  worcb  "f  the  Law  werr 
cnf^ravcf]  in  Mrvcuily  laiiguagt;^  on  ihc  st^ne^  Qi  the  alUu  ti 
Mount  Ehii].'  VhnX  h,  the  ia^w  of  Sinai  was  int^nd^  to 
provide  the  foundaiion  for  fill  human  society  One  Hag- 
gadiHl  «vtn  Uteurts  lljal  the  hcalhen  nations  oU  lefu&cd  to 
accept  the  Law.  an*)  H  Israrl  iilso  had  rejected  it,  ihr  world 
would  have  returned  to  chaoa.'  Ur&el  was.  «>  to  itpcak. 
ffiTCcd  hy  ilivinr  I'Mviclnnee  to  accept  tlie  Law  un  bthalf  of 
the  entitle  rate.  HUlfii.  under  xhti  Romani/cd  reign  of  Herod, 
wan  fully  corucious  of  Ihla  world-mi&sion  whcD  he  saM: 
^'Love  your  fellow  creatures  and  lead  thcra  to  the  ^tudy  of 
the  Law/" 

6.  The  outlook  For  the  Jewbh  [>co}>lc.  however,  became 
darker  and  dcirker  through  its  siruggle  wUh  Rome.  ITie 
fanatical  Ztralots  entirely  opp^^^ed  ll:e  spreadlnjE  of  the  knowi- 
ng? vi  the  Torab  among  tLiofie  who  did  Dot  belong;  to  Ihe 
household  of  Israel.^  Then  the  Church  sent  forlh  her  miV 
sionarics  to  convert  the  pagan  world  by  ootistant  concc^ 
sions  to  it5  potytheislif  view:^  and  pracUccs.  The?  seed 
sown  by  Hellenistic  Judaism  yielded  a  rich  harvest  for  the 
Church,  cvea  though  it  was  won  at  the  satxihce  of  pure 
Jewish  morotheism.  The  Ten  Worda  of  Sinai,  ihe  Moeaic 
laws  of  marriaff:,  the  poor  law^.  and  other  BiblicAl  (t«Ct]t«« 
became  the  <xtrnen^tonc  of  civilbation,  hut  in  a  diflcn^ 
guite;  the  heritagt'  of  Judaism  wa:i  transplanted  to  the 
Chrif^tian  and  Mohammedan  world  in  a  new  garb  and  under 
a  new  riBJue,  Haucforlh  the  Jew,  diaperwd.  isolated,  and 
afHIcted.  had  to  atruRgle  to  preserve  his  fafth  In  lis  pristine 
purity,    Thi^  very  danger  bcMUingtbcsludy  of  the  Law  during 
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Ihf  Hadriaoic  per^eru lions,  which  followed  the  Bar  Kochba 
revolt,  mcrc&sed  hia  jjcoI  and  courage.  "Dc\noid  of  the 
Toriih,  QUI  vlUil  element,  we  arc  isurdy  thrc^tc^ried  with 
denth,"  said  Rabhi  Ak-ihn,  appljing  tn  himsrif  the  fahlp  of 
ihe  fox  and  the  fishes,  as  he  dtfkd  the  Roman  edlcL^  The 
hiLt  lesL  the  Torah  shuuld  be  Forgotten,  siimulated  the  leiicher* 
and  ihoiT  disciples  ever  anew  to  It*  pursuit  The  Torah  was 
regarded  as  the  bond  and  pledge  of  God'g  nearnu^a;  heuctf 
thr  many  rabbLaiiriif  sayings  concemmg  its  value  in  the  cyc:^ 
of  God,  which  arc  frequently  couched  in  poetic  and  extrava- 
gant languagc^^  The  underlying  idea  of  them  all  i^  ihat 
Israel  could  dispense  with  iu  Stale  and  its  Temple,  but  not 
with  iu  storehouse  of  divli^c  truth,  from  which  it  constantly 
derives  new  life  arid  new  yi»uth, 

7.  Otic  important  question,  howcvern  remains,  whldi 
sunt  be  answered  ;  Has  the  Jewish  people,  shut  up  for  cen- 
turies by  the  rampiLrt&  of  Talmutlic  Judtiism,  actually  re- 
nounced its  world  mission?  In  transmitting  part  of  it* 
Jjilic^ritance  to  its  two  daughter-religions,  ha^  Judaism  lost 
its  claim  to  he  a  world -religi on  ^  The  Con^jregatton  of 
Itrad,  according  to  the  Midrash,  answers  this  question  in 
the  words  of  the  Shulamitc  in  the  Song  of  Songs:  "I  steep, 
but  my  heart  walteth,"'  During  the  5ad  prriod  of  ihe  Middle 
Ages,  Judaism  in  its  relation  lu  ihe  outer  world  slept  a  long 
wintor -aleepH  imw  in  one  land  and  now  in  another,  hut  its 
inner  life  always  manifested  a  splendid  activity  of  mind  and 
soul>  ejcrrting  a  mighty  influence  upon  the  history  of  the 
world.  It  was  declared  dcjid  by  the  tnling  Churrh,  and  yet 
it  constantly  filled  her  with  alarm  by  the  truth*  it  uttered. 
The  Jewish  iH-opb  w;is  given  over  to  destruction  and  jht- 
secution  a  thousand  times,  but  all  the  fbods  of  hatred  and 

■  Wdxr,  t.  c,»4&-5ai  hcfiUbmuplcLtily  tD^rvp  Uut  i^^lu 
>Soac«tSow,V,>. 


^2 


JEWISH  THEOLOGY 


violeoce  cuuld  noi  quench  its  flame.  Its  marvelous  endur- 
ance constUuicd  Che  strE>ngest  possible  protest  agaJn&l  the 
creed  M  the  Church,  which  tkimcd  lo  possess  an  cstdwivc 
truth  And  the  only  means  of  salvation.  To  sutler  uid  die  | 
tu  martynt  by  thousands  ami  tens  of  thousands^  att  the  stake 
anci  under  the  torture  of  bloodlhirsly  mobs^  testifying  to 
Uie  One  Uijy  Gud  of  Israel  and  humanity,  wa^,  tu  <tay  the 
least.  OA  heroic  a  miiisTon  as  lo  convert  the  heathen,  In- 
deed, the  Jew,  in  rei:iling  the  Shcina  each  mommg  in  the  houK 
of  (lod,  renewed  daily  hi&  aeil  anti  failh,  by  which  he  KiS 
cncDuritged  tf»  sacrifice  himself  lor  hi*  lEicred  hcritage. 

S-  But  the  cultivation  of  the  Toroh,  oblitfatory  tipon 
every  Jnv.  elli'Lled  murt'  even  than  the  prAtervaiion  ol 
monotheism.  Alongwle  of  the  Church,  which  did  it»  bot 
tiO  auppiL'ss  ita-  thought,  Islam  providetl  a  culture  which  ^j 
cneouragcd  ^tudy  nnd  invcstigntlon,  and  thiA  hrouxht  thaS| 
Itacling  Apirit^  in  Jud;ii£m  to  a  prorourtdcr  gratp  of  their 
own  literary  Ireasurea.  Bold  truth  seekers  anise  under  the 
Mohainrnedan  sway  who  had  the  coura^te  lo  break  the  chain! 
of  belief  in  the  lellct  of  the  Scripture,  and  to  daiiTi  tlu;  ri^t 
of  the  human  reason  lo  give  an  opininn  on  the  hjahefct  ques- 
tion* of  rdiiiion.  The  leading  anthoriiies  of  the  Synagogue 
EoLlowed  a  cjitletent  course  tnim  that  oi  the  Church,  which 
hiid  brought  the  Utiiy  into  the  sphere  of  the  senses,  divided 
the  one  God  into  three  p<T^ns.  iuid  induced  the  people  to 
woislilp  the  image  of  Mary  anri  her  God-chikI  raiher  than 
God  the  Father.  They  insbted  on  the  absolute  unity  tikd 
bptriluallty  of  God,  eliminated  all  the  human  attributes  ' 
ajtrribed  lo  Him  fn  Serrpture,  nnd  strove  lo  ntlnin  the  loflirst 
and  purest  powble  conception  of  His  being.  It  took  a 
mighty  efTnrl  for  the  jirople  nl  the  T^w  Ut  n^biamine  the  entire 
masA  of  traclition  in  order  to  harmoinlEe  philos(^>hy  and  reli- 
gion, and  invest  theUiviiie  revelation  with  the  hi);heat  spiritual 
charactef.    This  mental  activity  exerted  a  great  Inl^vfiwf 
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Upon  tbe  whole  course  of  thought  of  subaequeat  ceoturtes 
and  even  upon  niudern  philosophy.  Again  Israel  became 
conscious  of  his  mission  of  light,  Jewish  thinkers,  often 
combining  Tiibbi,  physid^in,  and  astronomer  in  one  iKiwn, 
carrieil  ihe  lurch  ci£  scienee  and  free  investigation,  dinrrtJy 
or  fndirccllyH  inio  the  cell  of  many  a  Chrtsiian  monk,  rotis- 
in^  the  dull  spirit  uf  the  Middle  Ages  LLnd  bringing  new  Intel- 
IcceuftI  nurture  to  the  Churrh,  else  she  might  have  starved 
in  her  mental  poverty. 

The  Jews  of  Spiin  became  the  teachers  of  Christian  Europe. 
The  forerunners  (»f  the  Protestant  Reformation  sat  at  the 
feel  of  Jewisli  masters-  Jewish  students  of  the  Hebrew 
longuftge,  scicniirii:idly  Iramed,  openni  up  the  simple  mean- 
ing of  the  Scriptural  word,  ao  long  hid<ien  by  Iradillooal 
interpretation.  The  Lutheran  and  the  Knglish  tianslations 
<»f  Ihc  Bible  wen-  due  tn  their  efTorts,  and  thus  also  the  rise 
of  ProteatantUm,  which  inaugurated  the  modern  era.  Yet 
Ihi?  inteileuluaj  revival,  this  wonderful  activity  oE  various 
thinkers  among  medieval  Jewry,  required  a  soil  susceptible 
to  *uch  seeds,  an  atmosphere  favorable  to  this  intense  search 
for  truth-  This  e\ij;ted  only  in  Ihe  Jewish  pi-'oplc,  since  the 
universal  study  of  the  Torah  brought  it  abf>ul  thai  "all  the 
children  o\  Israel  had  light  id  their  dwellings**  even  while 
de05L'  darkness  coveri-d    Ihe  nations  of   the  medieval  world. 

9.  We  must  not  underrate  the  cultural  mission  of  th« 
Jewish  people,  witti  its  striidng  contrast  to  the  New  Testa- 
ment point  of  vifw,  which  created  monaslerie^  nnd  the  celi- 
bate ideal,  and  thus  discouraged  industry,  commerce,  and 
sdenlific  inc|niry.  Uispersed  us  tlicy  were,  the  Jewish  petjple 
cultivated  both  commerce  and  science,  and  thus  for  centurica 
were  Uie  real  buaiers  of  culture,  the  intermedianes  between 
Ewt  and  West  While  the  Church  divided  mankind  into 
beEre  of  heaven  and  hell,  thus  sowing  discord  and  hatred,  the 
little  group  of  Jews  maintained  tlieir  ideal  of  an  undivided 
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humanity.  But  even  their  industrial  and  connmerdat  a^v- 
ity  hftd  more  than  a  mere  economic  ttjinlfica&ce.  Forced 
upon  the  Jew  by  external  pressure,  it  was  fnvorod  by  Jcwiah 
iciLchinE  ns  a  means  af  promoting  spiritual  life.  Not  poverty 
and  beggary,  but  wealth  begotten  by  honest  toil  hat  the 
sanctiun  of  Judaism  in  accordance  with  Ihe  saying  *'Whrre 
ihcrc  is  no  flour  for  bread,  there  can  be  no  Buppori  for  the  atwly 
of  the  Torah,*' '  Morixivcr,  the  rabbis  interpreted  the  verse, 
'^Rejoice,  O  ZebuIuD,  in  ihy  going  out,  and  thou,  T&^achar, 
in  thy  tents/*'  as  meaning  that  Zebulun,  the  seafarer,  sbairid 
the  profit  of  his  commerce  with  L^a^har,  who  taughl  the  I^V 
in  the  tents  oF  the  Torah,  that  he,  in  tarn,  might  share  his 
brother's  spiriluaj  reward.  Indeed,  the  Jew  used  bis  gains 
woo  by  trade  in  the  ^rvire  ol  the  prumotioh  of  leamEng. 
and  thus  his  entire  industry  assumed  a  higher  charactCT- 
Our  m^em  civilixation,  with  its  higher  values  of  life,  owes 
much  to  the  culturui  m:livily  cif  the  medieval  Jew,  which 
many  leader*  of  the  ruling  Church  stiU  ignore  completely.  If 
u  true  that  the  hard  sliuggie  lor  Iheir  very  cxittlence  kept  the 
people  imron^icimis  of  thrir  ciihuraJ  mission,  and  only  now 
that  tbcy  have  attained  the  higher  historical  point  of  view 
can  they  eKclaim  with  Joseph  their  anccitlijr:  *'A^  for  yoil, 
ye  meant  evil  against  me;  but  God  meant  It  for  good,  to 
brmg  it  to  pa$s,  as  it  is  this  day,  to  Mvt  much  people  adivc'* ' 
The  fact  is  Ihat  Jewish  commerce  ha^  been  an  Important 
cosmopolitan  factor  in  the  past*  and  is  slill  worktni^,  to  a 
certain  extent,  in  the  same  direc^on/ 

10,  New  and  ^reat  ta,'Ocr»  have  Serti  asftigned  by  divine 
Providence  to  the  Jew  of  modem  time«,  who  h  a  full  dti^en 
in  the  rultural,  Miciai,  an<l  political  life  of  the  variuus  nations. 

^\lK»ULm,«i.  "DeutXXXUi.  ^a.    Sk  Uen.  K.  XOX,  ii> 

'Sec  J.  Z..  ftit,  "CammoKa"!  AnivrfctA  Eiic>'cTrjpC(lkt  4rt,  J«aUl  Onm- 
mercc;  PuM.  Am^  fllil.  Sac,  X.  «m  Si-huluaoiQjH^<J«j4  JJJfHMi,  n,  rrff-i 
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Th«(^  tiiska  are  most  hoty  to  him  as  Jew,  the  bearer  of  a 
grc;il  mission  to  ilie  wjtld,  wliith  i^  embodied  in  bis  heritage, 
the  Torah.  However  splendwl  may  have  been  hi3  :ichicvfr- 
mvrts  in  the  dclds  of  induslTy  and  commerce,  of  lileraiure 
aind  ^irt.  Lis  ovm  petuliar  pusscssion  i^  the  Tora^h  alone,  the 
rcllffinug  truih  for  which  he  ftiughr  anH  RufTerwl  all  these 
centuries  past ;  this  must  forever  remain  the  central  thought, 
the  nim  of  all  his  ^Inving.i  tvcry  jtchicvement  of  the  Jew- 
ish pccpk,  e^'e^y  atUinment  in  pi>wer,  knowledge,  or  skill, 
must  leiul  toward  the  compleUon  of  the  divine  kingdom  of 
lni[h  and  justice;  thai  for  which  the  Jew  laid  the  founda- 
tion at  the  bcginnirg  of  his  history  h  still  leading  forward 
the  enlJre  s<icial  life  of  maji  In  render  it  a  divine  huuwrhold  of 
love  and  peace.  In  order  that  it  may  carry  out  the  world 
mission  mapped  out  by  its  great  seers  of  yore,  the  Jewish 
people  must  gniird  agninst  ah^orjjlion  by  the  multiludL'  of 
n&tiuna  as  much  as  a^ain^t  isolation  from  them.  It  must 
prmrrve  its  ideality  without  going  back  Into  a  separation 
rooted  in  self  adulation  and  dannishness.  Instead,  the 
great  goal  of  Uruel  will  be  reached  only  by  patient  endurance 
D.nd  persevenini-'e,  confidenlly  awaiting  the  JuifiJImcnt  in 
God's  own  time  of  the  glorious  prophecy  that  all  the  nations 
shall  be  led  up  to  the  mountain  of  the  Lord  by  the  priet- 
peoplc,  there  to  worship  CSod  in  truth  and  nghteousness. 
Thc  Law  is  to  go  forth  from  Zion  nnd  the  word  of  the  Lord 
frxim  Jerusalem ,  a^  a  spiritual^  not  a  geographical  center-  This 
vision  forms  the  highest  pinnacle  of  human  aspiration,  rising 
higher  and  liigher  before  the  mind,  as  man  ascend*  from  one 
stage  of  culture  to  another,  striving  ever  for  perfeclioQi  for 
ihc  sublimest  ideal  of  life.  This  15  characteristically  et- 
pre&sid  by  the  Midrash,  which  refers  la  the  Messianic  vision; 
"And  ft  *hflll  come  to  pass  in  the  end  of  dnys,  IhEit  the  moim- 
IaId  of  the  Lord's  house  shall  be  establbihed  as  the  top  of  the 
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mwrntaas,  and  ahaU  be  caHtcd  above  the  MDa.**"  ^Ooe 
great  mountuD  of  the  earth  will  be  pled  upon  the  other,  aad 
Mount  Zion  wlQ  be  placed  upon  the  b^  as  the  catanmatinf 
point  of  all  human  ascents."  Taken  in  a  figurative  aense, 
in  irinch  alone  the  aaying  is  acceptaUe,  this  meana  that  all 
the  heights  of  the  various  ideals  will  finally  merge  Into  tbt 
loftkst  of  all  ideals,  ^riien  lu^'s  one  bofy  Qod  will  be  ao- 
knoiriedged  as  the  One  for  whom  all  hearts  yearo,  lAam  afl 
minds  seek  as  the  Ideal  of  all  ideals. 

^Im.n,2;  WahTV^i;  m  Poik  144  ■>;  Uldr.  14.  Ft.  ZXZV^  6; 
LZXXVI^j. 


CHAPTER  Ul 

IsEAZL,  IHE  Servant  op  thk  Lokd,  Martvr  and  Me&siah 
OF  TitE  Nations 

1.  "11  lUere  jtre  ziuiks  in  &ulTt;ring,  Israel  lakes  precedencc- 
If  Ihe  duration  of  sorrows  and  the  palienL-e  wilh  which  Ihey 
are  borne,  ennoble,  the  Jews  are  among  the  arUlcKrracy  of 
crvury  hind-  If  a  literature  is  cutled  ricli  which  cont^una  a 
few  classic  tragpdieSj  what  shull  we  say  to  a  national 
tr^Lgedy  fasting  for  fifteen  hundred  yeurs,  in  which  the  poets 
ami  the  actors  are  also  the  heroes?*'  With  these  classic 
words  Leopold  Zunz  introduce*  the  history  of  sufferings 
which  have  occasioned  the  hundreds  of  plaintive  and  peni- 
trnllal  ^ngs  of  the  Synagogue  dearrihwl  in  his  book,  Die 
Syna^ognlc  Foesie  dcs  MHklaltcrs.  They  are  the  cries  of  a 
niLUon  of  martyrs,  resounding  througli  the  whole  Jewish 
liturgyn  and  appearing  already  in  many  of  the  Psalma ;  "Thou 
hast  giv('n  us  like  sheep  to  be  eaten;  and  hast  scattered  us 
among  the  naUons.  Thmi  m.tke^l  us  a  launt  to  out  neigh- 
bors, a  flcom  and  a  derision  to  them  that  are  round  about  us. 
All  this  is  come  u^mn  us,  yet  have  we  nut  fofgoltm  Thee, 
tidther  have  we  been  false  to  Thy  covenant :  Nay,  for  Thy 
sake  are  we  killed  all  the  day;  we  are  accounted  as  sh*cp 
lor  the  slaughter  Awake,  why  aleepesl  Thou,  O  Lord? 
Arouse  Thyself,  cast  not  off  forever.  UTicrefore  hidcst 
Thou  Thy  lace,  and  forgetlcst  our  alllJction  and  our  oppres- 
sion?"^ Thus  the  cnngregulion  of  Israel  laments;  and 
what  is  the  answer  of  Heaven? 

»Pi.  XLIV,  IMS- 
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J-  The  Bible  conUins  two  answers:  the  (Lrst  by  EsekiH, 
priest  and  prophet;  tbe  other  by  the  great  unknovD  Kcr 
o(  the  Eule  whose  words  ol  cumfort  utc  gi\-cn  in  the  Utter 
purtof  Ismah.  E/t^kiu'I  gave  a  ^lc^n  and  Uireci  answer:  "'Has 
nations  shall  know  that  ihe  house  of  Isnol  wrtil  Snio  cap- 
tivJly  because  ol  their  Iniquity,  btt;iUM:  ihvy  broke  faitli 
with  Me,  an<i  T  hiii  My  face  from  ihem  ;  ?ti>  T  gave  thera  Into 
the  hand  of  llwr  iidvcrsaric*,  and  they  fell  all  of  them  by  the 
sword.  Aecorrimg  to  thdr  uncleanness  and  nroirding  lo 
their  transgressions  did  1  unto  them;  and  I  hid  My  face 
from  ihem.  Therehre  thus  safth  the  Lord  God:  Now  wiD 
I  bring  back  thf  tJiptiviiy  ui  JrtLob,  and  havt-  coinpnwian 
upon  the  whole  house  of  Isr^iel ;  and  I  will  be  jealous  for  My 
holy  name.  And  they  shall  bear  their  :?h;Lme,  fliid  all  lYicir 
breach  of  faith  which  they  committed  againsi  Me/" '  TbcK 
words  are  echoed  in  the  harrowing  admonitory  chapter  of 
Leviticus,  fltuthH  however.  tJoses  with  words  ai  cnmfort: 
''And  they  ^hall  confo**  their  iniquity  ...  if  then  perchance 
their  undrcumcised  heart  be  humbled,  and  they  then  be 
paid  the  punishmml  r>f  their  iniquity ;  then  will  1  rerocmbct 
My  coven.tnt  with  Jacob,  and  al^  My  covenant  with  ImaCi 
and  al»}  My  covenant  with  Abraham  will  I  remembci; 
and  I  will  remember  the  lantl."  '  ThU  view  of  divine  justice 
as  eitcrnaJ  and  punitive  was  baiJc  to  the  Synagogue  liturgy 
and  the  entire  rabliinle  ^y^tem.  The  priesUy  idea  otatxiM' 
mcnt*  that  m  couJd  be  wiped  out  by  sacrilicc,  made  a  pro- 
found impression,  not  only  upon  individual  unnen,  but  ako 
upon  the  nation,  Ifrnre  it  was  applied  espctiiiUy  to  the 
people  in  exile  when  they  could  not  bring  sacrifices  to  their 
ik>d.  Slill.  one  mean"^  of  utonL'tnenl  remaJnt'd,  Ihe  eiile 
EtAeU.  which  could  lead  the  people  to  repentance  and  finajly 
to  GtHi'n  Eurgivcnuaa.'  Thuj^  the  people  retained  a  hop«  of 
return  from  their  captivity.    They  were  assured  by  their 

'EMk.XXJaX,2r^6.       > Lev.  XXVI,  49-411.        *]  EJiw  VU£,4^^ 
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prop^rtic  monitun  that  tht?  Faiiiiful  coiriTnuTLtiy  of  Lh^  Lotd 
vculd  agaia  be  recelvcU  in  hvur  by  the  God  of  faithfulness. 
They  even  built  tlicir  hope  \ipan  the  portions  of  the  Law, 
vtilch  was  read  io  assembled  worshipcm  ihnl  they  miaht 
kjiow  and  ob^rve  it  en  their  return  to  the  Land  of  Iheir 
fathcT?(-  \sru.c\  could  nny  with  the  Psaimtsl:  '"Unlaws  Thy 
Iftw  h,id  been  my  dtlighl,  I  ihould  then  have  perished  in 
niinc  afiltcUon>"'  AtxtjriliiiK  lu  ii  Palestinian  Hagyadisl, 
''UfacI  would  never  have  persevered  *o  loT\g,  had  not  the 
T^JtHh,  the  niatnage  contract  of  Istacl  wicli  its  God,  pledged 
to  ll  a  glorious  future  on  the  holy  soiL"  *  Wait  patiently  for 
God'ft  mercy,  which  in  His  own  time  will  rebuild  lurncl'* 
State  and  Templt^I — ^tht^  is  the  keynote  o£  oJI  the  prayers 
und  gongs  of  the  Synagogue. 

3.  But  the  great  seer  of  the  ejule.  whose  anonymity  len<Ia 
still  grc;ittT  im|>rc&sivenc&s  to  Ki.-»  w*>r<is  of  comfort ,  stood  on 
a  lugher  hL'irorica]  plane  than  thai  of  Gzckiel  the  priest.  Hc 
witnessed  the  transtonnation  of  the  entire  politick  world 
of  his  time  through  Lhi?  vitUiry  of  Cyrus  the  Mede  ovrr  the 
Babylonian  empire,  and  thus  was  able  to  attain  a  profounder 
gra^  of  thi;  destiny  of  hia  ow^  natioiu  Henee  he  ynb  not 
satisfied  with  the  view  of  EBekiel  The  latter  had  applied 
the  popular  saying,  "The  fathers  have  eaten  sour  grapes, 
[;nd  the  chiidren's  teeth  are  set  on  evige,"  '  to  refute  the 
belief  that  ttn  individual  was  punished  for  the  sins  of  hi* 
fathers;  but  he  failed  to  extend  this  dt*clrinc  to  the  whole 
oation^  Whatever  sins  were  committed  by  the  generation 
who  were  exiled,  their  children  ought  not  to  suffer  for  them 
"In  double  measure."'  Moreove^r^  the  realm  of  love  has  a 
hJgher  iaw  than  atonement  through  retribution,  l^ove  brings 
its  sacrifice  without  aaLing  why.  By  willing  sacriJJcc  of  self 
it  ftTTVcs  its  higher  purpose,  Hc  who  5ilruggle*  and  suffers 
silently  for  the  good  and  true  is  Gcd's  servant,  who  cannot 
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perish.  He  atlalns  i  higher  gloty.  trartsecndiiyi  the  f*U 
of  mctrlAlity.  This  is  ibc  new  tL-vd^lJon  that  came  to  the 
seer,  as  he  pDnc|en.^d  on  ihe  deniny  of  Israel  in  cxiTe^ 
illumimug  tor  him  that  dark  enigma  of  his  people's  tngk 
hifitory. 

The  problem  of  sulTering.  especially  thai  of  the  scrvtnl 
of  God,  or  the  pious,  occupied  the  Jewish  mind  ever  tinoc 
the  days  cf  Jctpmiah  and  especially  during  the  e«lc.  The 
author  of  Ihe  book  of  Job  elaborated  this  into  a  grctt  theodicy. 
speaJdng  of  Job  also  a&  the  ''servant  of  the  Lord^"  ^  What' 
ever  pattern  otir  eiilic  seer  employwin  bei^idc  the  chapter* 
about  ttue  Servant  of  the  Lord,'  whatev^er  tragic  fate  o(  Aome 
great  contcmixfrary  the  plaintive  sing  in  the  fifty-second 
and  fifty-third  chapters  referred  to  ^sornc  point  to  Jcrcmith, 
others  to  Zerubabel),'  or  whether  the  poet  had  in  mind  only 
the  tragic  fate  of  Israel,  as  many  modem  eotegrte*!  think; 
in  any  case  he  conc<!i%'«d  the  unique  and  pathttic  picture  <t 
l^ael  a^  the  suffering  Servant  vt  \hti  Lord,  who  is  al  la^^L  10 
be  pTfllted;* 

'*  Behold,  My  servant  shall  prosper,  he  shall  be  exalted 
und  lifted  up,  and  shall  be  vcr>'  high-  According  a--^  many 
were  appalled  at  ihee  —  »o  marred  waa  his  visage  unlike  that 
of  a  man.  and  lain  form  unlike  that  of  the  SKina  oi  men  —  W 
shall  he  «.tarl[e  many  nations;  king^  shall  shut  their  mouthfi 
because  of  him  ;  for  that  which  had  not  been  told  them  they 
flhall  sec,  and  that  which  they  had  not  he^rd  (.hall  they  per- 
ceive. Who  would  have  believed  our  report?  And  to  whom 
hath  the  arm  of  the  Lord  been  levealcd?  For  he  »bot  vp 
right  forth  as  a  sapling,  and  as  a  root  cmt  of  a  dry  ground; 

"jobr*j  n.j:  xi^nnnft. 

•S«  Ibn  Kir^H  quoliw:  S«dixi  EWJ  tad  Gi»clir«ht,  cnmoipnUfin; 
Sdliu;  Stfubaini, t)fif„  144  l:  ilw  Davjd«in. I,  r,  p.  tiO-joB. 

'I«a-  Ln.  i^Lin.  II-  In  LXII.  0.  no  ihciuld  mid  "tbd  «va-(b«i''  i» 
■toulol  "Hk  rich"  by  a  *lLib1  utirmlmcDl  vf  ihe  leiL 
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ht  liici  no  form  nt^r  <^<»toellneft».  tlial  we  should  look  «fH>n 
him.  n<jr  bi-auty  Uial  wi-  yhuuld  ddiglil  in  him.  He  was 
ddpbcd  uid  fcrsnkcn  af  men.  a  mjin  of  pains*  and  acquainted 
with  disease,  and  as  one  from  whom  men  hide  IheJr  face; 
he  wju  dr.iphrd,  nml  we  rslermcd  him  not  Surely  our  dls- 
ciiic*  he  did  hcixr^  and  our  pains  h£  carried ;  whereu  wc 
dill  t^Ucm  him  nlricken*  smillen  of  God  and  alEicteii.  But 
he  was  wounded  because  of  our  transgressions,  he  was  crushed 
because  of  our  iniquities;  the  chrutisemcnt  of  viu  welfare 
wa^i  upon  him,  and  with  his  stripes  wc  were  healed  All  wc, 
Ukc  lihecp,  did  go  astray,  wc  turned  every  one  to  his  own  way ; 
and  Llie  Lord  hath  ni;ule  to  light  on  hJm  the  ini^juity  ol  us 
all,  Hr^  was  opprt'Sied.  though  he  humlile^l  himself,  and 
opened  not  his  mouth ;  as  a  lamb  tliat  is  led  tu  the  slaughter, 
and  as  a  sheep  that  bi-foff  her  shearers  h  diimh;  yciL.  he 
opened  not  hi^  mouth,  By  oppression  and  judgment  be 
was  taken  away,  and  with  lus  generation  who  did  reason? 
Foi  he  was  rut  off  out  of  the  liind  of  the  living,  for  the  trans- 
gression of  my  people  to  whom  the  stroke  was  due.  And 
they  made  liis  grave  with  the  wicked,  wid  with  the  rich  his 
tomb;  although  he  had  done  no  violenecH  n;;ither  ws,»  any 
deceit  in  Ids  mouth.  Yet  it  pleased  the  Lord  tu  cru^  him 
by  disease ;  to  see  if  his  soul  would  olTcr  Itself  in  ri-itiiulion, 
that  he  might  see  his  seed,  prolong  his  days,  and  that  the 
purpose  of  the  Lord  might  prosper  by  his  hand.  Of  the  tntv- 
oil  of  his  ^uul  he  shall  see  to  the  full,  even  My  servant,  who 
by  hia  knowledge  did  justify  the  RtghteoUii  One  to  the  many^ 
and  their  iniquities  he  did  bear>  Therefore  will  I  di^de 
him  n  pnnioTi  smong  the  great,  and  he  shall  divide  his  wul 
with  the  mighty ;  because  he  bared  his  soul  unto  de^th,  and 
was  numbered  wilh  the  I  ransgrcj^or^ ;  yet  he  hnrc  iho  sin 
of  many,  and  mivdc  intercession  for  the  transgressors," 

4.    Whatever  be  the  hisforJcal   background  of  Ihis  great 
elegy,  our  seer  uses  it  to  portray  Israel  us  the  tmgic  hero 
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of  ihc  world'*  history.  Bis  prophetic  genius  pos»«4$ed  a 
uoiqui*  ini^ight  into  the  character  and  destiny  of  his  people, 
seeing  Israel  as  a.  man  of  woe  and  grief,  chrecn  by  Prov^denrt 
to  undergp  uohcJird-ol  trials  for  n  greal  cause,  by  which,  s.i 
tJir  last,  he  is  to  be  exalted-  Beril  ami  disdgUFrd  by  hit 
burdea  of  misery  ^"*1  sh»me,  shunned  and  abhorred  as  one 
Udw  wilt  sia,  he  sullen*  fur  no  guilt  ul  liis  uwa^  He  is  called 
to  testify  to  his  God  among  all  the  peoples,  and  la  ihus  (he 
Servant  of  the  Lord,  the  atoning  sAcrilke  for  the  sln^  oi  RUA* 
kind,  from  whose  bruises  h&aling  is  to  ctkmc  to  all  the  natioDti 
—  an  inimiiflble  picture  of  a  itlf-sam&dog  hero,  whotc  d<«tb 
meiujs  life  lo  the  world  and  glory  to  God,  and  who  will  al  but 
live  forever  with  the  Lord  whom  he  hoA  wrvw.1  so  ateEuliattly- 
Our  seer  mentions  in  earlier  passages  the  Servant  ol  ihe 
X^rd  who  ^'giive  his  back  to  the  smiters,  and  his  checks  lo 
them  that  pluckr:il  olT  the  hdr;  and  hid  not  hi«  fart^  from 
shame  and  spjtling,"  *  Yet  "he  shall  sei  his  face  like  a  flini,' 
5o  Uiul  "he  shaU  not  fail  nor  bt  truNhed,  till  he  hive  tael  the 
right  m  the  cnrth ;  and  the  laics  shall  wait  for  hia  teaching."' 
Still  more  directly,  he  says:  '*And  Tie  ^d  unto  Me,  "Ebon 
art  My  servant,  iRrnrI,  in  whom  I  will  be  glorified/  .  .  ,  II 
IK  loo  light  a  thing  that  ih^ni  nhoutdeit  be  My  vrvont  to  raibc 
up  the  tfibe»  of  Jdcob  and  to  restore  the  oQ^nng  of  Uratli 
1  will  also  ^ive  thw  for  a  Ifght  of  the  nations,  that  My  sAbf^ 
Uon  may  be  unto  the  end  of  the  earth.  Thu^  saith  the  Lofdi 
the  Reiievmer  of  Israel,  hi^  Holy  One,  to  him  who  Is  despifed 
of  men.  to  him  who  h  abhorred  of  nation-s,  to  a  tcrvant  <4 
niters;  kings  shall  sec  and  it\K.  princes,  and  they  shjdl 
prosiratr  IhemselveE;  becau^-  of  thr  Lord  that  h  faithfti, 
even  the  Holy  One  of  Israel,  who  hath  chosen  thee."  • 

5«  It  was,  huwev4^i~t  no  easy  matter  for  men  reared  in  the 
old  view  lo  reaeh  [he  lofty  concepi^in  of  a  amTering  hero. 
Evea  the  dramatic  figure  of  Job  seemed  to  lack  the  right 
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solutitm.  Job  pri>test5  his  guiltlessness,  ilefies  the  dark  power 
of  fnte,  and  cvtn  challenges  HivinL-  juseice,  but  God  himwlf 
arniounLest  at  ihc  end  Ihil  nt>  muti  can  grasp  Uiu  c&scncc  of 
Hi»  plan  for  the  world.  A  later  and  more  nafvt;  writer, 
who  added  the  conclusion  of  the  book,  revered  Job's  destiny 
and  cumpt nsalcd  him  by  a  double  share  ol  what  he  had  iobl 
in  both  wealth  and  family,^  As  if  the  great  pTobkm  of 
KufTcring  could  be  solved  by  such  external  means  £  Neither 
would  ihe  problem  of  the  grt^ai  iragi^dy  of  iEritcl,  the  martyr- 
pne*l  of  Ihe  tcntard'SH  tlie  Job  of  the  niitions,  ever  find  its 
EK)liitJon  in  a  national  restoratioin^  A  mere  political  rebirth 
could  never  compensate  for  the  thousandfold  death  and 
mitold  woe  of  the  Jew  for  his  God  and  his  faiih!  But  the 
people  dl  Inirge  could  not  grasp  such  a  ajRCcptiiin  a^  i&  that 
of  Deutero-Isaiah's  of  the  mission  of  Israel  to  be  the  suffer- 
ing servant  of  the  Lord,  the  witness  of  God  —  which  is  "mar- 
tyr" in  Oil'  Grt?ek  version,  —  the  redei^mer  of  the  natinns. 
Thcy  were  eager  to  return  to  Palestine,  to  rebuild  State  and 
Temple  under  the  leadeibhip  of  the'  heir  to  the  throne  of 
David-  But  when  their  hope  had  failed  that  Zeriibbabel 
would  prove  to  be  the  '*  shoot  of  Jesw,"  "  thi.*  prophetifr  elegy 
was  referred  to  the  Messiah,  aud  the  belief  gained  ground 
that  he  would  have  to  fiufler  before  lie  would  tniimphH' 
Thus  many  a  pseudo- Messiah  fell  a  victim  to  the  tyranny 
of  Rome  in  b»th  Judiea  imil  Samaria, -— for  the  Samaritans 
al«o  hoped  for  a  Messiah,  a  redeemer  of  the  type  of  Moses.* 
Finally  a  belief  arose  that  there  would  be  two  Messiahs, 
one  of  the  hou^  of  Joseph,  thLit  h.  the  tribe  of  Ephralm, 

■  JobXLtT,  1^-17. 

■The  dUappointmcnE  ia  (apKiolJy  vdcfd  Jn  Pb,  LXXX,  iA  I;   LXXIX, 

'St«  'i^Brgijiti  Ohd  ^hdvahel  to    |u.  Lllf  ij;    camii.   ?«.   R    XXXVI- 
XXXVII.   Siiih,  y8L, 

'HviHfiUEfl'ITvrb  "MDKEtcilivivuB,"aFlvrDnil,  XVttt  ■!     Hr^k,  E. 
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who  would  fall  before  the  sword  of  tho  enemy,*  and  the  oihcr 
of  Ihe  iiornst:  oJ  DuWd,  who  waik  lo  conquer  the  hcathca 
nations  and  L-5t;\blish  his  thtonc  forever.* 

The  Church  referred  the  pathetic  figure  of  the  man  of  sor- 
row lo  her  cxuci&ed  Measlah  or  Christn  Vet  he  who  wa& 
to  br  a  world  s-wor  bore  through  his  followers  flamnMJon  lf> 
his  own  kmsnen.  and  thus  was  rendered  the  chief  cause  of 
the  persecution  ol  the  martyr-race  of  IsrLieL 

6.  We  karn,  however,  from  Origen,  a  Church  father  of 
the  third  century,  that  Jewish  scholars,  in  a  conlrovenjy  wilk 
hira<  express  Ihe  wv  that  the  Servant  of  the  Lord  refen 
to  the  Jewish  people,  which,  dispersed  among  the  nations  and 
univetgiidy  despl&ed,  would  EnaHy  obtain  the  miccndancy 
over  thcniH  so  that  many  of  the  heathen  would  cipoiue 
the  Jewish  faith,'  Most  of  the  medieval  Jewish  excgda. 
iocluding  Rashi,  who  usually  follows  the  tradiiioiul  view. 
refer  the  rhnptrr  likewise  to  the  Jewish  people.  As  a  matter 
of  fact,  the  earlier  chapters  which  speak  of  the  Servant  of 
the  Lord  can  hctve  no  other  meaning,  while  onany  points  in 
the  description  of  the  sjffcnng  hero^  especially  the  refcrcnoe 
to  liifl  seed  afler  his  death,  do  not  fit  the  Na^arenc  at  lU, 
Hence  all  Independr.nt  ^hri^lia^  scholars  to-day  have  ftbafi- 
doDcd  the  tradition  of  the  Church,  and  admit  that  land 
alone  is  dcclaTe<l  hy  thi;  prophet  to  !>e  the  one  fiinj^Tcid  out  by 
God  to  atone  for  thp  sins  ni  the  nation*,  to  arouse  all  hu' 
manity  to  a  deeper  f^pirituul  vi&Loa,  and  fmally  to  triuin|ih 
overall  the  heetlhen  world.' 

7.  'Hiu*  the  strange  history  of  the  martyr  people  ii  pui 
in  the  right  light  and  the  great  liagedy  of  brael  explained, 
Israel  U  the  rhampinn  of  ihe  1-ord.  ehowTi  to  hnf  lie  and  stiffer 
for  the  supreme  valuer  of  mankind,  for  freedom  and  justice* 

■Suk-^iA;  Jdlincl    E.  H-lll.  141  f;  Schuerer.lt,  Il<  jjj. 
*  Ss  Q«nnwriuiic9  of  Chpyoe,  Dubm,  Glrvbnrbi,  mud  olhcn. 
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truth  flTvd  humonily;  the  man  of  woe  and  grief,  whose  blood 
is  to  fertilize  the  soil  with  the  &ce<i&  of  righteousness  and  bvc 
ff>r  mankind.  From  the  days  oi  Phnra.«h  tn  l\w  prcwnt 
day,  ev«ry  oppressor  of  the  Jerws  has  become  the  meana  ol 
bringing  greater  liberty  to  a  widtT  Lircitr;  for  Ihe  GimI  of 
IsracV  the  Hater  fy\  br»n<l!ige,  has  been  appealed  to  in  hchfllf 
of  freedom  In  the  M  world  and  the  jkw.  Every  hardship 
Ihat  m^idc  lift  utiljcEvnibk-  to  the  Jew  became  a  road  to  humnn- 
ily's  Ifiumph  over  barbarism  AIJ  the  injustice  and  malice 
which  hurled  ilmt  bilter  shafts  against  Israel  the  Pa^riah  oi 
Um  DatioDS,  ted  ultimately  to  the  greater  victory  of  right 
&nd  love.  So  all  the  dark  wave«  of  hatml  and  fanaticism 
Uut  beat  against  the  jewisli  pfO]>le  served  only  lo  [mpre^S 
the  truth  of  monotheism,  coupled  with  sincere  love  of  God  aod 
man,  more  derply  upon  all  hearts  and  lo  consign  hypocrisy 
and  falsehood  to  eternal  contempt.  Such  is  the  belief  con- 
fidently held  by  ihc  people  of  God,  and  ever  conlirmcd  anew 
hy  th*  history  of  the  agea,  "He  15  near  that  juMilielh  m«; 
iriw  will  contend  with  me?  let  us  atund  up  together;  who  i^ 
m!ne  adversary?  let  him  come  near  to  mc.  Behold,  the 
Lord  God  will  help  me;  who  is  he  lliaL  shall  condemn  me?"  ' 
Thus  speaks  the  Ser\Tiiit  of  the  Lord,  certain  ihjit  he  will 
finally  triumph,  because  he  defends  God's  (:;iOse.  and  I?  bound 
indissolubty  li>  Him/'  Indfcd^  God  says  of  him:  "Surely, 
he  that  toucheib  you  touchcth  the  apple  of  Mine  {his)  eye."  ' 
S.  The  gre^t  importance  which  the  rabbis  attached  to 
I^rncVs  mart>Tdom  is  shown  by  the  following  remark*  in 
connection  with  the  laws  of  sacrifice:  "Behold,  how  the 
Torah  selects  for  the  sacniicj^t  altar  only  such  animals  ik% 
belong  to  the  pursued,  not  the  pursuers:  the  ox  which  b 
pursued  by  the  lion ;  the  lamb  which  b  pursued  by  the  wolf ; 
the  gont  which  i^  pursued  by  the  panther^  but  none  of  those 

'l*..U»-9.  'Conip.PMik-ijilij  F*  K- II.  7. 

^'i^ch.  II,  ij.    S(«  Oeifcr    UntJtrifl.  3>|,  41  to  Ibv  Soteric  iCmcudKtioa, 
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which  feed  00  pn'Y^  In  like  manner  Ood  choae  (o 
the  pcrticcutoH  ones;  Abcl<  who  wa*  pcrscculod  by  hl&b 
Cain ;  Nonh,  who  was  dcTidcd  by  the  scncfAilion  of  ibc 
Abrah^un,  who  luid  \o  flee  before  the  tyrant  Nimrod; 
I»aac  Jitcob^  arml  Jii-sejih,  whu  mt^t  wilh  unkincInt^M  fmm 
ihclr  own  brotht^rs,  la  the  same  way  God  ha  choicn  Ivr^d 
(rum  among  the  sevtinly  nalioiuti  an  Uie  lamb  huDteJ,  m 
it  were,  by  seventy  wolves,  that  il  should  bear  Hia  law  to 
mankind/' '  Thie  idea  b  expressed  aUo  in  the  Ha^ 
saying:  '^Thosc  shall  be  pnvilcgLV^I  tu  sec  the  maj^Vfty 
God  in  full  splendor  who  meet  humilintion,  bu!  do  not  humil 
iate  others;  who  bear  buult,  but  do  not  iJifUct  it  od  othen; 
and  who  rndure  a.  life  of  niartyrdum  in  pure  \ti\*v  of  God"' 
Indeed,  the  medieval  Jew  accepted  his  sad  lot  in  this 
spirit  of  resignation.  But  the  modenk  Jew  is  in  a  dJfTerent 
siCiiEition.  In  the  mighty  effort  of  our  age  for  higher  tmth, 
broader  love  and  larger  justice,  he  beholds  the  ncadng  of  titt 
prophetic  gnul  of  n  umti'il  Imnianily,  baaed  on  the  brli 
in  God,  the  King  and  Father  of  all.  Accordingly,  modem 
JudAism  proclLLinis  mori'  insi&tcntly  than  ever  that  the  Jewish 
people  is  the  Servant  of  the  Lord,  the  suffiTrtDg  Me^^siah  of 
the  national,  who  offered  his  life  as  nn  atoninfi  sacrifice  lOT 
humanity  and  furnished  hi&  blood  as  Uie  cement  with  wbidi' 
to  btlild  the  divine  kingdom  of  truth  und  justice-  In 
the  cosmopoUun  spirit  of  the  Jew  h  the  one  element  needed' 
for  the  universality  of  culture.  On  the  other  liand.  the  world 
at  lar^e  h  to^ny  learning  more  and  more  to  regard  the  superV 
loyalty  of  the  Jew  to  his  nntestral  faith  with  greater  lair 
and  ndmiration  ^inil  to  nrrtird  lar^r  npprrdalion  tn  him  sci' 
hift  religion.  Once  the  flood  of  hatred,  dissension,  and  prcju* 
dice  thiit  brouj-ht  fiudi  unl«td  havoc  shall  liave  diNapprared 
(rom  the  earth;    once  religion  emerges  from  the  nebulous 

'Pnik  76a;  KccI.  R,  lit.  19:  Ij^,  ft,  XXVIJ,  5. 
1  Vomi  ij  1,  rsfcninji  la  Jud.  V,  ^i- 
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atmosphere  of  other-worldJinesa,  and  directs  its  longing  for 
God  toward  a  life  of  godliness  on  earth  in  the  spirit  of  the 
andent  prophets,  then  the  historic  mission  of  the  Jew  will 
also  be  better  understood-  Israel,  the  hunted  dove,  which 
found  no  resting-place  for  the  sole  of  its  foot  during  the  fiood 
of  sin  and  persecution,  will  then  appear  with  the  olive-branch 
of  peace  for  all  humanity,  to  open  the  hearts  of  men  that  all 
may  enter  the  covenant  with  the  universal  Father,  Then, 
and  not  till  then,  will  the  shame  of  those  thousands  of  years 
be  rolled  away,  when  the  world  will  recognize  that  not  a 
Jew,  but  the  Jew  has  been  tlie  suffering  Messiah,  and  that  he 
was  sent  forth  to  be  the  savior  of  the  nations. 


CHATTER  Un 

The  Messianic  Hopi 


T,  Rerent  invesifgators  hnve  brought  to  lijcht  nuny  ■ 
vision  of  an  era  of  he^L^'ciily  bli^  brought  about  by  m&u 
powerful  ruler,  voiced  in  huary  untiquity  by  setr  or  Mngcr  in 
addressing  the  royal  mastcra  of  Babylon  or  EgyplJ  Bui  no 
word  m  the  entire  vocabulary  of  andent  poetiy  or  prcse  can 
so  touch  the  deeper  chorda  of  the  heart,  and  go  voice  the 
highest  hopes  of  manlcind,  as  docs  the  name  MesnaJt  ("God*? 
anointed'^),  Frojn  a  simple  title  for  any  of  the  kings  of 
Israel,  it  gjcw  in  meaning  uniil  it  compriaed  the  hJ^cst 
hopes  of  the  nation.  The  Jewish  vi^on  of  the  future  vns 
nut  the  twilight  of  the  go^s,  which  nieanl  the  end  of  the 
world  with  its  deities,  but  the  dtiwn  of  a  new  world,  brijiht 
with  the  knowledge  of  God  and  blc«jied  by  the  brotherhood 
of  man.  This.  Ihe  Messianic  ideaJ,  h  llie  treulion  of  the 
prophetic  genius  of  I^rocl,  and  h  turn  ft  Inlluenccd  nu&'i 
conception  of  God,  lifting  Hun  out  of  the  national  bouodA. 
and  making  Him  the  God  of  humnnity,  Ruler  of  history. 
Israel's  Mrssianlc  hope  has  become  the  motive  power  of 
ctviliz&Utm-  In  the  time  of  decpe^l  n;LtioQal  humiliation 
it  gave  the  ]>rophel3  their  powei  to  surmount  the  prv^cnt 
and  soar  to  heights  of  xnsion  ;  through  it  the  Jewish  pcoplfl 
attained  their  strength  to  resist  oppression,  buoyed  up  by 
perfect  confidence  and  sidiUme  hnpp.  At  the  snme  lime 
it5  magic  luster  captiviited  the  non-Jewish  nations,  tpurriog 
them  tin  to  mighly  deeds.    Thua  IL  has  ^ittuaUy  conquertd 

^  SorCrcsimiuui-  Unpr. d-Itrarl.u.JHfJ. RithM^ia^if.  —  on Eiutiuciivr  vi^ri, 
htji  full  of  Qcwubif  Jintinl'd  nMcrEbiu,  (hm  failing  lo  cki  jutike  (q  th<  crcaCfvc 
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the  whole  world  of  man.  Witli  every  stq>  in  ailture  it 
pcnnls  Farwaxtl  to  liigher  aims,  sUll  uit^ltoituxl ;  it  promises 
to  lead  miinkindH  united  in  Cod,  ihe  Only  One^  to  trulh  und 
justice.  ^i^htcousIlcss  and  bjvc^  As  thft  batUQCT  of  Israel,  the 
Mtd&iuh  u(  th^  nalioDS.  it  ia  dealinvU  to  become  the  lude- 
filai  of  all  nations  and  all  relipons.  This  b  the  kernel  of 
the  Jewish  ductriiic  concerning  the  Mc^siafa^ 

a.  This  Messianic  hope,  on  closer  aojilysiSr  revcnis  two 
elements,  both  of  prophetic  origin:  one  national,  the  other 
religious  :uxd  univer^^.  The  laLter  is  the  logicai  outcome 
of  the  monotheism  of  the  great  exilic  aeer,  who  ba:^  his 
Stirring  pictures  of  the  glorious  future  of  Israel  upon  the  att- 
encorapassiiig  knowli^lge  of  Gix]  |KJsincsjied  by  The  Chosen 
People-  The  cla-^?^ic  expression  of  this  hope  (ippca.T4  in 
IsAiah  n,  1-4,  and  MlcaJi  IV,  1-14:  **And  It  shall  cume  to 
puss  in  the  t^nd  of  dayg,  that  the  mountain  of  the  Lord's 
houAc  shall  bo  established  a^  the  top  of  the  mountains,  and 
shall  be  exulted  above  the  hills;  aJid  all  nations  shall  Sow 
unto  it.  And  mnny  peoples  shal]  go  and  say:  "Com^^  yc 
And  let  us  go  up  to  the  mountfiin  of  the  Lord,  to  the  house 
of  the  God  of  Jacob;  and  He  will  Leach  us  uf  His  ways,  and 
we  win  walk  in  His  paths,'  for  out  of  Zion  shfill  go  f^rththe 
bw.  and  the  word  of  the  Lord  From  Jcrusali^m.  And  He  dhnll 
judtic  bttvi'cea  the  nations,  and  shall  dcdde  for  many  (Wopict; 
and  they  shall  beat  thi-ir  swords  into  ]>loughsharw.  and 
their  spears  tnto  pruning-hooks ;  cation  shall  not  lift  up 
tword  against  na-tion,  neither  shall  they  leam  war  any  more-** 
Wc  note^  indtf^l,  that  no  refi'rence  tx\  the  Messiah  or  a  king 
of  the  hou^  of  David  appears  either  in  thi*  paisage  or  any 
of  tht;  p^ophcciel^  of  DcuLtro'Isaiah,  Justice  and  |>eace  htr 
nil  humanity  are  cTpecied  through  the  reign  ol  God  alone. 
The  q>edfic  Messianic  character  of  this  prophecy  luok  ahapo 
only  in  i\&  association  with  the  older  national  hope,  voiced 
by  the  prophet  Isaiah. 
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3.  The  real  Mcsatanic  hope  involved  'V-  rtHtaWMmiwH 
of  the  throne  of  David,  and  was  expressed  mo«  pcrfcctljr 
ID  the  wor<i«  ui  IsoiiUi :  *'Atv\  there  ^hdJ  t:oii]c  forth  a  *hooC 
out  o(  the  *tock  of  JctAe,  an<!  Ji  twig  shal]  grow  forlh  out  of 
hi*  root*.  And  the  *pirii  of  the  Lord  ^Jiall  rest  upon  him, 
tilt;  fipirit  ul  wivluin  mid  understanding,  the  spirit  ul  counad 
and  mighT,  ibc  spirit  of  knowledge  and  ni  the  fear  of  the 
Lord.  And  lu»  dcli^Eht  ihall  be  in  the  fear  of  the  Lord ;  aad 
he  shall  n£>l  jtidgp  afti^r  Ihe  Mght  of  liis  eyes,  iic^tthcr  dedde 
after  the  hearing  of  his  caw:  but  with  righieouMieM  :dull 
he  judge  the  poor,  and  decide  with  equhy  for  the  meek  of 
the  land^  and  he  &bail  ^mjte  Ihe  land  with  the  rod  of 
mouth,  and  with  the  breath  of  his  lips  shall  he  lUy  the  wick 
And  righteousncNs  shall  be  the  girdle  ot  his  \oloSt  and  fai 
fulness  the  girdle  of  Ua  rcfns.  And  the  wolf  &hatl  dwrll  with 
the  lamb,  and  the  leopard  shall  lie  down  with  the  Ud;  and 
the  ;:air  and  thi;  yijung  IJoa  and  the  fatling  together;  »ml  a 
little  child  idiall  lend  thrm.  .  .  .  11)ry  idioU  not  hurt  OOT 
destroy  in  :l11  My  holy  nuninUm;  for  the  eaxth  shall  be 
full  of  the  kiumledge  ul  the  LurU^  a»  Ihe  wale^^  uivcr  the 
sea"' 

This  pattern  of  the  ide^l  ruler  may  have  been  modeled 
after  some  ajicicnt  fiabyloniuTi  formula  for  the  adoration  of 
kin^,  u  baK  been  ajucrted  of  blc;  und  the  sorne  may  be 
tnie  of  the  myslJc  titles  given  by  UaJab  to  the  royaj  hetr : 
■'Wonderful  connvlor.  divine  hero,  father  of  spoil,  prince 
of  peace/'  ^  When  the  little  kingdom  of  Jud«a  fell,  the 
ptwpcct  of  a  reali^tion  cf  the  ^reat  prophetic  vinon  Meioed 
gone  forever.  Therefore  the  ndles  in  Rnhylon  faMmed  thcfr 
hopea  so  much  mure  Urtnly  on  the  "Shoot,"  pariiciUarly  on 
ZerubabcJ  ('Mhe  seed  born  in  Babybn*'),  the  object  od  the 

>  In.  XI.  f^. 

<  In,  IX,  t ;  iIm  iMt  ia  Uie  m*  JcMih  if luUlba  Uks  tbc  v^di  Sa  a 
dlflcraii  WDH, 
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foadesi  hopc%  of  the  later  prophets.^  When  he.  toe,  dis- 
■ppciiDteO  thrjr  expeditions,  probably  due  to  Persian  iiiur- 
fcrcncc,  Ihcy  traoafcrrcd  the  ndvcni  of  the  Messiah  more 
and  more  into  the  realm  of  miracle,  and  popular  fancy  dwdt 
fondly  on  his  appearaate  as  God's  champion  against  the 
boats  of  heaihcrwlom  (Gog  and  Magog).^ 

4,  The  coDcepIJon  of  the  priusl -prophet  Eaekiel  Is  very 
sl^^njliraiit  in  thia  connection  [  for  him  ihc  kfrgilom  of  Israel's 
God  could  only  be  esubUshed  by  the  vesti>rBlion  of  the 
throne  of  David,  the  servant  of  the  I^rd,  nnd  by  the  utter 
destruction  of  the  ho^ts  of  henthendom,  who  were  hostile  to 
both  God  and  Israel.  In  acLordan^e  with  this  hope  the 
author  nf  the  si-cond  Psjtim  pre^i/rits  a  dramatic  pitlurc  of 
the  Mcssmh  triumphing  over  the  heathen  nations,  a  picture 
which  became  typical  for  aJ  the  future.  "Why  are  the 
nations  in  an  uproar?  And  why  do  ihc  peoples  mutter  in 
vam?  The  Icings  of  the  earth  stand  up,  and  the  mitre  take 
counsel  together  against  the  Lord,  and  against  His  anointed; 
'l,ct  Y13  break  their  hands  asundef.  and  c-tst  away  their  cords 
from  u5/  He  th<^t  sitteth  in  he.^ven  laugheth,  the  Lord  hath 
thrm  in  derision.  Then  will  He  ^peak  unto  thcro  in  Hi& 
wrath,  and  affright  them  in  His  sore  dUpleasirrc:  "Truly 
it  is  I  that  have  established  My  king  upon  Zion.  My  holy 
mountain/  I  will  tell  of  the  liecroe:  The  Ixtrd  siiid  unto  nier 
"Thou  art  My  son,  this  day  Have  I  begotten  thee.  A?.k  of 
Me,  and  I  will  give  the  nalioiks  for  thine  inheritance,  and 
the  ends  of  the  earth  for  thy  possession.  Thou  shaJt  hrenk 
them  with  a  rod  of  iron;  tliou  slidt  dash  them  in  pieces 
like  a  potter's  vessel.'  ,  ,  ,"  Hencefr>rlh  the  concepliun  of 
the  Messiah   alternated  between  Isaiah's  prince  of  peace 

■Jer.  ^XXITI,  s;  TCXXltl,  isi  Zoch-  TIT.  »-.  VT,  u;  m  Sellin,  I.  t 
t'onipflrf  Pt  LXXX,  ifi  f  ;  LXXXIV,  ic;  UCOtlX,  jft  $»-,  CXXX,  lo; 
Kf  EwAU)'>i  toxDrnpntiiy. 

»E*ft-XXX\ni-XXXlXi  ^byll.  tn.ti63i  J.  E.,  ifU  Go«  u.  Mt«c«; 
Sounct,  L  c,  <£i  I, 
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and  the  world  cnnqucrDt  of  Ihc  P^alHitfl-'  Hie  nunc  M< 
docs  not  occur  in  Scriptupf  in  the  nh^luic  ftirm,  but  alwa 
occurs  in  the  conaiiutt  with  JHVH  or  a  pronoun,  signifyi 
"■the  Anoinieil  at  Uie  Lurd/'  Atcordingty,  ii  exprv&fics 
relation  of  ihe  Anointed  to  God,  hJs  sovereign,  in  striking 
coDtiaat  to  the  heathen  Itings  who  themselves  cUimnJ  ftdor^- 
tion  as  gods.  The  vtry  name  Messiah  i^idudrs  thr  poof* 
bniCy  of  deilication.  The  term  Me&^ah  was  u»ed  with  the 
artide  only  in  much  htvi  iime^,  ha  Mc^hiak.  or  in  tiiv  Ara- 
maic,  Jdeshiha,  from  wliith  we  clcrive  the  name,  Me^^afa- 

$p  In  the  course  of  time,  however,  as  the  people  waited  Ifl 
vain  for  a  redeemer,  the  expected  Met^ioJi  wa»  tiftcd  more 
and  more  into  The  realm  of  the  idetil.  The  belief  took  hold: 
c^pcdally  in  the  inner  circle  of  the  piousL  (HA&ifiim)  that  the 
Messiah  was  li!d<k-n  so mt where,  proltcted  by  Got!,  to  appear 
miraculously  after  having  vanquf^hed  the  hostik  powerfv 
The  Esscikes,  llic  rq>rest'[jlatjve6  of  Mie  wcret  lore,  developed 
this  conception  in  JJie  Apocalyptic  writings,  thus  fp^ing  th* 
Mesnah  a  certain  cosntic  or  supernatural  character.  Tbcy 
probably  modeI«l  I  heir  thoughts  upon  ilie  ^cinia«triui 
system,  where  Soshhsh.  the  world  savior,  would  appear  bk 
the  last  rmllciinimn  as  the  messenger  of  OTmuid  to  des 
forever  the  kirtgdoni  of  evil  and  establish  the  dominion 
the  ffnod,'  Thus,  when  Isninh  uny*  of  Ihe  Mcsdah 
"by  the  brc;itK  of  his  moutJi  he  shall  v,[iy  the  wicked, 
U  referred  to  the  prindple  of  evi!,  SatJin  or  belfjil,  who  waft 
«cnnetlaics  ActusLty  ideottfied  with  the  Penlan  Ahriman.' 
Moreover,  after  the  Pcriian  sybten).  the  whole  procvn  of 
hisiorj'  wuh  riivi^pH  into  six  nillenniuni^i  of  strife  hetwccn 
the  principle  of  good  and  evil,  represented  by  the  Torah 


'Act  TkrKuiu  to  Im-  XI,  4.  whcrr  (btoldri  Sit«.  iVA<d  Aiiottlyu,  iMff 
«aRupt«d  into  AnniUuk,    Stc  hvtuatt,  I  <-,  slv- 
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ami  the  ungodliness  of  the  world,  and  a  seventh  milknnimn, 
the  kiiigdain  of  GucI  ur  Uie  Me±£i^c  ^gc  llie  diitcs  of 
those  were  calculated  upon  the  Iw^Js  of  the  book  of  Du^mel, 
tvtlh  its  four  wot  Id-kingdoms  and  my&t^riouf.  numbcr^^* 

0-  Tte  BiLIicelI  piiisagcs  which  rtfer  to  "the  end  t>J  days" 
flTtt  also  connertecl  with  rho  ac^vcni  nf  the  Mcssinmc  age, 
and  llie  si>-callecl  eschatological  wntiugs  ^pcak  cf  Ibtcd  periods 
icilbwing  cmo  an<»lhfr.  In  «cc«rdancc  with  t'crlain  pixiphctic 
hints,  ihey  eiptclcd  first  the  "birth-throes"'  or  'Vtstigca" 
vi  the  Messianic  a^e,  a  great  physic^Ll  and  moraj  crisis  with 
tlie  turnioi!  of  nature,  plagues,  and  moral  degeneriicy.  Keforc 
the  Messiah  would  suddenly  appear  from  his  LidLig  place, 
the  pTviplitt  Elijah  was  ti>  return  from  heuveHn  whilher  ho 
hnd  ascended  m  a  fiery  chariot.  But,  while  he  had  h"ved 
in  implacable  wrath  against  idolaters,  he  wa?,  now  to  cnmc 
as  a  messenger  0/  |x.'!lcl',  recoocih'ng  the  hciirls  ai  Isrnfl  with 
God  and  with  one  another,  preparing  the  way  lo  repentance, 
aiud  thus  to  the  redemption  and  reunion  of  larad,'  The 
next  stage  is  (he  gu-thering  tngethcr  of  Tsrnrl  from  al!  comers 
of  the  earth  to  the  holy  Land  under  the  leadership  of  the 
Mtssiah,  Ruinmoned  by  the  blast  «f  the  ht-a^-cnly  Inimiicl.* 
Then  begins  that  gigantic  warfare  on  the  holy  *ofl  between 
the  hosts  of  Israel  and  the  vast  fortes  of  heathendom  led 
by  the  half-n^yslir  powers  of  Gog  and  Miig<>g,  a  conflict 
which,  according  to  Ezckicl.  is  to  last  for  seven  yean  and 
li>  end  Willi  the  annihiJntion  of  the  jxiwers  of  evil,  Before 
the  real  Messiah,  the  son  of  David,  appcurs  in  victory,  another 
Messiah  of  the  Inbe  of  Ephraim  is  to  fall  in  battle,  according 
to  a  belief  dating  from  the  second  century  and  pufaibty  con- 

iDin.ll;  Vtl;  IX;  ww  |,  K,  aii- F-sdialuloKy, 

tSoU  IX.   ir.    I^noch   XCIX,  a    C.   i;    NUlc  XXIV,  i;    nwBvt, 

I.  c,  >ao, 

"Mill,  tn,  Ml  B.sinija.vni.ioi-;  sihyu,n,iH:. 

'  litfL  XXVir,  ij;  n.  Sir»  XXXVI,  13,  TAhJt  XlH,  ij;  Eocch  XC,  ji; 
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nnricd  with  ihe  Ba.r  Kotbba  war.^  In  another  tradition, 
probably  older,  the  true  Mcssinh  himself  H  to  imffcr  and 
dic>'  At  ail  events,  he  must  destroy  Ronic,  the  Fourth  world*, 
kingdom.  Hut  he  is  also  to  slu.y  the  ai'c:h-EieEiid  Ahiiinii^' 
afterwards  known  as  Arrnillug..  Mortovcr,  he  wID  rvdeciB 
the  dead  from  Sbtol.  a*  be  piKHSt:su:5  the  try  to  upcn  aU 
grave*  of  ihc  holy  land,  and  thus  all  the  sons  of  fstnc! 
part^e  in  the  glory  of  his  kingdom.  Then  itt  U»t  the  city 
of  JerusM-lt^m  will  arise  in  splendor^  buitt  of  gold  and  prcriout 
sroneftf  the  marvtl  of  the  world,  nnd  m  ils  niidsl  the  Temple, 
n  siructuit  uf  ^urpas^g  ma^nlhcence^  The  huly  vi 
of  the  tabemacle*  hidden  for  ages  in  the  wilderness,  will 
uppcAff  ftnd  ihc  nations  wTII  offer  the  wealth  of  the  whcU 
eurth  ai  their  tribute  to  the  M&s^uh,  All  will  practig« 
rlghleouHni^ss  an<l  piety,  and  will  be  rewarded  by  blisi  And 
numerous  posterity* 

OpLniuns  difTer  vj\dc\y  as  to  the  duration  of  the  Mesafaak 
age.  They  range  from  forty  in  four  hundrrd  yenm,  and 
mgoin  from  three  generations  to  a  full  nullennium.*  Thif 
dilTcrence  is  partly  CAUiieii  by  the  diatincUon  betwiiui  the 
naiSonal  hope,  with  the  temporary  welfare  of  the  people  of 
Iirael,  and  the  rcti^oua  hope  concerning  the  diviiie  kiugdujn, 
which  IS  to  last  forever.  A  very  late  rabbinic  belief  holf 
thit  the  MruUh  will  be  able  to  give  a  new  law  and  even  to 
ftbrogBitc  Mo^uic  prohibitions. ' 

7.  At  any  rate,  no  eompletr  system  of  e^JiutoIo^  existed 
during  thic  Tabnudic  age,  ha  the  views  of  the  various  apoc- 
alyptic writers  were  in^ucnced  by  the  chan^:ing  evexiU 
the  time  FLnd  the  ^irw  environmrnu,  with  their  eonj 
influence  upon  popular  belief,  A  certain  uniforaiity,  indeed, 
en^^ted  in  the  fundamental  ideas.    The  Mrcuanic  hope  in 

»  Sm  Out-,  Ul-  •  IV  Km  VtIL  afl, 

*3kBb.  v6l,;  J,  E.,  uLEscluMlciicr;  BtiauvlJ  c 

■aub.«r«,t^9fr  •UUr.T^KCXLV'l,4p  W  UubBT'i  aou. 
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lU  n;&ljonal  charftCter  bcJiidcit  atwaye  the  minion  of  dl 

Jathv]  Mtider  a  viclorioHB  niler  of  the  housf  of  David,  who 

shall  destroy  all  hostile  powers  and  bring  an  era  of  supreme 

prosperity  and  happines*  a*  well  i\^  of  peace  and  good-svill 

ftmnng  men.     The  Haggadists  indidgcd   also  in  dreams  of 

the  marvelous  fcrllUiy  of  the  soil  of  TalesUnc  in  the  Messianic 

tinut,^  and  of  the  resurredion  of  the  dead  m  the  holy  land. 

But  in  Judaism  such  views  could  never  become  dogma?,  as 

lliey  did  ui  thi;  Churcb,  even  though  ihi^y  were  common  in 

both    the   older   and    younger    Haggn^ab.     These   national 

cstpectaliona  were  citprcsscd  in  the  Utuigy  by  the  Eighteen 

Benedictions,  tompo&ed  tiy  the  fouaders  of  the  Sjiiagoguc, 

the  so-called  Men  of  the  Great  Synagogue;   here  the  prayers 

for  "the  gathering  of  the  dispersed"  and  the  "dcsLruclion 

of   tile  kingdom   of   Itisolcnie"  prtrede  those   for  the   "re* 

btiQding  of  Jerusalem  and  the  restoration  of  the  throne  of 

Divid.''    But  the  mystic  speculations  on  the  origin,  activity, 

ftnd  sojourn  of  the  Messiah,  which  were  a  favorite  theme  of 

the  apocalyptic  writers  and  the  Uaggadists  during  the  pre- 

CliriHtiiiii  and  ihe  tirst  ChcisUan  ccnlurit-s,  guve  way  to  & 

more  sober  mode  of  thought,  in  the  disappomtment  that  I 

followed  the  collapse  at  the  great  Messianic  movemeatfit 

On  the  one  haiid,  tlie  Church  deified  its  Messiah  and  thus 

relapsed  into  paganism;  on  the  oihtTn  Bar  Korhba,  "the 

lOD  of  the  star,"  whom  ibe  l<;jding  Jewisli  masters  oJ  the 

lav  actually  considerLtl  the  Messiah  who  would  free  them 

from  RomCj  proved  to  be  a  "star  of  iilduck'*  to  the  Jewinh 

pcc^Ie.'    "Like  one  who  wanders  In  the  dark  night,  now 

and  then  kindling  a  light  to  brighten  up  hi;;  path,  only  to 

have  it  again  and  again  extinguished  by  ihc  windn  until  at 

last  he  rescdves  to  wail  patfi^iUly  for  the  break  ol  day  when 

be  will  no  longer  require  a  light/'  so  were  the  people  of  Israel 

*$efl EkAb.  RM.ii  J  1^.,  Ui.  Bar KokU.  < 
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with  their  would'lje  deliverers,  who  Appeared  from  timp  lo 
time  lo  ik'lude  Iheir  Impt'S,  until  ihi-y  exdAimcd  at  !44t: 
"In  Thy  light  alone,  O  Lord,  wc  UhM  iighl  ""  Sunud 
the  Babylonian,  qI  the  thir<l  century,  in  oppoatloD  to  the 
Messianic  vismnunt's  of  his  time,  clrc-lnr<?d  ;  *'Thc  Mcsftlanlc 
age  (liters  from  the  present  in  nothing  except  that  kruj 
will  thriiw  ifil  the  yoke  of  iht-  nations  and  regain  iLt  political' 
indopcndcnce." '  Another  sage  said:  "May  the  air»e  of 
heaven  UU  u]>on  those  who  cakulaL[?  tlie  dale  ol  the  advent 
of  the  Me^^iah  And  thus  create  political  and  social  uorwt 
■mong  the  people!"'  A  third  declared:  'The  M4 
will  appear  when  nobudy  &q»cct^  him."  *  Moiit  rcmarLAblc 
ul  Jill  is  (he  bold  utter^jice  of  KLdibi  Hillel  of  the  fourth 
century',  a  lineal  dcKendiiOt  of  the  great  master  Itilld  and 
the  originiuor  of  the  present  Jewish  calendar  syatem.  lo  all 
liltclihnod  many  of  hi^  ecnti?mporarics  were  busy  calculating 
the  Advent  of  the  Mcs^i^c  time  :tccording  to  the  number 
of  Jubilees  in  the  world-i^ras*  whtrrrupon  he  sdd:  "Ijtfitd 
need  not  awa.it  the  advent  of  the  Messiah,  as  Isaiah't  proph- 
ecy was  ftilhlled  by  ihe  appearaoLe  ul  King  Heitluah.**  * 

a.  Throughout  the  Middle  Agrt^  when  the  political  or 
national  hopes  rose  high,  we  find  various  M«a)iatuc  naove- 
ments  in  hoih  ILiv^t  and  West  revived  by  religious  i»pirationfci 
But  Maimonides,  the  great  rniionalisi,  in  his  c^ommentjLiyj 
on  the  Miidmah  and  in  his  Code,  formulatnl  a  McmMUC- 
belief  which  was  quite  free  from  tnystieuJ  and  supernatural 
elements.  Ilia  twelfth  article  of  faith  declares  that  ''the 
Jew,  unless  he  wiahe^  to  f^Keit  lu!^  claim  lo  eternal  life  by 
drniFil  of  his  fnilh,  must,  in  acccptnnrc  of  iHc  teachings  of 
Mo«e»  and  the  prophet*  down  to  Malachi,  believe  that  the 
Mcfaiah  will  twHtc  forth  tnnm  the  house  of  David  in  tha 
person  ol  a  dc«cendaJit  of  Solomonn  the  only  le^iimate  king;: 


■Bcf-Mlk 
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and  he  shaU  far  excel  nil  rulers  in  history  by  hij  rcign,  glorious 
in  justice  and  (icace.  Neither  impdUence  aor  deceptive 
calculation  of  ihe  lime  of  the  advent  of  the  Mei^iuh  should 
shatter  ibis  belief-  StiU,  not withs lauding  the  majesty  &nd 
wi^om  of  the  Messia,h,  he  must  be  regarded  ll^  a  mortal 
being  like  any  olhcr  and  only  as  ihc  restorer  of  the  Davidic 
dynasty*  He  will  die  and  leave  a  ^on  a&  hi8  succe^^r,  who 
wiU  in  bis  turn  die  and  leave  the  throne  to  Ms  heir.  Nor  will 
there  be  any  material  change  in  the  order  of  things  in  the 
whole  system  of  riature  and  human  life^  accordingly  tsaiah's 
picture  of  the  living  together  of  lamb  and  wolf  cannot  be 
l^ken  tiU'rally.  nor  any  of  the  Haggadic  saying  with  refer- 
ence to  the  MesManic  lime.  We  Are  ordy  tu  believe  in  Ihc 
coming  of  Elijah  as  a  messenger  of  peace  and  the  forerunner 
of  the  Messiah,  and  also  in  the  great  decisive  battle  with 
the  hosts  of  heathendom  embodied  in  Gog  and  Magog, 
through  whose  defeat  the  dominion  of  the  Messiah  will  be 
permanently  e&labli^ed/'  '^The  Messianic  kingdom  itself," 
continues  Maimonides  with  reference  lo  the  iilterance  nf 
Samuel  quoted  above,  "is  to  bring  the  Jewish  nation  its 
p*jlitit-fli  independence,  but  not  the  subjection  of  ;ill  the  heathen 
nations,  nor  merely  malerfal  prosperity  and  sensual  pleasure, 
but  an  era  of  general  affluence  and  peace^  enabling  the  Jewish 
people  lu  devote  their  live^  wtLhout  care  or  an.dety  to  the 
Study  of  the  Torah  and  universal  wisdom  ^  so  that  by  their 
te-achings  they  may  lead  all  mankind  to  the  knowleftgc  of 
God  and  make  them  a.Lso  shaie  in  the  eternal  bliss  of  the 
world  to  come,*'' 

9-  Against  this  raiiunalized  hope  for  the  Messiahp  which 
merges  the  national  expectation  inti>  ihe  nnivcr*a]  hope  for 
the  kingdom  cf  God,  strong  objections  were  raised  by  Abrft- 
ham  ben  David  of  Posquieres,  the  mystic,  a  fierce  opponrnt 

vm-ix. 
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of  Mrdmonidcs,  who  referred  to  variotis  Biblical  ftnd  Tol* 
mudicaJ  pauu^i^  ixx  contradiction  to  tbu  view,'  On  the 
Ottwr  hand,  Jos<^ph  Albo,  the  popular  philosopher,  who  vr&3 
trained  by  his  public  debates  against  the  reftrr^entalivta  ci 
the  Ctuircb,  emphasize  especially  the  rationaJ  character 
of  the  Jewish  theology,  and  declared  thnt  the  Mrwinnic  hope 
cannot  be  counted  among  the  fundament^  doctriocft  of 
Judaism,  or  else  Rabbi  HQlel  could  never  bavu  rejected 
it  so  boldly."  ■  J 

On  this  point  we  must  consider  the  fict  obfirvatiOD  ^f 
Raflhi  that  flilld  Uenit^l  only  a  personal  Mesdah,  but  no4 
the  coming  of  a  Mc^antc  age,  assuming  Iheit  Cod  himwlf 
wiU  redeem  brael  and  be  acknowledged  everywhere  u  Ruler 
of  the  worlil.  A3  a  matter  of  fuct.  tuo  much  difference  of 
opinion  rxi&ted  among  the  Tanaun  and  Amoraim  on  the 
peraonaiity  of  the  Me&siah  and  thta  duralioa  of  ]m  niga  to 
admit  of  a  definite  article  of  faiih  on  the  question.  The 
expected  Mcssiih,  the  hdr  of  the  Dividic  throne,  naturally 
embodiefi  the  national  hope  of  the  Jewish  pc7(»p1c  tn  thdr 
diapcrsion,  when  all  looked  to  Palestine  as  their  land  and 
to  Jerusalem  aa  their  potitical  c«iUar  and  railyiug  point  iu 
days  to  comer,  Tradhional  Judaism,  awiiiling  the  rcitoration 
of  the  Mosaic  sacrificial  cull  as  the  condition  for  the  return 
of  the  Shckiiuih  to  Zion.  vras  bound  to  persist  in  its  belief 
in  a  pentonal  Messiah  who  would  restore  the  Temple  and 
Its  service, 

10-  A  complete  change  in  the  religious  aapiratfon  of  the 
Jew  was  brought  about  by  the  transformation  of  hU  poUtka] 
statua  aad  hopes  in  the  uineleenth  century.  The  new  en 
witnessed  his  admls^on  in  mnriy  lands  to  full  dtijunuhlp  cm  an 
equality  with  his  fcllnw-cili-tcns  of  other  f^ths,  lie  was  no 
longer  dislinKuir>h<^i  fmm  Ihem  in  his  manner  of  ^icech  and 
dress*  por  in  his  mode  of  education  and  thought ;  he  therefore 

^  Notflof  k.  A.  B,  a  to  MufflUDJ.  ^tkUrim,  IV,  41, 
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necessarily  identified  himsetf  fomplftely  with  (he  naiion 
wtio^  Uii^agc  s.ttd  lileralure  had  nurtured  his  mind,  and 
wliosc  poUlital  and  social  de^linles  he  shared  vriXh  Iruc  pa- 
Iriotic  fervnr.  He  stood  apart  from  the  rral  only  hy  virtue 
of  hifi  reU^'on»  the  great  ^piritu^  h^tage  of  his  hoary  pft&t^ 
Consequently  the  hope  voiced  in  the  SyimE"^-'^'  liturgy  for 
A  return  to  Palestine,  the  (onniition  i>i  a  Jt^wish  Stilt  under 
a  king  of  the  house  ol  Da^d^  aod  ihc  restoration  ol  the  &acn- 
lidfll  cult,  no  lor^gcr  cxprewed  the  views  of  the  Jew  in  Western 
civilization.  The  prayer  for  the  rebuDding  of  Jerusalem 
and  the  restoration  of  the  Temple  with  iu  prieslfy  cult  could 
no  longer  voice  his  religious  hope.  Thus  the  icftdcr*  of 
Reform  Judai&m  in  the  middle  of  the  niaetecnth  century 
declared  themsclvo?  unanimously  opposed  to  retaining  the 
belief  in  a  pergor;aJ  Mes!>iah  and  the  political  ttvtoratloii  of 
Israeli  lather  in  doctrine  or  in  their  Liturgy,'  They  accea- 
tuated  all  the  more  strongly  Israel's  hope  for  a  Mrwiianic 
age,  a  time  of  universal  knowledge  of  God  and  love  of  man, 
so  Intimately  interwoven  with  the  religious  mission  of  the 
Jewiah  people.  Harking  back  to  the  suffering  Servant  of 
the  Loid  in  Deutero^lHaiah,  they  trani^ferred  the  title  of 
Messiah  to  the  Jewish  nation-  Reform  Judaism  has  thus 
accepted  the  belief  that  Israel,  the  suffering  Messiah  of  the 
cenluriejs,  shdl  ^t  the  end  of  days  become  the  triumphant 
Messiah  of  the  nation^.^ 

II,  Tills  view  taken  by  reform  Judaism  is  the  logical  ouN 
come  of  the  political  and  social  emancipation  of  the  Jew  In 
western  Eunspe  and  America,  TJaturally,  it  had  no  appeal 
to  the  Jew  in  the  Eastern  Und&>  where  he  was  kept  apart  by 
mental  tr;uning,  sodal  habits  and  the  discrimination  of  the 

'  Sh  PfanitHQTJ :   Tkt  Reform  Hottfnni  in  Juduitm.  246  E. 

*Sce  Cinhora^  SlJid  I,  i^i  Leopold  Siolja .  Schrifi  del  LfbfK,  3*9,  35G. 
far  ihc  urm  MesdEih  <oinp.  Pa,  LV.  15;  Uob.  Ill,  ij;  itlso  Pi  XXVUI, 
a;  LXXXIV,  loi  LXXXiX,  J9.  S'- 
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law.  so  ihal  he  regarded  himself  as  a  member  oi  a  different 
DationaUly  m  every  sense^  Palestine  remained  the  objrel 
of  liis  hope  and  tonginf;  m  bf>th  hU  fttcixi  ^rn\  rrlijijous  Ufe^ 
When  modem  idc^^  of  life  began  to  trausforin  the  religious 
views  unci  habile  in  many  a  quarter,  aad  Icrriblr  persecutions 
again  aroused  the?  lon^ng  oi  the  unfortunate  juflerers  for  a 
return  to  the  land  of  thvir  lathers,  the  lerin  Zionism  wn£ 
coined,  and  the  movement  rapidly  spread  Tl  expressed  the 
purely  natiooal  aims  of  the  Jewi&h  people,  dlsregardiag  ihe 
rcllgiou:^  oapiradons  always  heretitlorc  connecle^l  with  the 
Mi^^iianie  hope.  This  term  h:is  since  become  the  wiiichwor<3 
of  all  those  who  hope  foe  a  political  restoratioD  of  the  Jewish 
people  on  Palestinian  soil,  a^  well  as  of  olhers  whose  lon^ngs 
are  of  a  more  cultural  nature.  Both  regard  the  Jewish  people 
as  a  njiiion  like  any  other,  tlenying  to  il  the  upecifii:  character 
of  a  priest-people  and  a  holy  nation  with  a  rclij^ous  mission 
for  humanity,  which  ha^  been  aligned  to  It  at  the  very 
beginning  oJ  its  history  anti  has  served  to  preserve  it  ihrouRh 
the  centuries  On  this  account  Zionism,  whether  political 
or  cultural,  can  have  no  placr  in  Jewish  theolog>'.  Quite 
different  is  the  altitude  of  teligiona  Ziom5m  which  emphasizes 
the  ancient  hopes  and  longings  for  the  restorntion  of  the 
Jcwifth  Temple  and  State  in  connection  with  the  natioiulittic 
movement. 

12.  Political  Zionisn:  owes  its  origin  lo  the  wave  of  Anli< 
Semitism  which  rose  as  a  counter-movement  to  the  emani 
patlOD  of  the  Jew,  that  alienated  many  of  the  household  of 
Israel  from  their  religion,  Tlius  it  has  the  merit  of  awaken- 
ing many  Jews  upon  whom  the  ancestral  faith  had  lor&l  its 
hold  to  a  sense  of  love  and  loyalty  to  the  Jewish  pa»t-  In 
many  it  has  aroused  a  lumlable  seal  for  the  study  of  Jewi: 
history  and  literature,  which  shottld  bring  them  a  deeper' 
i^iaight  into,  and  closer  iJentili cation  with,  the  historic  char- 
acter of  I&rael,  the  suffering  Messiah  of  the  uatioms,  and 
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thus  in  time  transform  the  national  Jew  into  a  religious  Jew. 

The  study  of  Israers  mighty  past  will,  it  is  hoped,  bring  to 
them  the  conviction  that  the  power,  the  hope  and  the  refuge 
of  Israel  is  in  its  God,  and  not  in  any  territorial  possession. 
We  require  a  regeneration,  not  of  the  nation,  but  of  the 
faith  of  Israel,  which  is  its  soul- 


CHAPTER  LIV 


RSSURRECTION,   A    NATIONAL   HOPV 

i>  The  Jewish  belief  in  rcMirrectiOQ  is  iDtimatdy  bound 
up  with  thr  hope  far  the  restoration  of  the  IsmeUtUh  nation 
on  ita  own  soil,  nnd  consequently  rather  national^  indeed, 
originally  purely  lt>ca]  and  territorial^  True,  the  rabbis 
juatifiecl  their  belief  in  resurrcetion  by  sueh  Scriptural  vctmv 
w:  '*!  lull  and  !  make  alive" '  aad  "The  Lord  killeth,  and 
TTiakelh  alive;  Hf  bringelh  ilown  to  the  grave,  and  hrlngeth 
up.'' '  Founded  on  6ucb  passages,  the  belief  would  have  to 
include  all  men,  and  could  be  eonfined  ncitber  lo  the  J«wi:^ 
people  nor  to  the  knci  of  Jndai.  However,  we  find  no  trace 
of  such  a  belief  in  the  entire  Bible  >avf  (or  two  late  pott* 
eiilit:  passagea*  wMdi  are  in  fact  apuuilyplit:,  beinf;  boM^d 
upon  earlier  prophecies,  and  ihcmselvw,  In  lurn,  ba»ic  to 
the  later  dognia  of  the  Pharisees^ 

3.  The  pictiirc  of  a  resurrection  was  first  drawn  by  the 
prophet  Iloi^eii,  who  applied  it  to  Israel-  In  hu  dUtrcu 
over  the  dcJaltny  of  hli  people  he  nyt:  ''Come,  and  let  us 
return  unio  the  Lord;  for  He  hMh  torn,  and  He  wilt  heal 
ua.  lit  hath  smllten,  and  He  will  bind  us  up.  After  tuo 
days  will  He  revive  us,  on  the  third  day  He  will  raise  us  up, 
that  we  may  Jive  in  Hk  prcwnce-"*  Trrkierji  ^-inion  of  the 
dry  bone>  which  rose  to  a  new  life  under  the  mighty  tw^y 
of  Ihc  sfiirit  cf  God,*gave  more  UeJiuile  Hhape  to  tlie  pictun;, 

^Sce  J-E.  »n,  fiuurrcftlfA-  ■Dcut,  XXXD,  jp;  KcSifreullAC. 

«]Riim   11,  A;  wtMkfr  Sh'miid,  vl  lac, 

<IU.XXVI,  10^    I)4fLXJI,  >. 

*H«aVI,t-si  coap,Xai,  M-  « Eufc,  XX3CVtI,  1-14. 
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alUiouet  Jn  ihe  (orm  oJ  allt^ory.  As  the  prijphel  himself 
says,  be  aimc-d  to  inscribe  the  rcsunectJon  of  JudaJi  ajid 
Ifirnrl  from  thrir  frrjivc  of  exile-  The  obscure  Messianic 
prophecy  in  hdoh,  chaplent  XXIV  U>  XXVU,  strikes  a 
new  note.  First  the  author  dejUa  with  the  l<THblc  slnuf^hrpr 
wHch  God  will  inflict  upon  the  heathen,  after  which  "He 
wm  swftUow  up  ilb^ili  foreVLT  ;  and  {l\c  Lurd  tJod  wUl  wip« 
nwny  tears  from  off  nil  fnrrs;  nnii  fhr  rq^roncJi  o(  HI?  people 
will  He  tfLke  away  from  ofE  dl  the  earth/'  ■  Finally,  whtfl 
t&e  oppressors  of  Iar;ici  are  completely  juinihilatcd,  exclaims 
the  st^tT:  *"Thy  dead  shiill  live,  thy  dcuil  bodies  shall  arise 
—  awake  and  sing,  ye  that  dwell  in  the  dual  —  for  thy  dew 
is  a  frucTitying  dew.  anil  the  earth  shall  bring  to  lift'  the 
shades,"'  Daniel  speaks  in  a  smular  vein:  '*And  many 
of  them  that  sleep  in  liie  dusL  of  the  e^th  shall  awake,  some 
to  everlasting  Ufe^  and  some  to  reproaches  and  everlasting 
abhorrence."  * 

Jh  In  this  hope  for  re^unection  at  the  end  oi  day^  the 
leading  thought  is  that  the  prophcdcs  which  have  been 
unfuItiUeJ  during  the  lifetime  of  the  pious,  and  parlicularly 
the  martyrs,  shall  bt  realiaod  in  the  world  lu  come.*  In  the 
oMest  apocalyptic  writings  ihi^  life  of  the  Future  is  still  con- 
ceived as  earthly  bliss,  inasmuch  as  the  writers  thiiik  only 
cif  the  Messianic  time  of  national  glory^  depicted  in  such 
glowing  colors  by  the  prophets.  Unbounded  richncsfi  of  the 
^oU  and  numerous  ofTspnng.  abundant  treasurer  brought 
by  remote  nations  and  their  rulers,  ptace  and  happiness 
far  and  wide  —  such  Are  the  chaTaclcriaiics  of  the  Mcssiaikic 

*Im.X3CV,*. 

'In.  XXVI.  10.  ImmLdofoiydeid  bodim"  b  tht  nn'^  DfbTc  itusliLtlDD, 
Riid  "thy  d«ul,"uid  [n»rcad  rt(  "liehi"  ininslAte  ^oik.  afici  H  Kinip  IV,  jg, 
"berb,"  which  nimrn"dcw  rtf  rrvlwJ";  ih*  lrt»T  innki  a  rAbhinif  trrm. 

"  Daft,  XII  ^  ». 

«S«UMacc  VII.  o-i6;  XU,Ut  X]V,40^  SibfU-H.^;;  Mkji,  Tsh. 
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age.  In  order  that  tht?  de\i.t\  mny  shurt  in  all  thiA,  !t  is  fo  hf 
pr^«dcd  by^  the  reautretrtion  &iid  the  great  Day  of  Judpnttti 
in  the  valley  of  Jehoshaphat  or  Oehinnom  (GehennaJ,  uhero 
the  righteous  arc  to  be  sioglt'd  out  to  parlidpntc  in  the  rcaliti 
of  the  MeidahJ  As  a  national  prospect  the  Mcssi^c 
hope  was  h;tiied  upon  the  passage  in  DeutertJ-Isamh :  "Thy 
peuplc  also  ^all  be  aU  righteous,  ihey  shall  inbcrii  the  land 
forever/'*  Con&equcntly  an  andent  MiflhUAh  taught  th^t 
*'  All  Israel  shall  have  a  share  in  the  world  to  ajme,''  *  In 
fact,  the  term  "inherit  the  Itmd"  w&s  used  as  late  a*  th< 
Mistmah  lo  ciptess  the  idea  of  sharing  b  Ujc  future  Ufci  tc 
also  ID  the  New  Teslamerl,  where  the  resurrection  waA  ex- 
pccte<l  before  the  coming  of  the  kingdom  of  the  Messiah.* 

4.  The  logical  a&^umption  waa,  accordingty,  that  only 
the  dead  of  the  holy  land  should  enjoy  the  renurrcction. 
The  prophetic  verses  were  cited;  "I  wJU  «t  glory  in  the 
Uuiil  of  the  living,"  ^  and  "H<t  ibat  glvutb  brcaUi  to  tho 
people  upon  it.  and  spirit  lo  them  that  wnlk  thcrdn,''  *  and 
were  interpreted  in  the  sense  that  God  would  reitorc  the 
breath  nf  life  only  to  Ihoije  bLiriL-<1  in  Uic  holy  lani!.'  Like- 
wise the  vcr^  of  the  Psalmist,  "1  shall  walk  before  Ihe  Lord 
iu  the  hind  <A  the  living/'  was  referred  lo  PAlesiine.  as  the 
land  where  the  dead  shall  awaken  to  a  new  life"  Hence 
the  rabbis  held  theslrnngc  belief  thnt  when  the  great  heavrnly 
trumpet  is  sounded  to  sujmiiou  :tl]  the  tribes  oi  Israel  from 
the  ends  of  the  eurth  lo  llie  holy  land  *  those  who  have  been 
buried  outside  of  Palestine  must  pass  through  cavities  tinder^ 
the  earth,  until  they  roach  the  Kril  where  the  miracle  oi  th^ 

•See  JorlfV,  1;  Kitib.  tq  fl,  rcf.  I«  Iu,  XX?a„  9:  Eaoeh  XXVUl,  t- 
«Jh.  l.\,if.  '^unh.  X,i. 

'*Eid.Lio;  Mull,  V,  5,  Id,  to  IS  XXXVll,  n;  Enoch  V.  ^ 
•E-k-XXVI,  »,  <t«-XLir  V  'JtctlLiiil 

•Pi.  CacVI,fl;  Ycr.Keth.  XII.  jsbi  Pf^llt   R.  t.  :  h. 
*B«r.  IS  b;  Alphnbd  d.  R,  Akiba  En  JcUUitlL^    B.  IL  III,  ji:  T^isuia 
Y<r.to£i,XX,i5i  I  Cor  XV,  j» 
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resurreciiOTi  wtll  be  performed*  It  has,  therdore,  become 
a  custom  of  Ihc  pious  annmg  the  Orthudos  lo  this  very  day, 
in  case  ihey  coukl  nol  i»ur>'  ihe  <\vtiii  h  Pak-stintj  lo  put 
<iusi  of  Ihe  holy  land  beneath  their  head,  that  ihcy  iriiKht 
arise  wherever  they  were  buricdn 

5.  Wo  may  fjikc  il  for  grunted  Ihiit  this  naive  coneeplion 
of  the  resurrection  could  not  be  pcrmancnln  a.nd  so  was 
moditied  to  iudude  a  double  resurrection :  the  first*  national, 
10  u^hcT  in  the  Mesiiianir  kingdom^  nnd  the  other,  unii'erTSiil, 
to  usher  in  the  everlasting  life  of  the  future-  Tlie  former 
offered  scant  room  lor  the  heathen  world,  at  bc&t  only  for 
those  who  hnd  actually  joined  the  ranks  of  Judaism;  the 
latter,  however,  included  the  last  judgment  for  all  5oula 
and  thus  opcneil  the  way  for  the  *ia|vjilj*.)n  of  the  righteous 
KBOns  the  nations  as  well  as  the  people  of  Israel  At  thfs 
pgint  the  conception  of  resurrectiooi  led  to  higher  and  mote 
spiritual  ideas^  as  has  Ix-en  shown  in  Chapter  XLItl. 

6.  However,  the  beli*!f  in  the  cosurrocTion  of  the  body, 
though  expiessed  in  the  ^incient  liturgy,  b  in  such  Utter 
contradiction  to  our  entire  attitude  toward  both  science  and 
religion,  that  it  may  be  considered  obsolete  Cor  the  modern 
Jew,  Otthorloxy,  which  clings  to  it  in  formal  loyaUy  to 
tradition,  regards  it  as  a  miracle  which  God  will  perform  iu 
the  future,  eiattly  like  the  many  Biblical  miracles  which 
defy  reiLsi.»n. 

7.  "Hie  Zionist  movement  has  given  many  Jews  a  new 
attitude  toward  the  national  resurrection  of  Israel,  The 
national iets  expect  the  Jewish  nation  to  awaken  from  a 
sleep  of  eighteen  hundred  yesvrs  to  new  grealness  in  its 
ancient  home,  not  as  a  religions,  but  as  a  political  body,  and 
in  renouncing  all  allegiance  to  rttc  priestly  mission  of  t^od  and 
its  ancestral  faith  they  are  as  remote  from  genuine  Orthodoxy 
as  irom  Reform  Judaism,    They  assert  that  the  soul  of  the 

>  K«tb,  I,  c. 


^ 


1 


396 


JEWISH  THEOLOGY 


Jewish  pccpic  requires  a  tutiondl  budy  tuoIcU  in  lU  andcot 
soil  In  order  that  it  may  fulfill  it.^  apixiintcd  laak  wnon^  (he 
aationg;  they  even  go  «o  far  as  to  declare  all  \ht  achieve* 
meiiU  brought  about  by  tlic  ^sfljniilalion  oi  the  cultucc  uf 
the  siirrminding  nations  to  be  a  deterioratioin  of  ihc  f^uJne 
character  of  the  Jewish  nation.  The  Fact  is  that.  a4  ID  nature 
there  Is  nowhere  a  resurreclmn  af  the  dead  but  &n  ever  re* 
nrwed  rcgcnoraTion  of  life.  sr>  is  the  history  of  the  Jew  ftc^d 
of  Judaifiin  a  continuoa^  proct-ss  of  regeneration  mauife^led 
at  every  great  turuing-point  of  history,  when  the  Idea^  and 
cultural  elements  of  a  new  rivili/nlton  exert  thdr  powerful 
inlluencc  on  life  and  thought.  There  never  wa»,  nor  will  be 
an  fxcluKivoiy  Jewish  culture.  It  h  the  wundroua  power  of 
asdmilaiion  of  the  Jew  winch  ever  created  and  fa&hioncd 
his  culture  anew.  Tliat  which  constitutes  the  peculiarity 
of  the  Jew  and  his  h'fc  force  is  his  religion  fostered  through 
the  age?,  preserved  amidst  the  most  antagonistic  influences 
and  hostile  cnviroiunenls,  and  ever  rejuvenated  by  iU  um(|ue 
univerwlistic  spirit  when  revived  by  contact  with  kindred 
movements-  To  maintain  and  propagate  this,  his  religiun 
in  all  land^  and  nmid&t  all  civiliiulions,  i^  tht  task 
to  hlni  by  Prov4cicnce,  until  God's  Kingdom  baa 
csiabliahed  all  o\'er  the  globe. 


CHAPTER  LV 

ISHAPt  AND  THE  HnATSEN  NATIONS 

I,  As  there  is  but  one  Creator  am!  Kulcr  of  the  univi-nw, 
fto  iherr  h  before  Kitt  but  one  humanity.  All  iht  nation:*  are 
under  His  guidance,  while  Israel,  His  chosen  people,  points 
to  the  kingdom  of  God  which  Is  to  embrace  them  all^  Israel 
was  called  the  "Crst-bom  son"  of  God  '  at  the  very  moment 
of  his  election,  iiuplyinf;  ihiit  all  Ihe  sons  o(  men  arc  Hii 
children.  All  oi  them  nro  links  in  Ihe  divine  [Jian  of  *a[vh- 
tion.  In  the  same  sense  God  spoke  through  Isaiah:  "Blessed 
be  Egypt,  My  people,  and  Assyria  ihe  work  of  My  hands, 
and  Israel  Mine  inht^ritnnce." "  M  the  first  page  of  Scripture 
assigns  a  common  ongm  to  them  all  in  the  first  man,  so,  the 
prophets  tell  ub,  at  the  end  of  time  they  i^hall  all  be  filled 
with  longing  for  iho  one  God  and  form  with  Israel  one  com- 
munity on  earth,  a  great  brotherhood  oj  man  serving  Ihc 
common  Farther  above/  Still,  the  actual  woild  began,  not 
with  the  unity,  but  with  the  wide  diversity  and  dbperaon 
of  mankind.  Tlie  idea  oJ  the  unity  ol  man  came  as  a  cor- 
ollary to  the  kinHrc^l  coiuepliuii  of  the  unity  of  God,  after  a 
long  historical  process^ 

Just  as  the  creation  of  the  world  opens  with  the  separation 
of  h'ght  from  dHrtLness,  sn  the  process  of  the  spiritual  and 
moral  de\'elopmcnt  cf  mankind  begins,  according  to  the 
divine  plan  of  salvation^  with  Ihe  separaticm  of  Israel  from 
the  he&then  nations.'    The  shaipor  the  contrast   became 

•In,  XLn,4;  XLV,  jji  LI,  51  3Mi.  U!,g;  ZccLVUI,  «;  XlV.p. 

■L«v,XX,  j6i  Dcul,  XX,  1&-1S:  fwip  Gtn.R.  11,41  Ol,  l«b 
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betweea  the  spintuol  God  of  Israel  and  ibc  crude  sensual 
gods  of  htalhcndom,  ihc  wider  gri^w  ihc  chasm  between 
Juditism  and  h^alhciu&jn.,  between  Israel  and  the  nations. 
M  Hghl  is  opposed  U>  darknc^8«^,  st»  li^acrs  truth  stood  o^- 
poF^d  to  the  idi>Latr>'  of  the  nations,  until  ChristEanUy  and 
Islam,  its  daughlcr-rdigions,  arose  between  the  two  ex- 
tremes. Henceforth  Israel  wuits  with  stitl  rnon?  ™nfi<lcnfic 
for  the  age  whose  dawning  wUI  bring  the  full  knowledge  ol 
God  to  aM  manltind.  leading  thfj  world  from  the  night  uf  error 
and  di^ord  lo  the  noon-day  brightnrsi  of  truth  and  utiityp 
when  a  universal  monotbeisTn  will  make  all  humanity  one. 

2.  Nothing  was  more  remote  from  ^mdent  Israel  than 
the  hatred  of  the  stmnger  or  hostility  to  other  nntionSj  so 
often  attributed  to  it,'  In  the  time  of  the  patriu.rchi>  and 
under  the  monarchy,  the  Hebrews  fostered  a  spirit  of  friendly 
inlercour&c  with  their  neijjhbowi,  which  was  often  confirmed 
by  peaceful  altiance^H'  Of  course,  during  war  time  the  bpiiii 
of  hopttiliiy  had  full  sway,  particularly  as  ancient  warfare 
tmpoied  It  rclentbsa  ban  upon  both  booty  and  human  life 
amuiig  the  vanquished.  But  even  then  the  tifigi  of  Israel 
were  called  compnssionale  also  toward  their  cnemica  when 
compared  with  other  rulers."  Indeed,  the  code  of  Xuad  lAJ 
distinguished  from  all  other  codeK  of  antiquity  by 
and  tender  compasr;bn-  On  the  other  hand,  the  God 
justice,  rev^ahrd  through  Amos.  UuuiTi,  Jeremiah*  and  Hatwk< 
kuk.  punishes  Israel  and  the  nuifons  impartmlly  on  account 
of  their  moral  transgressions,*  He  avenge*  acta  of  treachery, 
even  when  comniitted  a^aiikst  pagan  tyrants.  *'ShaIt  not 
the  Judge  of  nil  the  earth  do  justly?"'  Such  K  thrrcrurrent 
thought  that  governs  Israel,  demanding  th^  -  iiiii  imdard 
ol  judgment  for  Israelite  and  ^^tranger. 

'Wet«iJ,t,,tT^7g.  <  Ceo.  XIV.  tS.  XXI.  JJ,  >  I  Kk^i  XX.  ji. 
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3-  The  simple  saxte  of  justice  inhcrerit  in  lli«  Jewifih 
people  admits  ?.*)  litllc  difTeri'iicc  bt^iwccn  our  own  Gi>d- 
cani&cioii6ncfis  and  thai  of  other?,  thit  Soriptnrc  rq>rc3cnti 
UiQ  Phllbtinc  Kbg  Abiinclcch  as  receiving  a  wEiniing  from 
Abraham's  God  JHVH.^  As  the  Bihtt-  holils  up  }ah,  the 
Bedouin  Sheik,  as  the  pattern  of  &  blameless  servant  of  God 
and  true  lover  of  mankind,^  so  Lhe  Talmud  tilt's  iLe  PLilifltint 
Dama  ben  Nelhina  as  an  example  of  filial  piciy.*  Alto- 
gether, the  merils  of  lhe  heathen  receive  their  full  measure 
ol  appreciation  tliroughuul  Jtwish  Uleraturt.'  wen  thyugh  a 
narrow  disscnling  vit'W  occurs  now  and  then.' 

4.  Still  from  the  very  beginning  a  tendency'  lo  rdontleas 
harshness  c:xis1ed  in  one  direction,  when  the  pure  worship  of 
twael's  one  nnd  only  Cod  was  endangered.  TheearlyBooWof 
lhe  Covenant  forbade  every  atb'ance  with  idolatrous  nations, ' 
and  the  Deuieronorak  Code  made  this  more  stringent  by 
prohlbilini;  intermarriage  and  even  the  toleration  of  Molntrr* 
in  the  land,  lc*l  they  sc^Iucc  the  pec^Je  of  God  lo  turn  away 
from  Him.'  The  PhariiyMin  lenders,  the  foundn^nfRabbininm, 
went  still  further  by  placing  an  interdict  upon  eating  with 
the  heuLheo  or  u^ing  Food  and  wiiiv  prepared  by  UieuK  thus 
afaning  at  a  complete  sep^iratlon  from  the  non-Jewbh  world* 

The  tontrasi  between  Judaism  and  heathenism  was  further 
hcighleited  by  the  view  of  the  prophets  and  j>&almistR,  idiow- 
fng  that  the  ^reiit  nation*  were  lhe  very  embodiment  of 
idolatrous  iniquity^  murderouii  violence  and  ^exud  impurity, 
a  world  of  airogance  and  |>ride,  defying  God  and  doomed 
to  perdition,  because  ihcy  opposed  the  kingdom  of  God 
proclaimed  by  IfirjicK*    Hcnccfonh  the  term  **thc  naiione" 

■Ga.XX.j.  'JobXXXI. 

■Ser  Uuml:  F.lhkt.  ^^Jind  ipprn'rii-  'Kv  XXHT.  jf. 

M)cut  VU.n  XX,  16  f.  •Shih.  tjb-  JubiJ.  xxri,  i&. 
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(fovf'm)  was  taken  by  ihv  religious  ha  meAiunf  the  nficked 
ones,  who  would  not  be  able  to  stand  the  divine  judjcmeot 
in  the  fulure  tify,  bul  would  ro  down  lo  Shpi>l,  or  Cwfht 
to  fn.ll  n  prry  to  cvorlostiriK  torruplion,  to  the  fire  that 
never  qucnchcdJ 

5,  Yet  HUcU  a  wholesale  condemnalion  could  not  long  be 
nuintafncd;  k  was  too  stn^n^ly  contradicted  Id  principle 
\yy  the;  propLcts  and  Psalniiat^,  aad  quite  as  mudi  by  Ibe 
apocnlyptir  writers  and  Hnggndisls  of  Inter  times.  The 
book  of  Jonah  testifies  that  IsraeVs  God  sent  !!i*  pi 
Lo  the  heathen  of  Nineveh  lo  exhort  Uicin  to  rcpcntxACe/ 
that  tliey  mi^ht  obtain  forgivene^  and  'Salvation  like  re- 
pCDlant  lATi^l.'  Heathenism  h  doomed  to  periiih,  not  the 
heathen;  they  nr*;  to  acknowli'dge  the  heavenly  Judge  in 
their  very  piinUhmcnts  and  return  to  Iltm,  Such  b  Ihe 
coodudon  of  all  the  exhortations  of  the  prophctt  predicting 
punishment  to  thr  natiim*.  Morf'tivrr,  those  hrnihen  who 
e:!iC4pe  the  doom  of  the  world-power*  arc  to  proclaim  tht 
mighty  dpeda  ol  tin?  Lord  tu  the  utiiiosL  lands.  Nay,  »c- 
cordlnjr  to  the  ^And  s'lalon  of  the  cxilfc  iccr,  among  the 
many  nations  that  shall  assemble  at  the  end  of  days  to  wor- 
ship the  Lord  in  Zlon,  select  ones  will  be  admitted  to  Ihe 
priesthood  with  the  %t>M  of  Aaron.'  The  name  Badrak, 
understood  as  *'hc  who  Lringcth  back,'*  suggested  ttsdf 
to  the  rabbis  a*  a  title  of  tht  Messiah,  ihe  con\'erler  of  the 
heathen  naiionv*  So  in  botii  the  Talmud  and  the  Sibylline 
books*  Noah  is  rcpre&«nt«l  as  a  preacher  of  repentance  lo 
the  nations  before  the  flood,  and  accordingly  the  latter  book 
adjures  the  Hellenic  world  to  rtpcnt  of  tbeir  sinful  Uv«s 
beinrr  they  would  be  ovrrwhelmed  by  the  flood  of  fire  at  the 
great  judfrmcnt  day.  In  the  xame  spirit  the  lliggadifts 
lell  that  (jod  siuii   Balaam,  Job.   and  other  ptou,^  men  aa 

I  Toil.  £AE<t,  Xrir  J,  >Jontbm-!V  'r*,  UCVI^i^ti. 
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prophets  of  the  heathen  to  teach  Ibem  the  way  of  repentance,* 
And  the  rabbis  actually  say  that,  if  the  heathen  nations  had 
not  refused  the  Tor;ih  when  the  Lord  o0ercd  it  Ui  thtm  at 
Sinai,  il  would  have  been  the  c<>mmon  property  of  all  man- 
kind,' 

G.  Tlie  Ipiiding  minds  of  Judaism  fdt  only  pity  for  Uic 
blind  obstinacy  of  the  great  ma^s  of  heaihen.  who  wonhJped 
the  crcaturi'S  instead  of  llic  Creator,  or  the  stars  of  hcovcii 
inslead  of  Him  who  is  enthroned  above  the  sklea.  They 
regarded  heathenism  cither  ss  evidence  of  spiritual  want 
ADd  weakness,  or  as  the  result  oi  desUny.  Indeed,  the  words 
of  the  DetiterononiisI  sound  like  nn  echo  of  Babylonian 
fatalism  when  be  asserts  thai  God  himself  assigned  to  the 
nations  the  worship  of  the  stare  as  thetr  inhcritanco  '  Later 
the  opinion  gained  ground  that  the  heathen  dettie^  were  real 
demons,  holding  dominion  over  the  nations  and  leading 
them  astray.'  The  exilic  seer  iitliitkcd  idolatry  most  vigor- 
ously as  folly  and  falsehood,  and  thus  the  note  of  derision 
and  irony  is  struck  by  DeuLoro  Isaiahn  the  Paalms,  and  in 
many  of  Ihc  propaganda,  writings  of  Ihe  HcIIenutic  age,  m 
their  references  to  heathenism. 

On  the  other  hand,  it  ia  very  significant  that  the  Palestinian 

sages  and  their  successors  condemned  heathenism  a»  a  mriral 

plague^    conducing   to   depravily,  lewdness,  and   bloodshed. 

TTiey  regarded   Ihe  powers  of  the  world,   especially  Edom 

(Rcme),  a?  being  uader  the  dominion  of  the  EvO  One,  and 

therefore  doomed  to  perish  in  the  Raines  of  Gehenna.    Ai 

they  rejected  the  Ten  Commandments  out  of  bve  for  blooH- 

ahed,  lust,  and  robbery,  so,  according  to  the  Haggadlsts, 

they  will  be  unable  tn  wJthstand  (he  Inst  judj^ent  and  will 

^BhB,  15  b;  Seder  CliUbR,30a.  •  Mck.  VLlIuq  V ;  \b,  Z.  j  b-j  1. 

■DcuL   IV,  10;   XXCC  >5:  JcT'  X,  t«;   6,   SLn  XVm,  17;  ^mp- 
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suffer  elcmal  punishment.  Since  their  one  d^rc  wa^  to 
enjoy  the  Ufe  of  this  world,  Uicir  lot  in  Ihe  future  will  be 
Gehenna^  while  the  gule^  of  iHg  Cardan  ai  Eden  will  be 
open  for  laracK  the  people  oppressed  and  sorely  tried,  yet 
ever  f&ilhful  to  tlic  covenant  of  Abraham.'  Of  course,  Ifau 
view  implied  both  eomfort  and  vengeance,  but  wr  niust  not 
forget  ibat  the  h^xsh  statements  contained  in  the  T;LL[uiid 
owe  their  nri^n  to  bitter  diatross  und  cannot  be  nonsidrrcd 
jewTih  doctrines,  as  unfriendly  critics  frequently  do.* 

7-  As  Imfe  been  shown  above,  the  dominant  view  of  tbc 
Synagogue  h  that  eternal  salvation  [futongs  to  the  righteous 
among  the  nations  as  well  as  tho&e  of  IsxaeL  In  thia  aensc. 
Psalm  IX,  iS,  is  uiider^tooii  Vt  Ihe  cffecl  that  "all  thoae 
heathens  who  have  forgotten  God  will  go  down  to  ihc  nether 
world,"'  One  of  the  sages  ej^pres&es  a  sdll  broader  view: 
"When  judging  the  nations^  God  diHermlnes  Ihdr  standnrd 
by  their  best  represent sti vc5 /' *  Many  rablit  held  the 
belief  that  LircumtiBiOQ  secured  for  the  Jew  a  pLu.L-  in  ''Abra- 
ham's bosom"  while  the  uncirrumcised  are  consffrncd  to 
Gehenna,  thu«  assigning  lo  drcumci&ion  a  corrcepondirig  place 
to  that  [jf  bfljiti,'iin  in  the  Christian  C.hurrh-  This  belief 
seems  to  be  ba*ed  ufvon  a  posiage  In  Edtcktcl^  where  the 
prophet  speaks  of  the  arelim,  or  "  uncircumcued,"  a»  dwell- 
\ni*  in  the  nether  world  ^  But  a  number  n(  pu.'4ag»  in  the 
Tabnud^  especially  in  the  Toatfta/  *huw  that  circumdaioa 
was  not  believed  to  h&ve  the  power  to  save  a  dwier  from 

■  Veb.  t^A  4,  rd.  to  E«l(-  XXfll,  so;  Ab.  3L,  I,  (-  In  (hit  wov  wr  tmat 
Ulu  the  Tdmudlc  pflBisv;  "luul  arr  inlly  mra,  bot  ibc  bc«Ui«ip"  Yck 
tit,;  B.  M-  114b;  B.  B.  t6b;  vbcnv  the  pnaimr,  \jv.  3CVU1,  j,"«hidi 
iQAD  rinLb  10  Hvr  IhrnJiy,"  m  iirc\arfd  tn  incixnit  nil  «hi\  Dhtrm  tht  U**  ol 
JjumaAUr. SflVa coiJem;  MMr-  led,  P».  1.  m—j 

*LtMarus\.t„W.  'Tvi,  Sanh.  Xtit,  ).  <V«.  iCSh,  I,  ^7^ 

>B»L  ?CXVIJI.  to;  XXXI.  jS;  XXXII,  ect^Ih  Pwdbly  liie  pKftel 
En  afinbEnitnf  tfriirw  hat!  in  miml  Uit  Ba.byli:inlan  .InJ^H,  "ihc  ait\ir.r-*ar]d"i 
^i^i.  K.  XIX,  s;  Ofn,  R.  XL;  Vlll,  7;  T«iih,  UkUtJj<d.  &ub<r»  17- 
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Gcb«n»a.  On  Ibv  otber  h«uJ,  we  have  ihe  ^n-al  teaching 
of  K.  JohanBn  hvn  Zakkai  \i\  opposing  hh  dLscipIc  l^lieier 
ben  Hyrcdiiut.,  (Hlinjc  ihAC  ihc  sacrifices  which  «ton«i  for 
the  sins  ol  Ur^-I  ^uc  (mriLllckd  by  deeds  of  benevolence^ 
which  con  ntonc  for  the  mit  of  the  heathen.'  Both  the 
Talmud  and  Philo  state  that  Ihc  Kr^xnty  buUocki  wliicb 
were  offtfwi  up  during  the  M^vrn  day*  of  iht  Ki^iist  of  Taber- 
ojicleft  were  brought  by  Israel  u  tAcrUkv^  for  the  seventy 
tiatiim^  of  the  wofkL' 

8  Where  no  cauw  cxislwi  to  fear  the  Influence  df  tcJolatry, 
friendly  rtUUons  with  non-Jev»  were  always  recommended 
^md  rullivut4»L  A  non  Jew  whodcvnict  hi»  life  to  ihr  ^Ludy 
juid  practice  of  the  Uw»  «aJd  Kibbi  Meir*  i>  equal  to  the  high 
priest,  fur  Scripture  nays:  "Tbe  laws  whidi,  if  a  ui:in  du, 
he  shall  five  1>y  them,"  impiytng  that  pure  hum&n£(y  b  the 
one  essential  required  by  God.'  Indeed,  R^bbi  Uctf  «nJoyed 
a  cIcKr  friendship  wiih  fEnorrmcK  i^f  GiidAra,'  jl  honthcn  phil- 
osopher spoken  of  ^ulimrlngly  in  Talmudic  louice*  ind  placed 
on  a  par  wiih  BilIlliu  ati  iiubte  repre^entalivet  of  hcithendom. 
Obviously  ihls  ^ood  opinion  was  hdd.  because  both  spoke 
lAvorebly  of  Judaism,  whose  'Synagogues  and  Kboolhousei 
formed  the  vtronfic-st  bulwark  aKainst  the  attacks  of  Jer- 
hatcr%,"  Other  frimdiJiIpH  which  were  describod  in  popdUr 
lefiend%  and  hM  up  in.  exjiinpl»  for  emubtion  arc  tbow  be- 
tween Jebutbi  ha  Naii  und  ihc  Emperor  Antoninus  (Severui)  * 
ftnd  that  of  Samuel  of  BabylonU  with  AbJat.  a  Pcnian  Mgc.* 

9-  The  Mofaic  and  TaJmndic  law  prescribed  quite  different 
treatment   for  thow  heathen  who  pcrsiAicd  in  idolaiiotts 

>».  S.  lob;  A.i].  R.RtV. 

'Sok,  Mb;  raa.  iffib;  Philo;  Viu  Ifo^  «  t;  Dc  Sprad;  I  y,  Jl, 
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*S^ra.  AhwrMoth  aj. 
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practiccB  and  refused  to  observe  the  laws  of  humaiJty,  calM 
the  seven  NoA-hitic  laws.  &&  wiU  he  explained  more  fully 
m  the  ncAt  chapter.  No  IdcraLioEi  could  be  grj^ntcd  them 
wilhin  the  ancient  jurisdirtjoTV ;  "Thou  shuh  show  ihcm  no 
mcrty*'  was  the  phra.3c  of  tlie  law  for  the  seven  tribe*  of 
C^uiadn.  ^nd  liiis  vi^  applied  Lu  aU  iduUtirra.*  Uviice  Mau- 
monides  lays  d<^wn  ihc  rule  in  hia  Code  ihat  **whcrever  and 
wbcDcver  the  Mos^c  Uw  is  m  force,  the  people  must  be 
compelled  to  ubjurc  heathenism  iinH  iUYrpi  thc'  wvrti  Uw* 
of  Noiih  in  the  name  of  God,  or  eisc  they  are  domncd  to  die."  ■ 

Ou  the  other  band,  in  the  very  same  Code,  Maimoiiides 
writes  ID  the  spirit  of  Rat^lii  Mdr:  "Not  only  the  Jrwufa 
tribe  h  $ftDcti£ed  by  the  hLghcsl  degree  of  human  hoUncM>^J 
liut  every  hum^in  being,  without  dJfltrence  od  birth,  in  whoil^^^ 
is  the  spirit  of  love  and  the  piswer  of  knowledge  to  devote 
his  life  c:(tlusively  to  ihe  senice  ol  God  and  ttie  diiiemination 
of  His  Lnowledye,  and  wJii>,  walkiug  uprightly  bi^forr  Him, 
has  cast  off  the  yoke  of  the  many  earthly  dc^ii:^^  punued 
by  the  re^t  of  men,  God  is  his  portion  <^ud  Ids  uLerual  ia- 
hcritaticp,  and  t^id  will  provide  lor  hiH  needfi,  as^^  He  did  for 
the  priest  and  the  Lcvitc  of  yore," ' 

ID.  To  be  sure,  a  latatemeul  of  thu  nature  pruicnt»  a  diifcT' 
ent  judj^mcnl  o\  hfjalhenLim  from  that  of  the  ancient  national 
law.  But  the  histofical  and  comparative  study  of  rcU^ociS 
has  caused  u»  to  cntortAfn  altogether  dilTereiit  views  of  tlw 
varujuft  heathen  rcligiun«,  both  tho^  representing  primithv 
stuget  of  childlike  imagination  aJid  ^uper^tit]o^,  and  thotc 
more  di-veEc)|Hx]  loiths  which  Inculcate  grnuinc  tdeob  of  a 
more  or  le»  lofty  character.  Ccrtamly  the  laws  of  Deuter- 
onoitiy.  written  when  the  natJon  had  dwindled  down  to  tlie 
Utile  kingdom  f*\  Jndfca.  and  those  further  cjq>ounded  In  the 
MUhnah  enjoining   the  nio&t  rigorous  intolernnce  towaid 

■Dfut.  VITOI  SAah.  S7a-50b-  'H,  Udtkim  Vm^^-io- 
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every  vestige  of  pagEknistm,  hod  only  a  thi:t>r«tical  vitue  for 
the  powerless  Jewish  oution;  whilt*  both  thr  Chufi^h  and 
the  rulers  *^i  hkra  were  largely  guided  by  Ihcm  in  prnctScal 
measures.  The  higher  view  of  Judaism  was  c;iprcs»cd  by 
the  lasl  of  the  prophets:  "'Pflrfmrn  Ihr  rhin^  of  the  sun 
even  onlo  the  going  down  of  the  sjunc  My  name  is  great 
among  the  nations  ^  and  in  every  plat:;*  ofFi^ringB  uju  pre- 
sented unto  My  name,  even  pure  oblation*,  for  My  name  Is 
great  amcmg  ihn  nation^/  sailh  the  Lurd  of  LoitH."  ^  Tlw 
fact  is  that  hj^atht^nism  seek&  the  God  whom  Israel  by  its 
rcvel^liuu  has  found.  In  thb  >piijt  both  PhUo  find  Joscphua 
took  the  Scriptural  passage,  *^Thotx  ^alt  not  curse  Gtx) " 
taking  the  Hebrew  Ehhim  in  the  plurftl  sense,  "the  gods"; 
thus  they  ^lild  a  Jew  must  not  aRend  the  rciigioUl^  seiific  of 
the  heathen  by  scorn  or  ridicule,  however  careful  he  must 
be  to  avoid  the  imiUtion  of  their  practices  and  5uper»lil ions' 
Aa  a  matter  of  fatt,  tlie  Code  of  Law  aiinod  to  separate 
Israel  and  the  nations  in  order  lo  fivnid  the  crude  wor^Jifp 
of  idob,  ajumaU  and  ^Urs  practiced  by  the  heathen  of 
anfiquity-  It  was  not  framed  for  mititcra  like  Socralea, 
Buddha,  and  Confudus,  with  their  lofty  moraJ  view*  and 
their  claims  up;>n  humanity.  The  God  who  rtvcaJed  hlmfiell 
to  Abraham,  Job,  Enoch,  and  Bduam,  aswell  as  to  Moses  and 
Iitiah,  spoke  to  them  aho,  and  the  wise  one^  of  Israel  have 
CVtt  hearkenef)  lo  their  inspiring  lefc^nA.  Thrir  woiiU  iirc 
echoed  in  Jewish  literature  together  with  Solomon'*  words 
of  wisdoTH-  Ilato,  Plotinus,  and  Aristotle  nH:e:ved  the  most 
friendly  hospitdity  from  theral^binic  phibT^o|jherk  and  mystic 
writers  of  Jewry,  and  «i  Buddhist  #aying^  and  \ncu's  pene- 
trated into  Jewish  elhxc^  mtxtl  lupuluj  te^iiugH.    Both  the 

'  «il.  1,  It, 

'Lt  XXII,ae;  PhUaU.  «*6.  JuKphm:  /-/..IV,  3,  10;  Com.  ApSfi.,U. 
I^i  HJinp.  Ktiblv:  ^'Thv  HilAkic  PoilbD  io  jmu^htu'  AntiquiUii"  b 
B.  U.  C  M^atkly  HZ,  ttf. 
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Jcvr  and  his  literature  an-  cOBmopoliUn,  nnd  Juilaiam  never 
withholds  iis  appreciation  of  the  merits  of  tte  hcA:hcn  world.' 
n.  Wc  mu&l  espetijilly  eniphttsizc  one  claim  t>f  the  Jewish 
people  above  olhcr  n^itiona  which  the  rabbis  cnll  zckuth  afwikt 
"the  merit  of  the  fathers/'  and  which  we  may  term  "hcrc<U- 
lary  virtuen"  The  election  of  Ura«I,  in  ^itc  of  its  own 
lack  of  merit,  I*  declared  in  Deuteronomy  and  ehcwhere 
Lo  be  due  to  the  merit  of  Lhe  f^thei^.  with  whom  Gvd  l^u- 
eluded  His  covenant  in  love."  The  promise  h  often  rrpcntcd 
that  God  will  ever  remember  His  covenant  with  the  fatlun 
and  not  lei  t!te  people  perish,  even  liiough  tlieit  *ini  were 
great;  therefore  the  rabbis  assumed  thai  the  patriarchs  hiwl 
accumulated  a  store  of  merit  by  their  virlUM  which  would 
rediiund  hefure  G^x!  lo  the  U'ncfit  ol  their  de^c^miants, 
plcmenting  their  own  weaknesses.*  This  merit  or  rijihi 
ncM  of  the  fathers  funned  a.  piominent  (urt  of  the  hope 
pfuyer,  nny,  of  the  whole  theologicnl  sj-stcm  of  the  JcwUbl 
peo|ilc.  They  regarded  the  patriarchs  ami  all  the  greal 
leaders  of  tlie  past  as  pjitlerna  of  loyalty  and  lovt:  for  God,^ 
so  that,  according  to  the  Midrash.  Israel  might  «iy  in  the 
words  of  the  Shulamite;  "Black  am  T*  con^dcring  my 
merit,  "but  comely"  when  considering  the  merit  of  Ult' 
father*-*  Whether  this  store  of  merit  wouhl  cvirr  be  ex* 
hausted  i»  a  matter  of  controversy  among  the  rabbiji-  Some 
referred  to  God's  own  words  ttiat  He  will  ever  reincmbeff; 
His  covenant  with  the  fathers;  others  pointed  to  the  vi 
in  Deutero-l^idh L  "For  the  mountains  may  depaiti  And 
the  hills  be  removed ;  bur  My  kindnew  «hnl]  not  dr]>nit  fi 

^  £»  Mfjj-  f6  *;  J,  E„  <Fi_  ArLiiotIc;  Nnimurii,  t.  c.  Inifu:  ,\H?ioic1b» 
IljLln^  J'Inim:  cocnp,  Bahyi:  liabotM  4i  I^btAMM^  nnd  olbcr  mcdJcviU  ^h^V, 
ouphri  tvurlu. 

'  DeuL  rV.  ij. 
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Ihce,  neither  shall  My  covenant  o(  pcitcc  be  Tcniovod,"  which 
ihcy  inicfprctcd  symboUMlly  to  mean :  when  the  merit  of 
tlic  piitrijjch.1  and  matciacchs  ni  l^md  is  cxbauitled,  God's 
mercy  nnd  cwmpiv^ion  for  Isriitl  will  be  thtTe  never  lo  de- 
part.' Translated  into  our  own  mtxle  of  thinking,  lUs  merit 
of  the  fathers  claimed  for  Israel  signiliefl  the  unique  treasure 
of  a  3piritnaJ  inheritance  which  belongs  \<^  the  Jew,  This  in- 
heritance of  thousanda  of  years  provider  such  rnrc  examples 
nnd  5uch  high  inspiration  thnt  h  inciT^*.';  in  the  hightst  virtue, 
the  firmesl  toy>iUy,  and  the  greatest  love  for  truth  and  juatiee. 
Judaism,  knowing  no  tuch  tJiing  as  original  sin.  pobta 
with  pride  insleud  to  hereditary  virtue,  deriving  an  inex- 
haustible source  of  blesaJng  from  its  historical  continuity  of 
four  thousand  years. 

Un.  UV,  lo;  Shib,  Sit;  cnrap  S^Kincb;  "The  Doctrine  of  Oriciiul 
Virtufl"  in  JflV.  LiL,  ,^ru]1ui,  tejoj:  Scbecblffi  L  c^  i^  L 


CliAinrER  LVI 
Tk£  Stbangek  and  the  Pboselvte 

I,  Among  all  tbe  kw«  of  tht;  Mosaic  Code,  thai  which  his 
no  parallel  in  any  othvr  ancieiU  codtr  is  the  one  enjoioiog 
justice,  kind/ii'Sfi  und  Utve  toward  Iht^  simngcr.  Tho  Book  ol 
the  Covenant  teacher;  '^Ard  a  stranger  shall  thou  ftol  wrong, 
neither  shall  Ihou  opiwess  him ;  for  yc  were  strangers  id  Ihc 
land  of  Kgjpt,"'  nnd  "A  stronger  5hiiU  thou  not  oppress; 
lor  ye  know  the  heart  of  a  stranger,  sedng  yc  were  strangers 
in  the  lantl  of  Egypt,"  The  Deulprc^nomic  writer  lays  5^>cdal 
slrew  on  the  fact  thai  Israel's  God»  *'  who  regardtth  not  per^»on» 
Dor  l^eth  biibeg,  doth  execute  justice  fur  the  fatherlcaa  and 
the  widow,  and  lovelh  the  ^ranger,  in  giving  him  food  and 
raiment/'  He  then  concludes:  **Love  ye  therefore  the 
stranger ;  [ur  yc  were  strangers  in  the  Und  td  Egj-pt."  ■  The 
I'rieiitly  Code  goes  slill  further,  granting  the  stranger  the  nunc 
legal  protection  as  the  native.* 

t.  We  would,  however,  misundersland  the  spirit  of  aU 
anclf|tdiy,  including  ancient  Isrncl.  Jf  we  consider  this  a«  aa 
cxprev>io[i  of  universal  love  for  mankind  and  the  recognition 
of  cvf  r>'  human  being  as  fellow-man  and  hrolher.  Throughout 
antiquity  and  during  the  semi-dvilixcti  Middle  Age»,  a  ftran^tf 
woA  an  enemy  unlea^  he  tiecame  a  guest.  If  he  sought  prtrtec- 
lion  at  the  family  hearth  or  (in  the  Orient)  under  the  tent  of 
A  Sheik,  he  thereby  entcnxl  into  a  tutelary  relation  with  both 
the  elan  or  trihe  and  its  deity.    After  entering  into  mich  a 
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reladon.  Lcmpotiiry  or  pcnnancnt«  ht;  bcdinc,  iq  the  terra 
which  the  Mn^aic  luw  u^tc^  in  commun  wtih  Tho  gtfncral  Si.'mit.ic 
cuf^toni.  a  Ctr  or  7\jiA*i&,  '*»opurncT"  or  *'--i;UkT."  ciiUUcd 
to  tuU  protections^  This  relation  ot  dtfpendi^ncy  on  the  com- 
munity is  occasionally  cxpwswd  by  the  term  :  *'ihy  stran^r 
thftt  h  withiu  ihy  gales/'  ^  Such  protocllon  impLic^l,  m  turn, 
that  the  Crr  or  ffroicgl  owcrl  an  ohligatinn  fn  thr  tribr  nr  com- 
munity which  shielded  him.  He  stood  umlcr  the  protection 
oi  the  Iribid  j^od.  frequently  ut^umnl  hi.i  name.  ua<l  thus 
daT¥d  not  violate  the  bw  of  the  land  or  of  its  deity,  Iwt  he  for- 
feit hu  cJaim  to  pioteclion^ 

y  In  accordance  with  this*  the  oft-repeated  Mosaic  com- 
mand for  bcDcvolfiTicc  toward  the  ttrangcrj  which  pUced  hfm 
on  the  sixme  tooling  with  the  nccily  and  helpless,  lrapof«d 
cerluin  religious  obligations  upon  him.  He  yi^s  enjoined,  like 
ihel^j^dite.  not  to  violate  the  sanctity  of  the  Subbath  by  kbOTr 
nor  to  provoke  (jod's  anger  hy  idolalrous  practices*  aiid,  ac- 
cording to  the  Prfcnly  CodCn  to  avoid  the  eating  of  blood  and 
the  contracting  of  Incestuous  mamagefi  as  well  as  the  trans- 
gn;s;inn  of  the  Uiws  for  Passover  and  the  Day  of  Atonement, 
KAturally,  in  criminal  coses  such  as  blosphcmy  he  was  Mibject 
to  the  death'pcnalty  just  like  the  native^"  Still,  the  Gtr  waa 
not  aHmittt^l  as  a  ctlixen,  und  in  thf^  Mowic  system  of  law  he 
mfi  always  a  tolerated  or  protected  alien,  unlcM  he  undcr- 

>  Gui.  XXITI,  A ;  I^v.  XX,  J5,  On  tta  lemi  Crr  ««  W.  R  Smith ;  Th^ 
Hetipofi  of  th^  Semtct,  t5  ^-  i  Bt rOniIcl  Di4  SUHuni  rf.  liradaUn  uiuf  Jtvien 
tudrn  Ffrmdm,  *«,I79;  Sciuiofrr,  I.  c  ,  III,  ijO-lWlj  Entyc.  Biblica,  art. 
SlnoffH  tnd  SoJtiiiTDer  -.  Dicync,  Bttmptrm  Lttturt^.  iS&Jf  P^  At^-  Commem 
hitwn  tli«  PbdinJrJafLft  and  CrnL*  wbj  pnirctod.  bv  th*  Gmk  ip#1  uf  Ibc 
BtrvnflDf  |2>us  Xtniu):  m  llwrtnicr  D.  G^s^rwniitJtaf*  tm  AUfihum, 
DpHtifhr  ttaiufi^hna,  iHHy.  *hn»inf  hnw  the  PhconWM*  drvdopol  the  Cer 
idiA  in  Ihfl  f]irrL-|inn  ot  iDrrm«r4i-»nal  mmmrftf,  jnul  na  \hti  Jftr*  HrvfJnpftl 
II  lowurd  ^ntcniMiuno!  njljficjD;  M.J-  CuhlrT:  "  Rl^bi  oi  Aiylum"  in  Am, 
L*»  Review^  tj,  pl  iHt. 

'  F-x,  XX.  ro. 
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went  liie  rite  of  circumdsion  and  tliua  joinf>d  the  itraeEIUnb 
community  ' 

4h  With  the  transfonnation  of  the  Uraelitisb  State  into 
the- Jewish  commiimly  — in  other  words,  with  the  change  of  the 
pcoplcfroRi  Apolitical  to  a  rcli^ous  status, — this  relation  to  tho 
nnn  Jew  undi-Twent  a  dedded  duinge.  A^  the  contrast  to  the 
heathen  became  more  merited,  the  Ct^rassiimcU  anew  position. 
Afl  he  plcd^t-d  liimsclf  to  abandon  all  vc?itige&  of  idjlatry  njtd 
to  conform  to  certain  principles  of  the  Jewish  law.  he  entered 
into  closer  relations  with  the  people.  Accordingly,  he  adopted 
cerUin  p>irt&  ol  Uie  Mosaii:  t^e  ur  the  i-iitiic  kw,  and  that 
beeajne  either  a  partial  or  a  complete  member  of  the  reli^ous 
community  of  israeL  In  either  caM  he  was  regarded  as  a  fol- 
lower oi  the  i}in\  iif  Ihe  Covenants  In  gpite  of  the  exclusive 
spirit  which  was  dominnni  in  the  period  ftJlowing  tlzrn,  two 
forces  favored  the  extending  oj  the  boundaries  of  JudaiMn 
beyonti  the  confines  of  thr  nation-  Oa  the  oue  fiaiid.  the 
Biibylonian  E^dlc  had  visualised  and  partmlly  rcali^^d  ihc 
prophecy  of  Jeremiah:  ^'Unto  Thee  shall  the  natioDs  come 
from  theendsof  the  earth,  and  shall  sny:  'Our  fathers  have  in- 
herited naught  but  lie^  vanity  and  things  wherein  there  1%  n^ 
proUt/*'  For  ex^unple.  Zecliurijth  aonoonced  a  time  wbcn 
"many  peoples  and  mighty  nations  »hall  come  to  ^rk  the 
Lord  of  Tlo&ta  in  Jerusalem  and  to  entreat  the  favor  of  the 
Lord,"  and  ''Ten  men  shall  take  hold,  out  of  all  the  laD- 
guagcs  of  nations,  shall  even  take  hold  of  the  Kklrt  of  him  th 
is  a  Jew,  saying,  'We  will  go  with  you,  for  we  have  heard  that 
Goil  h  with  you.""  '  Annthf?r  prophet  naid  itl  the  time  of  the 
overthrow  of  Babylon:  "For  the  Lord  will  have  compasaion 
00  Jacob,  aud  wUI  yet  diuuH'  Urael,  and  set  Ihem  in  Iheir  own 

■  F.X  XII,  4H^   i»  Vcb,  «f>  A-i7  ^;   Mju.  Cmm  I  ITI.    The  Apiaton  ol 

Irviktod  by  Uilh  the  Bouk  of  Jublln  and  the  Tdloiuilic  ivurcn.  u  vlll  be 
■bmvn  IvfoA, 
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land,  and  the  str^ngrr  (Grr,  or  profidyu)  ^hnU  jtjln  htmielf 
wilh  them,  and  they  idiall  dcuvc  to  Ihc  house  of  Jacob."  ' 
Tht  PsalmbU  espi^dally  TL^ft-r  to  the  he:ithtn  who  shall  jrfn 
IftT&d,'  so  that  Gcf  now  b«romc»  tlic  rt!^Iax  term  for  prose- 

Tri  Atfdiffon  to  thU  Inwftrd  reH^ftii*  (1r«Tw  wc  iniist  rontHcr 
thc^urift]  An^  polJEjcAl  inipulsc>  The  handful  of  JudKins  who 
hod  rrtiirnpd  from  Bftbylonin  wrrc  to  ^nrrounflrd  by  hpalhcn 
tribc«  that,  while  the  SamArilaniL  hi-kd  atlractcd  the  tcu  dcalr- 
ftbk  ^roup^,  they  were  gl-^  to  wckomc  the  influx  of  »uch  a5 
promised  to  hiTomt'  true  vfor*hipcra  of  G<xl.  The  chie!  prah- 
km  was  how  to  provide*  legal  fottn  for  these  to  "come  over," 
praselyte  Iicing  the  Grcpk  Icmi  for  "him  who  comes  over." 
By  such  a  fortn  they  could  enter  the  romrauniiy  while  accepting 
ccrtaiu  rcligiou&  obligations.  In  fact,  Kuch  obligAtiomt  had 
been  stated  before  in  tJie  Priestly  Code,  wiath  udmitleil  into 
the  political  rommunlty  as  "sojourner*"  or  "indwrllcrs" 
those  who  pledged  ihcn^belveh  to  ubstduri  from  idolatry,  blafi- 
phemy^  incest,  the  eating  of  hlood  or  of  flo^h  from  living  ani- 
mals, and  frotn  all  violence  Against  hunian  life  and  property. 
They  were  debam!d  only  from  mjirriage  into  the  rt^ligtous 
community,  "the  congreg:itjon  of  the  Lorrf."  Henceforth 
Cfr  and  Ctr  Totkab  became  Jiix Idical  terms,  the  tocial  and  legal 
dejignatioo  of  those  proselytes  who  had  abjure*!  beathr;ni?^m 
and  joined  the  monothebtic  ranks  of  JudalBin  as  ^^wor«hipcT« 
of  God." 

5.  Thus  the  fir^t  grcul  step  In  the  pro^ew  of  Judaism  from 
a  national  system  of  law  to  a  universal  rcU^on  was  made  Sn 
Judsea,  The  next  step  was  to  recognise  tl;e  idea  of  the  revela- 
tion (if  Ckxi  to  the  ''ffi^-fearfng  men"  of  the  primeval  ages,  aa 
deicribett  in  the  Mosaic  books,  and  thu»  to  open  the  gates  of 

■Im,  XIV.  I, 
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the  national  religion  for  healhtn  who  had  become  "  God- 
fearing men"  or  "worshiper*  of  the  T-orrf"  Thus  the  PBnlms. 
iiiier  enumerating  the  customary  two  or  three  doa&es,  "the 
house  of  Utflcl, "  "oi  Aaron,"  uml  "tii  Levi."  often  iu\<\  Ihc 
"God-featlng"  proselyte.'  The  Synagogue  wm  cipcdaUy 
attr;kctive  to  the  heathen  who  sought  reUgiinjs  truth  beatu-se 
of  its  clevattDg  devotion  and  its  public  instniclion  [n  thp  Scrijv 
Lure.  trAEihlated  into  Greek,  the  language  of  the  cultured  worlj. 
This  3pon3ored  a  new  system  for  propagating  the  Jrwish  fnith. 
The  &o-fa11c<i  Propagunda  literature  of  Alcinndria  laid  its  chief 
slre^  upon  the  ethical  laws  uf  Jud^tn.  not  seeking  to  submit 
the  non-Jew  to  the  observance  of  the  entire  Mosaic  law  or  to 
subject  him  to  the  rite  of  circumcision.  The  Jewish  merchants, 
coming  into  conlarl  with  non-Jews  in  their  traveU  oo  land  and 
scflf  endeavored  cspedally  to  present  their  rchgjoua  tenets  tn 
icrtat  of  a  broad,  universal  religion.  A^  ;i  univer&o!  fulh  Forms 
the  baL'kground  of  the  entire  Wi-Mlom  lilenvtnre,  pcvrtHTilnrly 
the  book  of  Job.  a  ^Lmple  monotheism  couM  be  founded  upon 
a  divine  revelation  to  mankind  in  general,  torrebpundiug  to 
the  one  to  Nonh  and  his  sons  iifter  the  flood.  The  Inws  con- 
nected with  this  covenjLDt,  called  the  Noahitic  Uw»,  wcrf 
gener-il  humanitarian  precepts.  We  find  thtve  enumerated  in 
the  I^Mlmud  iw  six.  seven,  and  oceasionally  terv.  Somethnet 
wc  rc3kd  of  lliiiiy  such  law»  to  be  aicceptcd  by  the  heathen, 
probably  founded  upon  the  nineteenth  chapter  of  l-eviticui, 
At  one  time  central  in  Jewish  ethic*,'    At  any  rile,  tbo 

»P*  CXV,  ti.  CX\m,  4;  nOtXV,  m;  cmbp,  LXMl.  n-,  CU,  16; 
Jflblpj;  TobilLXlV.ft;  SibylL  lU,  j;,,  ;j*.  AcUX.j:  XXI.  ij;  V.j6ti 
iyi.44\  XVII.  4;  XVIII,  7;  Midr,  Teh,  PlXXU.  a>t;  Uv.  lU.  t;  U^ 
loKi.XXIt.  m:  wBeTfuys;  Ccs,  Abh.  IL  ?«. 

>T«LAb,  2,1X^4;  fi*Ah,sabf7;  Gffl,  R.  XXXIV,  7;  JubD.  VII.  »L; 
ShyTI.  HI,  jK,  T^i  Fnr  iht  thirty  mmmiLn(fmmts  hv  Ycf.  Ah,  3L  H.  40  c; 
Mldr  Trh.  Vr.  II,  5;  r>D.  R.  XCVIH.  0.  JO  K.  <8m.  p.  ts*  "^ 
kl*v  PieurJi>-Pliocylida  in  Ecnuv»'  Cn-  ^fril-.  !<  )oi  IT  ;  5vbrr«:  £>. 
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observance  of  ihe  ^-culled  Nonhilk  laws  v&s  demanded  of 
Bit  worshipers  of  Ibc  one  God  oi  Israel. 

Strange  (o  say,  howt^cr,  this  i^Jcten^ve  propjtgunda  ot  the 
Alexandrian  Jews  during  the  Iwo  or  Ihree  pre-Chrwlian 
centuries  left  few  tracts  in  iUc  hibtury  ami  UtvrAturc  of 
PiiI*'%Iimjin  Ju'Iciistn,  Two  rniiuim  lirrm  af  hanrt ;  ihr 
growth  of  the  PauUniin  Church,  which  al>K>rbcd  the  nm«c>n- 
ary  dLlivily  uE  Uic  l^jnttgOKi^P-  *^*^  ^*^  effort  fif  'rolmudit 
Judaism  lo  ohlftcratc  thf  oM  missjonary  tradition  To  judge 
from  occa*it»nfll  references  in  Joscphu^  and  ihc  New  Tctta- 
mcnl,  ds  well  oa  many  io^rriplioms  all  over  ihc  Un<is  of  the 
Mediterranean,'  the  number  of  heathen  converts  to  the 
Synagogue  was  very  large  and  cuu^ied  attacks  on  Judaism  in 
both  Rome  ami  Alexundria^  Joaephus  lell^  us  that  Jewft  and 
profvlyte^  in  all  lands  acnt  sacrificial  gifts  to  Jeru&iLlcrn  in  such 
abundance  as  Co  exdtc  the  avarice  of  the  Romans^'  The 
Midfash  preserves  a  hij^hly  interfiling  passage  which  ciisls 
light  on  the  earlier  $i9m£c:Lncc  of  the  winning  of  heathen  eon- 
verls,  reading  as  follows ;  "  When  it  is  said  in  Zephaniah  U.  5 ; 
"Woclo  thcinhabitanlaof  theBca<oaAl,chc  nation  of  KcTeth- 
]tc»^;  this  means  that  the  iuLatiilanl^  of  the  vaiious  pagan 
lands  wuuld  be  doomed  lo  undergo  Kardh,  ^perdition/  save 
for  the  one  God-fenring  proselyte,  who  h  won  over  to  Juda- 
imi  eath  year  and  tel  up  to  &avc  the  ht%tlhcn  world," '  In 
Other  words,  the  merit  of  Ihe  one  prowlyle  whr>?k^  conversion 
awakens  the  hope  for  the  winning  of  the  entire  heathen  world 
to  pure  monotheism,  is  an  atoning  ]n>wvr  for  all  Smh  wok 
the  teaching  of  the  Phnriaces,  whom  The  gospel  of  Matthew 
bnnd»  a»  hypocrites  because  of  thdr  2cal  in  making 
pro^lytcM, 

*See  S«lm«ef.  I-  c,  j«i<  175  i  BvatiLk,  V,  Uhiim  ik  Autttrriivmi  rf, 
Chritt^ilumt,  iJupUi  I> 

■Aot.XVI,  T. 

•GeD.R,XXVTn.s;  Ciia(-R.  t,4;  sHH«R,XXin,ij;  JcUlock.  B,  3. 
VI,  IpUDdL,  Ph  XL VI. 
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6h  TTua  kind  *>i  priMtelylUm  wai  encouraged  only  by  Alex- 
andrian or  Htlltnl^tic  JutlaEam,  In  Palcslinc,  howtrvrr,  the 
«oda]  AyHcm  of  the  nation  was  quite  unfavorable  to  the  sim- 
ple ^^God'WOTshJpcr,"  who  remained  merely  a  tolerated  alien* 
even  though  protcclcd,  and  never  really  entered  the  national 
body-  Legally  he  was  termed  Gcr  Ttrshab.  "settler,''  which 
mcajil  semi- prose lyt*?,  Tlir  type  of  Ihis  class  wa*  Naanun, 
ihe  Syrian  general  who  was  loslnacted  by  Elijah  to  b^the  in 
the  Jordan  lo  curt^  his  leprosy,  and  then  bt'^^ame  a  wgr^^wr 
of  rhe  God  of  Israel. *  Similarly,  whatever  th*?  real  origin  of 
the  praselyic'?  bath  mny  have  been,  a  bnptiamal  bath  wm 
prescribed  tor  the  proselyte  to  waah  ofT  ihc  stain  of  Ldotatry-* 
He  was  regarded  a^one  who  had  "flf*d  from  hU  former  mailer" 
(in  heaven)  lo  fuid  refuse  with  the  only  God;'  lliereiore  he 
was  legally  entitled  to  t^hetler,  ^upport^  and  religious  instruc* 
tion  from  the  authoriTics*  Cenainplflccswere  assigned  where 
he  was  to  receive  protection  and  provision  for  his  needs,  b<at 
be  vns  not  allowed  to  settle  in  Jerusalem,  where  only  Full 
proselytes  were  received  as  citixens.'  According  to  Philo^ 
special  hospices  were  fitted  cut  for  the  reception  of  secni- 
pros(?l^"1es-' 

7,  In  order  to  enjoy  full  citizenship  and  equal  rights,  the 
proselyte  had  to  undergo  both  the  baptismal  bath  and  (he  rite 
of  drcumcision,  thns  nccepruiR  nil  the  law*  of  the  Moviic 
Code  equally  with  the  hraeiite  born.  Beside  thif.  he  bad  to 
bring  a  special  pro^lyte's  saerifiec  as  s  testimony  to  ht*  belief 
in  the  God  of  Israel.  In  distinction  from  the  <rfr  Toshab^ia 
semi  proselyte,  be  was  then  called  Ger  ha  Zedtk  or  Gff  Zed^k. 
This  name,  usually  iranslatfd  as  ''proselyte  of  nKhteousnes*/' 

'  D  Kltl|t  C,  1-t5;  *«  L.\X  to  vnu  14 ;  Suih^  o«  II 

'SfpSoTi,  I*  f>;  Sibyll.  IV,  1*4;  mmp,  C.ea.  R   H,  j;  J-  E„  wr\-  Stptitm 
«nd  llirlh,  \fq;   Trc-  Rdigirin  mh'l  I'lhir*,  aiE    llA-plim,  Jirwith. 
'  Sre  J.  £.,  ul,  Akh^I^.  beiJ  Elir  pAiHffn  quotnl  tbav, 
«*JiFTT«]KJT>rKotntoD^I,>:XlII,  16-19, 
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obviously  possrases  a  deeper  historicnJ  meaning.  The  Psalmiat 
Vf^ces  a  pure  cthJcU  monothcUm  in  hin  query :  "O  Lnrd,  who 
■lull  be  £L  guot  (Grr,  supurner)  in  thy  icnlV^  which  he  an- 
aweis:"Hv  tbut  wulkethui>rightlyancl  workcth  ri^hleau^nn^ 
and  speakcih  iruih  in  his  heart.*' '  But  ihe  legal  view  of  the 
priestly  authontivs  w^  ttiut  only  tbe  hiaij  vkhu  oUem  a  ^*^crj- 
ficc  of  righteousness''  ntid  pledges  him^lf  to  obwrve  All  the 
laws  bindtfig  upon  Israel  might  become  a  ''^esl*'  in  the 
Temple  on  Zicrn.  an  udiijJtwi  ritijif n  of  Jerusalem ,  the  "  dly  o( 
lighteousne^.''  ■  In  illustrftlion  of  tliis  view  a  lUtkmg  inter- 
preiaiion  to  a  Deuterijnomic  verac  Is  preiervcd ;  "They  shall 
C&ll  people  unto  thi^  mounialfi,  (here  ^faall  they  oHer  ftacridctt 
of  righteou^e^:  that  is.  the  heathen  nations  ivlih  theit 
kings  who  come  to  JerURalem  for  commerce  with  Ihe  Jewish 
peopb  shall  be  ^  fa^icinated  by  it*  pure  monotheijiiic  worship 
and  itsfiimple  diet,  that  the>'will  efpouKcthcJewij^h  faith  and 
bring  saccilices  io  iljc  CkkI  of  Innicl  a*  |irawlylc»-"' 

The  prominence  ol  the  full  proselyte  in  the  early  Synagogue 
Appears  in  the  ancient  benedtetlon  for  the  righteous  leaden  and 
HnTisidiinf  the  SofcHm  and  S>'nedrinn.  the  nilfng  authoHrie^^  of 
ihc  Jtwbh  nation,  where  special  nicniion  i*  m-idc  of "  the  Prose- 
[yta  of  (tht)  Righteou«nci»."  *  These  full  pro^^lytc?  pushed 
§stAe  the  half-proselytcSH  »o  that,  while  both  are  menllont^  in 
the  earlier  classLiieattonH  only  the  latter  are  ci>n&iderufJby  the 
laLer  Hagg.idah,*  WTth  (he  dlssolullon  of  ihc  JtwJbh  State  no 
Juridical  basis  remained  for  the  Gf  Toshab,  the  ^'protected 

*  Pi  XV,  i-a ;  ttt  Chfynt'i  CommtnlMiy. 

*Tbr  nrtidt  /m  ZfdA  wnu  in  potnl  lo  Jti-[)\alrAi»  nllH  "Ihe  city'*  <tt 
"rlwcJrJhe  pl*f^  nl  riEMmiUim"  (ZalekJ  S«  lui.  I.  >i .  Jft.  XXXI,  JJ; 
U  ].  CaiQp.  "(Hlv  vT  ruhlVLjuuiBs"  {'JMek)  fur  Ihe  TciU[j]c  Rfeia,  [0  V*. 
CXVIII.  iQ)  vid  th*  uKhmt  Iv^n^arv  hen»  of  Jcniulrm,  Ualki-Zratk.  Ceo, 
XIV.  jS;  Jowphui,  J.  W.  VI,  lai  HpU  Hcb.  VlL  i9i  tatd  ^dsjil  Z^tK 
fimt  fciBjf  or  Jenjkalrm ,  J«.b.  X,  j 

•Sm  Mck.  MAilit4U(u  XVUI;   wm^  A,  U.  R.  N.  XXXVt  '«i.  !<>  liL 
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Mnnger/^  R.  Simeon  ben  Eleai&r  ciprcsfi«<l  lhi&  la  the  aute- 
mcnt:  "With  the  ccwation  ol  the  Jubilee  year  therr  was  do 
longer  any  place  for  the  6Vr  Tosfiab  in  JudxA  "  '  We  read  in 
Jo5q>hij»  that  no  proselytes  were  accepted  in  his  time  unl«sft 
tht^y  submitted  Li>  the  Abr^uumtic  rite  and  becaxnt  fuU  pi 
lylcs,' 

However,  aft  Josepbua  tcUa  us,  &  strung  deilrfr  to  es[>uus«^ 
the  Jcwi=h  fiiih  existed  among  the  pagan  women  of  rcighbor- 
ing  countries,  especially  ol  Syria.'  The  same  situation  existed 
in  Rome  accoiciing  to  tbe  rabbinical  sources,  Jo&ephus,  Roman 
wrilom,  and  niuny  lomh  inHriptians.^  Con^icuous  :iinoag 
theac  pro^lytcs  was  Quceu  Helen  of  Adiat»enCp  who  won  lastizig 
fame  hy  her  generous  i^fts  to  the  Jewish  penplc  in  time  of 
famine  and  to  the  Temple  nt  Jcrxisalcm ;  her  son  McnoKu:.  at 
the  advite  of  a  JrwiKb  teacher,  underwent  the  rite  of  drcum- 
ciiiioii  in  order  tu  rise  fmn;  a,  mere  God-wor^per  to  a  Cull 
prowlyle.'  The  Mldra^h  •  €numerale«  nine  heathen  woi 
of  the  Bible  who  bccajnc  God-worshJpcr«  t  U^sti ,  A^enatbr' 
the  wife  of  Joseph,  whose  rnnvrr^on  is  de^rihed  in  a  Gitle 
known  but  very  instnictivc  Apocryphal  book  by  that  narae;  ^ 
Zippora^h-  LliT^  wife  of  Mo^^es ;  Stilfra  Jind  Pu^h,  ihe  E^;ypti] 
midwives ;  •  Pharaoh's  dau>^h1er,  the  foater-muthcr  of  Mom^^ 
whom  the  rabbi*  identified  wiih  BiiHa  {Bnih  Vah,  "Dnujthtcr 
oF  the  Lord  ") ;  *   Rabab,  whom  tlie  Midroah  repreientst  as  the 


BtluTlfl<[-^lvJiorV«lab);Schurtrr.1i1.  i ;A ;  tiniP<nrf/wf/  n  jTnUt^tnKawm: 

RemoKt,  (I.  ]|Kq.  S<v  aJw  Crihiki:  3V  Jnd^k  Ram  ■■  AmiaU  ^a/  if^aiaii 
Bisisry. 

•Jmrphiu:  Afil.  XX,  t-4;  Vam4  III.  lO;  Yoma  n  a^;  SuL  »  b; 
B,  R  ttm.  C^n.  R.  XLVI.  R. 

■MLJrub  Tidkhe  hi  JdJJwk;  a  It,  UI,  iti;  F-pattin,  Jtud.  AJUf 
iktmtkHndr,  XLHL 

'  Sn  J.  &,  LTt.  Asfttftdi.  *  Ctan>i>.  Sifrc  Num.  tjk. 
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wife  oi  Jtnhutt  luid  ;uict£Ues5  ul  many  pnjpbets^ '  Ruth  and 
Jael.  Philo  iiddi  Tumar,  the  dauj^liiLT-in-litw  of  Judah,  m  a 
t>pe  of  A  pr^ftclyu.* 

8,  Bcskic  tIkctfTin  (Trr,  wilh  its  dCTivativf^,  whirb  gave 
leK^I  standing  to  tho  proselyte^  the  religious  genius  of  Judaism 
fgund  another  term  which  lUustr&ted  far  better  the  idea  of 
tonversiun  lo  Judabm*  Tht  words  of  Boaz  to  Rutb:  "Be 
ihy  rcwnrd  romplcie  from  The  Lord  thy  God  of  Israel,  under 
•rbosc  wings  thou  ail  come  to  take  refuge," '  were  applied  by 
Ihe  Phuruf  un  leaders  to  ull  who  jninecl  Ihr-  fdth  a&  Ruth  ditL 
So  it  btfcaine  a  lechnicul  term  for  converts  lo  Judd^m,  "lo 
come,  or  be  brought,  under  the  winga  of  the  divine  majeftly" 
(Sbekinah).  *  F'hUo  frequentiy  expnratta  tbtt  IdcA  that  tho 
proj^yte  who  renounce*  healhcnutm  and  placd  bim^lf  under 
Ihc  protection  of  Israerii  God.  atuiUs  in  ^oi  reiuti;>n  to  tliin 
eiftctly  like  the  bom  Israelite,*  Therefore  Hille!  devoted  Ills 
life  to  mi^ionary  activity,  endeavorirg  "to  brfng  the  soul  of 
many  a  heathen  under  ihc  wings  of  tbc  Shekinab."  But  in 
Ijiia  be  was  merely  foHowing  the  raljUinir  idcnl  of  Abraham,' 
andof  Jothro,  of  whom  the  Midrash  says:  **  After  having  b«o 
won  to  the  monotheistic  iaith  by  MoHe^.  he  r«turn«d  to  hia 
land  to  bring  his  rounfrymen,  the  Kenitcs,  under  the  wfng* 
of  the  Shekinab-"  '  The  proselyte**  bath  in  Uvjnjc  water  was 
to  constitute  a  rebirth  of  the  former  heathen,  poctkiJIy  ex- 
pressed in  the  Halakic  rule:  "A  convert  i-i  like  n  newborn 
creature.'*'  The  Paub'nian  idea  that  baptiwn  crealt*  4  new 
Adun  in  place  of  tbc  old  is  but  an  adaptation  of  the  Pharisaic 
view.  Some  ancient  teachers  therefore  declared  the  proae- 
lytc"*  bfllb  more  unportant  than  circumci9»ion.  nnce  it  forms 

*Mt$.  If  b.  •Philo:  D(>NoNlil«tii,6i  Jl,  443, 

•Ruth  11,19. 

4At^d  K.  N„«J.Sdi>dit<r.siI.;  Shab-jik;  Lev.  R.  n,L 
^SeaBflFtliulcl.l.c.,  iH5-j8r- 

•Ab.  d.  R,  M.l.t,  ^Uek-toELXVin,  fT- 

'tkfl,  R,XXXIX,t4i  Ycb.  Ill;  CWBP.  P«-Via.«, 
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IheBoloinTliatoryrilv  for  female  proselytes,  fla  it  Wft*  wflh  lh« 
wives  of  the  pal  ri  arch  %,' 

g.   The  school  of  Hillcl  followed  h\  the  footatept  of  Hdlcn- 
hltc  Judaism  in  Accent uaiiug  ihc  ethical  pIpitip[iI  in  the  law ;' 
so  naturiilly  it  cncourafted  prosclytL^im  s.i  well.    Thi-  Midxuli 
pre^rvcs  the  f^tlowmg  Mishik^h,  hanilcrd  down  by  Suueun  beo 
Gamaliel,  but  not  contained  in  our  Mishnnir  Code:  "If  a  Gff 
desires  to  espouse  the  Jewish  faith,  we  «tcnd  to  him  the  hand 
of  welcome  in  order  lo  bring  luiti  under  liie  wiiif^n  of  the 
Shekinah-"'    Both  Ihc  Midra^h  and  the  early  Church  lit 
ture  reveal  traces  of  a  Jewish  ircad&e  on  proselytes,  eont&ioLog 
ruJes  for  atlini;^u>n  into  the  two  grades,  which  wa*  written  in 
ihc  spirit  oF  thr  Hdlcnistir  propflRiindJi.  bur  was  afterward  r^ 
written  aiid  adopted  by  tijc  Christian  ChunJi.    The 
of  Shitmmd  in  its  rigorous  legnll^rm  opposed  proselytiacm 
general,  and  its  chief  representative,  Ejiczer  ben  HyTCuioa, 
distrusted  proselytes  altogelher.*     On   the  other  hand,  tbc 
fulkwers  of  Hillc!  were  deddt^dly  in  favor  of  converting  the 
heathen  and  were  probabiy  responsible  for  many  Ifaggadic 
paaeages  riloliin^  the  proselytes.     Thus  thv  verse  of  Deulert*-^^ 
I^iah  :  "Ore  shall  ^y^ '  I  am  rhe  ]A>rd%/  and  another  shaD^H 
call  huruself  by  the  name  of  Jacob;    and  another  shall  sub-      " 
scribe  with  hit*  hand  unto  the  Lord,  mit.]  »uma;nc  hims-cU  by^J 
the  name  of  Israel "  is  pL^entiarly  applied  in  ihc  Midra^h.     Tfa^^^ 
txtX  h&lf,  wc  are  told,  denotes  two  classes  of  laraelltea,  Ihow 
who  are  wiihoul  Mi-mkh,  and  ihov^e^ho  have  tinned  and  rc^H 
pented ;  the  second  half  includes  the  two  clantct  of  protclyttt,^^ 
lho!«c  who  have  btrome  full  Jew*  (Crr*  ha  ^rdek)  and  thoM  vbo 
are  merely  worshijipiu's  of  Go<l  (K«>V  Skamayim)^    A  later 
Hapt'adic  version  eharacicri^ticatly  omiLi  the  last,  recognlr* 
iik|£  only  the  lull  converts  [Oert:  hmcth)  aa  pro«l>'t«6.»    The 

'  Vrfi,  \t  a ;  mmp  jMsphui ;  Ant  X  JC,  »H'  '  ^^'^  J"  •- 

>LvwK.Jl,8.  *Gpn.K.IJJC,i,  U.  M.  s«  k 

■MekiLtSjLc,:  »iii|.,Ab.d  R.  N.  XXXVI,  cd  Scbecbtct,  rof. 
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following  parable  in  the  spirit  of  ihe  Kswn<:«  lUu^traTcs  their 
vicwpomt.  In  cojnmenlmg  upon  the  vcr*c  from  ihr  Ps*Ieq3  ; 
'^Thc  Lor<l  kcepcLb  Uic  strAitgtta/'  tbc  t.loty  i*  iold:  A  king 
pos^e^st^  a  flock  of  3hc4?p  and  goals  and  nott^d  that  a  det^ 
jomed  tht-m,  accompanying  iht-m  to  tht-ir  pasture  anci  return- 
ing  wttJi  lUtfiU.  Su  he  baid  lu  Xliti  licrdbnitfri :  *'Taki:!  gEuU  care 
of  thU  deer  oF  mine  which  ha&  left  ihc  free  and  broad  desert 
to  go  in  and  out  with  my  flock,  and  do  not  let  it  tufler  hunger 
or  thirst-'*  Likcwi.iir  1^x1  takes  *prnol  cit-hKhl  in  ihr  prosc- 
lytts  who  leave  their  own  nation,  giving  up  thdr  fellowship 
With  the  great  multiluUt  m  order  to  worship  Him  as  the  One 
and  Only  God,  togt-llit^r  with  the  littk  people  of  l«^ael.'  SanU 
briy  the  BthlicAl  ven«  concemiDg  wisdom :  ''  I  love  them  that 
love  Rie,  and  those  that  Keck  me  eiLme:stly  shall  find  me'^*  b 
rcfcrml  to  Iht  proselytc-t,  "who  pvc  up  theft  enlire  pnst  from 
pure  love  of  God,  and  plaice  their  lives  under  the  sheltering 
wings  of  the  divine  majesty/'  All  these  Midnishic:  passages 
and  many  other*  are  bril  feeble  echoes  of  the  conceptions  of 
the  Hdlcni&tic  propaganda,  which  were  so  ably  set  forth  by 
Philo  and  the  fiook  of  Ascnath.  Indeed,  Judai^nt  must  have 
exerted  a  powerful  influence  upon  the  cultured  world  of  Hellas 
and  Rome  in  ihosi-daj-s,  asLscviilcnectl  bnthin  Ihe  Hpllcnbtic 
writingaof  the  Jew  and  in  the  Greek  and  Rom.in  writcri  them- 
lt)v«i;  Their  very  defamation  of  Judaiun  unwittingly  give* 
testimony  to  the  danger  to  which  Judal&m  expo^d  the  pagan 
cooception  of  life,  and  Co  the  hold  it  took  upon  many  of  the 
heathen,' 

10,  The  reaction  against  Ihb  missionary  movement  took 
fdace  In  Judea.  The  enforced  oonvcmon  of  ihc  Idumeans 
to  Judnism  by  John  Hyrtanus  ht^jeEiii^d  neither  tlie  nation  nor 
the  faith  of  the  Jew.  and  turned  the  school  of  Shammaf,  which 
belonged  to  the  party  of  like  Zealot£>  entirely  agaJnat  the  vvhole 

^  Midr.  Tf  h.  Pi.  CXLVl,  0 ;  Num.  R.  Vm,  1 

■PtDv.Vm,  it:  Xcd.  R.,Lfi.  'Schu«w,l.c.nj.4;  RAdin,  L  c. 


4 


systwn  of  iJtoscJytism,  On  Ihc  whole,  bitter  experience  tau^t 
the  JcwsdiairiLst  of  conversions  due  lit  tear,  ^ut'h  aa  those  of  Ibc 
Samaritans  who  karcd  the  lions  that  killrd  tlie  iahab{liint5,  or 
to  political  aiifl  aorta]  advanlajifc.  like  those  under  David  and 
Solomon,  t^r  In  the  days  of  Mordccai  and  Eslhcf,  or  snU  lat<r 
under  John  Hyrcanus-^  loaicad,  a\l  stress  was  laid  upon  reli- 
gious c^onvirlion  and  loyalty  to  the  law.  In  t^l.  JiiNcphus  mcn- 
donsmany  pro*elytcswhoinhis  time  fell  away  from  Judaism,' 
wUu  may  pt'iUiips  have  btt:n  convtrls  to  Clu'istianjty^  The 
ktcr  Halakah.  liied  under  the  influence  of  the  HadHanic  per* 
secuttoD  and  quoted  In  the  Tabiiid  as  Baraiiha,  prescribea  the 
following  modi^  of  admi^ion  for  the  time  after  the  destruction 
of  the  Tcrnple,  omitting  MgmGcantly  much  that  wa*  u^cd  in 
the  preceiiini;  period: '  "If  a  person  desires  to  join  JuduiARi 
UH  a  prio^'lyir.  let  him  hr^t  karn  uf  the  smi  lot  of  the  Jewbh 
people  and  their  martyrdom,  so  as  to  be  dissuaded  from  join- 
ing.  If,  however,  he  pcr^igts  in  his  intentioa,  let  hiui  be  in- 
ftlmrted  in  a  number  of  litws,  both  pmhihilory  nnd  mitndatory, 
easy  and  hard  to  observe,  and  be  informed  also  a*  to  the  pUQ- 
bhlmtent  iuf  their  disubcdiemf  and  the  rewarLl  ioi  fulhllmrnt. 
After  he  ha«  then  declared  fala  wilUngneu  to  accept  the  belief 
Lq  God  ^d  to  adhere  to  HU  law.  he  mubt  submit  to  the  rite  of 
circumcision  \n  the  prwH-nrc  of  two  members  of  the  Pharii*ean 
comtnnmiy.  take  the  baptismal  balh.and  i.4  then  fully  ndmittnl 
into  the  Jewii^h  fold."  It  ia  in&tructiw  to  compare  this 
Halafcic  rule  with  the  manual  for  proselytes  preserved  by  the 
Church  under  the  name  of  "The  Two  Ways,"  but  in  a 
re\-ised  form.'  The  mode  of  admU^ion  in  the  Kalokjih 
weiM  modeled  supertiriftlfy  niter  the  more  elaborate  cne 
ol  the  earlier  code,  wheic  the  Shem*  a*  the  Jewish  creed 
8&d  the  Ten   CommanHmentfi,   poivibly   with   the   addition 


*Vib.  47  ■;  ntnp.  Mv,  Ctriidl^ 
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of  the  cightecnih  and  luncteenlh  chapten  of  Levltlciu  and 

the  twenty- seventh  thaplcr  ol  ncuUnimnrny,  seem  to  have 
formed  the  basts  for  thr  in^ttructickn  tind  the  solemn  oath 
of  the  prosclyte- 

II,  As  long  as  (he  Jewish  pt«ple  jjiif^sc^scil  n  fliitjriNhing 
w<:»rld-wido  comncrcf,  unhampered  by  tht^  power  of  the 
Church,  they  ^^erc  ^IJll  joiurd  by  auinejijua  prOM'lyle^  iu  the 
vnrinus  lands  nnd  enjoyed  general  confidcnep.  Indeed,  many 
prombent  members  of  the  Romui  nobility  bc<:Amc  lealoua 
adherents  of  JudAi^m.  sucb  A£  AquiJ^u,  the  Iraaslalor  of  the 
Bibkn  and  Clemens  FlavSus,  the  nenulor  of  the  Imperin)  house,' 
and  many  prominent  Jc\vish  masters  wcr?  uaid  to  be  descend- 
ants of  illuslriiiurt  proselytes.'  All  Ihis  changed  as  jwiori  &s  (he 
Cbrisdan  Church  girded  herself  with  '*thc  *word  of  Eiau," 
From  that  time  on  proselyti^m  became  a  peril  and  a  source 
of  evil  t<i  the  Jew.  The  sa^es  no  longer  toak  pride  in  the 
prophetic  promise  that  "the  stranger  will  join  himself  to 
luael/*  nor  did  Ihey  find  in  the  words ''and  Ihey  Nha  [I  cleave  to 
fhc  house  of  Jaeoh"  an  allusion  to  the  prediction  that  some 
of  these  proselytes  would  be  added  "lo  the  priesthood  of  the 
Lonl,"  as  some  enrlier  teachers  hud  interprete*!  the  passage.* 
R.  Holbo  of  the  fourth  eenlury.  on  the  contrary,  explained  thai 
proselyte)  ba\-e  becomes  plague  like 'ieproay"  for  the  hous* 
of  Jaeob,  Liking  (he  Hebrew  nisf^ehu  as  an  allusion  to  (he  word 
Sapp'JhfU.  "leprosy. '*  *  HenocforTh all  atiemptA at  prowlylisia 
werv  licprccated  attd  discouraged ^  while  uncinjumclftcd  prosc- 
lylcs,  —  probably  meaniriR  the  persecuting  Chrtstun.*  —  were 
relegated  to  Gehinnc>m> 

»«ii[,  i6b.  Ab.  Z.  lub.  onnecQtflt  loeGncU:  H.  J.  U,i3?-iSg;  but 

Mt  Utaislur*  in  Sdiucrcr.  1.  z-,  III',  t6:j- 

■  Clt,  0b-tr. 

'  Ex.  R.  XIX,  4 ;  ™fin.  Ml(!r.  TeK  Pi.  LXXXVn,  4,  ftf.  re  I  Utn.  II, 
jAmd  |]ia,  L?C\'I,  3^  fAinp  Hnrhrr  ■ -^j^idni  *f  t'^Utl   J'B'"J'*  ,  III,  ^5,  j6j. 
<ycb,4?  b;  lovb;  Kid  ro  fa,  itJ.  !«.  XIV  lo  Lotf,  XIV.  jft, 
^ElILXDC,^ 
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12.  This  view  was  not  shared  by  all  i:ontempnmric8t  how* 
ever.  R,  Abbahu  of  Cjc^arca.  who  had  many  an  inlcrcsUng 
and  billrr  dispuit  with  his  Christian  fcUcrtv-dtixeni,'  wa» 
bruaiJ-miiMlixl  tnuugh  to  (Itclaie  the  proselylts  to  bt  genuine 
worshipers  of  God.'  Jcshua  hon  Hanania  cncouraKcd  ihe 
proselyte  Aquiliis  ajid  prcgnosticatcd  great  5Uccc(«  for  pniM- 
lyles  in  gencrJil  Et&  teachers  nl  both  the  Hngj^da  and  H.iUk^ih. 
So  olhcr  Haggadista  urgwi  spcci;il  love  and  compassion  for  the 
haU-prosrlytc*  And  tntcrtAini^J  a  special  hope  y£  the  Mes- 
sianic aRC  thai  many  heathen  shciuTd  turn  to  God  Ln  gfnoerity 
of  hrnti-'  At  all  events,  tl  ww  considered  a  gre-it  *in  to  re- 
proach A  convert  with  hin  idobtrous  pa&t.^  Indeed,  the  phrSMi 
"they  thai  fear  the  Lordn"  used  ao  often  in  the  rialin«,  i*  re* 
ferrcd  by  the  IIa{;gadtst5  to  the  proselytes;  troe.  ihe  diid 
stress  is  laid  upun  the  full  proselytes,  the  Gere  Zfdck,  but  a 
foronnqt  r>Iarc  in  the  world  lo  cnme  is  Filill  rcftcn'rd  for  Cod- 
woriLhipcrs  like  the  Emperor  Antoninuji/  Thiu  P&jilin 
CXXVnr,  which  spcjtka  of  Uie  "Gild  ie:Lrinj5  man,"  wai 
applied  to  the  [jroselytCn  to  whom  were  therefore  prombed 
temporal  bU&s  and  clemal  ^IvaUon,  rcjoicini;  In  the  Law, 
in  deeds  of  love  and  bounteous  blcsslngfrom  Zion.'  While  the 
HaUkah  rftn^iined  antag*^ni^(ic  to  prosclytism  on  accou&C 
of  lU  narrow  adherence  tu  the  spirit  ol  the  Priestly  Code,  Uie 
HiiRgadiih  exhibits  a  broa<ler  wew.  Resonant  wllh  the 
spirit  of  proplieey.  it  beckons  to  all  men  lo  come  and  bmA: 
shelter  under  the  wings  ol  the  one  &nd  only  God,  in  order  to 
disH^minaie  liKht  and  inve  all  over  the  world, 

13.  Modem  Judaism,  quickened  anew  with  the  spirit  of 
thr  flnden!  *ecrs  of  1nr^u--h  aintiot  remain  bound  by  a  later 
ftnd  altogether  too  rigid  Halakoh.     At  the  ^Try  be^nlng  of 

*  nen.  It   \XK.  t  -  Ah.  Z.  j  h,  »  B.  M.  Sft  fc- 

'-Vidr  7>h  tVXXI[,3f-  Knrc  hikn  11  Uriv  Hii,f0iflt>r  rcnio«-4  Ihe  riffer> 
oat  Id  the  [lairjiFiMctym.    S«  Suber.  I.  c.;  yer.  M^.  f,  71  L 
'Num.  K,  VIII,  ro. 
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tbc  TUnudic  period  stands  Hilld,  the  liberal  «Eigc  and  master 
cf  the  law,  whi>,  like  Abr;ihain  uf  dd,  «:(lendcd  the  hand  of 
f^low^hip  to  oil  wbo  wished  to  know  Gud  and  Hi4  law;  he 
acluoUy  puUied  ulde  the  national  bounds  to  riakc  way  for 
A  faith  o(  love  fur  God  anO  Ihc  fallow  man.  For  this  h  the 
signfficancc  of  hh  UTt^wcr  lo  thr  Rmnnn  JirfjiTrr  who  wanted 
to  hear  the  law  expounded  while  tic  wxt.  f^tanding  on  oin«  foot : 
"Whutpvcr  is  huU'fnt  to  thee,  do  not  do  to  thy  fdlow  man  I 
That  ]» the  Jaw ;  all  thermal  iiJ>Tilv»Tr)mcntary/"*  Thaalhc 
leaders  of  prufiresaivf  JuUhImu  -ibj  luvc  stepped  out  of  the 
dark  prison  wulis  of  ihu  Talmudic  Ghflto  and  rcH88cTtcd  the 
faumaidtarlan  principles  of  the  founders  of  the  Synagogue, 
who  welcomed  tJic  }>rosclyte5  into  Israel  and  intiodurcd  spedal 
blessing?  for  ihcm  inln  ihe  lilurgy.  Thty  dei:laj(^  again,  with 
the  author  of  PsaJm  LXXXVn,  that  Zion,  the  'city  of  Cod,'* 
should  be,  noi  a  national  cr^iuer  of  lar&vl.  but  tlic  metropolis  of 
humamly,bocau5oJijdai3miidcstiiicdlohejiu.niver3fllreH^on* 

Not  that  Judaism  is  to  follow  the  proselytising  method*  oJ 
the  Church,  which  aim»  to  cnplurc  t^uI^  by  whotcsdr  oanvcr- 
lion  without  due  regard  for  the  altitude  or  conviction  of  the  in- 
dividual- Bui  we  can  no  Loiigrr  aiford  (uahut  ihtf  ga1(?  to  tlioM} 
who  wfah  to  rnt^r.  irapcUod  by  conviction  or  other  TRoiIvCfi 
having  1  reli^ousbcArJ[ig,e\'eii  though  they  do  not  conform  to 
thcT.ilmudic  Iaw.'  This  attitude  guiideil  the  ]cfuilen«  of  Amer- 
ican Reform  Judnism  ai  the  rabbinical  conference  undf^r  the 
presidency  of  Isaac  M,  Wise,  when  they  coniJdercd  the  ad- 
mission of  prost4yle%  at:  the  present  tim*^.  En  iheir  decii^n 
they  followed  the  maxim  of  the  prophet  of  yore :  ^*Opcn  the 
gales  (of  Judaism)  that  a  righteuuis  nation  may  enter  that 
kccpcth  the  f(\ilh;'* 

14^  It  h  Interesting  to  observe  how  Philo  of  Alexandria 
contrasts  those  who  Join  the  Jewish  faith  with  those  who  hnvc 

^ShiiK^iL  >Seec(rtiLrolV  LXXXVU,«nd  IJOC  n<r>ioo, 

«  Vmrb,  C.  C.  A.  R,,  rSQf,  iSqi,  lAgj,  •  1m,  XXVI,  jl 
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become  apoitates.  The  ronner,  he  says,  become  at  once  pru- 
dent, tcioper&le,  modest,  gentle,  kind^  humaa,  revtrenlial,  just, 
ma^anlmous,  lovers  of  Iruth^  mid  ^upvrior  lo  the  tempia. 
tloru  of  wedlb  and  pleasure,  whereas  Ihe  latterarc  mcemperAte, 
unchaste,  uuju£t,  irreverent,  low-nuDdcd,  ciuarreUome,  accus- 
tnmcd  to  falsehood  and  perjury,  Jind  ready  to  sell  ThHr  freedom 
for  sensual  pleasures  of  all  Linda-'  In  Lhc  timet  iti  IldLcnic 
cultun*  apostasy  made  its  ap[)eurunce  aniung  the  upper 
classes  oi  the  Jews,  As  the  highcr'nuDded  among  the  healbcD 
world  were  dran^n  towariU  the  sublime  monoiheiatic  faith  oE 
the  Jew,  io  the  plcasurp-?>eckmg  and  worldly-minded  among 
the  Jews  were  attrnetcd  by  lhc  allurcnicnl^  of  Greek  culture 
tu  becomr^  faiUilcM  to  the  Cnid  oi  Israel,  break  away  from  the 
law,  and  violalc  thti  covenant  Especially  under  Syrian  njlc, 
apostasy  became  i  real  danger  to  the  Jewish  coimnuiulyr 
macy  mtaaurts  had  to  be  decided  upon  lo  avert  it- 
desertion  of  the  anceftrsl  faJlh  was  looked  upon  as  rebellion 
and  treason  against  God  and  Isr^l-'  Willi  the  li^e  of  the 
Christian  Church  t^i  p<iwcr  and  indue.ncr  ihr  number  of  apos- 
tates increased,  and  with  it  also  the  danger  lo  the  small  com- 
munity ol  the  Jew:i  in  Uie  variuua  lands-  In  [lie  ^a^ne  mni.«airc 
as  the  Church  [nadt-  a  meritorious  praf^tict^  of  the  convenioo 
of  the  Jews,  whether  by  persua^ve  mtansorby  force  and  per* 
sucution,  Ihr  authorities  of  Judaism  had  to  provide  the  Jew 
with  spiritu.ll  wcAponi  of  ficlf-defcnsc  in  the  shape  of  polemically 
and  apologetic  writing*,'  and  to  warn  him  ag^ilnst  too  dose  ft^| 
contact  with  the  apostate,  which  was  too  often  fraught  wiih 
peril  for  the  whole  community-  Ai  a  number  of  th»e  apob- 
Lale^  became  actual  n^aliguen^  of  Uie  Jews  unde^r  tlie  Kooula 
empire,  a  ipedal  malediction  against  sectarians,  the  so-called 
^VAijf  hd-Afinim.  waa  iuaertctl  in  the  Eightevu  Benedictions 


*S«  j,  K.,  «rL  Apu»tuy  mnd  ApnsUCA 

■  Sec  J.  E.t  Mtl.  Apcluijelk  awI  Ftitcmicil  Uunlure. 
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mder  the  directi™  of  Gam-Tlid  IT*  "Thoiw  vtho  have  ema- 
n*tcd  from  my  own  mid^t  hurt  me  mo*t/'  »y*  the  Syn-igogucn 
rrfcrriag  to  hrtsclf  Ibc  wurtU  of  the  Sulunitc  in  the  Song  of 
St>ng&-'  While  every  oUirr  ufFender  from  among  tliu  Jewish 
people  is  declared  to  be  "brother."  notwtthslandbg  hii  »in' 
the  Apostate  was  declared  to  be  one  from  whom  no  fiee-will 
off(?fing  was  to  be  nccpptrd/  and  lo  whom  the  a^tcs  of  repent- 
ancc  uid  the  gates  of  s^Uvation  arc  forever  doted-*  The  feeling 
of  blltcrnc^gagdnst  him  grew  in  inlcndty,  a%  throtighout  Jew- 
bh  hUtor>'  he  often  plnyt-d  Ihe  dcspic:ible  rile  of  nn  nccuier 
of  bi!>  fonner  corelittionistn  and  betrayer  of  their  fdth.  The 
mcwlcrn  Jew  also,  though  he  sympalhi/*?*  with  tvery  (Ibend 
movement  among  men  and  respect*  every  honest  opinioo,  how- 
ever radically  difTerent  from  his  own,  cannot  but  bchoM  in 
the  nttitudc  of  bim  who  deserts  the  smnH  yet  heroic  band  of 
defenders  of  his  ancient  faith  and  joins  the  great  and  power- 
ful mujority  around  him,  a  disloyaJty  and  wenkncss  of  char- 
acter unworthy  of  a  son  of  Abraham,  the  faithful-  Sinec  the 
U^l^inmng  of  the  new  era  in  the  lime  of  Mendelssohn,  aputtasy 
haa  made  j^eftt  inroiids  tipon  the  numencal  and  inlcllectuaJ 
fiUenglh  of  Judaism,  e&pccially  among  the  upper  cJassw.  It 
Is  no  longer^  however,  of  an  aggressive  rharartcr,  but  rather 
ft  reault  of  the  luck  of  Jcwisli  self-rcspcet  and  religious  aentl- 
ment,  againal  which  mea*u.res  tending  to  a  revival  of  »Jje 
Jewish  spirit  are  being  taken  more  and  more.  The  Jews  arc 
caUedbythc  rabbis  "the  faithful  sons  of  the  fnIihfuL"  The 
apostate  mu&t  be  m:ide  to  feel  that  he  ia  of  a  lower  type, 
fcincT  he  ha;^  heromp  a  dcserler  from  the  army  of  ihe  tattlers 
for  the  Lord,  the  Only  One  God  of  IscaeJ. 

L  Btr.  >^  It;  SiJigvr'f  Pta^K*^.  *».  *  CuiL  R.  L  4l 

^SirrcNum-nii  R.K.,  (r«;  Tol  StLOh,  XIII,  i. 
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CHBlSTL\NtTV    ANP    MOHAMMEDANISM,    THE    DaUGHTFJI* 
RtUC.«lf*S  OF  JULUISU 

I,  "II  aliall  cumc  to  pass  on  thai  day  that  living  wateni 
shall  ^  out  horn  Jerusalem ;  half  of  (hem  toward  the  custrm 
sea  and  half  of  them  toward  the  western  sea,  ,  .  ,  And  ihc 
Lord  shall  be  Ring  over  ^1  tlie  earth;  in  that  day  «ha]]  the 
Lowi  be  One,  and  His  name  one."  ^  The?j?  prophcTie  wordi 
of  Zecbarlah  may  be  applii:(I  to  the  two  great  world 'it:Uf^c>ns 
which  emanated  from  Judai*^m  and  won  fully  haU  of  thu  human 
nice,  as  it  exists  at  present,  fnr  the  God  of  Abraham.  Though 
they  have  incorporated  many  non-Jcwi«h  clcmcQt«  in  their 
systems,  titpy  have  spreu-fi  the  fundamf-nlal  Ifulhs  nf  ihc 
JewUh  faith  and  Jewish  ethics  to  every  part  of  the  cartb. 
ChrLittanity  in  the  Wc-?>1  and  hiain  In  tht  blast  havt*  aiUni  in 
leading  mankind  ever  nearer  to  the  purr  monoihchtfr  trutJh. 
Consciously  or  unconsciously,  both  found  their  guiding  raollve 
in  the  Mtssianic  hope  uf  the  prophets  nf  Israel  and  boiled  their 
moral  systems  on  the  *?lhics  of  the  Hebrew  Scripture?,  The 
Icfading  spiriu  of  Judaism  recognised  thia.  declaring  both  the 
Christian  and  Mohammedan  religions  to  be  a^eneies  of  Divine 
Providence,  inmisted  with  the  historical  masion  of  cooperat- 
ing In  the  biulding  up  of  the  Mc^anic  Kin^dfimn  thus  prv 
paring  for  the  ultimate  triumph  of  purr  monorhri^uii  in  the 
heAJts  and  liv«^  of  all  men  aod  Dation?^  of  the  world,  ThcM 
vicwi,  vuiced  by  JeUuda  ha  l^vi,  Maimooidn,  and  Nah* 
manides,'  were  reiterated  by  many  enlightened  rahbb  of  later 

'Cttvrt.  IV.  ?j-,  Mtini,    Tl.  Mrlikim  XI.  «i;  XapMsa^^i;  VihmtiMM - 
£tawiM,«d.  JcUioek^S'  in Rutd  bqU  TMtfot lo  Ab.  Z>  iB.)rh;  SaaIi.  Aj  b. 
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tunes.  These  point  out  tl^i  both  the  Christian  aind  Mo- 
hamincdan  nations  beticvc  in  the  same  God  anti  His  rcvela- 
lion  to  man,  in  the  unity  of  the  humrtn  rtvcc,  and  in  the  future 
life;  that  they  have  sprea<l  the  knowledge  of  God  by  *  Wtred 
lileralurc  based  upim  our  Scripture  ^  lliat  ihey  have  rel^iincd 
ihc  divine  commAndments  cswntiflUy  as  ihey  are  phrawd 
in  our  Decalogue;  ^uid  have  practically  Uutzht  men  to  fulliK 
the  Noahilic  laws  of  humanity,^  On  (icenimt  of  tht'  hi^A  fact 
the  me<iieval  Jewish  authorities  considered  Christians  to  be 
haJf'proselytes,'  wliile  tJie  Moliimmedins,  tjcing  pure  Biono- 
IhdstSH  wrre  always  aliil  cloi^r  to  Judaism. 

i.  In  general  however,  rabbinic  Judaism  was  not  in  a 
poisition  lo  ju<]ge  Christianity  impartially,  as  it  never  learned 
to  know  primitive  Christianity  u^  iwe^enttd  in  the  New  IVala- 
meal.  We  see  no  indication  in  either  the  oldest  Talaiudic 
sources  or  Josephuig  Chat  the  movemenl  made  any  more  iai- 
presaion  In  Gfllilcc  or  Jrni*iali:m  than  the  other  Messianic 
agltalions  of  the  tiznC'  All  that  we  leam  concerning  Jesus 
from  the  rabbis  of  the  second  century  and  later  is  thai  magic 
arts  were  practiced  by  him  and  hift  di*ciples  who  exorcised 
by  h]!^  name;  and,  sLitI  worse,  that  the  >KCi  namt^  aftcf  bim 
was  suspected  of  moral  aberrations  like  a  lew  Gno&lic  sects, 
known  by  the  collective  name  of  Minim,  "sectarians-''  As 
a  matter  of  fact,  the  early  Chucch  was  chiefly  recruited  from 
the  Essenes  and  di^iini^ur.ihpd  itself  liltTe  from  ihe  re^l  of  ihc 
Synagogue-  lis  niembL-ra.  who  are  cailtd  Jud;eu'Cbrialians, 
continued  to  observe  tlic  Jewish  law  and  changed  their  fttd- 
tudc  to  it  only  Rradimlly*    Mafirr^  look  n  dijTerenl  turn 

•Snln^f^n  brn   Arir^I;    RnpaHni.  joj;    \fiTT  D«h  C^LVICl,   T*;    JftCOb 

■Vflf.SbcLb  XIV.  u  d;  AbnZ,  tt,  40  d;  Sota,4TBl  Suit,  t9j  a^  KkL 
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under  the  influeno?  of  Paul,  thr  npnsLle  to  the  hcjilhcn, 
emph&siifed  Uit  ojitinouiian  spirit;  Uic  Juds9-CbrUtiai3  lecl 
were  [hen  pushed  aside.  ln>^tilHy  to  JuUabm  bvcame  promi-J 
rent,  and  Thr  Church  strove  more  and  more  for  a  mpptocke' 
m^ni  with  RwncJ  Then  the  rabbis  awoke  lo  ihc  kHouS, 
Hangt*r  In  Juditirim  from  these  benrtic.'^,  Afirnm,  when  after  the' 
tragic  downfall  of  the  Jewish  nation  ihcy  grew  to  world- 
pciwtr  an  allien  of  Uie  Roman  Empire-  Thus  IsaaL  NapjKUia«| 
a  Haggadist  of  the  fourth  century,  declared:  '^Thc  turnin^J 
poant  for  the  ^idvcnt  of  the  Mf^ssiah,  the  ton  of  Djivid,  vlU  noC^ 
come  until  the  whole  (Roman]  Empire  hiis  hecn  convcrud 
to  Chri^tianiJy  (Aftttutk)."^  This  is  MtppkmentLS^  by  the 
Babylonian  Jtabbah.  who  plays  witli  a  fiiblic^l  pbraK,  ray- 
ing: "Not  tiDtil  the  whole  (Roman)  world  has  turned  to  thi 
Son  (of  God)."'  Henceforth  Chriiiiian  Rome  was  termed 
£^am,  like  pagan  Rome  from  the  dayK  of  Herod  the  Idumom. 
1^  fcbet,  her  imiicrial  edicts  showed  the  fratmJilal  hatred  ol 
Ekiu,  with  hardly  a  trace  of  the  profciwd  religion  of  love. 
No  wonder  the  Haj^gadtsts  identi^ed  Rome  wilb  tlie  Biblical 
"Boar  o'  thr  fori^l,"  and  waitrd  impnrienny  for  Ihc  thne 
when  she  would  have  to  give  up  her  nile  u  the  fourth  worl 
empire  to  the  {>eople  of  Ckxl^  uiJicnng  in  the  Mes^auic  cm.* 

3,   Mtunwhile  the  relapse  of  Christianity  from  monothciJi 
became  mcrt  steady  and  more  apparent.    The  One  God 
the  Jew  was  pushed  into  the  twckEiound  by  Ihe  "Son  of 
Man"^  and  the  Virsin-Mothrr  with  her  divine  child 
adored  like  the  Queen  of  Heaven  of  pagpin  1ijn»,  »hoi 
similarity  especiully   Lo   [^U,   ti^e   Egyptian  mother'goddt 
with  Uoru&,  the  young  wn-god,  on  her  lap     The 
(kuties  oT  the  various  lands  were  tran&formod  into  wnU 


•Ab.  d.  R.  N.  XXXrV;  Ltf.  K.  XIU.  4  rd,  to  Pi  LXXX,  t4i  Ufafr. 

TdL  Pi..  L  <. 


CHRI5TIANITy  AND  MOaUIMEDANlSM         4^9 

tht  Church  an<l  worsliipeil  by  jncans  of  images,  in  order  to 
win  ihc  pagan  maasrs  for  ihc  Christian  faith.  The  oriicJnal 
jmrc  and  ^h^itlulc  nK^nothciNin  and  the  stem  conception  of 
holiness  were  thus  turned  into  ihdr  very  oppo^iles  by  the 
hierarchy  and  monastitism  of  Uic  Church.  Hcjw,  then,  could 
llie  Jewish  people  i(^i.o^iuzc  liie  iiucidol  Chiibt  ^h  uiie  ul  tlurir 
own?  One  whose  preaching  seemed  to  hrfn^  tbcm  only 
damnation  and  death  instead  of  salvation  and  life,  cvcq  while 
spraking  in  the  njimc  ol  Israel's  Gud  iifle.r  the  manner  ol  the 
prophets  of  yore  r*  How  could  ihey  ice  in  ihc  Grange  doc- 
Irines  of  the  Chutdi  any  re^mblance  to  their  own  system  oi 
faitfai  especially  as  the  very  doctrines  which  re|)tl!ed  them 
we«  those  moat  cmphasieed  by  Chri*linnity?  Maimonidcs 
con&idexed  the  adherents  of  tile  Ronun  (Timrch  to  be  idoLil,er£/ 
ft  view  which  was  modiiicd  by  the  Jewish  authorities  in  the 
West,  as  Ibey  became  better  acquainted  with  Chrbtiaii 
doctrines,' 

4-  The  world  empire  of  the  Church  was  subsequently 
divi<icd  between  Rome,  which  the  Jewish  writers  c;died 
Ed/ym?  and  Byjcuuiium,  which  they  named  Yavan.  but  ndthcr 
showed  any  real  advance  in  relii;iuus  views  and  ideals.  On 
the  contrary,  they  both  persecuted  with  &re  and  swotd  the 
little  i>eople  who  werr  f;ulhfu[  to  their  ancient  monotheism, 
and  supprptocd  whni  remained  of  kaminfl  and  tcicncc.  A* 
tiw  Church  had  the  great  ta^k  of  diKiplimng  wild  and  »enu- 
barbaruua  raee^,  there  was  little  room  left  for  learning  or  for 
high  ideals.  At  this  tune  a  Ti;Eorous  avcnt*er  of  the  persecuted 
Bpirit  ol  pure  monotheism  ajose  anioiig  the  sorts  of  IshmacL 
in  the  desert  of  Arabin  in  the  person  of  Mohammed,  n  camel- 

I  H,  Akkum  DC,  4. 

■Tout,  £«Ah,  tij  b;  IjmtIu  £b.  Ar,  Onih  l!a>lni,  136;  coaip- J,  E,  wt. 
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driver  of  Mecca,  a  man  oi  mighty  passions  and  void  oJ  itAzn* 
ing,  but  unbued  witb  tbc  fire  ot  tbe  ancient  propUcIs  of  Israel. 
Hi'  ieit  summoned  by  Allah,  ihc  God  ot  Abrahura,  to  w:iKf 
wai*  againat  the  tUoktry  of  hi»  nation  and  restore  the  pure 
faith  uf  aniiquily.  Ht  kuidJeU  a  Umni;  in  thi;  htfarta  of  hb 
countrymen  whirb  did  not  ecow,  unlU  they  had  proclaimed 
the  unity  of  God  throughout  tlie  Orient,  had  put  to  ttight 
the  tTiniLtrictii  cbgnM  of  Lhr  ("hurrh  in  Iwib  A-iri  nnd  Africa, 
ajKl  extended  ihclr  domain  m  f ar  a;*  the  Spanish  i>i'maauJa. 
He  offered  the  Jcwa  uiducenienu  to  rccognUe  him  as  ibc 
last,  "the  seftl,"  of  the  projihets,  by  promising  lo  adopt  some 
of  their  religious  practices ;  but  when  ihcy  refused,  he  showed 
himself  fanatical  and  revengeful,  a  genuine  son  of  the  Bed* 
ouiny,  unrt'lentm^  in  hi*"  wrath  and  cndinj^  hi?  carwr  aa  a  cruel, 
sensuous  despot  of  the  true  Oriental  type.  NcvctthdcM, 
he  created  a  religion  which  led  to  a  remarkable  advanoft- 
ment  of  intellectual  and  ^iritual  culture,  and  in  which 
Judaism  found  a  valuable  incentive  to  ^ijnihtr  endeavori, 
Thus  Ishmaet  proved  a  belter  heir  to  Abraham  than  W3u> 
Esau,  the  hostile  brother  of  Jacob ' 

$.  The  importaul,  yet  debiati-  question,  which  of  the 
three  religions  is  the  bes(,  the  Mohairunedan.  Chrislidn  or 
Jewish,  was  answered  moM  cleverly  by  Les^'ng  in  hi»  ^tatlnn 
the  Wise,  by  adapting  the  par;ible  of  the  three  rings,  taken 
from  Boccaccio.  His  cfincluston  is  that  the  best  religion  is 
the  one  which  induces  men  best  to  promote  the  wcKare  o( 
their  fellow  men,*  Bui  the  question  itself  is  much  older;  it 
was  diRCUEsed  at  fho  court  of  [he  Kaliphs  in  Bagdad  as  enrlv 
as  the  tenth  century,  where  the  adhcrcniR  of  every  religion 

'  rin  ]«lim«fl  ind  iJlumH^MrLntdkUcJikr  i'olfmifik.  n.  Apohlfi.  Lottttaf^ 
•jfr-ijj,  ua  MulurniiirdpBKJeni.  jpt-.iSSt 
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there  represented  expressed  their  opinions  in  all  candor.  For 
ctnturica  it  wpl^  ihc  subject  of  phtlosophicat  and  comE«iratJvc 
invtfstvgiilionsJ  Anioiig  these,  the  most  thorough  and  pTo- 
fuuiid  hihGCusari  by  ihc  jt-wisliphilofluphcr  andpocl,  Jtbuda 
ha  Levi  But  the  parable  of  the  three  Hngs  also  has  been 
traced  through  Jewish  And  Chnstua  collections  of  talct 
d«iin^  burk  lo  lh(^  IhintTnth  ccniury,  and  seems  to  be 
originally  the  work  of  a  JewUh  author.  Standing  between 
the  two  powerful  faiths  with  their  a]>peal  to  llje  temporal 
arm,  Iht  Jew  hud  li>  resort  to  his  wit  a*  almoM  his  o«dy  rt- 
soorce  for  escape.  Two  Jewish  works  have  preserved  enrlicr 
forms  of  the  parable.  In  Ibn  Verga's  collcctLon  of  histories  of 
the  fifteenth  cenlur>-,  it  Is  related  thai  '^Don  Pedro  the  Elder, 
King  of  Atagon  (1196-U13),  afibcd  Ephraim  Sancho.  « 
Ji'wish  sago,  wluch  of  the  two  religions,  the  Jewish  or  Chris- 
tian, waa  the  better  one.  After  three  ijays'  deUberaUon,  the 
bage  told  the  king  a  ^tory  of  two  ^ns  who  had  each  received 
a  precious  stone  from  ihdr  father,  a  jeweler,  when  he  went 
on  ft  journey.  The  ^ns  then  went  to  a  atratigcr,  threatening 
him  with  violence,  unk^ss  he  would  decide  which  of  the  jewels 
was  the  more  valuable.  The  ting,  bcUeving  the  story  to  be 
A  f.ict,  protc^lcd  against  tbr  nciJon  of  the-  two  sons,  wherc' 
upon  the  Jew  explained:  Ksau  aDd  Jacob  arc  the  two  sons 
who  have  ench  receiv(?tl  a  jewt*!  frnrn  their  lieuvenly  Father. 
Instead  of  asking  me  which  jewel  ie  the  more  precious,  ask 
Cod,  the  heavenly  Jeweler.  He  knows  the  diilt-rcnce,  and 
can  fell  ihe  two  apart,"  ' 

An  older  ^nd  pr<>hably  more  original  form  of  the  parable 
wns  discovered  by  SteinHchuddef  in  a  wcirk  by  Abraliam 
Abulafia  oE  the  thirteenth  century,  running  as  follows-  "A 
lalber  intended  to  be^iueatlt  a  precious  jewel  to  hJs  only  &on, 
but  was  exa^crated  by  bl«  Ingratitude,  and  therefore  buried 

■  Sn  S^^hrtintr  l  D.  junttl.  VrlaU  t.  i.  Judntlk..  ys- 
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it.  Hfe  scTvunt*,  bfiwcvtr,  knowfniF  of  tht  trea^OK,  toolc  ft 
Mid  clabncd  to  have  received  it  from  the  father.  Id  Uw 
cou/tc  of  time  they  become  t^  arr<}{;-kLnt  Ihut  the  son  repeated 
of  hi-i  conclucl,  whpftujmii  the  f^ither  gfivc  him  the  jevel 
35  his  ri^lfuJ  po*^"S?ion/'  The  siury  end*  by  staling 
that  laiad  U  llic  sun  and  the  Moslem  auU  Chmli^w  the 
servants. 

BcMde  this  witty  lolution  of  a  delicate  problem,  some 
Mohunmeduns  iiuide  utLciiiptH  very  early,  doubtlrss  on  ac- 
count of  discu^ons  Willi  leamtd  Jews,  to  |Wove  the  jurtl* 
Hcmtion  of  the  three  rclipons  from  the  JtwbU  Scriptures 
them&ctvcs.  ThxiR  they  rcfrrnfd  the  verse  ?ipeaking  of  the 
revcljttion  of  God  on  Sinfti,  Mount  S'^ir,  and  Mount  Paraji' 
to  the  rrligious  teacbings  of  Uoaeit,  Je»u»r  and  Moh.-Lmmod< 
NaturuUy,  the  Jewisli  extf^ie^  and  phllosopht-rs  objected 
vigorou^y  to  such  an  mtcrpreialion- 

6.  The  qucatlon  which  religion  ih  the  Im^I,  has  hwn  moot 
«atJj:fArloniy  nnswcrrd  for  Judainm  by  R.  Joc^huji ben Hananfa. 
who  «ji]<]  that  "  the  righteous  of  the  heathen  have  also  a  share 
in  l^ic  woild  luconiL'." '  Tin:  (juf^Uun  wliith  rt'Ujiion  h  true, 
has  been,  alaa,  too  long  arbftratcd  by  the  sword,  and  will  be 
decided  peacefully  only  when  the  whole  eaith  w£U  be  full  ol 
the  tnowlcdjic  of  (Jod.  Our  own  ajic,  however,  hat  begun 
eiftmine  the  title  to  cxi-iti-'nce  of  every  religioi^  from  the  bi 
standpoint  of  hUt<jryaiidethnolog>\a!ai^ungtoeucbi1«pi 
rank.  In  this  liir^e  pur\-icw  even  the  crude  heliefa  of  3&^ 
are  shown  to  be  of  vah»e,  and  the  x^arious  heathen  rel 
are  seea  to  have  a  bistoncjl  lo^k  of  their  own.  Each  of  iheoa 
has  to  Home  cxtmt  .iwJikened  the  dormant  divine  Kptirk  fa 
man ;  one  hot  aided  in  the  srowth  of  the  ideal  of  the  bcAtiUful 
in  art,  another  in  tite  liac  of  tlie  ideal  cf  the  true  in  phihMophy 
and  science;   a  third  in  the  cultivation  of  the  Ideal  of  the 

1T<ii.S«nh  Xm.  a;  Uab.  lojaj  MiinnnMar  H.  Tnhubth  111,  5. 
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good  an<l  in  stlmalalhg  sympathy  anr]  love  so  gl«  to  ennoble 
men  and  natitirj&  Thus  after  a  careful  cxnminntion  of  the 
hbloricBl  ilocLuucnts  of  tlic  Chruti^in  and  MohanLmcdan 
rrligioos,  it  is  possible  to  stale  cJetuly  thi^ir  great  liUroric 
misiion  and  ihtir  aduevemenb  in  the  whole  di^main  of  civili- 
anlitm,  Tht!  JewiaU  religion,  ha  Ihe  moLher  who  gave  birth 
to  both,  musi  deliver  ihc  verdict  how  far  ihcy  still  eonT.Hh' 
utc  to  the  upbuiidinff  of  God's  kin^om  on  earth,  la  ful* 
filling  thdr  appnintnl  mission,  mrh  hns  given  rise  to  vahiuble 
imd  peculiar  iu^tiltjliong,  and  each  has  faEJen  short  of  the 
Mefsiank  ideal  a*  s-isuaU^ed  by  our  great  prophets  of  old. 
Only  an  impariial  judgitKnt  can  say  which  one  has  reached 
the  higher  stage  of  ciiHlluition^ 

7.  Christ uLiLity's  orij^in  from  JutbliJii  bt  proved  by  its 
religious  document*  as  well  as  by  lis  very  name,  which  h 
derived  frojn  the  Greet  for  Uie  title  Messiah  (ChrisUis).  bc- 
blowed  on  the  Nozsrene  by  his  fullo^herH,  Sliil  Ilie  name 
ChHjitJaiiity  afcwc  in  Antioch  nmong  non-Jcwss  who  =iCarccly 
knew  itfl  mcining.  All  the  sources  of  the  New  Testament, 
howev*?r  much  they  coriflici  in  dctniis,  n^rec  Ihrit  thir  move- 
ment of  Christianity  btgan  with  the  appearitnce  of  John  the 
Baplbt.  a  popular  Kssene  saiat.  He  rallied  Ihe  mulliiude 
at  the  shore  of  the  Jordan,  preparing  ihem  lor  iJie  approftth' 
inff  end  of  the  Ronan  world-lcingdoni  vixh  the  proclamation. 
"Wash  yourselves  clean  from  your  ansl"  tJial  is,  "T;ike  the 
buptiamal  bath  of  repentaocc,  for  the  kingdom  of  heaveii  la 
ni^/' '  He  conferrt^d  the  buptUmal  bath  of  repentance  upOD 
Jesus  oJ  NazweCh  an*l  liie  ilrst  apostles.'  Jesua  took  up  ihifl 
mesaage  when  John  wa?  imprisoned  and  finally  killed  by 

"Matt  in,  Ji  I.ukrITTfj;  Jnnqihu*:  Ant.  XVlTl,  j,  j|  •«  J.  E,.  ■«, 
John  Ihr  Rfkprivt  fVfbjij»  John  wnt  idrniirAl  with  ffMruii)  '*thF  hiflidHi  am," 
■  populAr  *»lnt  lallnj  "fiitier"  hy  Uk  pcojiff ,  •oU  bdipvtd  to  U  k  df*<eBc|»nt 
ol  Mute«,  4  iirADilKirj  vl  OtiIh  tli*  luniiukcr,  end  a  luu-uivukiiig  uooI  hiiuclf. 
SHTun,  Hi  h-  Tuih.  Wacn.  vd.  Uubcr.  U.  ij. 
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Hercd  Antipas  on  a^^ount  cf  hia  prcai^hmcnt  afiaiast  hlDl^^ 
The  life  of  Jefius  Is  wrupt  in  legends  which  may  be  reduced 
lo  the  folbwinp  historical  cEcmL-nB;*  The  young  N'.'warcnc 
WW  of  an  allogcthcr  diilcrtni  icmperanwni  (wwn  tliit  of  John 
Iht  Baptist,  the  fclem,  EUjab-like  preacher  in  Iht  wililern»» ; ' 
he  manlfc^Ierf  ns  prearhcT-  and  as  a  bonier  of  ihe  sick  a  pro- 
fotind  love  for,  And  tender  sympathy  with  suiTcrinK  huntamiy, 
n  trait  r.%f>edally  fostered  amtifig  the  Easencs,  This  drew  htm 
toward  that  cla^s  of  people  who  were  shunned  aa  imclcin  by 
the  uncompromidiLg  leaders  of  the  Pharisees,  And  aim  by 
ihf  ri^iiJ  bniiherhoods  of  the  E^^enes.  whose  chief  object  wu 
to  attain  ihe  highest  degree  of  holiness  by  3.  life  of  ascclidlBL 
Hi^  simple  cotintr\inen,  the  li^hcr^  and  shepherds  of  Galilee,  <ni 
hearing  his  wise  and  humane  teachings  and  R'eing  hift  nuraciA- 
louB  cures,  considered  bim  a  prophet  &nd  a  conqueror  oS  the 
hu6ts  of  demons,  the  workers  ui  dibe^Ae^  In  conuaat  to  the 
learned  PhariseeSj  hp  fell  it  to  be  his  caltiiiK  to  brin^  the  good 
tidings  of  salvation  to  the  poor  and  outcast,  to  "  suck  the  lort 
aheep  of  the  house  of  I^mel"  nnd  win  iJicm  for  (Snd,  He  soon 
found  HmMlf  surrounded  by  a  multitude  of  followen.  wbo* 
on  a  Pussuver  pil^ini^gc  to  Jerusalem,  induced  liim  to  ui' 
nounce  lumself  as  the  e.x^iected  Messiah.  He  attrucled  the 
people  in  Jerusalem  by  bU  vehement  attacks  upon  the 
Sa<ldurean  hierarchy,  whidi  be  thrrntcned  with  the  wnttb  of 
heaven  fer  il*  nbuse*,  and  oho  by  hh  driiuncintions  oi  the 
iclf-iku£(icicnt  riuri»e;ia  doctors  of  the  law.  Soon  the  crisis 
eame  when  he  openly  declared  war  agabist  the  avarice  of  the 
prie^t^  who  owned  the  markets  where  the  sacrificial  fowl  for 
the  Temple  were  sold,  ovcrthiowing  Uie  ubtc&  of  the  money- 
chflnxers.  ftrd  dwlarinK  the  Temple  To  have  become  "»  dca 

'M*ti,  fV.  I,;  XIV,  lo, 

'  J- £^,  vt.  ChriitUnJty;  Jnut;  New  Tniamcni;  Simon  Rsifa.  Amo^ 
tfaff  Co^icli^  that  of  take  hoi  ibr  oldcil  mards,  n.thei  thtta  HaA.  Stf  tb» 
Spina  ^   D.  Sy*\^t*iir^  <'-rHtvt.\rftrifl, 

'  Stt  j-  E-,  *n.  John  the  Ba^^HiI. 
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of  lobbwi."'  The  hierarchical  council  dclivtrcd  him  to 
PontiUK  Pil&tuft.  the  Kom.-Ln  prefer!,  n^  ad  o^piranl  la  the 
royal  title  of  Mcuiah,  whii^h  in  the  l*>im  of  the  RcMna.n.i  meant 
&  rcvolutioiuiry  IitjuIct,  'Ilic  Komun  wildlen  crudhcd  hiiu 
and  mcHketl  htm.  calling  him,  " Jesu.s.  the  king  at  Uie  Jcw^/' ' 

The  iat<f  of  crucifiiaon,  however,  <Iid  not  end  the  career  of 
Jesu9,  afi  it  bul  that  ul  uiauy  other  daimantfi  to  thi'  Mus^iah- 
ihlp  in  those  tuthulont  tbnw-  His  pcreonality  had  impressed 
itwlf  so  deeply  upon  his  follower*  lJ»t  tbc>'  coold  not  admit 
that  hi!  had  gone  from  [hem  forever.  They  awaited  hi« 
resurrection  and  return  in  all  the  heavenly  glory  of  the  ''Son 
of  Man,"  and  saw  him  in  their  ecstatic  visions,  attci^dia^  their 
lov^feasts,'  or  «i-alking  about  on  the  lake  of  Nazareth  while 
they  were  dflhlag  front  their  boats,  or  hoi'ering  at  the  «um- 
mit  of  the  mounlainf^-*  This  was  but  the  autrtin^  pobt  of 
that  rcmnrlcahir  ri^llgiou*  movpm^nl  which  grew  first  among 
the  lower  daaaes  in  northern  Palestine  ind  Syria,*  then  gradu- 
ally  throughout  the  enlire  Rnm;tn  Empire,  choking  Ihr  whole 
of  heathendom  until  all  its  deities  gave  way  to  the  God  of 
Israel  Iht  divine  Kather  of  the  cruulied  Messiah.  The 
Jewish  tidings  of  aalvntion  for  the  poor  and  lowly  offered  by 
the  Najarenc  becanrc  the  deatb-Lnelt  to  the  proud  might  of 
paganism. 

&.  Bui  the  ways  of  Providenee  are  a>  inscrutable  a;i  they 
are  wunderfuL  The  poor  and  lowly  memberfi  of  the  early 
Christian  Churchciii,  with  their  leaders,  called  "apoHtles"  or 
"mes%enger4"of  the  conununlly, — elected  orlginaUy  to  carry 
out  wcrk^  u(  chanty  and  love/—  wuuld  never  have  been  able 

■MatL  XXI,  IS,  uti  puaUdt;  tiomp.  Yn,  T«u.  IV,  3;  Tn  Mcmh. 
Xni,  11, 

'  Mftil,  XXVn.  JT-4I-  ""1  paralldi 

'Jolin  XX;  Ihr  UTfrr  lurl  nf  tht  roHjirl  nl  Jnhn  hfJan^of  tn\pr\tl}y  lo 
lkf*»hrw. 

*M*u.KIV.mU  3CVn,i;  MvWcUbauHD:  Codud. 

•  S»  Jh  £.,  «t.  KbkmlM.  «  Sec  L  fi.,  art  Apo*ct«. 
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to  conquer  the  g^Q&i  world,  if  Ihey  had  pcrsjfitcd  \ii  the  E&ftoie 

UaditioDfl.  They  owed  Ihelr  succcu  to  the  larg^  Hcllcm^lic 
^oups  who  joined  them  at  an  c-arly  period  and  introduced 
the  Greek  language  as  their  medium  of  cxprcflsion.  Hence- 
forth the  propaganda  Activity  of  the  Alexajidritm  Jews  wafi 
adciptcd  by  the  young  Church,  which  likewise  lyok  up  nit  the 
works  of  wisdom  and  ethics  written  in  Greek  for  the  initruc* 
tJon  of  the  proselytes  and  tlie  young,  scarcely  kuowii  to  the 
Pale^tlman  schools.  The  E«scne  baptbm  for  rcpent&nce  was 
replaced  by  bapUsm  for  conversion  or  inidAtion  into  the  new 
faJUi,  while  the  nek^phyte  to  be  prepared  for  this  rite  v/as  for 
a  long  time  instructed  maitdy  in  the  doclnnes  of  the  Jewish 
faith-'  Subfiequrntly  collections  of  wise  sa>'ing»  and  moral 
teachings  ascribed  to  the  Nazarene  and  handed  down  in  the 
Aramaic  vernacular,  orally  or  In  writing,  were  trAn&lated  Into 
Cr«ek.  ThcMT  together  with  the  manuals  for  pro^lytcb  were 
the  original  Church  teachings.  The  Greek  language  paved  the 
way  for  the  Church  to  enter  the  great  pagan  world,  exactly  M 
the  Grerk  translation  of  the  Bible  in  Alexandria  brought  the 
teachings  of  Judaism  to  the  knowledge  of  the  out?ilde  world. 

At  hrsi  the  same  ubstaclr  confronted  the  early  Churchy 
which  had  prevented  the  Synagi^gue  from  becoming  a  world^^ 
conqueror,  namely,  the  rite  of  circumcision,  which  was  le- 
quircd  for  full  membership,  Wittiout  this,  baptized  converts 
were  only  half- proselytes  and  could  not  be  fully  atxtmlhitcd- 
This  clo^sthuition  wn^  still  upheld  by  the  Apustutlc  Convco- 
tion,  which  met  under  the  presidency  of  James  the  Klder.' 
The  time  was  ripe  for  a  bold  and  radical  hinovarion,  and  at 
this  psyi^holugkal  moment  aroM  a  man  of  great  ^al'aud  un- 
bridled energy  aa  well  as  of  a  creative  genius  and  a  rnyi^tlnl 
imagination.  ^  Saul  of  Tarsus,  known  by  his  Roman  name 

1  J-  K ,  irt,  Didvhit  uid  IiidnviirU ;  KIdn.  L  c. 

■Act)  3CV,  5-19:  comp.   K.  »«bcrt:  09J  ApcilMtmt:  E/ida^  y.  rf, 
VftkriittHkiii. 
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PwjIus.'  He  had  been  sent  by  the  authorities  at  Jenisfiicm 
to  pursue  the  adherents  ot  Ihe  new  sect,  but  when  he  had 
come  as  far  as  Damascus  in  Syria,  he  suddenly  turnod  from  a 
penccutor  Intd  the  moet  ar<ient  promoter  of  the  nMcent 
Churchy  impelled  by  4  straoge  hallucLnatioiip  Paul  was  a 
carpel  weaver  by  tradi^,  bom  and  reared  in  Tardus,  a  sr-npcirt 
of  Asia  Minor,  where  he  seems  to  have  had  a  Greek  Iraimng 
and  to  have  imbibed  Gnostic  or  semi-pugan  iileas  besicle  \m 
Biblical  knowledge.  In  this  ecstatic  vision  on  his  journey  he 
beheld  the  hgure  oi  Jesus,  "the  aucilied  ChrUt.*'  whose  ad- 
herents he  was  pursuing,  yet  whom  he  had  never  seen  in  Ihe 
flcshj  appearing  as  a  heavenly  being  whom  Paul  identified  as 
the  heavenly  Adam,  the  arthclypal  *'gfKliike''  man- 

Upon  this  strange  vision  he  constructed  a  theological  sys- 
tem far  more  pagan  than  Jewish  in  type,  according  to  which 
man  was  corrupt  through  l!ie  sin  of  the  first  couple,  and  the 
death  of  Jesus  on  the  cross  was  to  be  the  atoning  sacrifice 
offered  by  God  lumsclf,  who  gave  His  own  son  as  a  rausom 
for  the  sins  of  humanity.  This  doctrine  he  used  as  a  1ev<T 
with  which,  at  one  bold  stroke,  he  wa«  to  uikhingc  the  Mc^aic 
hw  and  muke  the  infant  Church  a  world- religion.  Through 
b!i.ptism  in  the  name  of  the  Chri*t,  the  old  sin-laden  Adam  was 
to  be  cast  oU  aud  the  new  heavenly  Adam,  in  the  image  ol 
Christ,  put  on  instead.  The  new  covenant  of  God's  atoning 
love  was  to  replace  the  old  covenant  of  Sinai,  to  abolish  forever 
the  old  covenant  ha&cd  upon  the  Jewish  law,  and  to  set  man- 
kind free  from  all  law,  ''which  bcgrM  ain  and  works  wrath." 
In  Christ,  "who  is  the  end  of  the  law,"  the  sinfulness  of  the 
flesh  should  he  ovrrtiimc  and  the  gates  of  salvaUon  be  opened 
to  a  world  redeemed  from  both  death  and  sin*    The  one 

'  J.  %.,  ut.  Saul  of  Ttrmia, 

■  PjmiI'h  oppanition  10  thr  Tbw  include  rhf  mnnl  ]xw.  nnd  ewn  Iht  Dec 
alopie.    S«Ro(ti^  Vll-VIH,  X,4;  JtIV,  1  Cgt.  VJ,  ij,   ij;  Vn,jl; 
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c«8cnUjLl  for  wlvation  was  to  accept  thn  myslery  cA>nccniIll0 
the  birth  nnd  death  of  Christ,  «f(cr  thr  manner  of  the  heatbea 
raysttcry-ieligian^,  ixtxd  to  cm|ilo>'  a»  MiaamcaUJ  aymboU  of 
tlie  myntu-ry  the  rites  of  bapUam  and  cottununion  wiiU  Cbrlvt, 

9.  This  system  of  Paul,  howcvt-r,  demanded  a  high  price  of 
Ita  votaries.  AcccpUnce  of  tltc  belief  ineajit  the  Murmdff 
of  mi-son  nnd  free  thinking.  This  breach  in  pure  monciihH'^jn 
opened  the  door  for  the  whole  heathen  mytholog)'  And  the 
worship  of  the  heathen  deities  in  a  new  Jurro.  But  Uw 
saddest  result  vras  the  dualism  of  the  system;  the  kingdom 
of  God  predicted  by  the  propliets  &nd  sages  of  T^Me]  for  all 
humanity  was  transferre<l  to  the  bereaftet,  jiml  iin-  life  with 
all  its  healthy  aspirations  was  considered  sinful  and  in  the 
hondg  of  Satan,  The  cross,  onglnaLly  a  sign  of  tiEc,^  became 
from  this  time  and  through  the  Middle  Ages  a  sign  of  desith, 
casting  a  shadow  of  stn  upon  the  Chrutian  world  and  a 
ihadow  ol  Itrror  upon  the  Jew, 

The  CTcalcsl  harm  of  all,  however,  was  done  to  Judala 
tUeffn  Taul  made  a  carica-ture  of  the  Law>  which  he  dedwtd 
to  be  a  rigid,  cxtemnl  -ly^.tem,  not  elevating  life,  but  only 
inciting  to  transgression  and  engendering  curse.  He  even 
arouted  a  feeling  of  h^ttrcd  toward  the  Law,  which  grew  in 
inlen.iicy,  until  it  became  a  srmrLv  oF  untold  cruelty  for  nuuiy 
eenturies.  This  ipiril  |jcrmeaied  the  Gospela  more  and  more 
in  their  successive  appearance,  ewNi  finding  il*^  way  into  thv 
Sermon  on  the  Mount.  In  the  simple  form  given  tn  the 
Gospel  of  Luke  this  wa«  ;l  teaclun^  of  love  And  tendcmeis; 
in  Matthew,  Je^us  h  rrprcsenltd  ta  offering  a  new  dl^|>enKA* 
lion  10  replace  the  revehtion  of  Sinai.'  Here  the  Mosaic 
bw  is  preHcnted  as  a  syatetn  ol  convinandinent^  demanding 

■  Sm  J  t:,  Art.  Cn>K 

■LukoVl.  jc^Wi  comti-*J«li  MilL  V-VIIi  XXUl,  iJ-J*^  SeeCluiik 
Monltfion,  TAt  Svopiu  Cotpria.  I  incE  |[;  C  FHtdLtivlia.JnitkScmtu^ 
l$uSimnmtkeU0.ia;  ILvLIm:  "D.  NaoctaicaUciKliDjudcDtJi.;- JadaJM. 
B«dla.  *viJ. 
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auslCTC  edh^encc  to  Ihc  letter  with  no  rcgnrd  to  the  inner 
tifc,  wht^rci^i  on  the  other  band,  the  actual  teachings  of  the 
Niizarene  were  aniinHl(*t|  by  lovtr  um!  sjinpalhy,  emunaiinj^ 
from  the  <-ihical  spirit  of  the  Ljw.  Yet  the  very  words  of 
J«sus  Id  thui  fame  s^ennon  di^vow  wccy  hint  ul  aiilinonuan- 
Jffm :  *'Vprily  r  say  unlo  ytm.  iMl  hoflvrn  nnd  carlh  piLS?,  nnc 
jot  or  one  tittle  shall  in  no  wise  pa^  from  the  l.»w  till  a)]  be 
IkllAllet]/* '  A&  a  iDUltcr  of  fact,  the  vc^ry  ti-nrhint^  uf  lave 
aTid  inwardness  which  arc  CTnt>odit^(l  in  both  the  Sermon  on 
the  Mount  itnd  the  epi&ll«a  ol  Paul  were  lurycly  a,dupt«l 
from  the  PhHriS(.-an  schools  and  Hd&irfoan  works  as  well  aa 
from  the  Alexandrian  Propoeanda  literature  and  the  Pros- 
elyte Manuiiia  preservefl  by  the  Churi'h. 

In  fart,  part  o(  this  criticism  wns  voiced  by  the  Phnriwc*, 
ftH  they  atlockcfl  the  Saddui:ean  insistence  upon  the  letter 
of  the  Law.  The  Pharisean  spirit  of  progress  applied  new 
methods  of  interpretation  to  the  Mosaic  Code  and  e*pedaUy 
to  the  Decalogue,  dcnving  Jrom  them  a  higher  coiu:eption  ol 
God  and  godliness,  breaking  the  fetters  of  the  letter,  Rnd 
working  mainly  for  the  holiness  of  the  inner  life  and  the  en- 
deavor lo  spread  happine&s  ulwut '  TakinK  no  heed  of  the 
fli'tual  achievements  of  the  Synagogue,  the  PauUman  Church 
rose  iriumphanlly  to  power  alter  the  downfall  of  the  Jewisli 
State  and  impregnated  the  ChHsLian  world  with  lioaiilily  to 
Judflism  and  the  Jew,  which  lasts  to  this  very  day,  thus  turn- 
ing the  gospel  of  love  into  a  source  of  reliKious  hatredn 

10.  Nevertheless  it  c;mnot  be  denied  that  Paulinian  Chn*- 
tiartity,  while  growing  in  loa  world-conquering  Church,  ichicved 
the  dissemination  ol  Uic  Sinaiiic  doctrines  tia  neither  Judaism 
0or  the    Judtto-Christian  sect  could  ever  have  done.    The 

■Mali,  V,  iT-ig. 

'Sm  J,  E.,  and  Eitc.  Bd,  and  Eihk*.  wt   Phjiri*«»;  L<ti<«*i*ch,  " Th* 

S^.  vk]  Plur,,'^  in  Sivd.  hi  /nr.  Jjl-.  T\ri]}r;  i^r^,  Harford ;  Pit/tuaum- 
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mifisioruLry  i^  of  the  apo&Uc  lc>  the  heathen  cauvcd  a  fcT* 
mentation  und  dissolution  in  itic  entire  DCo-JewEsh  world, 
which  WpUI  nuL  end  until  all  pagan  elements  &ie  elimmatcU. 
Evimtualiy  tbt*  whule  of  dviliz^lian  will  ^cept«  through  & 
purified  Christianity,  the  Fatherhood  of  God,  ihc  only  RtUcr 
of  the  world,  ajid  the  brotherhood  of  oJl  men  as  Hh  childrcu. 
Then,  in  place  of  an  unsound  overemphasis  on  the  prinriplr  of 
love,  justice  wUl  be  the  foundation  of  sodety;  in  place  of  a^ 
pejaimistic  other- worldliness,  the  optinuBlic  hope  for  n  king- 
dom  of  God  on  t^arlh  will  constitute  the  splnlual  and  c 
ideal  of  humanity.  We  must  not  be  blind  to  the  fact 
only  her  alliance  with  Rome^  her  holding  in  one  band 
sword  of  E*au  and  in  (he  other  the  Scriptures  of  the  b 
of  Jacobf  made  the  Church  able  to  train  the  crude  hca 
nadoDs  for  a  tile  of  duly  and  love,  for  the  wilhng  subo 
tjon  to  a  higher  pnwcr,  and  cauwd  ibem  to  banisli  vice  and 
cruelty  from  tl^cir  deep  hold  on  social  and  domestic  iifc 
Only  the  powtrfvd  Church  whs  ablr  to  develop  the  andvat 
Jewish  institutions  of  chanty  and  redeeming  love  into 
nificenL  systems  of  beneficence,  wbiUi  have  leJ  dvili^cution 
forward  toward  ideals  whieh  ii  will  take  centuries  to  realle«. 

Nor  must  we  overlook  the  mission  of  the  Church  m  the 
realm  of  art,  a  mission  which  Judaism  coul<J  never  have 
undertaken.  The  stem  conecptjon  of  a  spiritual  God  w 
tolerated  no  visible  representation  of  Ills  being  mode  tm 
njblc  the  development  of  plaelie  axt  amon^  the  Jews.  Tlic 
flemi-pagan  image  worship  of  the  Chrislian  Church,  the  rep- 
rcwutation  of  God  and  the  saiikts  in  pictwial  form,  favu 
ecdeaia&tical  art,  until  tl  broadened  in  the  Renaissance  into 
the  various  arts  of  modern  times.  Similarly,  the  prcdonuiiajic« 
of  mysticism  over  reason,  of  the  emotions  over  the  int^Ilec 
in  the  Church,  gave  rise  to  iti  wonderful  creation  of  munc. 
endowing  the  ^ul  with  new  powers  to  soar  aloft  to  undreamed- 
of heights  of  emotion,  to  be  carried  along  as  upon  Seraph'a 
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wings  to  realms  uh^re  human  language  fall^rg  and  grows 
faint.  Beyond  dispuie  Chrisdamiy  deserves  greal  credit  for 
ttFLving  auioDg  aU  religions  upeacd  wide  the  t^uud  gates  of  the 
sntil  by  ctillivating  the  emotions  through  works  of  nrl  and 
the  development  of  music,  thereby  enriching  human  life  in 
aU  directions, 

ir  blam,  tht?  other  daughter  of  Judaism,  for  ]t»  part, 
fostered  the  inullcctual  side  of  humanity,  so  contemptu- 
ously neglected  by  the  Church-  llic  cultivniion  of  philosophy 
and  science  wfts  the  historical  task  assigned  to  the  Mohnm< 
mcdaii  religion.  Frum  the  sources  of  information  we  ha.vc 
ibout  the  life  and  rcvclaiiuti  of  Mohammed,  we  learn  that 
the  origin  of  the  belief  In  Allah,  the  God  of  Abraham,  goes 
back  lo  an  earlier  perioi^  when  Jewbh  tribes  settled  in  south 
Aralun.  Among  these  Jews  were  traders,  gald«mitht^  famous 
warriors,  and  knights  endowed  with  the  gift  of  uong,  who  di^ 
st-minated  Jtwish  legends  coiHcrning  Biblical  heroes.^  Amid 
hallucination&  and  migliiy  emoiional  outbursts  this  belief  In 
Allah  took  root  in  the  Ciery  soul  of  Mohammed,  nho  thus 
received  gubtime  conrepfions  of  the  one  God  and  His  crration, 
and  of  the  world's  Judge  and  Hi*  future  Day  cf  Judgment 
The  sight  of  idolatry,  cruelty,  and  vice  among  lits  countrymen 
filled  him  with  boundle^  indignation,  so  thai  he  began  his 
career  as  a  God-sent  preacher  of  repentance,  modeling  his 
life  after  the  grciil  prophet*  of  yore.  With  draftlic  thrciiis  of 
the  last  Judgment  he  tried  to  force  the  idolaters  to  return  to 
Alliih  in  true  repentance.  But  few  of  bit  hearer*  believed  in 
his  prophetic  mission,  and  tlie  leading  men  of  Ihe  city  of 
Mecca,  who  derived  a  large  Income  from  the  heathen  sanc- 
tuary there.  oppLi?>ed  bun  with  fierce  and  violent  me&fiurea. 

'Sn  J.  R.,  vt.  Mahammttl;  Tilam;  and  the  works  of  Mui/.W.  Robenaori 
Smith,  Ill^^TitfllHi  nf  frfigrf,  Wnf,  ?iprmicr,  Vftn  Ktf[ii«,  Nii4:IitfW,  Griinnif. 
Do/y.  una  Abjvr  kJr  Uolilrihrr,  nn  the  Horui,  Mobuuud  UUL  hluai  tita 
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Thus  be  was  forced  to  Qvc  U>  Uic  Jewish  colony  of  YathrO^ 
afterwards  ettlled  Meditifl,  "ihc  aiy"  of  (He  prophet.  He 
hoped  for  recoKnitlon  there,  especially  af1c*r  be  h^  made 
certain  concef&ioas,  liudi  ^  turning  the  face:  toward  Jeru^ 
SflJcm  in  prayer,  and  keeping  the  Day  nf  Alonemcnt  on  the 
tenth  of  Tiahri-  In  addition,  he  cmpha&ifcd  the  unity  oj 
God  in  Ihe  ^uonge&l  p«B?it>le  munntr,  and  opposed  every 
encroacbmc-nt  upon  il  by  the  belief  in  additional  powers  ox 
persons,  attacking  the  Chnetians  on  the  ont  hand  ajid  hi 
Arabian  counlfymen  on  the  oiher,  wilh  the  sarcastic  phrnsc : 
''Verily,  Cod  has  neither  a  aon,  nor  has  He  any  dainjhtcr/' 
In  ^p^te  of  iill  thc&c  Iacl5»  the  Jews  could  not  be  l>rou>cht  to 
recognizJ?  the  uned  ucated  son  of  the  deaerl  as  a  prophet.  There* 
ion  his  prolTered  Iricndabip  was  lumcd  to  deadly  hatred  and 
passionate  revenge.  His  whole  nalnro  undi-rweni  a  great 
chanRc;  his  former  enthuaasni  nnd  prophetic  seal  were  rt* 
placed  by  calculation  and  worldly  desire.  »olhat  the  preacher 
of  rejicnljinct'  of  Mecca  becaiHL'  at  thi-  la.-il  a  Invrr  of  blood- 
shed, robbery  and  lu?T.  Instead  of  Jcru^ialcm  he  chose  Mecca 
with  ib  heathen  tradition.^  as  Uie  ci^nter  uf  bi^  rcligioui}  scyi^ 
icm  and  aimed  chiefly  to  win  the  Amhian  tribes  for  his  divine 
revelation, 

Thus  the  entire  Arabian  nation,  full  of  youthful  energy, 
buminjt  with  the  impubt  of  ^jep-t  deetl.t,  bore  the  fnilh  of  the 
One  God  to  ll:e  world  by  the  sword.  Like  I^rael  of  old,  it 
Hiepped  forth  from  the  desert  with  a  divine  revelation  coo- 
uined  tn  a  holy  book.  It  conquered  firat  the  Christian  huub 
of  tlie  EiiSt,  wlitth  und^  lite  Trinitarian  dogma  had  lap^ 
from  ptire  rtonoiheifim,  then  the  northern  coaM  of  Afrit-a.and 
It  finally  unfurled  the  crcen  Sae  of  Ulam  over  the  lanil«  of 
theWcM  In  frrr  them  from  thcfnnalirnlf'hnfrh.  Henceforth 
war  WM  waijrd  for  centurie*  between  the  One  God  of  Abr 
ham  and  the  triune  CkkI  of  the  Churth  in  buili  Spain 
Palestine.    Then  might  ihe  genius  of  history  aak;  "Walch> 
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man.  whal  of  the  nighl?  Watchman,  whal  of  the  night?*' 
Anil  again  the  wotcJs  arc  heard,  as  from  on  hfj^h  :  "The  morn- 
ing comeih,  and  abo  the  niRhi."  The  &nal  victory  b  yet  to 
cQtne. 

t3.  ILcannof  bedcniwl  that  the  Mohammf^dan  monothdsin 
has  a  certain  harshness  and  Uunlncss.  H  cannot  win  the 
hcait  by  the  mlldimss  oi  hfaven  ur  tlie  recogniliun  of  itioii's 
inHi VI duality.  Islam,  as  the  name  denotes,  demands  blind 
submission  to  the  will  of  God,  a:id  il  has  led  lo  a  faUliun 
which  paralyzes  the  sense  of  trueilum,  and  to  a  fanaticism 
which  treats  every  other  faith  with  contempt.  Islam  has 
remained  a  national  reli^L^u,  wluch  has  never  attained  the 
outlook  upcm  the  whole  of  hamanily,  so  charaileristic  of  the 
prophcls  of  Israel,  Its  view  of  the  hereafter  is  crude  and 
scnsuouib,  while  ils  picture  of  the  Day  of  Judgment  bears  no 
trace  of  the  dinne  mercy.  On  the  other  hand,  we  must  recog- 
nize that  the  reverence  of  the  Koran  lent  the  ''Men  of  the 
Book/'  the  representatives  of  culture,  greater  dignity,  and 
provided  a  mighty  inrcrnivc  to  study  and  Inquiry.  Dnmaft- 
ojs  and  Dagdad  became  under  the  Caliphi^  cenlcieH  of  Icamiag^ 
of  philosophical  study  and  &cientific  invejjligaiion,  uniting 
Nestorinn,  Jew,  and  >Tohammedan  m  the  great  efforts  towards 
general  enlif^htenment.  The  consequence  wus  that  Greek 
science  and  phil^^-iophy ,  Kiniahod  by  the  Church,  were  revived 
by  the  Mohammedan  nilers  and  again  cultivated,  so  that 
Judaism  als-t  felt  Iheii  fructifying  power,  tJur  raoilern  Chris- 
tinn  civitizalion.  so-called  by  Christian  historians,  h  largely 
the  fruit  of  the  rich  iniellcciual  seeds  sown  by  Mohammedans 
and  JewB,  alter  Uie  works  of  ani-ieat  Greeks  liad  been  traiiH- 
Iflled  into  Syrffln.  Arabic,  and  Hebrew  hy  a  group  of  Syrian 
Unitarian*  (the  Neatorians)   assisted  by  Jewish  Kholars.' 

'Set   Driptr.  Conii^l  j/    Reiition   h^ilk  Stirn^e;    ItH'4tnlitai  Drtd/rp'tent 
#f  F-utApr;    \jr<ky.  n^itmy  o/  Rnlutn.iti^m:    Andrtw  \r.  Whiip;    W^Jjtt  ^ 
kdiiion  and  Siifint;  Knuikopf :  Jms  Ciitd  Utors  im  5fiti9, 
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As  ioi  Liulftnce  the  Huhcnstaiifcn  Eniperor  Frc<lerkk  II,  the 
intad  of  Jewish  and  of.her  libonil  tlimkrrs,  was  much  more  ol 
jin  invic*tigii(or  than  n  brltpvcr,  so  did  thr  *ptrii  of  mvcsiig&tion 
derived  from  Islum  and  Judaiwn  pervade  Chrisicndum.  ajud 
create  iht-  greul  intelUrctuaJ  imivciucnts  wliidi  fmally  undcr- 
nlnc^l  ii9  creed»  and  shatlrrrd  Its  aolfdarlty  into  contendlog 
sccl^.  Rfiitrrt  io  the  Bibk-  and  the  Gi>J  4j(  t[u?  Bibfe,  to  a 
SftbhfUh  dt^vrtlrd  To  in^lnirtinn  in  the  wArd  of  God,  and  to 
the  recognition  of  human  freedom  ind  Ihc  tiUicHty  of  tfa« 
family  —  ihis  was  the  wait  Word  of  I  lie  Reformation.  Rctam 
to  ihfr  n^ht  of  free  ihuu^lit  a,rKl  Freo  ccin^^ienct?,  which  tm» 
pLie^  ihc  pure  worship  of  God  as  ilc  lives  in  tlie  heart,  b 
now  the  watchword  ol  IhoM:  who  endeavor  to  reform  the 
Protectant  Church,  That  b,  both  are  moved  by  a  dcsir« 
to  return  to  the  principles  and  ideals  set  foitli  by  Utftcl'4 
prophets  of  old. 

13.  Both  the  Church,  Protectant  and  Catholic,  and  the 
MoAquc  have  a  Providential  misuon  wluih  llie>'  must  fuJUl 
through  the  ngv%  of  history,  until  atl  thr  hmthrn  hjive  learned 
to  wonhip  God  ait  the  spirit  of  holines«  tn  man,  mst«ad  of 
fttckiiiB  Hiai  ill  tl:e  blind  forces  of  nature  tn  ai  destiny,  Tr^e, 
the  Mohammedan  religion  Is  prodlspostd  to  Hfnituatity  and 
still  awalu  the  process  of  purification  to  become  completely 
sptrituoliicd ;  yet  indication)^  ore  not  lacking  that  a  proceaaof 
reEorm  is  approii^hin^  to  hriti^  out  ihr  Rold  of  pure  coottO- 
theixm  ^md  cast  oQ  the  dro^s  of  Orient^  votuptuouineu  And 
super»titiun.  We  must  rcmtmljer  thjit  during  the  dark  ni^ht 
of  medieval  l^orance  and  barbarism  Islam  carried  through- 
out all  land^  the  torch  of  philosophy  and  ^LicniifLc  mve»tig^ 
Eionnndof  thepurrfaiihin  God,  Even  lo^day  El  aceoiBpBshcs 
far  more  for  the  advancement  of  Life  in  the  east  of  Mia  anil 
the  south  of  Africa  Uiaii  did  the  Ruiwinn  Church  with  her 
prosa  superMiiicm  and  idolatt>%  or  even  some  broncho  ol 
Proteslantisia*  with  their  ddficailoQ  of  a  hunua  baoig- 
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Between  Churcli  and  Mosque,  hatetl  and  despised  hy  holh, 
alood  fttid  *itiU  stands  the  Synagogue,  proudly  conscious  of  il* 
divitie  mis^on.  It  feck  il&tif  the  banner-Ue^^r  of  a  truth 
whirh  brooks  no  compromisp,  of  a  justice  which  msisla  on 
the  n^'hts  of  all  men.  It  olfcrs  the  wofid  a  rcU^^ion  of  peace 
and  love,  adniitlitLg  no  divi^un  or  dlscotd  among  maiikliid* 
w&iting  for  the  day  when  the  God  nf  Sinai  shall  rear  high  His 
throne  in  the  hearts  of  all  men  and  nations.  To-day  the 
Synagogue,  rejuvenat&J  by  llie  Inllueuces  of  modern  culture, 
lo<ik?  with  ever  greater  conlidcncc  to  a  speedy  realizadon  of 
it»  Mr^ddtiic  hope  for  aU  humanity. 

Hitherto  Judai&ra  wa&  restrained  hy  iU  two  dauf(htcT< 
religions  from  pursuing  its  formt^r  miwionary  activity.  It 
wa£  forced  to  employ  all  it£  energy  in  titc  lungle  effort  for  wlf- 
preservation.  But  in  the  striking  contrastft  of  our  age,  when 
the  enlightened  spirit  of  humarity  stru.t^les  50  Hlterly  with 
the  forces  of  barbarism  aj^d  brutality,  wv  m^y  vcU  see  the 
approaching  dawn  of  a  new  era,  Thai  glorious  day,  wc  feel, 
will  witness  the  ultimate  triumph  of  justice  and  truth,  and 
out  of  thtf  d;iy  which  is  "ndLher  day  nor  night"  will  bring 
forth  the  time  when  *'thc  Lord  shall  be  King  over  all  the 
eatlh.  the  Lord  shall  be  One  and  Hi*  ssme  One."*  Thie 
will  be  an  au&i^fcious  lime  for  Israel  to  arise  with  renewed 
prophetic  vigor  as  the  bearer  of  a  world-uniting  fiiJth,  a*  the 
triumphant  Me^ah  of  the  nu^tion^.  Through  L^racl  the 
monotheisiic  faiths  of  the  world  may  End  a  union  so  tliat,  bi 
(uUilbnent  of  the  ancient  prophecy,*  its  Sabbath  may  be  a 
worid-^Sabhath  and  ib  Atonement  Day  a  feast  of  at-Linc^mcnt 
and  rcconclliatfon  for  all  mankind.  *'He  that  bclievelh  shall 
not  make  haste/'' 

Vet  Juat  because  of  this  universal istir  Messianic  hope  of 
Judaism  It  is  6till  imperative,  as  it  has  been  throughout  the 
past,  that  the  Jewish  people  must  continue  its  scparuteness 
» Zflch,  xrv,  6-9.  '  b4.  Lxvi.  Ht  '  Is*.  xx>'in,  lo. 
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u  ^'  a  Kingdom  of  priests  and  a  holy  Dation,"  and  for  the  sake 
of  its  worid-mii*sion  avoid  intennarrying  with  members  i>f 
other  sects,  unless  Ihey  espouse  the  Jewish  faflh.*  Israel's 
particuluisni,  ^ays  Professor  Lazarus,'  ho^  its  univei^alism 
as  TTiotive  and  aim. 

^Ei.XDC.fi;  Num.  XXIII.o;  Dtut- VTI,  i-*;  rBtLXl,6;g;  Malm. 
H.  LmiTcBinb  XIl,  ■;  Sh.  A.  Eben  hi  E«iXVl,  i;  Eiohom  inJrwitM  Timn 
1^76,  oflvnst  Sam-  Hirach ;  Sjuhul-L  Schulmui  ui  Y-  B,  C-  C-  A  R  i^cig,  omp- 
D,  FhUipfDO,  I.  c-   Inden  6,  v.  lutrroiarri^^i;;  J-  E,,  Jirl,  Intcnuarriafli' ;  also 

of  L,  Philippeon,  Gei^er,  Aub,  Einhom  and  \.  M.  Wife  on  quoted. 
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CHAPTER  LVIII 
The  Svmacogue  Aia>  its  Institutions 

1.  Every  reUgion,  as  soon  as  it  attains  any  degree  of  self- 
conaciousncsa.  aims  to  present  a  comincing  form  of  truth  to 
the  individud  and  to  wia  adherents  in  incrr;i^iug  numbers. 
Nevertheless  the  mainJenante  of  a  rcli^on  d<.*f?5  nol  rest  ii|Jon 
its  doctrines,  whkh  mu&t  diiTcc  according  to  the  intdlec- 
tual  capacity  of  the  jieople  and  the  previJIing  views  of  each 
flgt  Its  stflbiliiy  is  based  upon  those  forms  nrd  irt^tituiions 
which  lend  it  a.  peculiar  character,  and  which  express,  syni' 
Imliciilly  Of  otherwise,  definile  idca^^  a-Ugious,  cthioil,  jind 
hialorkal-  For  IhU  reason  many  ejtponenis  of  Judaism 
would  entirely  Ji^ard  the  idea  of  a  systematic  theology,  and 
irisiat  on  the  ohwrvance  of  the  ccremomnl  taws  a?i  the  ant 
c&sential.  In  foUowing  tradition  in  this  rnajuicr,  they  forget 
that  the  forms  of  religious  practice  have  undcrgtmtr  many 
changes  In  the  course  of  Ume  In  tact,  the  vfiEiUly  of  Judaiam 
lies  in  its  unique  cipadty  for  devclt>pnient.  Its  ever  youthful 
mind  ha^  constantly  created  new  forms  to  C3q>rcsa  the  ideas 
of  the  time,  or  has  Invested  old  ones  with  new  meanings.^ 

2.  The  gren test  and,  indeed,  the  unir|ne  rrcation  of  Judaism 
is  the  Synftgogne,  which  sinned  it  on  its  world -mission  and 
made  the  Totah  the  common  property  of  the  entire  people. 
Devised  in  the  Kxile  as  a  sutislitulc  for  the  Tcmi>te,  il  soon 
eclipsed  it  as  a  religious  force  and  a  rallying  point  for  the 
whole  people,  app^alinf;  Uirough  the  prayer*  and  Scriptural 

'  S«  Kohl" :  "Ortjln  a-  Funcdon  olCflWrnonicBln  Judnlim."  Id  V-  B-  CC. 
of  Am,  K„  1^7.    Rowoau :  Jgu4th  Cprtmimi^.  f  im'i^mJwu  a.  CuthiKM,  191 1. 
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l»sons  to  tlie  coiigfcgalion  a^  b  whole.  The  Syna^gue  was 
limits  to  no  one  l^ality*  like-  tbc  Temple,  but  rabcd  Its 
banner  wherever  Jews  &vtt1tx1  throu^tinut  the  K'obc-  It  vrat 
lhu«  ablp  to  spread  the  truths  nf  Jiidahm  ia  the  rrmolr:*t 
parts  of  the  earth,  ^nd  to  invcit  the  Sabbath  and  fcstivaU 
with  dec[>CT  meiuung  by  uUIUing  iht^m  ]i>t  the  inalrucltun  and 
devaticn  of  Ihe  people.  What  did  U  matter,  if  the  Teotple 
fcU  a  pity  to  Ihr  Hame  im  a  second  time,  or  if  the  whole  sacri- 
ficial cult  of  ihe  pric&lhood  with  nil  lis  pomp  were  to  ccaac 
foTcvpr?  The  »oul  of  Jud^iism  lived  indcstmetibly  in  the 
house  of  prayei  and  leimLng.  In  the  Synagogue  vas  faJined 
the  holy  flume  which  kindled  Ihe  heart  with  love  of  God 
&nd  fellow-men;  here  were  olTered  iacrificw  more  pleasing 
tc  God  than  the  blood  and  fat  of  beasts^  gacriiices  of  love 
and  irhanfy.' 

Jk  The  Synagogue  h^s  its  pecutUr  iDslitutione  aod  cer«- 
moulrs,  but  no  socraTncnts  like  thnr%  of  the  ChurrJi,  Tts 
tn^titutionSf  such  as  the  festivals,  aim  to  preserve  the  hb- 
lorit  uicmory  of  the  people;  its  cerecnomeg,  called  ''tjgns" 
or  '* testimonies'*  m  the  Scripture,  arc  to  sanetify  the  life  of 
the  nation,  the  family,  or  the  individual  Neither  pnoncitini 
a  tOCnuncDtaJ  i>ower,  as  <!ocs  hnpti&m  or  communion  in  the 
Church,  in  giving  salvation,  or  imparting  something  of  the 
nature  of  the  Deity,  or  making  one  a  member  cf  the  religious 
eommunity.  The  Jew  is  a  member  of  the  Jewish  commumty 
by  hi>4  birth,  which  imposes  upun  him  the  obligataonx  of  the 
Coveuant  Vkhidi  God  made  with  Israel  at  MoufitSiiid.i.  Juda- 
hm  h  a  rell^ous  heritage  Intrusted  to  n  nntbn  of  priests,  and 
i»  not  acquired  by  any  rite  of  conEccratian  or  ci>nfe««0Q  of 
faith,  Snrh  a  form  nf  rrtnsccratlon  and  confr^ion  h  rcqubod 
only  in  the  ease  of  proficlytc*-' 


Modtrn  Lift;  Sthufrer,  1.  f,,  II,  4»g;  lEoUPiMl.  I.  r,  tfrf  It- 
■  5m  OLBi^icr  LV1  above ;  J.  1^,.  vE.  Pnwlylc: 
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It  h  superfluous  to  state  that  Confirmfltion  docs  not  bestow 
the  diaracter  c£  Jew  upon  the  yo^ingn  ^ny  more  than  the 
former  rite  of  Bur  Mizwah  did  upon  ihL*  young  Israi-lite  who 
wu  called  up  to  tlie  reading  frum  the  Law  la  Ikis  iJiirtCtath 
year  as  a  form  of  mitiatiuu  iaiu  Jewish  Ufi;.' 

4,  The  rite  of  nrciimcisioTi  U  enjoined  upon  the  father  in 
the  Mosaic  Code  as  a  ''sign''  ai  the  covenant  with  Abraham, 
to  be  p*?rlormcJ  on  every  son  on  the  eighth  dny  after  birth." 
Therefore  if  is  hdd  in  high  esteem,  and  the  father  term*  the 
ael  in  hh  benediction  "admission  into  the  covenant  of  Abra- 
ham";' but  in  spile  of  thia  It  is  not  u  <«!uTAmeriL  and  does 
not  determine  membership  in  the  Jett-tsh  community.  The 
operation  was  not  to  be  ]>crformed  by  a  person  of  sacred  call- 
ing nuch  as  priest  or  rabbi,  but  in  ancient  Biblical  times  was 
performed  by  women.'  and  in  the  Talmutlic  period  by  the 
surgeon.*  In  fait,  if  no  Jewish  surgeon  woa  at  lund,  some 
Ta!mud[c  auihoriiies  held  that  a  oon-JewSsh  surgeon  could 
perform  it.  Moreover,  where  hygienic  reasons  forced  the 
omission  of  the  rile,  the  man  was  still  a  Jew.'  The  rile  itself 
underwent  a  change;  it  was  performed  with  stone  knive* 
in  Biblical  limes,  just  as  in  EE>'pl  and  even  t^J^lay  in  Arabia 
and  Syria.'  It  became  a  mark  of  fli?iinctlon  for  th^  people 
during  the  Exile*  Bui  the  act  was  invested  with  special 
religious  sanr lily  during  Ihe  Syriitn  perseculinn,  when  many 
Jpwish  youths  "violated  the  covenant"  in  order  to  appear 
undrcumci^etl  when   tiicy  appeari^d   in   the  arena  wilh   the 

'SrtJ,  F.,^4^   fliwr  Mlffwuh  oad  Cnn&fTnJX^ioTi. 

»  G«n,  XVII,  iO-H-  "  Sinffi'n  Prayfrh..  p.  J05 

'Tj   TV, 35;  w*  f  ninftn'Mftri/* ;   Khf«:  A'^ypIrH^U,  M.  J.  tfiy 

■Jnvphui:  Anf.  XX  J,  4.   :iUut>- ijo  b^  i^  b|  ■}&  a;    Moi.  4*«>  Ab.  Z. 

t6h.  cuout-  OciL  R.  XLVl.  0.  -Ah.  Z.  n  •- 

'Kx,  XV,  3^;   Jni}i,  V,  3;  camp,  Tj^or:  BiHy  Bittory  9f  Idankini,  »it- 

»>d ;  7.  K.  Md  Kacyf,  of  Rd,  anil  ICihlOk  trt.  CbcuaKiiion  i  PL«b  :  fffidfrn- 

hftfkneiiMnt,  fL  %i- 

*C«n.  XVJ[.  iA-14;  OHap.UcuLX,ie;  J«i.  IX^ij;  Dautk  MoQiffioR i 

lUbbcrl  Lfftura,  1*9,  jjy, 
10 
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IicuLhcn.'  Al  \hi5  time  new  mctbodr^  were  mtroduccd  to  ipiard 
lhc***car"of  the  covenant,"  while  piou^mothcn  (need  martyr- 
dMn  wilUiJgly  to  preserve  Uie  rite  t»J  Abraliam  among  tbcir 
duldren.  L;iler  on  Ihe  rabbis  even  declared  urcumdaino 
to  be  a  aaicguard  against  tbo  pit  of  Gehenna'  and  mttde 
Elijah  the  guardian  of  the  covenant/  The  rite  may  bt 
trftrcd  hflrk  to  primitive  Life,  when  the  opemUon  was 
usually  performed  at  the  time  of  puberty  and  x%  a  |>tc- 
licninuy  to  marriage/  but  in  Jewish  life  it  aa»um«d  a  re- 
ligious meaning  an<l  became  endeared  lo  thc^  pmple  ns  the 
ccnacciallon  of  the  child  ai  the  future  head  of  a  family. 
The  idea  nnderlyiiig  the  institution  (as  Zunz  correctly  c^U 
it) '  is  the  aanctification  of  the  Jewish  household  as  rcprt* 
sented  by  its  m;vle  members.  The  mem^jcr  of  a  pr<»pte 
that  is  to  be  holy  tinlo  God  must  bear  the  seal  of  the 
covenant  on  hb  Oesh:  a»  a  (xitenlial  father  of  anotha 
gcnuraliuit.  the  si^  he  bore  hud  a  dee];er  iiiea^dn^  [or  the 
fuUiTP  of  ihc  people/  The  rnlionnUarir  view  thni  the  Moa«ic 
law  is  merely  hygienic,  although  found  as  early  as  FhUo,  b 
<iuilc  rrrDnrnns-' 
5,  The  fame  rationalist  view*  U  often  applied   to   tbe 

'I  Mic(.  L  IS,  4$.  ^H  J«ephm;  Aol,  Xlt,  5,  1;  Abulh  tB.  11;  Toi. 
ShAb.XV,o;  Vqi.P«fat.i&bL  GcQ,  R,XLVT.o;  Jubl],XV,i6r 

<  Ytt  ^hah.  XIX,  0;  \pb.  71  b, 

■  Gtn.  r«.  XLVJII.  r ;  Tanh.  Lek  T^a,  hT.  Bubd,  If ;  Siflt*'^!  Pr^rtr^,, 
J04,  niter  Tea,  Bcr  VI,  tt,  tj;  Slub-  ijj  h. 

*P,  d-  K.V.]   XIX, 

Ethki,  tut.  QitKumiWiva, 

'Zunj:  Cn.  Schr.  II,  (07:  Mmp.  IEaA6^N  l^Hfdfhffl  w,  ^.  ffrifflfJlMB^. 

'  S<v  J  F- ,  urt.  CirruRiripucm ;  Sun,  Cnlin;  G*nk  d  BftekmiJimg  K  i- 
Ju^m  Uf'^Tir),  Ctvaw.  I90J.  lo*  [li«tilFufvv  htcrftluiv. 

*fhil*j  II,  >io;  JoH[il]ui:  Cun-  A^hod-  U,  ij:  Svuik:  g— <M*^  m,  lOi 
Miujaonitln  l  Jtunk.  lU.  10  ^  MicEudU :  i/ora^'frJhH  RwU,  tV.  jfti-tSth 

I  MAimddt^  I  c.  lU.  40:  S«inud  b«a  Mtli  to  Uv.  XI.  j; 
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^rtary  laws  of  the  Mosaic  Codc»  but  without  any  justifica- 
Hifii  inan  the  Biblical  point  of  vjew-  These  laws  prohibit 
a*  tincltan  various  sppt'ics  of  animals,  or  such  as  hiivc  fnllea 
diMd  or  05  the  prty  of  wild  beasts,  or  c«rtaio  portioms  like  blood 
uul  suet/  The  HoJiims  t^mle  stales  its  reason  fcjr  these 
pmhibitioos  very  emphatically;  *  I  am  the  Lord  your  God, 
who  have  set  you  apart  from  the  peoplfs.  Ye  ahat]  lhercfor« 
acparate  between  the  rlmn  hcfist  and  the  Unclean,  and  be- 
tween the  unclean  fowl  and  the  clean  i  and  ye  sh.ill  not  malce 
your  soula  dctestitblt  by  Ijcant,  or  by  fowl,  or  by  any  thing 
wherewith  the  ground  teemeth.  which  I  have  set  apart  lor 
you  tu  hoJd  unclean,  Anti  ye  shall  be  boJy  unto  Mcj  foi  I 
the  Lurd  your  God  am  holy,  and  have  &Pt  you  apart  from  the 
peoples*  that  ye  should  be  Mine.'*'  The  Deuleronomic 
Code  gives  the  same  rcAflon  (or  the  prohibition  of  the  unclean 
beaflts:  "For  fhou  an  a  hnly  people  unio  the  T^ftrd  thy  Gnd." 
It  seems  that  these  prohibitions  of  "undcan"  food*  were 
■Ucnded  ori^nally  For  the  priesUuxKJ  and  other  holy  mcn^ 
B3  appears  in  Ezeltlel  and  elsewhere*  As  a  matter  of  fact, 
thcftooie  diiesof  animalb  from  wliitJi  the  Ittr^Letilea  were  com- 
manded to  ftbstaon  were  also  forbiddrn  to  the  priestsor  saints  of 
India,  Persia,  Mesopotamia,  and  partly  of  Eitypt.*  The 
natural  condusicm  h  that  the  Mosaic  law  intended  these 
rules  as  a  practical  expression  of  its  general  principle  that 

» Lev.  XI;  Dnit  XTV,  j-ii;  En.  XXH,  30;  Lav.  VU.  jj;  XVH.  fl  I.; 
Mr  Kdlvh'i.  romDHrntary  U  L«v.  vol,  lr,  b-iS$;  J*  R,»  art.  t>\tivy  Laws. 
■Lev.  XX,  34-36,  which  hrlat^  to  Ltr.  Xt,  t'4t;  tam^.  Dcut.  XIV, 

'Sk  tjck.XLIV.ji;  IV,  141  Jud.Xlll.TH  H-  "ITic  Uw  in  f-.i  WH. 
yo.  "Yr  JiulJ  hv  holy  ii»j3  (icjiQ  M*.  thrnfnn  jyhIuI]  n^i  cati  tay  flnh  tlifti  la 
tarn  of  b«uii  In  the  6elrf,"  aMtna  <a  have  b«n  odsJiially  ody  for  priHta  uhi 
other  holy  men, 

*iiM  tM»*  nf  iiamu,V,  ^i  ii-i»ln  S^td  Hft>-k^  <if  Uu  F^vi.  XXV ,  tji  t.l 
aattp  Il,ft4i  XIV,sa-4ai  74:  ifi*;  fl-iirf«**>*,XIV.S,  ll  K.V,*;;  Ch*r>l- 
tun:  DvSMabur.U.j;  Kt;  PgrphyHuiL  DtAhMlirtanlmi.XVtii  SoauDCf«£li^ 
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Israel  was  to  be  "a  kingiiora  oi  priesU  and  a  holy  Datiozt."  ^ 
In  other  words,  Israel  was  to  fill  the  usual  place  of  the  priest 
among  the  nutioas  of  the  ^indent  world,  a  priest-people  ob- 
serving tlic!  prir.^tly  Uiixs  ai  ^(tnc:Ufi cation.  Whatever  ihc 
origin  ol  these  customs  may  have  been,  whether  ihty  were 
tabu  laws  m  connection  with  toieraiam  or  soon?  other  prirmlivc 
view,  the  Pric-stly  Codeitwlf  admits  their  lock  of  an  iBraelitisb 
origin  by  recognising  thai  they  were  known  to  Noah.'  Tbey 
were  simply  adopted  by  the  !aW'^\-er  of  Israel  to  make  the 
whole  people  feci  their  priestly  calling. 

In  later  times  the  dietary  laws,  especially  abstinence  ftvm 
the  ^L*^  of  iiwine,  became  a  mark  oE  distinction  which  iiepa- 
lated  the  Jew  from  hia  heathen  surroundings;  and  ihey  be* 
came  a  symbi>i  of  Jewish  loyalty  in  the  Syrian  persccutJoM 
when  pioUK  Jews  faced  martyrdom  for  them  as  willin^y  i$ 
for  the  refusal  to  adore  the  Syrian  idols."  In  fact,  Phari&aisu 
adopted  Ihe  prin<  iple  of  separation  from  tlie  heathen  in  every 
matter  pertaining  to  diet,  and  this  spirit  of  separatism  wi> 
struigtLfiied  by  the  scorn  of  the  Greeks  and  Kuhiaub  and 
afterward  by  the  anlinnmian  spirit  of  Chri^danlly.  Whik 
Beltcnistic  writers,  c^ger  to  £nd  a  universal  meaning  in  these 
|ftwa»  assigned  certain  phy^cal  or  p&ydiic  leascnK  for  them,' 
the  rabbis  of  the  Talmud  insisted  that  they  were  given  solely 
for  the  moral  purihcalion  of  Israel-  Thus  they  were  to  be 
ohserveti  aa  t4sts  of  Israel's  submt&^ion  to  the  divine  will  and 
not  because  of  personal  distaste^  In  their  own  words,  "Wt 
must  overcome  all  desire  for  the  sake  of  our  Father  in  hcawa" ; 
and  "Only  lo  those  who  wrestle  with  temptution  dors  the 
k&igdom  of  God  come/'  *  In  the  course  of  lime  the»e  pro- 
hfbitionA  were  Kteadily  cKteniled,  until  tliey  enurded  tlie 
whole  life  of  the  Jew,  forming  an  insurmountable  wall  which 
secluded   bim  from  hi&  noii'jewlsh  environments    FiuaJly, 

iEx,XIX,6,  "Go- VII,  ,.8.  MIMiCT  Vl,  ig;  \1l,4t. 

*  AriMHBi  i44-^7<L  '  Siln  tu  In.  XX,  16;  T^nh.  C«  Lev,  Xl»  a. 
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Eqijinxtuin  frum  tlic  world  came  la  be  regarded  as  nu  end  m 
itself.^ 

Now.  it  cannot  be  denied  that  these  laws  actually  disd- 
plinod  the  medieval  Ji-w.  bo  (bat  durukg  centuries  of  wUd 
dis^atioQ  he  practired  sobriety  anil  mod  (?  rat  ion ;  a^  Mai- 
iDOnides  says,'  they  »rvcd  as  lesions  in  self- mastery,  in  curb- 
ing carnal  de&ire,  and  keeping  him  dean  in  san]  rvs  wdl  as. 
body.  The  question  remains  whether  they  still  fulfiU  their 
teal  ubjt^t  ol  LLtnaecrating  Israel  to  it£  pri^tjy  nuBaJan  aiuuug 
the  nations.  Certainly  the  priestly  character  of  these 
laws  is  no  longer  undcrstortd,  and  the  fcreat  majority  of  the 
Jewish  people  who  live  among  the  varioUK  nuUonx  havi> 
lon^  discarded  ihem.  Orthodox  JudaiMn,  whirh  follows 
tradition  without  inquiring  into  the  purpose  o\  the  Uwst 
is  entirely  consistent  in  mainlaining  the  Importance  of 
every  item  of  the  traditional  Jewish  life  Reform  Judaism 
has  a  different  view.  a&  it  &eea  in  the  humAnitarianism  of 
the  present  a  mode  of  ri-alizing  tho  Mcwijinit  hnpp  of  iKmel- 
Thercfore  it  cannot  aHord  to  encoitrage  the  reparation  of 
die  Jew  from  lii&  environmenL  in  any  way  t-attejit  throu^ 
the  mALnienance  of  his  rcli^on.  and  cannot  encourage  the 
dietary  laws  as  a  means  o£  separatum.  Its  great  problem 
is  to  ftnd  other  methods  to  inculcate  the  spirit  of  holiness 
in  the  modem  Jew,  to  render  him  ronscious  of  his  priestly 
mission,  while  he  lives  id  ujusou  &ad  fellowship  witli  all  hia 
fcllow'ciliiens.' 

6.  ITie  tendency  to  distinguish  the  Jew  from  his  non-Jew- 
i^  neighbor  In  the  course  ol  liine  found  exprei^sion  in  the 
lows  for  wearinR  phylacteries  {(ffitliK)  on  his  forchcftd  luid 
Bna>  a  special  &l^n  on  the  doorpost  of  his  house   (rrttmuah] 

>Gfa«h.  17  b;  Ab, /.  2&b,jAi.KH;  Sfthh,  104  ft:  P-ii,  ft,£i,xxrc 

*Morfk,  nr,  j^;   v*  ji!^  Mnrm  Jftvph,  J,  c,  iJto-iKg 
■Toe  (lie  oithtd'M  v.?w,  kc  ^.  R.  lUnch:  lijt^^.  Chaf*    LXVttI,    M. 
Vticdlmndor  -  TUf  Jr^itfi  Rriigioti,  t^j:  for  the  nfonn,  Eiulturu:  Sitai,  lAjVi 
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and  frlngo  (luith)  on  the  four  comci^  of  hts  %haw1  {tuSUk)? 
Aa  a  matter  of  fact,  the  original  Biblical  passagof^  had  no  such 
mcaninjc.  but  acquired  it  through  rnbbinioil  intcrprcCaiion. 
The  Mosaic  law  ^aid:  ''And  thou  «hdt  bind  them  for  a  $ign 
upon  thy  hand^  ami  Ihey  shall  Iw  fur  frcmllela  Uctwtcn  thine 
eyea^  And  thou  shall  write  them  upon  the  doorposts  of  thy 
house  and  upcjii  ihv  gates."  I'liis  refers  dearly  to  the  word* 
of  God,  admonishing  the  people  to  keep  ihem  in  mind.  M 
the  prpi^vdiug  verse  indicates.  Likewise,  the  preo^t  tegard- 
ing  (he  fringe*^  upon  the  four-cornered  garment  emphasizes 
rather  the  blue  thread  in  the  fringes,  which  is  to  hcl^i  Uic  people 
remember  the  commandments  of  the  Loid,  that  they  may 
not  go  astray,  "folIowEng  after  the  promptings  of  thdr  own 
hearts  aod  eye*-"  As  the  name  phylacteTies  ahow*.  these 
were  originally  talismans  or  amulets.  True,  the  law  as  auced 
in  Deuteronomy  may  be  taken  symbolically;'  but  the 
cortespoadiag  passage  in  Escdus,  which  is  Uadttiooally  re- 
ferred lo  the  phylacteries,  indicates  lis  origin  by  Us  rtow  re- 
lation to  the  Passover  sacrifice.  The  blood  ol  this  wa*,  no 
doubtr  put  originally  on  the  arm  and  fureheatl.'  which  h 
still  done  by  the  Samaritans'  and  hn;  striking  panllela  in  the 
practice  o(  tlie  Fcllaliin  in  Pulcstine  and  Syria. ^  OngioaUy 
the  sacrificial  blood  was  suppose^]  to  wu.rd  olT  evil  spirits  from 
men.  bea4ta  and  bouftcs  or  tents*  and  gradually  this  pagaa 
euF.tom  was  transformed  into  .1  religious  precept  to  consecrate 
the  body,  life, and  homeof  the  Jew.  In  more  ancient  times  the 
phylacteries  were  worn  by  pious  meii  and  women  all  day  anil 
not  mrrrly  during  the  time  ol  jirayer,  and  accm  to  ha^v  served 

*r»«jt  VJ,a^;  XI,itt-soi  \Hm,  XV,jI*-j5, 

>  Cgmp,  Pnv.  lU,  j .  Samud  bea  Udr  to  Ex.  XJIl,  9. 

I*  nr- 

•Cunter   VrtmitiM^Jie  JUi|l0ii,  Chip.  XX-XXI;  KoUa:  MumtUt^^ 
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both  as  a  religious  symbol  and  an  iimulel .  This  was  ofrtaJtily 
the  case  with  Ihe  mczazzah  on  ihc  doorpost  a:id  probably 
wirh  the  bluf  (hiead  at  Ihc  c<jrQLT5  of  Ibi?  iatlitk^  As  boih 
phylActcTJcs  and  talUth  came  into  u&c  at  the  divine  service  ia 
connection  with  the  recLtal  of  the  Sherna  and  the  chapter  OQ 
the  aisitk.  the  symbols  assumed  a  hightr  meaning.  Arrayed 
in  his  vestments,  the  pious  Jew  o^ered  daily  allegiance  to 
hi*  Miker,  feeling  that  he  was  thereby  protected  from  evil 
wEihin  and  wilhout ;  ^.tmilarly.  the  sacred  sign  upon  the 
door  both  consciTUteO  ind  protected  Lis  home>  Even  with 
Uub  conception  thtr  talismonic  character  was  never  quite 
fordotten.  Throughout  the  Middle  Agca  these  cercmonio 
were  observed  ^  divine  commandments;  rmd  tradition 
having  seemingly  li«ed  them  for  all  time,  the  Jew  look 
grpil  pride  in  the  fact  that  be  was  ^'distinguished"  in  many 
ways,  and  especially  in  his  fonn^  ul  wurahip.'  01  cuurse, 
Ihcy  disiinguished  him  far  more  when  these  ceremonies 
were  practiced  for  the  entire  day-  Since  the  modern  era  ha^ 
brought  the  Jew  nearer  to  his  neighbors  and  he  has  opened 
the  Synagogue  to  invite  the  non-Jewish  world  to  Hear  its 
ti^aUiiiigs.  iheie  practices  have  lost  iheir  hold  upon  the 
people,  beeoming  meaningle^  forms.  The  wearing  of  these 
ftactcd  symbols  while  at  prayer  seems  superfluous  as  a 
means  of  "lurniJig  men's  hearts  away  from  frivolous  and 
Knful  thoughu."* 

7,  The  most  important  iustiLution  of  the  Synagogue,  and 
the  one  most  frnught  with  blessing  for  all  mankind,  is  the 
Sabbath.    Although  lis  name  and  existence  point  to  a  Baby^ 

iBer6»,Mb,  «ft,  b;  Tea,  Bcr.VIl.fj;  MMr.  Teh,  w  Pi.  VI,  1:  Vor. 
fuhl,  ifd;  TATgum  Son^  ^*  Sdac».  VTIJ,  j;  Fa.  ttih;  Schorr:  BiHaliiiM, 
VJI.  jO-SJ.  fl*«t»d».  Qonim.  lo  Num.  XV,  ^j,  alv  Srhiww,  &  V.  IJ, 

■Cint  R.  in,  11;  SUn  Drut.4^'.  M,  K,  lA  b, 

'KohEernKt.:  camp.  Schcfhtfr  j  Siudi*t.l.u9',  Morris  Josqihj  L  C.  p»  17S1 
vhi'Tv  he  qudUa  MjiiraaDuki  H-  TefilliD  IV,  ij. 
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Ionian  ori^/  il  is  stUI  the  peculiar  creation  of  iho  Jewisli 
^euiua  And  a  chief  pilUr  of  the  Jewish  religion.  As  &  <Uy  of 
reat  crowning  liie  daily  labor  of  the  week,  it  te^ljfii?^  to  the 
Creator  of  Ihc  universe  who  made  all  thai  is  in  ncco 
with  XUs  divioe  plan  of  perfection.  The  underlying 
cvpr^sscd  in  Scripture  rs  that  die  Subbath  is  a  divine  insti- 
tution. As  God  himwlf  worked  out  His  design  for  the  wori 
in  absuliite  freedom  and  rested  with  delighl  at  its  tompi 
lioQ>  so  man  is  to  follow  Ki«  example,  work.bg  during  six 
days  of  the  weelc  and  then  enjoybg  the  rest  of  Ihc  Sab^atli 
wfth  a  mind  elated  by  higher  ihnught^-  Moreo^'er,  the  (Uj^^J 
of  rest  observed  by  Israel  should  recall  his  redemptJOD  froar^Vj 
the  slavery  and  continuiil  labor  of  ^gypt-  l^cnrby  every 
creature  made  in  Ckid's  image,  the  slave  and  stranger  a^  well 
as  the  born  Israelite.  U  given  the  heavenly  boon  of  freedom 
and  recreation  to  hallow  the  labor  of  the  wevk.  There  arc 
thu<>  two  explanations  given  for  the  Sabbath,  one  fn  the 
Decalogue  of  Exodus,  the  Holiness  Code  Jind  TnetUy  Codo*' 
the  other  hi  the  Dc:calogue  of  Deuleronomy  and  the  Book 
the  Covenant  * 

These  two  views,  in  turn*  j^ave  rise  to  diflerent  cod 
of  the  Sabbath  laws.    Many  ancient  teachers  laid  chfef  stteM 
on  the  letter  of  the  law  which  bids  men  ccue  from  labor. 
Others,  who  |>cnel  rated  farther  into  the  ^>int  of  Deulcronom 
and  the  Covenant  Code,  emphn^ircd  the  humui  need 
relaxation  and  refreshment  oi  soul.     The  older  school, 
daily  the  Sndducees,  demanded  ilwuluie  cev-tation  of  labor 
paEn  of  death  for  any  work,  however  Ensigniticani,  and  evea 
for  the  niuvlug  lioni  one  plai;e  to  anotiier^    They  thought  uf 

*  Sr«  art,  S*blH(^  in  vAFfoui  encycLuppJlu  ud  Ihe  BAtwUDlbcl  coatr^l 
vwnkt;    ^^mvTD  uid  SdrntUr:  K.  X.  T,  tt.  jg>  t;  Jiuuim:  Ai 
Jpumil  of  ThcoJoey,  i*o8.  p,  3«S"35^ 

<Ei  XX.  &ti:    XV!,  7^3^:   XXXV,  r-j;    XXXI,  ij;    Comp-  J<»- 
XVOLti-aj;  Stk  XTIl,  ij-iK. 

■DCOL  V,  it-iii  £l  XXtIt,  itj  XXXIV,  i<:  amp^  Iil  LVni,  13. 


S^TJAGOCUE  AND  ITS  INSTTTITIONS        457 


the  Subbnth  ns  ft  sign  of  the  covemml  bei-wwn  Cod  and  l&rAci, 
and  heuc«  held  that  it  ftbouLd  be  obii?rvcd  u  puu<,tUioU5]y 
08  possible'  In  the  game  measure  as  the  Ph^ri^ec^.  witli  their 
program  f>f  rclijcioiis  dcrrnKfao'  ^-nd  common  Fcnsc,  obuincd 
the  upper  haxid^  tbcBiblioil  strictness  of  the  Sabbath  law  wa4 
modified-  The  Irnn  Inhor  was  drfinrd  by  analogy  with  the 
woik  done  for  the  tabernacie.  and  $0  restricted  a^  io  aiikc  the 
de^lh  penally  much  mare  limilcd.'  Mareover,  tJie  Pharii«es 
hetd  that  the  Sabbath  vi'aa  madt;  for  man.  not  man  for  the 
Sabbath ;  *  io,  aJthoiigh  they  ddhcrnl  atricLly  to  the  prohibi- 
tJon  of  labor,  the  Sabb&lh  receive]  at  their  hand^  more  of  the 
other  clement,  and  became  a  day  for  the  elevation  of  the 
sout,  "ft  di»y  of  delight"  for  the  spirit.'  The  whole  man, 
body  and  ioul  aiike,  should  enjoy  God'a  gifts  more  fully  on 
this  day;  he  fthodd  cast  qS  care  and  samiUfy  the  day  by 
praise  offered  to  God  at  the  family  table-  At  a  very  early 
period  in  Israel  the  Sabbath  wasdiatbigulshed  by  the  worda  of 
iobtr^ction  and  comfort  offered  by  the  propheta  to  tlie  pt'ople 
who  consulted  them  on  the  dny  of  re*t>  During  ihc  ExEle 
and  afterward  the  people  aRsemblcd  on  the  Sabbath  to  hear 
the  word  of  G«il  rcacj  Iram  Ihv  Tornh  and  the  pn-kphrJ*  and 
to  Join  in  prayer  und  sonK,  which  %tK>n  bet^ame  a  pcmuinent 
iiiatitution»*  Thus  the  Sabbath  elevated  and  educated  the 
Jewish  people,  aitd  afterward  transferred  it;t  ble«--<tn^  also 
Co  the  Christian  and  Mohammedan  world.  Especially  during 
the  Middle  Ages  the  Sabbath  became  an  oasis,  a  refreshing 
sipring  of  water  for  the  Jew,     All  through  the  wock  he  was  a 

Stkf  .  [[[,300  f.;  V,  loT;  S<lj«Iirfr  fV «*/«/</ J  Jrviik  S«t.  I;  XXV; 
XLVtII-Lj  H*lffvi:  Th  C^mandtnmi^  af  lAt  Sa^halh  for  the  FaliJni^ 
193^^  Btjlvtvy  h.  K.»  It,  Og  I,,  Tor  thr  KLrutK 

'Shab.VII,*,  70fl;  Mcfc- WiynLhtl. 

■  Mci.  Ki  Th[»li  t.  fnmp.  Mark  IT,  1  f, 

-In.  LVIiJi  ?>ti«tLirtfi,b;  Mek.  Viihro  VII;  Po,  fi.  XXIII,  p,  iii. 

•  n  Klnci  IV,  aj.  •PhfloII,ijM66.r4i.«tji, 
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Purioh  m  Lhe  uutside  world,  but  the  S^bb^ith  bmu^ht  him 
bliss  in  his  home  and  spiriiua!  fwwer  m  his  Synagogue  and 
schogl-  Cheerfully  he  bore  the  ycike  of  atatule*  and  ordi- 
jiujicca  thatgrtwevvF  heavier  under  lhe  rabhinical  aEnptitiui- 
lion;  for  he  hailed  Uic  Sabbath  as  ihc  "qu«B"  ihat  ra»ed 
him  from  a  htLted  wanderer  to  a  prince  in  hh  own  domaia.' 

MoHcrri  life  has  worked  great  changes  in  the  Jewish  observ- 
ance of  the  Sabbath-  Caught  up  in  the  whirl  of  conuncrcial 
and  industria]  competitbn,  the  Jew,  like  Ixion  in  the  fable?. 
is  bound  to  his  wheel  of  bu^ness,  and  enjoys  neither  rest  for 
his  body  nor  elevation  for  his  soul  on  God's  holy  day.  Tm^. 
the  Synagogue  alill  preserves  ibc  ssJiclily  of  the  ancient^ 
Sabbntb,  however  smalt  may  be  the  attcnd&n^  at  the  divine 
st^Tvice,  ;uid  in  many  pioUs  hornet  the  family  stilJ  rallies 
the  festive  (able,  lighted  by  lhe  Sabbath  lamp  and  deoormti 
by  the  symbolic  cup  of  wine.  But  ioi  the  majority  of  Western 
Jews  the  Subbath  has  lo&t  it^  pristiue  ^[itUtyaiid  t^pJendor,. 
lo  thr  j^rcJii  detriment  td  Jewish  relipou*  life.  Therefore* 
many  now  ask :  "U  it  suSicienl  to  have  a  vicarious  observ- 
ance of  the  hi^turicEiJ  Sabbath,  the  '^ign  lietwecn  Cod  uid 
Iir&d/  by  an  hour  or  two  in  the  Synagogue,  but  without  rest 
for  the  entire  day?  Or  shall  the  uvic  day  of  rcHt,  though 
Christian  In  origin  and  character,  tako  lh<.'  plaice  of  lhe  Jewub 
Sabbath  with  its  sacred  traditions,  so  that  poMibty  %l  lut 
it  may  become  lhe  Sabbath  day  pnnlirted  by  the  i<eer  upon 
which' all  flc*h  shall  come  towtirship  before  tfjc  I^rd*?  "  ■  In 
the  halcyon  days  of  the  rcfotm  movement  in  Germany  this 
view  was  odten  expressed  whea  the  radiuil  reformers  cele- 
brated the  dvic  day  of  rest  as  the  Jewish  Sabbath,  not  in 
the  gpLrit  of  di^eEuion*  but  for  the  i&ake  of  giving  Judai:iru  a 
larger  scope  and  a  wider  cutlook,     In  America,  too,  the  Idea 

'  See  SchrchLef :  Slvdia,  J.  h^  /, ;  Mwrii  JoHpb,  1. 1.  soj-«^ 

■Sc4  Divld  rbiljpwn     /fc/vrm  Ilmmmi  Im  Jadiitm,  97^i9t,  S*^fo$; 
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of  UansfcrriDg  the  Sabbuth  to  Sunday  was  brostchcd  by  some 
leadirg  Refiirm  riibbli  unil  mei  with  ht^arly  supi>oTl  on  ihe 
pait  fl  ihtir  coiiyrcgJitiuita.  Sia<.c  Uitn  a  more  coawrvailvc 
view  has  ukcn  hoiU  uf  moal  oj  the  Liberal  vlcments  of  Jewry 
also  in  America.  While  divinp  service  on  Sundnys  has  been 
Iiitroiluccd  wklh  decided  &ue:ccs«  in  many  dtics  and  eminent 
prcftchers  bring  the  messugc  of  Judaism  home  to  Ihousunds 
that  would  otherwise  rnnjiin  strangers  to  the  house  of  God 
und  to  (he  influence  uf  religion,  the  conviction  has  become 
Wl'II  established  that  the  continuity  with  our  ^reat  ptai  must 
be  upheld,  and  the  general  feetlng  \s  that  the  hlsloiical  Sab- 
bath should  under  no  condjiion  be  entirely  given  up-  It  is 
inseparably  connected  with  the  election  of  IsriLcl  as  a  prieit- 
people^  wlxilc  the  Christian  ^'Lord's  Day"  reptesents  views 
and  tendencies  opp<iaed  to  those  of  Jijdaism,  whether  t'on- 
sadered  in  it«  original  meaning  or  in  that  given  it  by  the 
ChurchH'  The  Jew  may  pcupt'rly  use  the  ^ivit  diiy  of  rest 
in  commnn  with  his  Chnslian  fellow-n'Mj^rn  for  religioUft 
devotion  and  instruction  for  young  and  old,  it  will  supple- 
ment his  neglectrd  Siibbalh  srr\'i«%  until  cundition^  have 
changed.  Perhaps  the  Jew  in  Mohammedan  countries  may 
even  at  some  lime  observe  Friday  as  Ett  done  by  tlic  Mosque, 
and  accoTdinely  consecrate  tliisday  in  common  with  hi^  fcllow- 
citizens-  Still,  between  the  Sabbath  observed  by  the  Church 
and  the  one  oE  the  Mosque  sLind.s  the  Jewish  Sabbath  in 
solemn  grandeur  and  potriurchal  dignity,  wailing  with  Israel, 
its  keeper  and  ally,  for  the  day  when  a13  humanity  wiD  worship 
the  one  holy  God  oE  Abraliam,  and  when  our  aneieni  Sabbath 
may  truly  become  the  Sabbath  of  the  world 

B.  la  all  laudfl  time  was  originally  regulated  by  the  move- 
ments of  the  monn,  which  nrc  wilhin  the  ohirrviilion  of  all 
^le  alternation  of  its  increase  and  decreosn:  divided  the  month 
into  two  purlM,  which  were  then  sijbdivide<l  into  four,    Tlietc- 
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fort  the  ongraal  month  amomg  both  the  BabylonEaas  and  Uw 
Hebrews  consisted  of  four  w^ek^  of  scvrn  dnys  each,  the  last 
day  of  cnch  week  beinK  the  Sabh.-tth.  the  "day  of  sundBtil)/' 
and  two  O^ys  of  the  new  moon,'  Both  the  new  mfton  ^d  full 
mocm  ft'L-rc  spt^rial  diiys  ol  (^clc-hnition,'  und  Uilct  two  other 
Sabbath  days  were  added  between  them  to  correspaod  to  the 
iour  |>hases  of  Uic  moon,  Slill  later  ihc  week  was  det^icbed 
altogether  from  the  moon  ftnd  made  a  fjrcd  period  of  »cven 
days*  solematy  ended  by  the  Sabbath,  Thus  Judaism  raiMd 
thtrSabbEitb  above  alt  dependence  on  nature  and  into  the  rubtt 
of  holiness.  The  Jewish  Sabbath  became  the  witncM  to  Cod, 
the  Cjtator  ruling  above  nature  in  ibsolutt  freedom.* 

Still  the  aneicnl  fe^livnl  of  the  new  moon  was  pmcrved  as 
&n  obatrvance  in  the  Temple,  and  U  afterward  survived  only 
in  the  liturgy  of  the  SyQUg:ogUL\  While  ancient  Israel  had 
observed  tJic  New  Moon  a*  a  day  of  rciT  even  mote  ancred 
than  the  Sabbath.*  the  PricstJy  Code  placed  it  among  the  frt* 
tivals  only  as  a  day  of  jyicrifiee,  but  fts  ndlher  Ji  day  of  rr*t 
nor  of  popular  celebration,'^  Bc?jde  the  redtaJ  of  the  ffaUd 
Psalms  and  tJie  Mussaf  ("additianaJ")  prayer  in  the  Syna- 
gogue no  n'ligious  (dgnificftncf'  was  attached  to  it  In  the  AaXlf 
hit  of  the  people.  Still  the  fact  that  the  Jewish  calendar  wai 
legulateil  by  the  noun,  while  that  of  other  nations  dqKndcd 
on  the  «olcir  year,  led  the  rabbi*  to  compare  the  unique  his* 
tory  of  iNHid  to  the  oourre  of  the  moon,  A%  the  rooon  changes 
contloualiy.  waating  and  waning  but  rver  renewing  ItAtIf  alter 
ejicb  decline,  *o  IwaeJ  renew*  itself  lifter  e\'ery  fall :  while  the 
proud  nations  of  the  world,  whidi  couixl  their  year  by  th« 
courae  of  the  sun,  rise  and  set,  as  It  does,  with  no  hope  of  its 

^  %CT  I  Sum  XX,  5-!;,  wlirn-  llu  Iwn  prit-maan  <t*>l  «rv  flpoktn  of  M 
nppfiiAi-hi^f,  pmvins  tli^  uv  nl  rh?  Unhy\'inim.n  fnnMh  of  four  vccfclOf  Mva 
diy^  tKh.  kEiJ  (itv  tie»-muun  JnyL 

*i:  Kitnt^  IV,  jj;  Pi^v,  VII,  *o;  «inp.  P..  LXXXJ.  %,KtJt, 

•Ea.  XX.ii;  Gw^lLi-j, 

*U^iaSiIV,iSv  1M.I.U;  L3CVLU.  •HuD.XXVnLltL 
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ntwalJ  Al  the  sjimc  time,  ziasurancc  was  found  in  the  pro- 
phetic words  ihut  "the  light  of  the  moon  shall  be  is  the  light 
of  the  sun  and  the  light  of  the  sun  shall  bn  scvj^nfold  as  the 
light  of  ihc  Mven  days"  and  "thy  flsrad's)  sun  ^hall  no  more 
gi]  dowUf  neilKer  shall  thy  moon  withdraw  itself^  for  Lbe  Lord 
ahall  be  thine  cverlaaiing  light-"' 

ij.  The  v&ri<;iu&  Jowi&h  tcatJvals,  like  the  Sabbath,  vno 
dclflched  irnm  their  original  relation  to  nature  and  turned 
into  historical  memorials,  eloquent  testimonies  to  the  great 
works  of  God  and  of  Israel's  power  of  rejuvenation.  The 
Pa-isovcr  was  originally  the  spring  festival  of  Ihe  shepherds 
when  they  liallowed  the  tliteshoWs,^  but  was  later  id«ntilJed 
with  ihe  a^-ricuUural  Fea^t  of  Unleavened  Bread  in  Palestine, 
and  at  an  early  period  waa  farther  transformed  into  a  festival 
of  redemption.  The  former  rites  of  consecration  of  lent 
and  herd  were  taken  as  symbols  of  the  wondrous  deliveranee 
of  the  Hebrews  from  the  Egyptian  yoke.  The  sacrifice  of 
thr  "pnssing  over  the  threiiholdf"*  with  the  spriukling  of  the 
blood  on  the  doorposts  and  lintels  of  each  houge,  observed 
each  spring  exactly  m  is  stilt  done  among  the  semi  pagan 
tnhahitanis  of  Syria  and  Arabia,  was  reinterpreted,  Accord- 
ing to  the  Mosaic  code  it  Indicated  the  wondrous  passing  of 
the  angel  of  death  over  the  thresholds  of  the  Israelites  in 
Egypt,  while  he  entered  the  hornet  of  the  Fgyptinna  to  slay 
the  htst-born  and  avenge  the  wrongs  of  tsruel*  Likewise 
the  cakes  of  bread  without  Icax'en  (the  Mazsotk)  baked  for 

iMeLBoI;  PkR.XV;  P.  d.  R.  El.  U;  Sanh.4ia;  Singer's  Prayerb., 

'Irt^XXX.  jfi;  LX,  ». 

'Eji,  Xtl,  u~jj;  Ueut-XVi,Ji  me  Oi*  C0Jbffieutart*»r  "J"  Clay  "rriun- 
bull:  Tktt  ThftJtkaldCinttnitnii  CiuIhb.Lc- 

'  \a  DcUT.  (he  Pns^vi-r  sacriAco  «u  thr  (ifil-bom  q\  lbe  Sock,  wn  D«iL 
XVJ,  3,  C(»mp,  with  Ek.  Xni.  i-i^.  tifnt  fht  celebration  took  plafe  on  the 
nighf  of  ihfl  nfw  monn.  Thn  T*rif^Hy  CnHf  rthwrved  il  an  tIm  full  mfpon,  with 
i  lAinb  initetd  al  thcbnt-bom  9fa«p  or  cAlJc^  £«-XlJ,if-;  L«v,3tXiil«j 
(Uk  lli>[iDfM  CodcJ ;  Jnh.  V,  >a 
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the  fotival  tfac  taken  as  remiodcrH  of  Die  hasty  uodot 
of  the  fathers  from  the  bud  of  apprcA&ioa.  Thu&  the  sptiAf 
feadval  became  a  mcmoriat  of  the  springtinic  of  liberty  for 
the  nanon  And  at  the  ssimr  time  n  ronserration  of  the  Jewish 
home  to  the  covcRAnt  God  of  UtagL  God  wu  to  enter  the 
Jewiivh  hnnic  as  He  dk\  in  t'lgypt,  ns  ihr  Rednrmt-r  and  Pro- 
tector of  Ikt;icI-  Young  and  old  lutencd  with  pcrermui  intcr- 
eat  tti  Ibt"  story  oJ  Uie  iltiivtr^iuce,  ollcrliig  praist-  for  iha 
wondcn  of  the  pa^l  and  vofelng  their  confidcncc  La  the  fu 
redemption  irom  oppTc^iL>n  and  woe. 

However  hurili'nsrune  the  I^iL-vsover  minulinr,  ttptdUXtf 
regard  to  the  pr<»hi!>iti(m  of  Icn-vrr ,  hc-came  to  ihc  Jewish 
hold,  the  predominant  feature  wok  ulway»  an  exubcnuioe  of 
Joy.  In  thr^  (lurkr4t  duyn  oi  meilu-valiani  the  «yn:i^c>gue  :ind 
home  rcftounded  with  aoiig  and  thanLsglving.  &nU  tht  young 
unbibed  the  joy  uid  comfoit  of  their  Mets  tliroufji  the  bi^au- 
tiful  *yitihola  of  the  frasf  and  the  Hrhly  nHomed  laJc  nJ 
the  dclivcmn<e  (the  llag^adah).  The  Posnovcr  feast  wiih  itf 
"night  of  divine  wiitdiing"  vndvmcd  the  Jew  ever  anew  wi 
endvirsnee  during  the  dark,  night  of  mcdiev&l  tyrmny, 
with  fjiitlL  in  "the  Keeper  o(  brael  who  btunibcieth  not  r^ 
sleepeth,"*  Moreover  as  the  fiprfiigtfdc  of  nature  fills 
creature  with  joy  and  hope,  so  Israel's  feast  of  rcdempti 
promises  the  gnt^t  day  of  liberty  to  those  who  still  chafe  under 
the  yoke  of  oppresj^on.  Tht  modem  Jew  is  beginning  to  see 
in  the  reawakening  of  his  reKgious  and  sodal  life  ui  iveitem 
iandi^  the  token  of  the  future  liberation  of  all  maDkind.*  Tb« 
Passover  fcA^  brings  him  the  elear  and  bi^ful  mc^mgt  of 
freedom  for  hum^mty  from  «ll  bondage  of  body  and  of  spiri 

10-   The  Feast  of  Weeks  at  Fenttval  tif  the  Fir*t  Frui 
in  Biblical  times  was  merely  a  farmer'i  holiday  at  the  end  of 

^  About  Ihc  watdi-nighl,  see  JubHta  XI^VflT,  j ;  Pff»h.  leo  h 
W,  JcT.  XXm,  r^l  TdaS«r  I,  i>;  Ba.  ub. 
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ihc  seven  weeks  of  har\'est.  At  the  bcgimung  of  the  harvest 
parrhed  grain*  of  barley  were  ofFeri-dj  while  at  its  einj  two 
loaves  of  the  new  wheal  flour  were  brought  as  a  thank-ofiftt^ 
ing  for  Uic  new  c^^^p-*  Rabbitiical  Judaism,  however,  Irans- 
fnrmcd  it  into  a  historical  foasl  by  mfiking  if  the  memrtriiil 
<i^y  of  the  giviug  of  ihe  Ten  Words  on  Mount  Sinai.  It  was 
thuK  givL'ii  0.  universal  signiticancc,  oa  the  Midrnah  hit;;  it, 
"turning  the  Feast  of  the  Fir&t  Fruits  into  a  festival  com* 
mianoraUng  the  ripening  t>f  iJie  fin^t  fruits  of  the  spiritual 
har\'i^fl  for  the  people  uf  the<:ovtnant-'**  llenrefoTlh  the  Ten 
Words  wqrc  lt>  be  solemnly  read  lo  the  congregation  on  that 
day,  and  the  pledge  of  loyally  made  by  the  fathers  thereby 
renewed  each  year  by  Israel's  faithful  sons.  The  leaders  of 
Reform  Judaisni  surrounded  the  day  with  new  ch^irm  by  Ihc 
tnlroduetian  of  the  confirmation  eeremony,*  thus  rendering 
it  a  feast  of  consecration  of  lUe  Jewish  youth  to  the  ancient 
covenant,  vi  yearly  renewal  ni  loyally  by  the  liung  gcuteia- 
tion  to  the  ancestral  faith, 

II.  The  mjtin  festival  in  BibUcal  tiine^  was  Ihc  Feast  of 
Sukkoth.  or  l^aliernarles,  the  grcti-t  harvest  festival  of  autumn, 
when  the  pct^lc  flocked  to  the  central  sanctuary  in  solemn 
proLewaon.  carrying  pdm^  and  other  plants^  Henci;  this 
waa  called  the  Haji  or  Pil^mage  Feast,'  In  the  post-eidUc 
Frfestly  Code  thi^  festival  also  was  made  historical,  and  the 
name  Feast  of  Sukkoth  (which  denoted  originally  Fwwt  of 
Pilgrimage  Tents)  was  connected  with  the  esodus  from  Egypt, 
when  the  town  of  Sukkoth  (possibly  named  from  the  tenlft  of 
thHr  encampnit^nf)  was  made  the  rdlying  jhjint  of  Iht'  fu^' 
live  Hebrews  at  their  departure  from  Egypt,  The  coom- 
menlalors  no  longt^r  umlfrstood  this  connection,  and  traced 

■Et-xxin,  lO;  XXXIV,  j>,  Dflit-xvr,  5;  Uv  xxin.  ift-tj, 

•Ki.  H-XXXI,  ij^wilbfcftfrcDccloEtXIX,  li  JuJ-Uea  VI,  i?-ti, 
'5n  J.  fi.,  art,  CanArnuEJon, 

'DMt,  XVh  131  Lev.  XXm,  J4"4i:  COWPh  I  KinfiB  VDI,  *i;  Ent 
XLV.jTjj  fE.h.Sb  1,1. 
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Uw  name  to  the  lenU  ertcleii  by  the  people  in  thor  wanidcff' 
ing4  ihrottgh  ilie  wlldentess.'  It  sttixna  thai  fiom  very  andcat 
llmL-u  [Kipular  rites  wt-ro  performed  al  this  fi^a^t^  wlilch  tuok  a 
spccfally  solemn  form  in  the  bolding  of  a  proco&lon  Ironi  the 
pool  of  Shiloah  at  ibe  foot  of  the  Temple  mouat  to  the  alUr 
in  the  Temple,  to  offer  there  a  lihntion  nf  water,  which  wtA  a 
sort  of  symbolic  prayer  for  run  fof  the  opening  yejtr.  Ob- 
viously, it  is  thi^  leaj^t  which  ir  referred  to  in  Uit  la%l  chni»tcr 
of  Zecbariah.  while  this  outburst  of  popular  joy  found  a  deep 
response  among  the  pious  leaders  of  the  people  and  is  echoed 
in  the  liturgy  of  the  medieval  Synagogue.'  The  HaUkJC 
rules  concerning  the  tabernacle  and  the  foxir  plans  for  it 
tended  to  obscure  the  real  significance  of  the  festival;'  yet 
in  the  synagogue  And  the  home  it  retained  its  original  chtr* 
acter  as  n  "scasan  of  gladnebS."  The  joyous  gratitude  to 
God  for  His  protection  ai  Israel  during  the  furty  year^  o( 
wanderings  through  the  wrQdercessexpanded  into  thanksgEvJng 
for  HL^  guidance  throughout  the  forty  ccuUirto&  ol  land's 
pilgrimitge  through  all  \am\s  and  agea.  ThU  joy  CUlmfaHltCll 
on  the  last  d^y  in  the  Fc^t  of  Rcjoidog  in  the  Law,  wliea 
thr  annual  cyde  of  readings  from  the  Penlnt.cuch  was  com- 
pleted in  the  Synagogue  amid  overflowing  |>ride  in  the  [wstei- 
slon  of  God's  kw  by  Israel.'  The  rabbift  gave  Sukkoth  a  tici< 
versal  sigolfieance  by  taking  tbc  seventy  bullocka  pftacribcd 
for  the  scvcQ  days  a£  c^ering»  for  the  aalvation  of  the  MVtfity 
nations  of  thc!  world,  wlule  the  one  bullock  oRered  on  thelast  day 
mjCgeftted  the  uniqueness  of  Israel  asCod'^  peculiar  people.* 

■  Soc  El  xn.  jt:  XHT,  Kti  MuoL  XXXIU*  5,  and  raat|K  MaL  Bo  m: 
Sifrd  Emar  XVIl- 

*/ftb.  \IV,  tt^i^.  cf>mt%.  U  XIT.  j^  ^fc.  V,  1*4;  Ta  Suk.  IV,  1*^ 
Piynl  to  tht  Sukkolh  fntivil. 

>SuLt-rV,  Talmud udCodK 

•TbnYifdkl;  ^onhit.E.  SuL  SJ-«o;  T.  a  CL  DCUOX^  )  &•  art. 
Sioihalh  Tonih- 
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13,  The  highest  poinl  of  religious  devotion  in  Ibc  ^yna- 
goguc  is  reached  on  ibt  Ntw  Yt'ar*s  day  and  l)it'  Day  of  Atone- 
ment preceding  the  Feast  of  Sukkoth.  The^  are  &r£t  mcD- 
tloned  in  tht  Prieslly  Code  and  were  undoubtedly  instituted 
after  the  time  of  Ezra; '  they  were  then  brought  fnto  HoscT 
connection  by  the  Pharisees  ^nd  permeated  with  lofty  idcu 
which  struck  the  deepest  chords  of  the  human  heart  und 
voiced  the  subllmcst  truths  of  religion  for  all  time  to  oomc- 

I'he  New  Year's  Day  on  the  hr&t  ol  Tii^hri  appears  iu  tb« 
Mosaic  Code  simply  els  the  memorial  "Day  M  the  Blowing  of 
the  Tmmpct,*'  because  of  the  increased  number  of  trumpet 
blasts  to  usher  in  IJ11;  seventh  or  Sabbatical  month  with  itH 
great  pilgrim  feast,  Under  Babyloniun  influence,  however, 
it  received  a  new  name  and  meaning.  The  Babylonian  New 
Year  was  looked  upon  as  a  heavenly  day  of  destiny  when  the 
fates  of  all  beings  on  earth  and  in  heaven  were  foretold  for 
the  whole  year  from  the  la^bleb  of  destiny.  I'he  leaders  of 
Jewish  thought  also  adopted  the  first  day  of  the  holy  month 
of  Tishri  as  a  day  of  divine  judgment,  when  God  allots  to  cich 
man  hia  destiny  for  the  year  attording  lo  his  rt.\'ord  of  g^iod 
and  evil  deeds  in  the  book  of  life.'  Accordingly,  the  stirring 
ootifd  of  the  Shotar  were  to  strike  the  liearLs  uf  the  people 
with  fear,  that  they  might  rcfxrnt  of  their  sins  and  improve 
their  ways  during  the  new  year.  As  fired  by  tradition,  the 
Uturgy  contained  three  blasts  of  the  Shofar  to  proclaim 
three  great  ideas  of  Judaism  :■  the  recognition  of  God  aa 
King  of  the  world;  as  Judge,  remembering  l!ie  ictiona  and 
tiiuughtsof  men  and  nativins  for  thi^ir  ru'wurd  and  puni.'ilinicnt ; 
and  as  the  Ruler  of  history,  who  revealed  HhnseH  to  Israd 
ill  the  trumpet- blasts  of  ^inai  and  will  gather  all  men  and 

I  Uv,  Jam,  >4-jii  (flmp.  Nrb.  Vlll,  i-i>. 

»J,  K..  fcit.  Nc*  Y^i%  Diy.  Hfc.  B^ofc  of, 

>R.  b,Sh.]V,  6-7;  'n)LA,hHSh.  rV,4-o;  R  b.Sb,  i;a;  SiiuR%  ^rayfrA., 
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oaUoftS  by  the  trumpet-blasts  of  the  Judgmcnl  D*y  at  the 
end  of  time. 

The  miiin  purpose  of  ihe  N<^w  Year  wa5  to  rrnder  it  a  dj 
of  renewal  of  the  heart,  so  tJiat  man  might  put  himself  id  bar* 
many  wilh  the  gr^at  JuUge  un  hi^'h  and  recdve  life  anenv  front 
His  hand,  while  he  tills  his  spirit  with  new  and  btUcr  rt^iolves 
hi  the  fulurc-  JiKiELi&m  does  not  place  the  day  ot  jiml^auml 
after  denth,  when  ropenUincc  h  beyond  rc^ach  and  tbeshUMT 
CSLQ  only  await  damnation,  o^  is  done  by  ChHstiuiity  after 
the  apocalyptic  vitw*  ad'^ptcU  Iwtn  the  Patsccs.  The  Jew- 
ish judgment  day  occurs  Eit  iht  Ijcf^inning  of  every  year,  a 
day  of  self -ciamina  lion  and  improvement  of  men  before  God. 
On  this  day  —  in  (he  ortiiodox  Synagogue  on  the  second  dxy 
of  the  New  Year  -  -  the  chapter  is  read  from  the  Torah  de- 
scribing Ahrahum'^  grc^t  act  of  f^ith  on  Mount  Moriah.  the 
hcroie  paitrrn  i>(  JrwJHh  mnrtyrdom,  and  stirrinfj  prayer*, 
litanid,  and  «ong9  prepare  the  worshiper  for  the  "great 
day"  oi  Uie  year,  Uic  Day  u(  AUinumcnt,  which  is  to  coake 
on  the  lentil  day  of  TlnhrJ,  the  lait  ol  the  ten  Day^i  of 
Rvpvutauce. 

T^l  The  "Drty  f*f  Atonemrni  fifo^rt^  fn  the  Mowte  Code  a4 
the  day  when  the  high  priest  in  the  Temple  performed  the 
uni>ortnnt  fuikction  uf  cxpiatiooi  for  the  ^ajictuajy,  the  priest 
hood,  and  the  people.  Thcmu^of  the  people  were  toobjiervc 
the  day  from  evening  to  e^^emng  as  a  Salibath  and  a  fast  day 
to  obliLin  partJon  for  ihcir  sins  be/ore  Gok\  .'  A  very  pmnltive 
rile  ^vhich  survived  for  thle  day  was  the  seleelion  of  two  goaU> 
one  of  whii;h  uas  to  be  seul  (o  At^£tl.  tlie  demon  of  tlie  nil' 
demess,  to  bear  away  the  sins  of  the  peopk.  while  the  oiher 
was  to  be  olTered  to  the  Lord  as  a  hacrifice^  We  learn  frooQ 
the  Mifihnnic  soureeit  iJial  the  sending  forth  oE  ihc  a^cuprgont 
wa*  accompanied  by  i^trangc  practice*  bclrayina  interne  pop*J- 
lar  iutcrotj  and  iU  arrival  at  the  bottom  of  the  wild 
■U^.XVI,i-m;  roiDit,  Eni.  XLV,  18*^ 


i  ravine,      I 
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where  A/a^el  wa?  supposed  lo  dwell,  was  nnnountod  by  si^nds 
from  station  to  «UtJon,  until  they  reached  the  Temple  mount, 
and  iJic  news  oE  it  vias  then  received  wiUi  wild  bursU  of 
joy  hy  the  people.  The  young  men  Jiad  maidens  assembled 
on  the  heights  of  Jcrasiilem,  liki::  the  men  at  the  pilgrimage 
JcuAl  at  Shiioh,  and  held,  as.  tl  wercn  (lupUal  dancer, ^  The  day 
was  CQC  of  commuiiiori  with  God  for  the  hiKb-pHesl  alone; 
he  conltfe^  hh  sins  and  those  of  the  people  and  implored 
fornivCTiess,  nnd  il  wns  actmilly  bclievwJ  thn!  be  beheld  the 
Majesty  of  God  on  that  day  when  he  entered  the  Holy  of 
Holies  with  the  incei^&e  slirouding  hi;^  f:i».' 

In  contrast  lo  (his  priestly  monnpoly  of  service  with  lla 
c;itemal  and  urt^haic  forms  of  expiation,  ttc  founders  of  the 
Synagogue  invented  the  Day  of  Atonemonl  wilh  a  hl|cher 
lOMning  in  accord  with  the  spirit  of  the  prophets  of  old^  the 
docttinc  of  God'g  mercy  ^tnd  paternal  love.  Atonement  could 
no  longiT  be  obUiined  hy  the  prie^iL  wilh  the  Karrilu-iul  bloody 
the  incense,  or  the  scapegoat;  it  must  come  through  the 
repentance  of  the  ^uner.  leading  Lim  back  fruiii  Lhi;  path  oX 
error  to  the  way  of  God.  As  the  high-priest  in  the  Trmple, 
so  uow  every  son  of  Israel  was  to  spend  the  day  in  Ihc  houj^c 
of  pmycr,  confe^ng  his  sins  before  God  with  a  CLmtritc  hecLrt, 
Awaiting  wilh  awe  the  rculij-ation  of  God's  promise  to  Moses : 
'"I  have  pardoned  according  Co  thy  word/' '  Indeed,  a  for- 
ward step  in  ihe  history  of  ri."liKii>n  is  represented  in  the  inter- 
prelalion  of  the  verse:  "F'»r  on  this  day  he  —  that  is.  thehigh- 
prfe^t  —  shall  make  atonement  for  you  lo  cleanse  you." 
which  was  now  underslond  lo  refer  to  God:  "He  shall  miike 
atonement  for  you  through  this  day/' '    Therefore  R.  Akiba 

"VniHaVTi  Kiilipih'i  mmment;kfy  lo  l^v.  XVl:  Tmh,  tVn  Si  wmp,  Jlld- 
XXt.  Ji.  ttt  Mur](r![i-<icrii  \n  Journal  Un<!a(AJ  Snc,.  i^ifi  And  j.Q.  R.  1917, 

iVom&rV-Vli  camp.LwHR.XXl.  Hi  V,  1. 

'  lAv.  XVI,  ja;  Si/n  AhUV  VI;  YoiM  jo  hi  Vcf.  Yonu  V,  41  c 
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could  exclaim  proudly,  ^h  ht  thought  of  the  FauliiiJan 
trine  of  vjcaKous  atoDoment:    "Happy  &ra  ye  Isr&elltsa 
Before  whom  do  you  clcAn»c  yourftclvca  from  m,  and 
deiDftct  youP    Voui    l-Athcr  in   heaven  1"^   No  media' 
was  nccdrd  brlwrun  innn  luiH  his  heavenly  Fjither  Irnm  Ihe 
mument  that  each  individual  learned  to  approach  Ctod  in  true 
buaiilily  oii  i]ie  Oi^y  of  AtoneinciiU  mipluring  Hh  [jardon 
for  s\n  and  promSfllng  10  amend  hi»  way«.    With  profound 
iatuitioD  the  rabhis  atlributcd  God's  pardon  to  the  petition 
of  Mosc*,  saying  thai  He  revealfd  Himself  in  His  nlldbute 
of  mercy  an  the  very  tenth  of  Tishri,  foreshadowing  for  all 
time  llic  divine  forgiveness  of  sin  on  the  Day  of  Atonement.' 
Aa  the  Miahnah  eipressly  stalcsn  even  the  Day  of  Atone- 
mcnl  cannot  bring  forgivcneai  so  long  as  injustice  cte^vct 
to  one's  Imnd  or  e\i\  ^pcech  to  tht;  lips  and  no  attempt  b 
made  to  repair  the  injury  and  appease  one's  fcllow-mnn.* 
Where  justice  is  lAcking>  divine  love  cannot  exert  ita  *avinf 
power,     God's  mtrcy  and  long-suffering  cannot  remove  sin, 
unless  the  root  of  evU  is  removed  from  the  heart  and  every 
wrung  redr«&,sed  in  sincere  repentance^    The  spirit  of  God 
Is  invoked  on  these  ^eat  day^  at  the  year's  commenccffiCfll 
only  that  the  penitent  souJ  may  thus  recdve  strength  to 
improve  its  ways,  that  good  conduct  in   the    futurv  m»y 
atone  for  the  errors  of  (he  past.    Surely  no  religion  in  the 
world  con  cc^u^U  the  sublime  teachings  of  the  New  Year'*  day 
and  the  Day  of   Atonement,  fint  filEing  the  heart  of  mortal 
man  with  awe  before  the  Judge  of  the  world  and  then  cheering 
it  will]  lite  assurance  ol  GvaI'^  paternal  love  being  ever  fCMl^^H 
to  extend  mercy  to  His  repentant  ehlldren     While  the  otbn^^^ 
fcatLvsLls  of  the  year  are  specifically  Jewish  in  historic  aaodft* 

'  Vflmii  VIll.  9, 

M\  «LK.  m.XLVI;  L's-vi.  jjb;  M  U,  iji  %;  S  Ottm  R  Vt;  T.  d.  HI. 
ZulU  IV.  Hi,  R.  LL  4.  JuHIm  XXXIV,  [»-i»  ana^it  tbe  D«y  ol  Atone- 
ntnt  vilh  tim  npcatm*  of  JovpbV  Uvdirvo. 
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tions  and  meaning,  these  l.wo  days  on  the  threshold  of  Cftch 
new  ycuT  are  universally  human,  and  ihe  chief  prayers  fur 
tliis  da^y  ate  oi  a  univ^rrsaL  tkiracter*  appeding  to  every  human 
hfiAil.  Indeed,  it  is  characttrL'^tic  Ihai  bntii  the  concluding 
service  for  the  day,  the  N^Udh,  and  the  Scripiural  reading 
of  tlie  Minhah  Strvlte.  selccled  from  \hK  book  of  Jonah,  teU 
tJial  God'^  all-forgiving  mercy  entcnds  to  the  non-Jewish 
world  as  well  ^  to  the  Jew.^ 

14.  Altogether,  the  Sjri;igoti]e  gave  (o  the  ajtnital  cycle 
of  the  Jewish  life  a  beautiful  rhylhm  in  it5  alttrrnaiion  of  joy 
and  sorrow,  lending  a  higher  solemnity  to  general  e^tperiencc. 
Alt  the  festivals  mentioned  al>ovc  were  preceded  by  a  series 
of  Snbbaihs  to  prepare  the  congrcgnfion  for  the  coming  of 
the  &ad  or  the  joyful  reason  with  it^  higLorieal  lenuni sconces. 
So  the  memorial  day  of  the  destruetian  of  Jems^Lem,  the 
ninth  of  Ab,  had  three  weeks  previously  to  herald  in  a  day 
commemorating  the  siege  of  Jerusalem,  the  M^venleoith  \A 
Tammuz:  but  it  had  also  seven  Sabhnth  days  to  follow, 
which  afforded  words  of  conmlatiort  and  hope  of  a  more  kIoH* 
ous  future  tor  the  niouraiiig  nation^'  Of  course,  the  brighter 
days  of  the  present  era  have  greatly  modified  the  lugubrious 
character  of  these  eventful  days  of  the  past,  even  in  lJio»e 
circles  where  the  hope  fur  Ihe  restoration  of  the  Jewish  nation 
and  Temple  is  atiU  expressed  in  prayer.  At  the  same  time, 
the  conunemoration  of  the  destruction  of  State  and  Temple, 
the  great  turning-point  in  the  history  of  the  Jew,  ought  to 
be  given  a  prominent  place  in  the  Reform  S>'nAgogue  as 
welJ,  though  celebrated  In  the  spirit  of  piogreasive  Judai^m- 

The  feant  of  Hrninkkah  with  its  lights  and  song,  jubilant 
with  the  Maccabean  victory  in  the  battle  for  Israel's  (iiilh, 
»tiU  re«ounda  in  the  Jewish  home  and  the  house  of  Crod  with 

'  Comp,  *hnvr,  Chriprpt  XXXlX 

'Jowphu*  J.  W.  VI,  4.  ^.  Mf^.  riLuu  V;  Tmin-  IV.  4  ►  Tuo.  la  a«  >w  i^ 
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th«  propliciit  waicbword:  **Nol  by  mighi,  nor  by  pover,  but 
by  My  spirit,  ^aith  the  Lord  oJ  Hosts>"  * 

The  mblhful  (oM  of  Furini,  with  lU  hAlf-icrious,  half- 
jovUI  u«e  i:tt  the  scroll  of  Esther  and  iu  popular  rcjoioDg, 
nstuini-d  in  ihe  cnursi-  i^f  liitie  u  more  einiv^  rhftrnctn', 
bf^cauK  the  plot  of  Haman  and  the  rescue  of  the  J<rw» 
bvtaiiR-  typkal  iii  Jt'wish  hkiory.  Therdurt:  Uie  story  of' 
Amnlrk,  the  (irrh-fnc  cif  Israel,  Ir  rmd  m  thr  Synago^e  oft 
the  preccdmK  Sabbath  as  a  reminder  of  the  constant  battle 
which  Israel  must  wnge  for  its  su[)reme  cdigious  tatk.* 

15.  Through  l\w  cnlirt-  lush^ry  of  Judaism  since  the  Cxilei 
tbc  Sycoffogue  brought  il5  religious  Cniib  home  to  the  peopb 
ttch  Sabbnth  ami  holy  day  through  the  rraijing  and  ex*' 
pounding  of  the  Torah  and  the  pmfihets  Thew  wordfi  0! 
Con»oUtiun  jind  admunilion  stnjck  x  deep  chord  id  the  bcaftt. 
o(  llie  peopk.  ao  Lliat  Itatuiiiy  wa*  Utc  idvcte*!  \mzc  of  all' 
and  f^ornncc  of  iho  law  became  a  mark  of  Infcrfortty.  Beudc 
these  stated  occviioiiK.  all  liinc»  of  joy  or  tadness  sudi  as 
wrddingA  and  funernlK  wrre  givm  luime  nllmlion  in  the  $>'na- 
goguc,  a4  linking  the  individual  to  the  communal  Hfc,  and 
linkiji^  liib  ptfrtkoiial  joy  antl  aor^o^v  with  the  po^^t  ?ta<tnc»  and 
futaro  glory  of  Jcrusalrm,  as  If  thty  but  mirrored  the  gnfttec^ 
event*  of  the  pcoT>^c.  Thus  the  whole  life  was  10  be  pi 
in  the  H:r\'icc  of  the  joda]  l>ody,  anil  could  not  be  torn  asunder 
or  divided  into  thinpn  holy  and  things  pnafane-  Relij^ioA 
mu»t  »end  forth  iu  ray^  like  Utc  sun,  illumining  and  ttarminif 
all  of  man's  <[ee<lb  and  thoughts- 

16.  The  wpftknest  of  the  Syna^^offuc  wa*  ft«  Orientaliun. 
Amid  Jill  the  changes  of  time  and  environment,  it  remained 
*u?|]a£aie{l  frtim  the  surroun^ling  world  to  such  an  extent  thtt^ 
It  could  no  longer  exert  an  Influence  to  win  oui^Iden  for  iti 
great  truthsn     Until  recently  the  Hebiew  language  was  rv* 

i^tlh.  IV.  &;   J.  r^..  art.  lUnuLki-    UAaab««L 

■Hie,  IV,};  tSi.  Jib;  J-£,,tft.  Puriin;  EkUw;  Sjfn  la  DaU-  afilL 
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Umed  fgr  the  cniirc  liturgy,  although  it  had  become  unin- 
telljgiblc  to  Iht-  m.ijorily  ci(  the  Jews  in  we&tem  Idnils,  .tnd 
even  though  l.hr  mbbii^  bad  dcclixrcd  in  Taljaudic  timet  thai 
tJie  vcTfv:  "Hear  0  Israel,  the  Lord  ib  out  God,  the  Lord 
IS  One"  imliOLli^a  tliat  Uic  words  shuulrl  he  spokim  in  u  lan- 
guage which  can  be  hoard  and  un^Icrsiood  by  the  pcopU,^ 
The  Ti>rah  UJtcwise  uag,  and  iji  the  ^incient  Synagogue  is  &till 
wad  exclusively  in  the  Hebrew  original,  In  ^ite  of  the  fact 
that  the  original  reading  under  Ej^ra  was  accompanied  by 
a  tranKliiUon  and  in Icrp relation  in  the  Aram^t:  vemucular. 
Thus  only  couM  tlie  Torah  be<:ome  *"lhe  heritage  of  the  whole 
congregation  of  Jatob."  wiuch  fact  gave  rise  to  both  the 
Aramaic  an<j  Creek  t ran fila lions  of  llic  Bible  which  tallied 
the  truths  of  Judiiism  lo  the  wider  circle  of  the  world.  These 
plain  fatta  were  ignored  tJirough  the  centuries  to  the  detri- 
ment of  the  Jewish  fiLllh.  and  this  ne^'lerl,  in  lura,  engendered 
a  (alsc  conception  of  Judaism,  making  it  H'em  <\vt  more 
exclusive  and  narrow^  Instead  of  becuming  *^uur  wisdom 
and  understanding  before  nil  the  nations/**  knowled>?c  of 
the  Torah  dwiiKlled  tt>  a  possession  of  the  few,  while  the 
c'ertmonial  laws,  observed  by  the  miiTiy,  were  [x-rfarnicd 
without  any  underslan<!ing  of  their  origin  or  purpo.^.  Bui 
in  the  laat  century  under  the  banner  of  Reform  Judaism  many 
of  these  points  were  altered.  The  vernacular  was  introduced 
into  the  S>'nagogue,  so  that  the  modem  Jew  might  pray  in  the 
ume  tongue  in  which  he  teel#  and  thinks,  thus  turning  the 
prayers  from  meehnnie:vl  reeiTiilitm?*  into  true  offerings  of  the 
»ou1h  and  bringing  tlie  Scriptural  readings  ntaicr  lo  the  con- 
KiouaneitH  oE  the  eongregatiuu.  Likewise  the  reitilroductiuD 
of  the  icrmon  in  the  vernacular  a^  port  of  the  divine  service 
for  Sabbath  and  holy  days  became  the  vehicle  tc  awaken 
religious  senltments  in  the  hea.rt-s  of  the  people,  and  Ihereby 
to  revive  the  spirit  of  the  ancient  prophets  and  1faggadi?it&<* 

*  Bo.  li  i.         ■  Dcul,  tV,  Q.         >  Sec  Zitrtt :  GaUtudttttsUtckf  Vortmte, 
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17,  ThiK  Onentalism  is  esiiecially  marked  in  the  attitutle  of 
the  older  Synngognc  to  womtn.  True  enough,  woman  wu 
honored  a^  tlie  riisuei*  of  the  home.  She  kindled  the  Sab- 
bulii  ii^lit^  providi^d  fur  the  jay  Jmd  comfort  of  dunufttic  \ii», 
especially  ntn  ihe  holy  daya,  observed  striclly  the  laws  of  di«t 
and  purity,  and  awakened  the  spirit  of  piety  in  her  children. 
Still  she  was  cxoludcd  from  Ihc  rir^^iikr  ciivinc  snvicc  in  the 
Synagogue,  She  did  not  count  as  u  membtr  of  the  reli|:SouS 
communily.  which  coniisled  ejtduaively  of  men-  Sht  h&d 
loajtinthegall^ry  behind^  trdlls  during  tho  acrvlcc  and  could 
not  even  join  the  men  in  saying  grace  ai  table.  A  few  tare 
women  were  j>rivileged  to  study  Hebrew^  ^uch  as  the  daughter 
of  Ra*hi,  but  as  a  njle  woman's  education  was  neglected  as 
if  "she  had  no  tbini  on  any  other  wisdtun  than  the  distafl/' ' 
Mori^  and  more  Judaism  Ici^t  ^ght  of  its  noble  types  of  women 
fn  flntiqMity;  It  forj^ol  (he  Bn>l{i:A]  heroines  isiich  a?  Miriam 
and  Deborah,  Hannah  and  Hulda,  and  Talmudic  ones  auch 
as  Benirin  the  wife  of  Knbht  Mrir.  Such  women  ai  Iheae 
might  have  repeated  the  wordu:  *'Hath  the  Lord  indeed 
spoken  cnly  Ihnmj^h  MostH?  Hath  He  not  aUo  zipuken 
through  m}"*  Asfde  from  the  sphere  of  religion,  In  which 
woman  alwaya  manUe^ta  a  splendid  wealth  of  vntimmt,  fthe 
wo*  held  in  mihjcctlon  by  Oriental  laws  in  both  mariui  and 
kociaI  relation K,^  and  her  nalurd  vocation  nsreligjou»teach«Tol 
the  children  in  the  homefoiliMi  to  receive  full  recognition  aba 

The  liTit  alltmpt  lo  h'bcrale  the  Jt-winh  woman  from  the 
yoke  of  Oricntalisju  wa*  made  in  the  Seventh  century  by 
Rabbi  Gerbhon  ben  JrhuJali  of  Mayence,  at  that  tirne  the 
IradinK  rahhl  of  Germany.  Under  the  infliirnrf  of  (kridrntiJ 
idca«  he  Kecurcd  equal  rights  for  men  and  women  in  marrii^e.' 
Bui  only  in  our  own  time  were  full  rightn  accorded  her  in  tba 


■  Yom*  60  b;  mmp.  R.  EUuici'a  olher  dklmn,  SvU  III,  4. 
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SynagoguCn  owing  to  the  tcfcrm  movcmcni  m  Gcrmnny  and 
Austria-  A8  a  matter  of  fact,  the  conlirm^ition  of  children 
of  both  sexDS,  which  was  j»ratlually  iritroducc^d  in  many  con- 
*crvaiivc  congregations  also,  was  the  virtual  recognition  gf 
woman  as  ll^e  equal  of  Jiion  in  Synagii^e  and  school,*  Fi- 
nally, upon  the  iniiJatSvc  of  Isaac  M.  Wi^c.  then  Rabhl  in  Al' 
bany,  N.  V.,  iamily  pews  were  introdu;;ed  in  the  Amciican 
SyiiTigogue  and  woman  was  scaled  beside  her  husband,  snn, 
father,  and  brother  as  their  equitl.  With  her  greater  emotional 
powers  she  is  able  to  3cnd  a  new  aolemnity  and  dignity  to  the 
rclijrious  anti  educational  efforts  of  the  Synagogue,  wherever 
she  i*  admitted  as  a  full  participant  in  ibe  service. 

18.  Anothersliortcomingof  the  Synagogiteand  of  Rabbblcal 
Judaism  in  general  was  its  formalism.  Too  much  stress  wa< 
laid  upon  the  perfunctory  'MiH:harge  of  duly/'  the  outward 
performance  of  the  letter  of  the  law,  iind  n«t  enoui^h  upnn 
the  spiriluul  basb  of  the  Jewish  religion.  The  form  obscured 
the  spirit*  even  though  it  iivvcr  i^jile  succeeded  in  throttling 
it.  This  formalism  of  the  ignorant,  but  observant  multitude 
was  censured  aa  eaily  as  the  eleventh  century  by  Dohya  ben 
Joseph  ibn  Pukndah  in  his  '"Duties  of  the  Hf-art,"  a  [ihilo- 
sophicat  work  in  which  he  emphatically  urges  the  need  of  in- 
wardness for  the  Jewish  faith.'  Latex  the  mvslics  of  Ocmiany 
and  Palestine,  while  strong  supportere  of  the  law,  opposed 
the  one-sidcdness  of  legalism  and  intellectual  ism,  and  endeav- 
ored to  instill  elements  of  deeper  devotion  into  tlie  Jewish 
5ouJ  through  the  introdurlton  of  their  secret  lore,  Cahhatiih^ 
or  "eaoteric  Iradition/"  Thtjir  offering,  however,  w« 
anything  but  beneficial  to  tlie  auul  of  Judaism.  A  niy^lidsm 
which  attempt!  to  fathom  the  unfathomnhle  depth  of  the 
divine  accords  but  ill  with  the  teaching  of  Ju<lai«m,  which 
says :  "The  secret  things  belong  unto  the  I-ord  our  (rod,  but 

'  Srt  lABdibrrB  ii /.  E,  »n.  Conftmulion;  L.toow;  l^nxailtr.  \j^ 
'See  hi*  Intnxlufiiaa-  'Comp.  ScJitchteii  Siudirt,  II,  i^St,  wi  f. 
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the  things  that  nre  rcvcnfcd  belong  unto  us  and  to  our  chiMrvflj 
forever,  thill  wc  mny  do  all  ihc  words  of  this  law,'"' 
Cabl>iilah  wjjj  but  the  rcoclloD  to  the  exccsuve  rMioni 
of  thr  Spojii^h- Ambit  period.    A.i  the  ulltmair  source 
religion  i»  not  n-ason  but  the  bean,  so  the  culdvation  ci  the 
intellect  ai  Ihtr  expcnge  of  the  enkot[on«  can  be  only  hannful 
to  the  faiih,    Thr  legalism  and  rjiKiJiMry  of  tlu!  Tnlinud 
the  CtxIcK  Appealed  too  much  to  the  intellect*  dbregardti 
the  deeper  eiiiuliuiULl  sources  ol  rcU]^ioa  and  monUity^    on^ 
the  other  hand,  thi'  mysticlMH  of  the  CabbullsU  overemph^* 
■iized  the  em'jtional  clenient.  and  eUmlnatcd  much  of  the  n* 
lional  hiii-h  oi  }m\ius.m.     l*ruc  relutlon  k^b^'E^  the  whole  of 
rnannnd  ^hovr^  (!cdi  world  aia  honnoniou-t  whole,  reflecting 
in  bdlh  mind  and  heart  the  grcitneiaft  i.txd  nuje»ty  of  Cod 
on  high.    In  ankr  to  open  the  flood  gates  d  the  soul  and  ren- 
der religion  aKafn  the  deepest  and  strange?!  force  of  tile,  the 
Synago^e  muj^t  reviuUijc  it»  time-honored  in«titution«  sod 
crrrmonirs-    Thus  unly  will  they  btfnmr  real  powrn;  of  Ihe 
Jewiih  jpirit,  testimonies  to  the  living  Gv\.  witnessing  to  the^ 
tiulli  ol  llie  Bibhi;i)  words:   "Fur  tltb  cumntuidmcnl  whidtl 
I  command  thee  \)\h  day.  It  is  not  too  hard  for  thee,  ndiher 
U  It  too  far  off.    It  h  not  m  heaven,  that  thou  ^houldtat  MLy^ 
'Who  shall  KO  up  tor  ur.  t<?  hciiven  and  hriiTg  It  unto  u»^,  ant 
make  u»  to  hear  it.  that  wt  may  do  it?*    Neither  bit 
the  «ca,  that  ibou  shouJdesi  >iu,y.  'U'ho  shiJU  ^  over  the 
for  u4  and  bring  it  unto  us,  and  make  us  tn  hear  [t,  that  w« 
may  do  It?'    But  the  word  is  very  nigh  unto  thee,  in  thy 
aouth  and  in  thy  heart,  that  thou  mayc^t  do  it-"' 

ft)-   The  Synagogue  neerl  no  longer  refttnct  itself  to  Ihe 
ancient  forms  of  worship  in  its  appeal  to  the  Jewish  «ouL 
It  mu^t  pumt  to  the  lufUest  ideals  lor  the  luturevf  all  human* 
ity.  If  it  is  to  be  true  to  Its  prophetic  sp^f*'  <>'  V'^'^-    "Mj 
house  shall  be  called  a  hcUK  ct  prayer  for  aU  pcoplw,"  tMr 

■Deut<\XlX,±4.  •l>aiLXXX,  it-t4. 
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claimed  tlie  sccr  of  the  exile'  "Heat  <>  tsr^,  the  LoH  oUT 
God,  the  Lord  15  one"  muat  be  echi^cd  m  nil  lands  and  lan- 
guages, by  all  God-seeking  minds  and  hearts,  to  rcalkc  Uw 
prophetic  vision;  "And  the  Laid  &hail  be  King  over  all  ihc 
canh ;  in  that  day  the  Lord  shall  be  One,  and  ffi»  name  One." ' 
Just  as  there  is  but  one  truth,  one  justice,  and  une  love,  huw- 
frvrr  difTr.rcntly  the  v^^rious  races  and  classes  of  men  may 
conceive  them,  %o  l^ael  ihall  uphold  God,  the  only  One,  u 
the  bond  of  unity  for  all  men.  despite  their  diversity  of  ideai 
and  cultures^  and  His  truth  will  be  thi?  be iicon- light  far  all 
humanity.  As  the  Psalms,  prophets,  and  the  gpening  chap- 
ters of  the  Pentateuch  speak  a  language  ap[)ealing  to  the 
common  sen^e  of  mankind,  so  the  divine  worship  of  the  Syna* 
gogue  must  again  strike  the  deeper  chords  of  humanity,  in 
its  weal  and  woe^  its  hope  and  fear,  its  asptrarion^  and  ideaU. 
Therefore  it  is  not  enough  that  the  instiitjtion^  and  cctemonicft 
of  the  Synagogue  arc  tcstijnouies  to  the  great  past  of  IsraeL 
Thpy  must  also  bet:ome  eloquent  heralds  and  monitors  of  the 
glorious  future,  when  all  mankind  will  have  learned  the  lef&ons 
of  the  Jewish  fcstJvalii.  the  ide^U  ol  liberty,  law.  and  |>eace, 
the  thought?,  of  the  divine  judgment  and  the  dfvhe  mercy. 
They  must  help  also  to  bring  about  the  time  when  the  ideal 
of  social  justice^  which  the  Mosaic  Code  holds  forth  for  the 
l??raeUti^h  nation,  will  have  become  the  motive-power  and 
incentive  to  the  reestablishment  of  human  society  upon  new 
founcfaibns. 

Jehudah  ha  Levi,  the  lofty  poet  of  medieval  Jewry,"  speaks 
of  Israel  as  the  "heart  of  humanity,"  because  it  has  supplied 
thi-  spiritual  and  moral  life-blood  of  the  civilized  world,  Urad 
provides  continually  the  rejuvenating  influence  of  society, 
laiaerii  hi&tory  is  the  history  of  the  world  in  miniature.  As 
the  Midrash  says,*  the  confession  of  God's  unity  imposes 


» iM,  LVi,  r, 
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Upon  us  Ihe  obligation  lo  lead  all  God's  children  to  love  TUm 
with  heart  and  soul  and  mifiht,  thus  working  toward  the  time 
when  "  the  earth  shaJl  be  hJled  wilh  the  knowledge  of  the  glory 
of  the  Lord  as  the  waters  cover  the  sea,"  *  A]l  the  social^ 
political,  and  intellectual  movements  of  our  restless,  heaven- 
stDiming  age,  notwithstanding  temporary  lapses  into  bar- 
barism and  hatred,  point  uneniiigly  to  the  hjial  goal,  the 
unity  of  all  human  tind  cosmic  life  under  the  supreme  leader- 
ship of  God  on  high.  In  the  midst  of  all  these  movements 
of  the  day  stands  the  Jew»  God's  witness  from  of  old,  yet 
vigorous  and  youthful  stillj  surveying  the  crperiencea  of  the 
past  and  voicing  the  hope  of  the  future,  (declaiming  in  the 
wordsof  his  traditional  prayer?:  "Happy  are  we;  how  goodly 
ifl  our  portion  [  how  pleasant  our  lot  t  how  beautiful  our  in- 
heritance T'  "  Our  faith  is  the  faith  of  the  crfmint"  humiinily  ; 
our  hope  of  Zion  is  the  kingdom  of  God,  which  will  include  all 
tlie  ideals  of  mankind. 


1  Hab.  n,  14. 
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CHAPTER  LK 
Ite  Ethics  of  Jud^i&m  Ajn>  the  Kikgdou  of  God 

I.  The  ftoul  of  itic  JewUh  rcli^on  h  lU  ethka,  lu  God 
Is  the  Fountainhcftd  and  Ideal  of  mor&lJty,  At  the  bcgin- 
mng  of  ihc  summary  of  the  eihkal  laws  in  (he  Mosaic  Code 
stuids  the  verse;  "Ve  shall  be  holy,  for  I  the  Lord  your 
God  am  holy."  '  This  provide  the  Jew  vrith  the  loftiest 
possible  motive  for  perfection  and  at  tht  Mime  time  the 
gteat^bl  iuceoiivc  to  an  ever  hjgber  concepljou  of  hie  and 
life's  purpose^  Accordingly,  the  kingdom  of  Go<l  for  whose 
coming  the  Jew  Inngs  from  the  beginning  until  the  end  of 
the  year,'  does  not  rest  m  a  world  beyond  the  grave,  but 
(in  consonance  with  tlie  ideEil  of  Isruers  sages  luid  i>rophrt.i) 
in  a  complete  moral  order  on  earth,  the  reign  of  truth,  rigbt* 
eousne^  and  boliness  amoDg  all  men  and  nations.  Jrwi&b 
ethics,  then,  derives  its  sanri.ion  from  God,  the  Author  and 
Maater  of  Viic,  and  sees  ixs  purpose  tn  tlie  hallowing  of  all 
life,  individual  and  wdal.  Its  motive  U  the  splendid  con- 
ception that  man,  wiih  his  finite  end?,  i^  linked  (o  the  infinite 
God  with  His  in&nitc  ends;  or,  as  the  ralbi:&  expreftsit,  "Man 
ii  a  co-worker  with  God  in  the  work  of  creation/'  ■ 

a-  Both  the  term  ethics  [from  the  Gtcck  tthas)  and  moral- 
ity (from  the  Latin  mores)  arc  derived  from  custom  or  habit. 
In  distinction  to  this,  the  Hebrew  Scripture  points  to  God's 
win  a£  perceived  in  the  human  con^iericc  as  the  fiourcc 
of  fill  moraiity.    Those  ethtcal  systems  which  dispense  with 

'Lev.  XTX,  »;  i^cimp.  an  ihc  whole  E.  C,  Hirxli  b  J.  E,,  art  Elhkt. 
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religion  ioil  to  take  due  ccignizancc  ol  tht^  voice  of  <tuty  whicb 
says  to  cAch  man:  "Thou  sh&lt"  or  "Thou  «hAlt  noiV 
Duty  distinguiahc^  man  from  411  other  creatures^  Ilowcs^er 
li)W  mjin  mwy  be  in  the  ^ealt^  at  Ircttlom,  her  b  m4i\'f<I  to 
action  by  on  impulse  from  within,  not  by  a  compulsion  from 
without.  Of  course*  morality  niuat  travel  a  loo^  roaO  from 
the  primitive  code,  which  docs  noi  citcnd  hryoiwi  the  n«r 
lun^mcn,  to  the  ideal  of  dvib'-ud  man  which  cncompa&KS 
thcr  world-  Stil!  man's stp|jsarp  always  dircctird  by  «>mcruli! 
of  duty.  The  voice  ol  conide-ncc,  heurd  clearly  or  dimly, 
is  not,  as  is  ^  often  a^cterled,  the  product,  but  the  onguid 
guiding  factor  of  human  soiitty.  The  ilivinc  inncT  powor  of 
morality  has  made  man,  not  man  morallty^  Morality  and 
religion,  inaeinirably  umtcd  in  the  Dccilojcuc  of  Sktid,  WlU 
atl;^in  their  perfection  toj{cihcr  in  the  kinj^om  of  God  upon 
the  Zion  heights  of  humanity. 

3>  Ethical  i-lement-*.  grentt^r  or  smaller,  cuter  into  all 
rcU^ona  and  cocle4  of  law  of  the  various  nations,  \ncleat 
Egypt*  Persia  and  India  evtju  couQectM  ethical  principLi 
and  tbr  future  of  the  mul  4o  doaelx*  that  certain  rlbical  laws 
were  to  determine  one's  fate  in  heaven  or  hell-  Tfai%  led  to 
tile  irieu  thul  ihh  life  h  but  the  preparatory  stage  to  tJw  great 
hL-rtaf  ler.  But  aniiqutty  fll*o  witncs&t*d  more  or  lca»  succca»* 
ful  attempts  to  emandpjtte  ethics  from  relisjoo.  Whes  tha 
old  belkrB  no  lon^'cr  ^tt^fied  the  thinking  mind  and  no  loi^v 
kept  men  from  corruption,  various  philosophers  attempUd 
to  provide  general  principle  of  morality  as  substitatca  for 
the  departed  deities-  Confticius  built  up  in  Chinn  a  i-yAtev 
of  common-iense  ethics  ba^ed  upon  the  conununal  life,  bat 
wiUiDut  any  rc:]igii}U5  idcab;  ibbt  sattnfied  the  communpLue 
attitude  of  that  countrj'.  but  could  not  pass  beyond  the  con- 
fines of  tlitr  far  East.  A  semi-relii^ious  ascetic  system  was 
oficred  at  about  the  same  lime  by  Gautama  Buddha  ol 
India,  a  prince  garbed  a&  a  mendicant  fnar,  who  preached 
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the  goipcl  dF  Iuvc  and  di^rity  for  all  fellow  creatures.  Hia 
leatling  mailmii  were  blind  ri'signalion  iind  Belf-elTiiccmcini  in 
Ibc  pmcDcc  of  the  ilb.  stiirering  and  death  which  rule  the 
entiro  dooiaiik  of  life.  AU  cxi&i4;ni:t*  wa^  evil  li>  lum,  with 
]H  pTco^Tire,  pos^fon  and  desire,  ilg  thought  and  feeling;  his 
lim  was  a  suie  of  jpathy  and  hsUcssness,  Ntrvantt;  while 
sympathy  and  eompfl&EOon  for  fellow  creatures  were  to  nffcT 
seme  relief  to  a  life  of  delusion  and  de^pdr.  The  Hindu 
conceptloa  of  the  luibearable  wiie  (jf  Ihe  rt-iirld  corrcKpontlcd 
more  5r  less  with  Ihe  hot  drmalCj  whirh  renders  ihe  people 
indolent  and  apathetic.  In  striViiig  contra*!  to  ihi*  wua  ihe 
vigorous  manhood  of  (he  ethical  sy&tenia  'levelopcd  on  the 
healthy  50II  of  Greece,  under  the  axuce  canopy  of  a  sky  that 
fills  Uie  soul  with  beauty  aiid  joy.  Life  should  be  valued  for 
the  happiness  it  offers  to  the  in<li%'idual  or  to  «jc;ely  The 
good  should  bo  loved  for  ii^  beauty,  Ihe  juftt  admired  for  it» 
nobility^  Greek  ethics  was  thu.^  hKith  aribtocr&tic  suul  utili' 
liirinn ;  it  took  no  heed  of  Ihe  (oiling  slave,  tbe  suffering  poor, 
or  the  unprotected  stranger-  Both  the  Buddhist  and  the 
Hellenic  systems  lacked  U)e  energi/irig  foni?  and  molive  of 
the  highest  purpose  of  life,  because  both  have  left  out  of  their 
purview  the  great  Ruler  who  ^ununon^  man  to  liis  dut)',  say- 
ing:  "I  am  the  Lord  thy  God;  thou  shalt  and  thou  »hal1 
not  I" 

4.  Between  the  two  extremes,  the  Hellenic  self-expansion 
and  the  Buddhist  3i*l(-fxtmction,  Jewish  ethics  Inborn  for 
self -elevation  under  the  uplifting  power  of  a  holy  God.  The 
term  which  Scripture  uses  lor  moral  cunUutl  in,  very  sigiufi- 
cantly.  "(o  walk  in  the  ways  of  Cod."  Tlie  rabbiit  explain 
thitias  follows:  "As  God  h  m«ri:iful  and  gractoua*  tiu  lie  Lhou 
merciful  and  gracinu^.  As  God  is  cnllrd  righteous.  90  b* 
thou  righteous-  As  God  is  holy,  so  do  thou  strive  to  be 
holy."  ^    Another  of  their  minims  is;    "How  can  mort&l 
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man  walk  afler  Go<l,  who  h  aa  all-consuming  fire?  What 
Scripture  means  is  thai  man  should  emulate  Cod.  As  He 
clothes  the  naked,  nurses  the  sick,  comforts  the  sorrowing, 
and  Ijunes  the  dead,  ao  dnjuld  man."  ^  In  other  word*, 
humiin  Uff  must  lake  its  patlcra  from  the  divine  goodiuM 
and  holin?-ss. 

5.  Ob%'iou5iy,  Jowish  elhics  had  to  go  thfouj^h  the 
long  process  of  development  us  the  Jewish  rcUgJoQ  i 
A  very  high  stiLge  i^  represented  by  that  dUinterestrd 
ne^  lauglit  (ly  Anti^onus  of  Soko  tn  ihe  seeond  pre-ChrUtian 
century  and  by  ben  Aizai  in  tlie  second  century  of  the  prCKBt 
er&t  which  no  longer  aotldpatrE^  reward  or  puniAhmeol,  ImI 
does  good  for  its  own  sake  and  ahuns  cvU  because  tt  h  evil  * 
As  long  as  the  law  tolerated  slavery,  polygamy,  anil  blood 
vengeance,  and  man's  peraonaUty  was  not  rerojpiized  on 
principle  m  being  made  m  the  image  of  God,  the  pnctic^ 
moraiily  of  the  Hebrtwa  luuld  eioi  rise  above  that  of  other 
natlon^H  ctccpt  fn  flo  far  afl  the  shepherd's  compaasjon  I 
the  beast  occasioned  «ynkpathy  also  for  the  fcUow-mao*' 
After  all,  Jewiith  ethint  heeomc  the  rthics  of  humanity 
because  of  the  God-conception  of  the  prophets,  —  the  H^bt- 
eou»,  mercifulp  and  holy  God.  the  God  "who  cjcecuteth  the 
jitdgme[il  of  tlii.'  fatbt^rles^  and  the  widow,  and  lovelh  the 
Stranger  in  giving  him  food  and  ralmont/' '  The  conception 
of  Jewish  ethics  a^  human  ethics  is  voiced  In  the  fatniliaf 
verse:  "It  hath  been  totd  thee,  0  man,  wh«t  is  good  sad 
what  the  Lord  doth  rc<tujrc  of  thee:  only  to  do  justly  and 
to  love  mercy  and  to  wjdk  humbly  with  thy  CJod."*  The 
all-nding  and  all-«eeing  God  of  the  PuUniit  made  men  Eed 
that  only  ^ulIj  a  une  can  atand  iu  Ha  huty  pliice  "who  hath 


? 


•Abolkr.j^  tV.  3;  £.G.KifKhU.J,E,ulEthk«.    S<cToy:  / 


THE  ETHICS  OF  JUDAISM 


dun  handa  and  a  pure  hcnri,  who  hsib  oot  Hfted  up  his  soul 
Ul^  falsehood,  nor  sworn  dct:eitf ully . "  '  After  kw-giver, 
prq>hci.  nnd  p^aimi-<;t  came  the  wise,  who  ga.ve  ethica  a  more 
practical  and  popular  charucier  in  the  wisdom  liUratuie* 
and  then  came  the  HasitHm  or  Eftienc^s,  wh^j.  whik'  ^ekJng 
the  highest  piety  or  SEvintlincss  as  life's  aim»  deepened  and 
apifitualiicd  their  ethical  idcaU-  Some  of  these  considered 
the  essential  principles  q\  morality  to  he  love  of  God  and  of 
the  feUow-man ;  °  while  r^hbinical  ethics  in  general  laid  great 
stress  on  motive  as  determining  the  value  of  the  deed.  The 
words,  "Thou  shall  fear  the  Lord  thy  t^d,"  so  often  rrpeated 
ii)  the  bw,  are  taLen  to  mean :  Fear  Ilim  who  loolu  into  the 
heart,  judging  mi>lives  and  intentions.' 

6.  As  the  Mosaic  Code  presented  the  teremomaL  and  moral 
luwx  together  as  filvine,  so  the  rahbinical  schools  treated 
tht^m  all  as  divine  commandments  without  any  diatinrtinn. 
Hence  the  Mishnah  and  the  Talmud  fail  to  give  ethics  the 
prominent  place  it  occupitJs  in  the  prophetic  and  wisdom 
lilcraiiire  of  the  Bible  and  did  not  even  maJte  an  attempt  to 
formulate  a  system  of  ethics-  The  ethical  rules  In  the  "Say- 
ings of  the  Fathers^*  and  similar  later  collections  make  no 
pretentions  to  being  general  or  systematic-  The  ethical 
teachings  become  conspicuous  only  through  contact  with  the 
Hellenic  world  in  the  propaganda  literature,  with  iCi  aim 
to  vin  the  Gentile  world  to  Judaism,  Thus  at  an  early 
period  handbooks  on  ethics  were  wrilU-n  and  circulated 
in  the  Greek  language,  some  of  which  were  afterward  appro- 
priated hy  the  Chnstian  Church.  This  entire  movement  is 
summed  up  in  the  wclMcnown  answer  of  Hillcl  to  the  heatbeo 
who  de^red  to  join  the  Jewish  faith:  ''What  is  hateful  to 


'  Pi  XXIV.  j-4. 

'See  J-  E,,  irt.  Euciibi,  Huidim  An*t  T^at-  Tordvc  PalKiiKhs    Iv-  V,  i; 
VTI.fti  Dm- V.J, 
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thcc>  do  thou  not  unto  ihy  fellow  niAn ;  Ms  is  the  Uw, 
aJk  the  rest  is  mefelj-  commenLiry."  ' 

On  the  whole,  rabbinital  Judaism  daboraud  no  t 
system  before  Ihp  Middle  Age*.  Then,  under  Mohamm 
inftucnoe,  tlit  Arblotelian  aJid  >Jco-i*latmuf--  phiJuAc^phk-s  i 
vogue  giLvc  tIw  to  ccTtain  ethical  works  more  or  Ipm  in  ao 
cord  wilb  Ihi'Ir  philosophic  or  niy^tLc  proLotypv^.  In  ^ 
tion,  rthiral  trcatisrs  wpts  often  written  in  the  form  of  iri 
imd  of  popuUr  idmonition^,  which  were  »oimeUinci  broad 
and  buntrm,  at  otl^cr  times  ^tcrn  und  ascetic.  Une  thought^ 
however,  prevflilcd  through  the  ages:  a?  life  emuiAln  from 
the  God  of  hulines^,  so  it  must  ever  serve  llis  holy  purpota 
and  beni^bt  at)  His  <^arlMy  children.  "All  thr  Uws  ^vea 
by  God  to  Israel  have  only  the  puiitication  and  eiinobling  of 
the  life  of  men  for  iheir  object,"  say  ihe  rabbis,* 

7-  Perhaps  thr  hcsl  summ^^ry  of  Jewish  rlhtrs  was  p 
senlcd  by  llilld  in  the  f^moiu  three  wordj^:  ''If  I  am 
fur  mywlf,  who  will  [w.  for  me?  Hut  if  1  am  for  mj-self  alonCi' 
what  am  I?  And  if  not  now,  when  then?  "■  We  find  here 
three  ^ipheres  of  duty  :  toward  une 'a  tteii.  toward  others,  uid 
toward  the  life  before  ua.  In  comrftsi  to  purely  altmistk 
or  Aocialislic  elhfc^,  Jewish  morality  accentuated  the  value 
of  the  individual  even  apart  from  the  social  orgaiibnt,  Man 
»  a  fhild  of  Gfwi,  a  self-con^riou*  pervonaliiy,  who  is  to  un- 
fold .'uul  improve  the  powen  implanted  by  hn  divine  Atalef, 
in  both  bfxiy  und  soul,  Inhoring  in  thi»  way  toward  the  p 
po9e  for  which  he  was  created.  Moa  waa  crcAted  nngle^ 
(uiya  one  of  Ihe  ftayes  in  Uie  Misbnuh,*  that  he  mt^t 
that  he  forms  a  world  for  himself,  and  the  whole  ere^i 
mubL  aid  Ima  in  uafoldiug  the  divine  image  within  hijn*«tf. 
Accordingly,   srlfprr^rvatlon,   sclf-lmprovemeiit   and   seU- 

^Sbab- ji  «;  <uiDp-  J.  B..  urt,  DifUji-lttf  arHl  Kloia,  I- v. 
>Al»th.I,i4.  «S«AkrV,5- 
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perfection  aic  duties  of  tvtty  man.  Thifl  implies  first  the 
<^rc  for  the  humnn  body  as  Uie  icinpic  which  emhriiLn  the 
divine  :ipini.  In  the  eyes  of  Judaism,  to  neglect  or  enfeeble 
the  budy,  the  imtniment  ol  the  aod,  \s  altogether  Mnlu). 
M  the  S^bbutii  Luw  <lcinand<i  phyticiil  refti  i^nd  recreation 
»fter  the  wecL'&  work,  so  the  Jewish  rclij^ioD  tn  generd  tr&bB 
mcTk  to  enjoy  the  gifl«  of  God;  uid  ihe  rjibbis  declare  tb«t 
their  rejection  (except  for  diAdpUn^r^-  rccwons)  i»  initmlitudc 
for  which  mui  mml  give  ui  Bfcount  nt  the  Lut  Judgment 
Dfty.^  The  Phariican  teacher  who  oppcKed  the  Euenic  cua- 
twft  of  futing  and  declared  it  ^tlnful,  unless  it  be  lor  ^pedat 
purpoM-»-  would  have  Utprrtated  even  more  *lrougly  the 
ascetic  ChrisTlftn  or  Hindoo  «3int  who  cfLsiignted  hU  body 
U  the  £eAt  ol  un.^  As  TiUlel  rm^ArVcd:  "Sec  what  aire  a 
hoAaircd  npon  the  statue  of  the  emperor  to  keei>  it  r)cnn  taid 
bright;  ought  we  not,  likewiw,  keep  Cod's  image,  our  body, 
clean  and  free  (rom  every  blemish?'' ' 

In  regard  to  our  moral  and  spfritual  seK'C^  the  rabblnleal 
maxim  is;  'Beauttfytbysclf  firsthand  then  beautify  others/'' 
Only  as  we  first  ennubk  ourselves  can  we  then  contribute  to 
the  elevation  oE  the  world  about  ui.  Our  industry  promoter 
the  welfare  of  the  commonily  as  well  as  of  ourselves ;  oui 
Idlenoa  lurnns  oiben  as  well  ssourMlves.'  Upon  ^Ifrvspect 
mt  our  honor  and  our  character.  Vbtue  alio  U  the  rewilt 
of  sclf-coDtrol  and  ^eU-cooqucvU*  ''Thrre  shall  be  no  stiaoge 
God  Eo  thee/'  This  Psaln  msc  h  taken  by  the  rmbbb  to 
mean  that  no  anger  and  poHipn  dot  any  evil  dedrr  Off 
overbeoHng  pride  nhall  obtain  their  mastery  aver  thee,* 
Man  aABcrUi  him»cU  in  brsving  temptation  and  irial,  in  over- 
coming Kin  anti  grief-    Greater  ittill  ia  the  hero  who.  In  coiD- 

■Vtf.  KbJ.  IV.  Md,  "TMii.  »b;  N«d.  loa. 

■Lev.  R,  XX3aV,  J.  Rf.  to  PW».  XI,  It.  'Suk  iSa,  19a. 

•Knh,  V.  V 
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pEele  self-mastery,  can  sacrilirt  him^U  In  a  ^r^at  oiute. 
Mftrtyrdom  for  the  sake  of  God.  whi^h  tbc  rabbb  uJJ  Mncti- 
fic&tion  of  the  name  of  God/  is  rtally  the  assertion  ol  tha 
divine  life  in  the  midst  of  dralh.  But  rtcsfrcion  of  life  from 
aeltiah  motives  through  suicide  h  ill  the  more  despJcabb. 
He  who  soils  hiy  liumiin  birthright  tu  csoipe  pain  or  ditKrnre, 
though  greatly  to  be  pitied,  has  forfeited  his  claim  and 
sU^ce  in  Lhe  world  lu  ruini\^ 

Not  only  our  life  ia  to  be  maintained  Rmid  sll  iriaU  as  4 
sacred  tnisi,  but  also  out  righl^,  our  freedom,  and  our  Sndi* 
viduoJity,  fur  we  must  not  allow  hut  personality  to  become 
the  slave  or  tool  of  others.  Job,  who  battled  for  ht«  own  con- 
victiodis  ag^iixi&l  the  fal^  assumption  of  but  friends,  wa« 
last  praise:!  and  rewiirtled  by  God.*  The  Biblical  vcntz 
**For  they  Are  My  servants  whom  I  brought  forth  out  ^i  thfl 
land  of  Egypt,  they  shall  not  be  sold  as  t.kv*a,"  k  expbinixl 
by  the  rahhi*?  "My  servants,  but  not  servant  (o  wrvants," 
And  U  thuK  applkable  to  ^piritu^l  slavery  a»  well.' 

3.  lliefi'fdre  Uie  Jewi_sh  conception  of  duty  tw  our  frllow- 
men  i*  by  ro  moans  comprbed  in  love  or  bene\-olencc.  Long 
befurt  HiUel,  ulher  Jewi&h  sages  gave  the  ^0-01110(1  (jold 
Rule:  '^Love  thy  neighbor  as  thyself."  a  negative  form 
"Wh*t  ifr  hateful  lo  thee  do  not  do  unto  thy  fellow  men."* 
l^Uten  In  the  positive  form,  the  command  cannot  be  literalljf 
carried  out.  We  cannot  love  the  atr^inper  :u  we  love  OW" 
ne\vct  or  our  kin ;  itlill  le»A  can  we  love  our  enemy,  as  U  d 
manded  hy  the  Sermon  on  Ihc  Mount.  iVccorfling  to  the 
Hebrew  Scripmrc*  *  we  can  and  should  treat  out  CDcm/ 

*  S*r  *I>rivr,  rhupTft  \.,  jwir  ft. 

*Spitiaurll,  K.KIHJU  in  II.  K.vibwtlbKlrnme  to  On.  13C,  $.    VnL 
LflulntAch  rcftncd  luc  to  Skr^i  Uitjiaf.  XX,  obviuaiJy  a  quutniiuit  hvn 
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magnammously  ^nd  forgive  hkn,  but  we  cannot  truly  love 
him,  unltf&s  he  lurn*  fron^  an  enemy  to  a.  frieniJ-  The  real 
mcflntn^  Riven  by  tHc  ^^vbbis  to  the  commandf  "Ltivc  thy 
nc]glil>or  M  thyself"  hi  "Put  thyself  in  H&  p!ac«  and  act 
accordingly^  A*  Ihtm  dost  rot  riesire  to  he  robbed  of  thy 
profwrty  or  good  name  or  to  be  injured  or  insulted,  w  do  not 
these  Uiiuga  uulu  tliy  feliuw  man."  ^  Tbey  then  Lake  the 
closfng  words.  *'I  am  the  Lord  thy  God,"  ba  an  oalh  by  Godt 
"I  am  the  Lord,  the  Creator  of  thy  fellow  man  ns  well  as  of 
thee;  therefore^  if  thou  showe&t  love  to  him,  1  shiill  cutely 
reward  thcc,  and  if  noi,  I  am  the  Judge  ready  to  puniih 
thee.'"  Love  of  all  felluw-men  is.  m  fact,  taught  by  both 
HilieH  and  Philo.'  Love  and  helpful  sympachy  are  implied 
abu  by  the  verse  from  Deuteronomy :  '*  lie  ithc  Lord)  lovcth 
the  stranger  in  giving  him  bread  and  raimcnU  Love  yt 
thtt^fore  the  atrariger."  '  All  members  of  the  human  hmisc- 
liold  are  dependent  on  ejich  other  for  kindness  and  good  will, 
whether  we  are  rich  01  poor,  high  ur  lowly,  in  life  or  in  death  i 
so  do  we  owe  love  and  kindness  to  all  men  alike. 

9,  However.  \ovv  as  a  principii^  of  action  is  not  sufficiently 
firm  10  fashion  human  conduct  or  rule  sndety.  It  h  too 
much  swayed  by  impulse  and  emotion  and  is  often  loo  par- 
tU.  Love  without  justice  le^ds  to  abuse  and  wrong,  as 
we  we  in  the  history  of  the  Church,  which  began  wtlh  Ihe 
principle  of  love,  but  often  failed  to  heed  the  admonitioofi  of 
justice.  Therefore  jusCiee  is  the  nU-ineluaJve  principle  of  hu- 
man conduct  in  the  eyes  of  Judaism.  Justice  Is  impaTtfal  by 
ll»  very  nature.  II  must  right  every  wrung  and  vindicate  the 
cause  of  the  oppressed.  "  When  Thy  judgments  are  m  the 
earth,  the  inhabiunts  of  the  world  will  Lcam  righteou»no»/' 
said  the  prophet,*  describing  the  just  man  as  he  "  that  walk- 

*  Ab.  d,  R,  N„  fd,  StbcchWr,  5s.  60,  '  Eod*m»  ft^, 
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eth  righUousty  and  speaketh  upriglilly,  thai  dcspuctb  the 
gain  of  cppression^,  that  sholccth  his  hands  from  holding  of 
bribes^  that  stoppeth  his  eoi  from  hearing  of  blood,  lod 
shuttelb  his  ey<^s  from  looking  on  evil,"  *  Justice  is  the  requi- 
site not  only  in  action,  but  also  in  disposition,'  implying 
honesty  in  inlenlion  as  in  deed,  uprightness  in  spwrh  and 
mien,  perfect  rectitude,  neither  taking  ndvanlAgf  of  igno- 
rance nor  abusing  conlidence-*  It  is  sinful  to  jLiquire  wedtb 
by  betting  or  giirabliog/  or  by  cornering  food -sup jijic^  to 
nJsc  the  moirket  priced  The  rabbis  derive  from  Scripture 
the  thought  Lh^t,  just  A^  "your  balucctrs  ;ind  weighty,  youf 
ephJih  and  bin"  must  lie  ju5l,  so  should  yuur  yea  and  nay.* 
The  verse.  ''Justice,  justice  shalt  thou  follow,"  ^  \%  ejiploined 
thua  in  a  Midrush  which  i^  quoted  by  Bahya  ben  Mher  of 
the  thirteenth  century:  "Justice,  whether  lo  your  profit  or 
less,  whether  in  word  or  in  action^  whether  to  Jew  or  noQ* 
Jew."'  This  iiutegory  of  justice  covtrr*  iiUo  regard  for  the 
honor  of  out  fcUow-mcn.  Itsi  we  harm  It  by  the  tongue  of  the 
back-biter,^  by  the  vnx  thjl  listens  tv  tidumiiy,"  or  by  Misfr" 
pidoa  cAst  upon  the  Innocent.^  "God  in  Hi5  law  Uk£S 
c&pcciaJ  vaie  of  the  honor  of  our  fcUnw-mcn/*  f^y  the  rabbifc 
and  "  he  who  publicly  puts  his  felkiw  man  to  shame  forfdls 
his  share  in  the  world  to  come."  " 

lo.  But  the  JewUh  conception  of  justice  is  brooder  than 
mere  abstention  from  hurting  our  fellow-inen  Ju>itice  la  & 
positive  conception.  Righteousness  (Zfdahjh)  bdudes  &bo 
charity  and  philanthropy.  It  asserts  the  claim  of  the  poor 
upon  the  rich,  of  the  helplr^  upon  him  who  possesses  the 

»r>*.XXXfn,  ij,  •5tfraBditrlV;  B.  M.  5S  b. 
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iii^uii^  tu  hel^H  '^Hi;  v^hn  prvvvn\i  thu  poor  from  nft|iEnf 
llw  corners  of  the  Qclcl  or  the  glt^nmgs  of  the  harv«i4t.  or  in 
any  way  withholds  that  which  has  been  aMigned  them  by 
Ihc  law  of  Moscs»  is  a  robber,"  tnys  (he  Mishnah,  "for  it  is 
wriilcn  :  *  Remove  not  the  old  liuidmnrk^  and  enter  not  into 
(he  Jicld  of  the  faLhcrlcu/''^  Jewish  cthiu  holds  that 
chanty  i*  not  a  pft  of  condewoiding  love,  buJ  u  <futy.  It 
U  bcumbait  upon  the  forcunatc  to  rescue  the  uiifortunaic, 
since  all  that  we  posseaa  Is  only  lent  to  uft  by  God,  the  Owni 
of  the  world,  with  the  charge  that  we  provide  for  the  needy 
who  xte  under  IIU  spcdal  protection.  Tho»c  who  refuse  to 
give  thtr  poor  their  share  nhi»c  the  divine  ira^t.  "If  thou 
kDde»t  money  to  My  people,  to  the  poor  with  thee."  '  nys 
Scripture,  and  the  mbbis  uimment  on  this  to  the  eflect  tliat 
"(he  poor  are  called  God'»  people:  do  not  forget  that  the 
tura  of  fortune  which  made  you  rich  and  tb«n  poor  fMy 
turn,  and  that  you  may  then  be  in  need/**  >for  b  it  iiuf5rient 
iD>eTc1y  to  give  Co  him  who  h  poor ;  we  are  bidden  to  uphold 
liim  when  his  jwwen  iail/ 

TWa  Is  the  vrry  principle  of  ethicA  of  the  Mosaic  hrn.  the 
principle  for  which  the  great  prqtbeta  fought  with  all  the 
vigor  and  \-ehenience  of  the  divine  spirit  —  social  Ju^doe. 
The  cry :  "Woe  unto  them  that  join  houitc  to  houw.  that  lay 
field  to  £eld,  tiU  there  be  xio  rooon."^  the  condenmatioQ  of 
thofte  "that  iwnllow  the  needy  and  (irttroy  the  poor  of  the 
land/'*  the  cur^  burled  at  bin  who  wltliSioldetb  com,* 
laid  the  foundatiotia  of  a  higher  justice,  which  b  not  aatib- 
ficd  with  mitigating  the  misery  of  the  unfortunate  by  acts  ol 
chiirity,  but  insists  on  a  re.idju'^tntent  of  the  fmni  conditiotts 
which  ctrjitc  poverty.  ThU  sptnc  created  the  poor  lava  ol 
the  Moaoic  Code,  which  were  partially  adopted  bj  boUi 

lpcahV,«;  Pnv  XXmM.  *ELXXm,M. 

<T*nh   MiAhpatim,  fd  euUr,  a  ■  L«y.  XXV,  u :  SHn ad  loe, 

*  liL  V,  a,  •  Ann*  VUI,  4.  '  hor.  XI,  J0w 


JEWISH  TlIEOLOCy 

Christians  and  Mohanunedoxis^  ll  <]ictatet]  tJic  Moa^ 
instJtutioDs  of  the  scverttli  yc&r  of  release  and  the  Jubilee 
year  fnf  the  Tc^totation  oi  fields  and  houses,  to  prevent  the 
lyranny  of  me;ilth  from  hcCiinUng  a  i>tnnancnt  Kinircc  of 
oppfeasion,  Whik-  lhc5<:  were  scarcely  ever  put  into  prac- 
tice, Itey  rt!mLuned  as  n  protest  said  an  appe^il,  That  aim 
and  pcrmaDcct  iiiQuenoo  tended  toward  relaliona  between 
the  upper  and  luwer  das»;.-s,  which  would  insure  the  latter 
ftome  <1cgfec  of  infiependenct  nnd  dignity.  In  fnci.  ibe 
foundfltionft  laid  by  ibc  Hebrew  Scripture  underlie  all  our 
great  modem  efforts  to  turn  the  lorccs  *j\  charity  »o  a:(  to  chcc^ 
the  sources  of  evil  in  our  nodal  organism.  Modem  pU* 
lanthiopy>  taking  Its  due  from  ibe  old  Hebrew  ideal,  ainu  not 
to  alleviate  but  Itt  cun-,  and  to  aiJmulate  the  natural  good  in 
society,  matfrinl,  moral  and  intellectual,  that  it  may  owa- 
come  the  evil,  Wc  arc  recognizing  niQTc  and  more  the  piilh 
dph^  of  mutual  respiinsibnity  ^nd  intenli^penilenre  oC  men 
and  dassef^  Yet  this  very  prindplc,  mcxJcm  as  it  tccmf, 
was  recognized  by  the  Jtwiali  bilges,  as  wc  sec  in  the  teuurh- 
able  pitssage  where  the  rabbis  comment  on  the  Taw  conceeniog 
the  case  of  a  ^Jaiii  body  found  in  the  tield,  with  the  murdcttr 
unknown.  The  Bible  commands  that  in  WJch  a  case  the 
elder*  of  the  city  should  kill  a  hdfer,  wash  thi^ir  hands  over 
it,  and  say:  *'Uur  handit  have  not  idled  thi^  blood,  neither 
have  our  eye*  iicen  it."'  The  rabbis  clicn  aak:  "Hcrtf 
could  Ihe  elders  of  a  diy  ever  be  suspected  of  the  criuM  oi 
murder?"  and  Uicli  reply  la:  '^£ven  if  they  only  failed  U> 
pro^-ide  the  poor  in  their  charge  with  the  ncocmnry  food,  and 
he  became  a  highway  rcbber  and  murderer:  ^^►r  if  they  Wt 
him  wilhoul  the  ncccssarypmierlion^and  hi?  fell  a  viriim  to 
murdercrfy  they  are  held  resp^iuible  for  the  crime  before  the 
higher  txiurt  ot  Ckid,"  *  That  i»,  according  to  our  blAtkm  «« 
are  all  rcaponsiljle  for  the  sodal  conditions  wMdi  CKAtt 

■  beuL  XXJ,  i-«.  ■«&•  ad  loc^i  &M  DC,  7< 
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poverty  nnd  crime,  anH  it  is  our  duty  to  rstablish  such  rela- 
tions between  Ihe  individud  and  the  communiiy  as  will 
remove  the  causes  of  aJl  the  cvita  oi  society. 

It.  TTuX  in  a  way,  anlidpjiles  Ihe  third  maxim  of  Hillel: 
"U  not  iM>w,  when  then?"  Judaism  cannot  accept  the  New 
Testament  spirit  uf  olher'W'>fldlim;s&>  wliitli  pEompted  the 
teaching :  "Take  nn  thought  for  your  life,  what  y<?  ^hall  eat 
or  what  yc  shall  drink,  nor  yet  for  your  body  what  ye  shall 
put  on,"  or  ''Resist  nr>t  evil,"'  Such  a  vir.w  disregards 
the  VAlues  and  dtitica  of  domestic,  dvic,  nnd  indiJStHnl  life, 
and  creates  an  miseparable  gull  Lclween  sacred  and  profane, 
between  religion  and  culture.  In  <;onlrast  to  this,  Jewish 
ethics  5«ls  the  highe&t  value  upon  aII  things  that  make  man 
more  of  a  huinun  being  and  increase  lii&  j>riwer  of  doing  giKKl. 
To  Judaism  mamflgc  and  home  life  are  rcpardrd  as  Ihcnormnl 
conditions  of  human  wclf.ireand  sanrmofality,  while  ccUbacy 
is  considered  abnormal,^  L;ihi>r  esUiblis^hefl  the  dignily  of 
man,*  while  wealth  is  a  source  of  blessing,  a  stewardship  in  the 
frtrviee  of  sodety/  la  oppositiun  tu  the  prai^tice  fosten^  by 
the  Essence  and  afterwards  adopted  by  the  early  Churchj  of 
devoting  one's  whole  fi:irtune  to  chiinty,  the  rabbi*  decreed 
Itiat  one  sliould  not  give  over  one  fifth  of  one's  [wssessions.* 
As  has  well  been  said,  Judai.sm  leaches  a  "'robust  morality/'' 
It  regards  liie  as  a  continual  battle  fi^r  God  ^nd  right  against 
every  sc^rt  of  injustJa-/  for  truth  against  every  kind  of  falao- 
hood.  At  the  same  time  it  fosters  abo  the  gentler  virtues  of 
meekness,'  kindness  to  aoimala,^  peaceablcness  and  modesty  J* 

*MttK  VL»5->e,  V,  i»;  wimji,  Cnr.  VI.  6-;. 

■  B«.  ft  a,  nl.  to  ¥\.  CXXVnt,  J.  >  K?th,  ;o  4, 

'  Mottii  JoMijh  b  HMtitttii  Sytltmi  p/  fft*  ^artd.  I<tn,  p,  701, 
'Dftil, }.  If.  IPC  Sthinlerfl ;  D.  Uhre  t.  Kamf/ um'a  R«iil.  1^75, 

'Li  XXIU,  s.  Umf-XXV,  4i  I'rov,  XII.  lo;  tilL  Os  a. 
"Aboth.  it  It;  tV,4, 19;  Tft*n-3oh. 
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I  J.  Jewish  ethics  excels  all  other  cUucjkl  5}-5tiein5,  e^pednilyi 
in  its  in&istencc  on  puhty  and  holiness^  Not  onJy  i»  aay 
unchaste  look,  ihoughl.  or  act  condeinncd,  exactly  ah  In  the 
ScntiMi  on  the  Mount,'  a%  apptoaehing  aduUcry.'  but  aU 
prolmdiy  of  act  or  sptcch  \&  deLUrcd  to  be  an  unpanlonalile 
offense  again&t  the  majcsiy  of  GoH  *  Mndr^ty  in  d< 
and  dress  was  both  preached  and  practiced  t>y  th«  J< 
thrniighoul  thr  Middle  Age5,  while  in  non-Jewish  drclcf^ 
coarseness  and  lewdness  prevailed  among  high  :ind  low,  in 
miJi&trel  song  and  monastic  life.  '*"I"he  Lord  thy  God  walk- 
cth  in  ihe  midst  ol  thy  camp  .  .  .  ihcrcfiirc  ^hull  ihy  can^p 
be  holy^  that  He  see  no  unsecnily  thing  in  thee,  and  turn  away 
from  thee  '*'  These  Biblica.1  words  created  among  the 
Esscnes  (the  Z^um)  nnd  later  among  the  entire  J( 
pco|]]e  a  spirit  of  chastity  ^tnd  modesLy  which  made 
Jewish  home  u{  old  a  nuKid  of  purity  and  sanctity.  The 
great  problem  for  modern  Israeln  amid  our  present  alluremeni* 
ul  luxury  and  plf^i^u^e-  is  to  le^tori*  tht  home  to  iIa  pri^itine 
(jlory  as  a  Hnnctuary  nf  Godj  a  training  whool  for  virtue,  *0' 
that  its  influence  may  extend  over  the  whole  of  life, 

tj.  Thus  Jewish  ethics  derives  its  simction  from  the  fdea 
of  a  God  of  holineM-  But  it  nevt-r  made  life  au-it^re,  depriv- 
ing it  of  joy,  or  begrudging  man  hi»  cbeerfulnead  and  laughter. 
On  thf  contrary,  the  Sabbath  and  many  of  the  holy  days  arc 
seafiona  of  joy,  for  gladneaa  ahould  bring  the  t-pirlt  of  God 
neitr  to  man^'  Moreover,  the  Talmud  holds  thai  we  should 
encourage  every  means  of  proctotinK  cheer  among  men  Tlua 
IK  illustrated  by  one  of  the  pq>QUr  legends  of  the  prophet 
Elijah,  who  told  the  voinliy  Rabbi  Bcriika,  whu  prided  him* 

■  Mtttl.  V,  *T-J*. 

■J"*  XXXI,  li  ra.  RXXIV,  Uv.  R,  XXIII,  n,  Ucr.  nb^  MJ.  m 
'Sbit,  jt  »,  nf«rinjt  lo  la.  IX,  tj:  Bvn  Sin  XXllI,  ijji  Tnt.  T»«|t4 
Pitrimhi,  paaiim.  <  DniL  >:X1II.  u. 

■DculXVI,  II ;  M  t-^  Sh»b,  lis  ft:  ?m,  R-XXID:  Uqt- 1«  b:  Shah. 
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self  upiiTi  his  austedly,  thitt  his  companions  tn  Paradise  were 
to  be  two  jestcTSf  because  they  cheered  the  depressed  and 
mcrcaseij  ihe  joy  in  the  world.' 

As  a  mattef  of  fact,  the  Jewish  ideal  of  holiness  is  all- 
inclusive.  Ic  ums  to  hallow  every  pursuit  arid  endeavor, 
all  sncittl  rdaiions  and  iLcUvtiies,  iriHi^img  only  on  a  pure 
motive  and  disinterested  service  Aa  ihc  Ruler  of  life  is  the 
!^urc«  uf  all  moi&Iity,  ^  all  of  life  «Jiould  be  made  holy  with 
duly.  Mar  becomes  a  child  of  God  through  his  responsi' 
bilitVj  instead  of  remaining  a  mere  product  of  the  social  forces 
Oibout  him  or  of  claiming  sdt-suJiicienl  sovereignty  and  refus- 
ins  to  a^rknowledge  a  higher  Wi3L  Jewish  ethic*  is  autono- 
mous, because  it  in&ists  on  the  divine  spirit  in  man.'  As 
wc  follow  the  divinf  Pattern  of  holincfts,  all  that  wc  have  and 
Me,  body  nnd  soul,  weal  and  woe,  wealth  and  want,  pain  and 
pleasure,  life  and  death,  become  stepping -slonca  on  the  road 
to  holiness  and  godUne:^,  Life  is  like  a  hiddcr  on  which  man 
can  rise  from  round  to  roundn  to  ct>me  ever  nearer  to  God  on 
high  who  beckons  hira  toward  ever  higher  ideals  and  achieve- 
ments, Man  anri  humanity  are  thus  given  the  potentiality 
of  iniinite  progress  in  every  direction.  Science  and  art, 
indu!>try  and  commerce,  literature  and  law,  every  pursuit  of 
man  cornea  within  the  scope  of  religion  and  ethics,  For 
Cod'^  kingdom  of  tnith,  ngliteouancss  and  {leace,  its  beheld 
by  Israel's  seers  of  old,  will  be  fully  established  on  earth  only 
when  all  the  forces  of  materia],  inlelleclual,  and  social  life 
have  been  unfolded,  when  all  the  prophetic  (deals,  thf  \isions 
ajod  aspirations  of  all  the  seers  of  humanity  have  been  realised, 
Uld  the  Zion  heights  of  human  perfection  have  at  last  been 
attju'ncd.  *'The  wise  have  no  rest,  neither  in  this  world  nor 
in  the  world  to  come,  for  it  is  said ;  '  they  go  from  sirength 
to  strcnglh.  (unLilj  they  appear  before  God  on  Zion,*  *' ' 

'  Tun-  31  i-  >  Sh  Lftunia,  L  t:,.  ^. 
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^HE  fbHowing  piga  coiiUin  advcrdicmeDtJ  oft 
lew  of  (be  Micmillin  books  on  luridred  lubjcfb. 


Zionum  aod  the  Jewish  Future 


Bf  VARIOUS  WRiTSnS 


EorricD  uv  Hamhy  Sacjiek 


Cfrfiti  rrmv,  $j.oo 


«W»  fhftl  VTCti  WHfC  ki4  Hvtlik  bpiW  Phkr<  lp*  IpH  kAf^'lVilfly r  ]l  ahimlij  tn  isnlultf 
fCfUHi]  bf  bHHi-  uti  uit^LHJuiala  «>  that  |li«q  mB^  ■■■»jul«  <pLb>pt|i— 1  milli  4  ^''(^•'■^ 
•hich  mimy  at  ihan  pk  tnHjImrHj  ko  cmiurt  wlLbnoi  my  kiwlvdia*  of  tbai  which  Oitj 

"'ZBDJarD  uJ  ih*  |rwi*lk  Tv^Jti'  ItoiKatlhr  vnal  i  llupiJfiAlfu  sl  nil  lkt  •nfauf 
■bdCiJ  booka  df  1h«  T^l  Lf  f  Iwhnttil  »  [b«  Ihbnw  iih.<  uTi  Wild  liM  BtiEcl  M 
ihil  t*  ujd  atioul  I'jkvLine  id<]  ihr  uioi'iintnt  la  iHon  tl  lo  *  litluf  plaA  aimntf  iM 
Nauimf ,  f'kil,  <-v  -ri>L±ki  |D  <e  itiB  On«i  j«wi>b  En^r^lDttdiA.  «ij<1  look  ut  4*ifTil>4h( 
EDDiiuUiL  *[lh  ifac  MitiJG^If  —  alto  iIk  1tll*<ik  ar  moic  itrtlcif  •hi  li«i«  liuila  ihWbCttlli 
LaUlij.  tfbc  ajmd  -ilTh  eIv  oiuveiiLCtJl,  i-u  vriuld  |*|  iip  U|l«  UiMIvh  NoI*  b  HV*^ 
ik(  blbJHtnT^Kf  «MJie  w^ioifl  maifvr  lAppcndu  ^t. 

"£knnikin  Wifc*'  FiJTwprd,  «Hj|  IdEkvflp-].'  "rul  ihe  ««ii  »»>jj«  ^htniJ  tl  ii  one  ihal  bhII 
lirip  ih*  r]^n-|>wi«]i  'orlJ  ai  hiMiih  *«  Llir  rhiMi'tt  of  Atkriiltv-  ^ay  Ivra*)  f«i  haii  ■ 
KcbHH*  UalYartLir  III  JfijuJvjiL,  11^}  an  rj|bl  —  Ll««*  4ila>]<ib.  ?b]»«(iih'  u  ohd- 
■uUt  iba  Uutfaf  »IifUiua  lAfliirAcu  Aod  flpiTJliul  uao^lftUoB.'  KDd  abo  uf  '^iliin^t  aPMl 
|Rijr>vhi[Kl  importufi.'  Tli«  problmi  bi  all  ihi*  a<*  fai'ly  iM't  iM  Ml]*  (LWihimI  Id 
iliia  bovli^  which  l^E  li  :^«er  ti<ii 

tH  lla  »ra>BOink,  Iip*vIhiaI  a^iI  r«LlaiDui  ilwnlicHik  I'  <nVrit  vp  Id  i!iIi  <k>v  i]p>  b>l»4 
fTBwi  on  fUG,  ii  pEbKJHa  feltLktIf  jEJiaoaable  unitliohi  I'hir'i  iJ  nihl^niDdod  pcupla 
ub  *<HknP^  and  «tll  tfrBht  la  vkI  it  faf  nt  prarffuItU  Tii  ]>«*•  4  ^(ivrhy'lf  ?qmi 
IH-bd'  U  la  lhh<  Vl^ltia  itrolilBrnA  tpf  lht*0«W*V  P»pLp  *>»  dbCUU  'XLartthrn'  M  1111 
Insqda,  om  nEi^lil'Hv  rmr  Mli»Hf-«urhcJk.  L\jn'|  fc*  'inhralil '  or  p*lianiiiii(  |bia#nU 
Jvnf  ar  Oml\^t,  Apit-ncta,  Ruiaptm,  Aiulk,  J^rntVa  ai  [■l>nil«E      W<  an  '  jQ  o/  liq* 

"OiH  kr(  eIic  ben  of  CaUimiui  auiEluUk  *ba  hu  <n^td  A*  hhtV  Biiiv  ■• 
bllwa: 

'"  li  ki  aa  •KH1L4DI  miAiI  up  uid  aifioiiMDD  of  aJI  lb*  va^nnr  -  and  **cai-' 
IhcDtib  BHfl  hiwirry  <ir  I'll  mh^oHn  [l  iodVo  iIu  A»>Ntl4'in  ahhl  InpL^t  >ivOi|  il  'Kf 
^unilao  ^rlKfly  iJe^t  WIp>tc>*  Jn  bihim  fcBikTi  pit^nU  fbnttiai  <ii*4ni  a  t^livT  'it 
fBlaaEiH  a*  Ihr  hbeive  loa^aE  aU  Joirt  iDd  ihi  rflui*  ftr  (Cm  appruud,  Ibt  Bi4Hm  h*pv 
<*FTciKil  I*  ihal  1>TiTri'lng  ihc  JcwiiJi  nul  to  11b  Biictffiil  ^•ihcilanl,  Il  vlllciVT«t 


THE  MACMILLAN  COMPANY 


J 


Jewish  Philanthropy 

AS  £:XPOSmO\'  of  PRI.VCIPLES  AMD  METHODS  OF 
JEWISH  SOCiAL  SERi'iCE  IS  Wk  VNtim  SIAILS 

Bv  BORIS  D,  BOCEN.  PhD, 

C/d«*>  nw.  b40 

Tblt  beck  b  an  attempt  to  meet  the  <IcinAnd  on  U>e  ptrt 
of  tboK  who  IJG  engaged  in  or  urc  interested  in  Jewi&h  s^ 
cuJ  service,  for  a  si&tcmcDt  of  the  prindplca  evolved  tbrough 
Ibe  crperiencf  of  the  Ifiat  two  decades  in  varioiu  phlla^ 
ibrojHc  eflorts  of  the  jtfwi,  of  Ihia  country.  It  U  |>TiniarUy 
a  comptlairun  of  the  different  idea^  expressed  by  the  lesdert 
of  the  muvemenls^  as  welt  as  a  prcsentaiion  of  the  actual 
ptacilcal  experiences  ihnl  were  met  in  the  different  lines  ol 
pl^lanlhropic  3,ctivily. 

As  the  first  attempt  in  ihis  direction  the  work  will  render 
a  great  ^rvice  in  clarifying  the  mEleflnite  views  In  vogue  At 
prei^ent  among  Jewish  Sodfd  workeni. 

COHTfiNTS 

ImftODVcriON- Thi:   Eili^L    xiid   Scope  of   JirvLiili   Philui- 

tinopy,  rJfjiofnicncy  Among  Jews  Chnmy  Amoni*  Jf*i  N"*- 
tleti&l  Orgjiiikaiioria  Mi-ihcxl^  ui  Fund  R.-L^Jng  for  /vwiah  F^iU 
■ntbropLi:  AeccKic^.  '1  rao^icaM  Tlic  Immiftlitiaii  ProbLem. 
Dibtribulioii,     'The  Ejjult  Eo  Ihr  5i>i!  Mov^^rnntl      Rmidciu-tV- 

Cdr-nis.     Dcpcndrnr    Women  uid    ChUdrm.     Imuffidcnfy  «d 
jmc.    SLaadELrJii  of  RtHc^r.     KducAlbn  ud  SodU  n^rpflJla 
titrna^     Tbc  Educaljon  of  lmmferant».     JcwUh  SettfeOMata  lad 
Nr^t|£h1x>Elioi>d  Work.     Of gunbAl ion  jind  Admiftiiirihun      Volno- 
lecr  Service.     Admlniai-riktloo.     The  F^deniioa  ind  the  SyvA- 
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A  Hisloiy  of  Mediaeval  Jewish  Philosopliy 

Bt  ISA-'VC  ITUSIK 
AadiiCanL  ProTesor  of  PEiiioHophj'  Id  EhQ  tToivGnity  of  PonnBylvjinu 

The  first  complrte  hislory  of  miniiirvnl  Jewish  rnlbnnl- 
inlLc  philfi«>pliy  for  hotb  tho  student  and  the  general  rpjLdor 
wtiich  haa  its  ytt  hevn  wriltr-n  in  any  modern  t<icigu& 

The  story  U  iohi  airiiply  and  inlcreatingly.  Dr.  HubUc 
b  gift^  with  the  faculty  of  cir-ur  iii^ght  ami  he  ban  suc- 
ceeded in  grasping  and  in  cxhibitiiLn;  in  &  very  readable 
tnAnner  IhemsenUol  nature  of  the  ^'Aiio^is  problems  trealMJ 
ftud  the*  yjsl  of  the  solutioub  vtTercKl  by  the  differeut  Jcwbfa 
plalo«i>phLT!?  dJHiiuasGd.  The  iiulhor  hoA  not  attocnptH^^  tn 
road  nito  the  tnetlizEval  thtiik«rv  modern  idetm  whiuh 
were  foreign  to  Ihom,  He  has  rndeiivored  (o  intfrpret 
their  idpfia  from  f  heir  own  poiol  of  view  as  detem>inen  by 
tbrir  hUtory  and  t'nvirotvruent*  nnd  the  litefary  soiirce*, 
rehgious  ixixd  philiMo[>lueal.  uudt^r  the  influenee  cf  which 
they  eftme.  It  is  ad  objeelive  and  not  too  critical  expon* 
tiou  of  Jewish  ratjonuhetic  thought  in  the  utiddle  agea. 

In  iJie  words  of  an  on^inent  fevifiwer,  *'To  have  com- 
pressed a  eonijjreheneive  discueoioa  of  Gve  centuriea  of 
earnest  and  pnKhietivi'  ihiiught  uimhi  th"  gtvaUwit  of 
themes  {ntnO  a  book  of  Less  tbftn  four  hundred  and  fifty 
pflfies  is  an  Achievement  upon  which  any  author  may  bo 
congratulated.  To  havp  done  the  work  ao  woH  and  'm 
pHrti(^ular  to  have  exprt^flaed  profound  reAecUcmi  upon 
abtftru&e  pruhlemA  iu  a  £tyle  so  limpidt  so  fiueut*  so  reMlly 
UTLder^tooil  is  U>  have  placed  all  who  art^  interested  in 
thougtit  and  Ihinkera  under  great  obligation.  IJmt  on 
Amcrican-Jemfih  scholar  ahouTd  havi.^  produced  a  pioriwr 
work  that  must,  for  a  long  tinw  to  eome,  be  tlie  authority 
in  it*  fi^d  is  a  aubjeet  of  felieitation  (^  all  who  have  At 
heart  the  perpelLiation  of  Jewiah  teaming  in  AmoricA/* 
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Studies  in  JudaUm 

By  rabbi   SOLOMON  SCHECHTER.   LmD. 

iLriH  I4H,  h^riuerlT  Rv:^eT  )n  T^lnkudlr,  CATiil>rt'^  VfiVr'flnn)'.  A<tf  ^O- 

'*Thr  Imnk  Is,  ic  otir  mindl,  Iht  Timt  on  thi*  JiiiHjrri  tvet  wnttrn 
The  Aolhor  condiFnii»  a  liicrahirc  of  irvrral  thouHnd  pAf^r*  iaKo 
(64  |u;jci«  and  prrKntii  xo  ui  hli  lililory  in  a  irj^Eiuliil  KagU^  Mad 
«|iltnclid  ofttcr-  Tlii*  work  dcscrvu  live  hi^lvot  HpprrcUtioa,  ud 
wilbwit  ihf  felJjEhmt  hniljfion  ilo  nt  reCDinmeud  ii  to  ibe  public  u 
Urge,  and  marc  cipctully  ki  our  ctr-rvllgluiut}  id  Lhi»  couuiry-" 

-/rnitk  7>ihmt. 

CONTEJ/TS 

I.  The  Cha:aii>iHh 

I,  VihCtWAS  Kbivfival,  H4Hi>THe<-PeK?LEKmE£orrHiTuas." 

).  Rajiui  Kltjaii  Welha,  GaoM. 

4,  n~aci]hakiuel£, 

{.  A  JewtSK  HmwPTt^ 

^-  Thk  Douhaa  or  juDAiai, 

7.  Tin  HCTTonv  t^r  jL*iSrt  TnAomoM. 

8.  Tiic  DocT«i!iK  or  [3ivi)4R  ItETHiHirnow  ih  RABmncAl.  LlT- 

fcKATUKE- 

9.  TitB  t-AW  A3a>  Rkcrnt  CniTit.rhx, 

Id,  Tjfi  HoiitEir  Cai.Lrm^H  or  -tiiv  BnmsK  Hvsnui. 

II.  TmXH  09  JKWISH   Uuuiu. 

19-  The  ClItLD  IP*  jFVfiWi    |jT(3UTirftB^ 

IJ-    WOHAH    m   TVMPT-I  AN1>  SVHAOfiaUR. 

14.   Tllf!  EaUUCTT  JtWiSH  C-JOIXUMTV  oi  EoMorK. 

Notes. 
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